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PREFACE. 


'*  Truth  only,  in  the  name  of  God,"  this 
is  the  object  of  this  volume.  With  the  ut- 
most respect  for  religion  itself  and  for  the 
Bible,  with  due  reverence  for  Christianity, 
the  importi^Qt  fector  in  the  history  of  olvll- 
ization,  and  with  a  profound  regard  for  the 
religious  feelings  of  all  good  men,  the  fol- 
lowing pages  were  written  to  contribute  to 
the  religious  literature  of  our  age  the  re- 
sults of  twenty  years  of  individual  re- 
search. 

The,  four  Oosprts^  thd  origin  of  whksh  lg 
discussed  in  this  volume,  can  not  be  taken 
as  the  main  sources  for  the  origin  of  Ohris- 
tiaAity.  Th€^  repKesent  it  in  the  second 
and  third  stages  of  its  development.  The 
authors  were  Christians  before  they  wrote 
their  books;  hence  Christianity  preceded 
them.  In  the  form  as  these  Gospels  are 
now  before  us,  they  prove  that  their  re- 
spective authors  were  fully  acquainted 
with  the  dissentions  among  the  Jewish 
Christians  on  the  one  side  and  the  Gentile 
Christians  on  the  other.  They  contain 
polemics  of  those  parties,  and  conciliatory 
att-empts ;  consequently  they  are  secondary 
sources  for  our  purpose.  Besides,  it  is  next 
to  an  impossibility  to  ascertain  from  them 
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the  teligion  taught  by  Jesus  of  Naairetb 
himself.  The  Jesus  represented  in  John's 
Gospel  is  radically  differenl  in  charftc^r, 
actions,  speeches  and  pretensions  from  the 
Jesus  of  the  Synoptics ;  while  with  these, 
Luke  again  dififors  widely  iu  essential 
points  from  his  two  predecessors  who  are 
themselves  by  no  means  a  unity  on  the 
narrative,  or  the  speeches  and  parables. 
A  careful  investigation  into  the  Gospels 
proves  that  not  only  no  part  of  the  narra- 
tive can  be  fully  relied  upon  as  being  his- 
torically certain^  but  also  no  speech, parable 
or  sentence  supposed  to  have  been  uttered 
by  Jesus  himself  will  stand  the  test  of 
historical  criticism.  What  Jesus  himself 
did,  suffered,  opposed  or  taught,  hence 
what  influence  he  exercised  upon  tlie  origin 
of  Christianity,  or  wh^t  religious  principles 
he  laid  down  for  bis  disciples,  i»  next  to 
an  impossibility  to  ascertain.  Every  bio- 
graphy of  Jesus,  every  life  of  Christ  must 
necessarily  be  considered  an  individual 
conception  footing  upon  uncertainties ;  and 
the  expression  the  religion  of  Christ  is 
simply  a  misnomer. 

The  epistles  are  the  oldest  CbriHtiaii  liter- 
ature and  the  most  unquestionable  sources 
for  the  origin  of  Christianity.  Thoy  were 
known  to  the  Gospel  writers,  and  were  used 
by  them.  We  learn  from  the  epistles  what 
the  apostles  taught.  It  is  from  the  teach- 
ings of  the  apostles  that  one  might  some- 
times ascertain  doctrines  of  Jesus.  'There- 
fore the  epistles  are  the  main  sources  used 
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by  Um  author  of  this  work.  In  the  eplfrtlee 
themselves  there  are  two  entirely  distiuot 
systems  of  Christianfty,  one  of  which  is 
represented  hy  Peter,  James,  John  and  the 
other  original  apostles,  and  the  other  by 
Paul  and  his  followers.  The  history'  of 
the  development  of  these  two  systems  is 
in  "  The  Acts  of  the  Apostles.''  Therefore 
this  latter  book  serves  as  the  basis  to  this 
work.  The  facts  have  been  separated  from 
the  embellishment,  and  the  origin  of  Chris- 
tianity, as .  represented  by  the  apostles, 
chronologically  arranged  and  carefully 
compared  with  other  sources. 

Among  the  other  sources  which  the 
author  consulted,  it  is  chiefly  the  Talmud 
and  01  iier  ra^bbinlcal  scriptures.  He  under- 
took the  task  of  translating  several  hun» 
dred  talmudical  passages  for  this  work,  all 
rendered  from  the  originals,  and  hopes  to 
have  expounded  numerous  passages  in  the 
New  Testament,  which  are  otherwise  un- 
intelligible. He  hopes  still  more  to  have 
opened  an  entirely  new  avenue  of  reseaioh 
to  Cnristiau  theology  and  criticism.  The 
Talmud  and  other  rabbinical  books  con- 
sulted by  the  author,  contain  not  only  the 
cotemporary  history,  archeology  and  litera- 
ture of  the  very  time  when  Jesus  and  the 
apostles  lived,  but  also  the  laws  and  doc- 
trines, as  well  as  the  superstitious  and 
aberrations  of  that  age  and  that  country. 
Without  the  Talmud,  a  perfect  understand- 
ing of  original  Christianity  is  almost  im- 
possible, as  the  candid  reader  of  this  bo(^ 
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will  undoubtedly  admit,    alter  a  careful 
perusal  of  it. 

May  this  humble  contribution  to  Ameri- 
can literature  be  acceptable  to  the  Great 
I  Am,  and  prove  a  blessing  to  all  who  long 
after  truth.    This  is  the  prayer  of 

THE  AUTHOR. 

Cincinnati,  May,  1868. 
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INTBOI>(JGTIOM. 

The  book  next  to  the  fourth  Gospel  in 
the  Christian  canon  is  called,  **  The  Acts  of 
the  Apostles,**  or  also,  •*The  Acts.*^  It 
begins  with  a  brief  sketch  of  the  resurrec- 
tion, post  mortem  communications  for  forty 
da^'s  ^ith  the  disciples,  and  the  ascension 
of  Jesus,  contradictory  not  only  to  the  ac- ' 
counts  of  the  same  events  by  Paul,  John', 
Mark  and  Matthew,  but  also  to  Ltuke*B  ac- 
count, notwithstanding  the  nndispuMd' 
faoft,  that  the  Luke  ol  the  third-  Gospel  WM 
also  the  author  or  "  T*be  Acts." 

The  entire  book,  after  those  iiitroductory 
remarks-,  is  devoted  to  the  transactions  of 
the  apostles  and  the  fate  of  the  first  con- 
gregations, after  the  demise  of  Jesus.  4ts 
author,  as  remarked  already,  is  Identieal 
with  him  who  wrote  the  third  Gospel.  '  The 
introductory  verse  points  expressly  to  that 
Gospel  as  'Uhe  former  treatise*'  of  the 
author,  in  which  the  same  Theophilus  is 
addressed.  The  character  and  style  of  both 
works,   favor^e  phrases  and   oryst^lized 

prejudices  for  Romans  and  Samaritans,  the ' 
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want  of  knowledge  of  the  Hebrew,  the 
lawB  and  customs  of  the  Jews,  and  of  the 
gedgmphf  of  Palestine  common  to  both 
books,  proves  their  origin  fVom  one  author 
a  fiiety  which  the  chuvch  early  admitted. 
(Anliq.ItaLiii,854). 

The  authors  of  the  Gospels  being  un- 
known, the  author  of  Acts  can  not  be 
pointed  out  with  any  degree  of  certainty. 
The  author  of  the  third  Oospel,  in  the  in- 
troduction, states  that  many  before  him 
had  undertaken  to  write  down  the  Chris- 
tian story.  This  entitles  us  to  the  hypothe- 
sis that  the  €k)spels  according  to  Matthew 
and  Mark,  and  probably  also  apocryphal 
works  of  this  nature,  were  written  previ- 
ously to  Luke'Si  who  knew  them,  cfkioted 
from  them,  changed  and  added,  both  stories 
and^ words.  In' "The  Acts,''  however,  he 
relh»rs  to  no  predecessors  in  this  task,  and 
leads  us  to  believe  he  was  the  first  writer 
on  tlUs  topic.  This  leads  us  to  the  inquiry, 
from  what  sourotis  did  the  author  of  *'  The 
Acts*'  take  the  stories  which  be  narrat«is? 

It  is  .certain  that  the  author  had  two  dif- 
ferent sources  before  him.  In  the  history 
of  Paul,  which  occupies  the  largest  portion 
of  the  book,  the  author  uses  the  pronoun 
«  W9,''  (chapters  16, 20, 21, 27, 28)  so  that  the 
Bftmttor  suddenly  includes  himself  in  the 
narrative,  which  is  not  the  ease  in  any 
olher  portion  of  the  book.  The  character 
oi  tlieso  two  sources  is  entirely  different, 
not  only  in  style,  but  in  the  very  object  of 
tbe.iftoKleik   The  one  i»  fUU  of  tendency. 


miraolM  and  loim  speeches,  and  tlie  oUier, 

on  t^  oontntry,  1«  aimple,  natural  and 

dear;  he  narrales  wbat  oooors  to  Paiil«, 

whose  oompanion  be  pretends  to  be. 

Tbeaat^  ol  the'*  We"  portion  of  **  Th^ 

Acts"  oan  not  be  identified  with  Um  author 

_of  the  other  portions ;  because  he  presents 

himself  as  the  oompanion  of  Paul,  henoe 

one  acquainted  with  the  transactions  and 

the  life  of  that  apostle.    He  could  not  hwre 

reported  Paul's  conyeraion  in  three  differwit 

and  contradictory  manners;,  nor  could  he 

place  words  and  speeches  in  the  month  of^ 

Paul  which,  *as  we  shall  tally  ascertain 

hereafter,    he   could   not   possibJ^  hare 

i^ken ;  nor  is  it  lilcely  that  he  could  be  so 

ignorant  of  £(ebrew,  if  a  disciple  of  Paul, 

as  the  writer  of  ''  The  Acts ''  actually  wasi 

Besidesy  it  is  not  well  possible  that  tli» 

author  of  Acts  was  a  cotemponury  of  Paul' 

at  all.    Criticism  ascertained  beyond  tbo 

shadow  of  adonbt,  thatths Qo8i>els accord* 

lag  to  Matthew  and  Mark  were  written* 

after  the  £pistles  of  Paul,  against  which 

th^  contain  various  polenaies.    The  very 

Ihct  of  the  x>olemical  nature  of  tiMse  Ctos- 

pels  shows  that  they  originated  yewrs  alter 

Paul  preaohed,  after  his  views  and  doo- 

trioes  bad  gained  so  much  oi  a  r^utatioK, 

that  polemicB  became  necessary  in  the 

opinion  of  those  writers.    The  Ctospel  ae- 

conUng'to  Luke  was  composed  longirfter 

the  above,  as  we  have  seen  belbrei  at  a  tlm# 

when  ihe  Paulites  considered  it  neeessaiy 

to  vindicate  their  system  of  Christianity 
2» 
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against  the  Jew-Christians.  This  was  cer- 
tainly long  after  the  death  6t  Paul  and  his 
ootemporaries.  "The  Acts"  having  been 
written  by  the  same  author,  years  after  he 
had  written  his  Gospel,  with  the  avowed 
tendency  of  conciliation  between  Jew- 
Christians  and  Gtontile-Christlans,  It  could 
not  possibly  have  been  composed  by  a  co- 
temporary  or  disciple  of  Paul. 

The  author  of  the  "We"  portion  of 
"  The  Acts "  appears  to  have  been  a  com- 
panion or  disciple  of  Paul.  The  final  au- 
thor of  "  The  Acts  "  re-prodticed  literally 
portions  of  those  traveling  notes,  omitted 
much,  changed  passages  to  suit  his  pur- 
poses, and  inserted  his  own  productions 
taken  ^rom  tradition  and  Inventldn. 
Where  he  quoted  literally  from  that  diary 
he  retained  the  "We;"  elsewhere  he  changed 
It.  The  simple  accounts  from  that  diary 
were  too  simple  and  plain  for  the  author's 
conception;  he  embellished  them' to  suit 
his  fkncy  and  the  traditlonalNstories  of  the 
congregation.  The  history  of  the  congre- 
gation of  Jerusalem  together  with  Peter 
and  the  other  apostles,  which  he  narrates 
in  the  first  part  of  his  book,  being  fUU  of 
miracles  and  extraordinary  events;  the 
life  of  Paul  grouped  at  the  side  of  the  for- 
mer could  not  possibly  be  left  so  soberly 
human,  as  the  notes  of  his  companion  repre- 
sented it,  and  so  changes  and  additions 
were  necessary. 

It  Is  not  we^  possible  to  point  with  cer- 
tainty to  any  particular  companion  of  Paul, 
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Ml  hekng  the  author  of  those  notes.  The 
expounders  are  of  diiferent  opinions  and 
point  respectiyely  to  Titus,-  Timotheus, 
Silas  and  Luke,  all  named  as  companions 
of  Paul.  Timotheusy  it  appears,  was  a 
special  favorite  of  Paul.  He  calls  him 
(I  Ck>rin.  iy,  17)  ''  the  beloved  and  ihlthftil 
child  in  the  Iiord/'  who  would  call  to  their 
minds  "  the  way  in  Christ,"  as  he  every- 
where "in  each  congregation  teacheth." 
This  Timotheus  (Acts  zvi,  1)  was  the  son  of  ^ 
a  Greek  father  and  a  Hebrew  mother.  It 
appears,  however,  from  the  sum  of  the  tes- 
timony, that  Luke,  or  Lucanus,  was  the 
author  of  those  notes.  The  second  author, 
namely,  the  one  who  wrote  the  third  Ooa- 
pel  and  **The  Acts,''  therefore,  adopted 
this  name.  As  the  other  (Gospels  were 
written  according  to  Matthew,  Mark  or 
John,  so  be  wrote  his  according  to  Luke, 
1.  e.  according  to  traditions  and  dogmas  of 
congregations  established  by  Luke,  the 
disciple  of  Paul.  He  calls  that  material, 
'*  those  things  which  are  most  sureljF  be- 
lieved among  us." 

"The  Acts"   is   a  yery  dt^eient  book. 
Peter  and  Paul  are  not  only  the  principal  \ 
heroes  of  the  narrative ;  they  are'  the  only 
apostles  of  whom  that  author*  has  anything 
to  communicate.     The  other  apostles  are 
either  not  mentioned  at  all,  or  they  occupy . 
the  places  of  side  figures,  entirely  in  the  back 
ground  of  the  picture.    No  mention  is  made ' 
of  the  demise  of  any  of  the  disciples,  ex- 
cept Stephen.    The  book  closes  abruptly,  ^ 
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leaving  Paul  In  his  blred  hcfane  In  EonM, ' 
so  that  it  appears  (^  dortng  ohapt^s  of  . 
the  book  were  lost.  Its  dates  are  oonftised^  . 
its  quotations  from  the  Bible  full  of  em»s,  \ 
and  taken  almost  exolusly^y  from  the  t 
Samaritan  Torsion.  ' 

The  oljeot  of  *^  fhe  Acts ''  is  not  simply 
to  give  an  aoeonnt  of  the  apostles,  their 
lives  and  transactions,  and  the  fiite  of  the 
first  congregations,  as  he  ascertained  it  in 
traditional  or  written  sources ;  the  author 
had  a  particular  object  in  view.    Among  . 
all  the  movements  parallel  to  or  iaiitative  ] 
of  Christianity  as  Peter  and  his  co-laborers   : 
preached  it,  one  was  most  suceessftil  among   * 
tiie  GMitiies ;  it  was  the  work  of  the  aeal*- 
oas,   fanatical,    inflexible   jmd    poweifol 
Paul,  Saul  of'Tarsis,  who  preached  a  Gos^ 
pel  of  his  own,  one  whidi  he  received  not 
of  the  apostles ;  one  which  was  entirely  in 
oppositHm  to  their  teachings.    It  was  a 
new  theology,  and  he  was  the  only  tfaeo^ 
logian  among  the  apostles— with  the  bold 
innovation  that  the  laws  (^  Moses,  both   ^ 
ritual,  ceremonial  and  political  were  abro-    \ 
gated  by  Jesus.    He  held  only  one  point  in 
oommoa  with  the  aposties,  vis:  that  Jesus 
"wasithe  Messiah,  who  died  for  the  sins  <i€ 
jSU,  a^d  rose  Arom  the  dead  to  demonstrate 
his  divine  mission  and  nature.  The  apostles  ^ 
themselves  maintained    that  Jesus  only  ; 
protested  against  the  rabbinical  laws  and 
the  traditions  of  the  Pharisees,  and  had 
iM>t  oome  to  abrogate  an  iota  or  a  tittle  of 
lihe.  Laws  of  Moses.    Therefore  Ihey  ob- 


senred  Sabbftth  «nd  holidays,  ciroonMiskMi 
and  aaoiifioe,  lempU  w«rship  and  Levitloal 
parity  in  common  with  all  orthodox  Jows. 
Thej  considered  ihe  political  laws  of  Moms 
as  binding  upon  the  Israelite  and  as  dlTine 
in  their  origin,  as  the  regions  portion  of 
tlie  divine  dispensation.  Paol,  in  ose  bold 
strolce,  abrogated  everything  in  the  name 
of  the  master,  which  was  in  the  way^ef  the 
n^w  system  of  religion,  to  be  promulgated 
among  the  Gentilee,  ready  then  for  a<dian§e 
of  religion.  These  two  different  schools 
are  known  in  the  early  history  of  Ghrif* 
tianity  as  Jewish  and  Gentile  ChrisUani^; 
Peter  was  the  representative  man  of  tlw 
former  S2^stem,  and  Panl  the  foonder  of  the  ^ 
latter. 

Onr  inquiry  iato  **  The  JLeta  "  will  show 
tjiat  this  dilliMresice  was  important  and  ex- 
<<dting;  that  it  gave  birth  to  a  sharp  oon- 
Aiot  between  Jew-Ohristians  and  CtentUe- 
Christians ;  and  that  this  controversy  oon- 
Ucued  alter  the  death  of  the  apostles  into 
the  second  century,  till  finally  the  Jew- 
Ohristians  were  exoommunioated,  and  Qen-  I 
tile  Christianity  maintained  the  whole  [ 
field. 

These  two  diverging  systems,  in  the  be- 
ginning, considerably  aidtated  the  Chris- 
tian congregation,  its  Internal  develop- 
ment was  by  no  means  as  peaceable,  as  was 
always  supposed.  * 

Besides  the  glorificatioB  ef  the  apostles, 
the  author  of  '*The  Acts  "  had  also  in  view 
the  settlement  of  this  vexatious  question. 


I 


16    • 


OBieiN  OF 


In  favor  of  his  attempt,  he  substituted  a 
similarity  of  views  and  notions  to  Petor  and 
FauU  far  beyond  the  ikcts  of  their  respec- 
tive histories.  He  would  sometimes  let 
Peter  act  in  a  manner  as  Paul  only  could 
have  done  and  vice  versa.  He  let  them  re- 
ciprocally approve. of  doctrines  and  actions 
which  actually  must  have  been  censured. 
In  this  manner  the  author  effects  his  pur- 
pose; the  opposite  views  gradually  give 
way  to  an  an^algamation  of  both. 

The  main  points  of  these  ditferences  are 
preserved  in  the  Epistles.  They  atford 
proper  means  to  ascertain  the  differences  of 
opinion.'  They  supply  us  with  parallel 
passages  to  control  the  statements  of  the 
author  of  "The  Acts.''  Besides,  there  are 
ether  sources  whicn  serve  the  [?ame  purpose 
in  many  instances.  Josephus,  the  rabbi- 
nical script u  res,  and  the  classics  throw  c(^- 
siderable  light  on  some  passages  of  the 
book. 


<«-^ 
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CHAPTER  I. 


THE  NASCENT  CHUBCH  AT  JERUSALEM. 

The  author  of  **  The  Acts  "  opens  his  nar- 
rative with  a  new  version  of  the  resurrec- 
tion and  ascension  of  Jesus.  In  the  Gospels 
these  events  follow  almost  simultaneoitsly ; 
in  '*The  Acts"  Jesus  appears  ** through 
forty  dajrs''  to  his  disdples,  to  give  them 
extensive  instructions  **in  the  kingdom  of 
heaven.'^    Everything  connected  with  those 
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events,  persons,  speeches,  locality  and  pbe^ 
nomena,  are  changed,  and  differ  also  from 
the  first  account  of  the  same  author,  Luke. 

However  this  strange  method  may  be  ex- 
plained; to  the  critical  reader  it  can  only 
suggest  the  premise  that  the  stories  of  the 
resurrection  and  ascension  were  not  oon- 
^  sidered,  by  the  authors  themselves,  a  de- 
scription of  matters  of  fact.  They  consid- 
ered them  legends  and  treated  them  accord- 
ingly. Every  writer  produced  them  agree- 
ably to  the  traditions  of  the  congregation 
in  which  he  lived,  and  suitable  to  the  dog- 
mas w^hich  he  advocated. 

In  regard  to  the  book  before  us  the  sugp- 
gestion  is  precisely  the  same.  We  can  not 
expect  authentic  and  accurate  history.  It 
is  a  book  which  employs  a  number  of  hi»- 
torical  facts  in  vindication  of  certain  dog- 
mas based  upon  alleged  miracles,  the  alle- 
gations and  dogmas  being  the  main  otjeci. 

The  Gospels  contain  contradictory  ac- 
counts concerning  the  locality  of  the  apos- 
tles after  the  death  of  their  u^ister.  Mat- 
thew leads  them  to  Galilee,  where  the 
ascension  takes  place,  and  Jolin  brings 
them  as  far  west  as  Lake  Tiberias,  while 
the  others  let  them  remain  in  Jerusalem 
altogether;  each,  however,  chronicles  the 
express  command,  of  Jesus  for  his  favprite 
locality,  so  that  all  harmonizing  efforts  are 
in  vain.  Luke,,  both  in  his  Gospel  and 
''The  Acts,*'  maintains  that  the  dkiciples 
and  apostles  remained  in  Jerusalem.  J«sus 
there  and  then,  at  Bethany,  to  which  place 
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he  had  led  them,  appeared  to  them  \n  his 
body,  and  there  ascended  to  heaven. 
**  Then  ret-omed  th^  nnto  J^msalem,"  onr 
author  says,  *'  from  the  Mount  called  Oliyet, 
which  is  ftrom  Jerusalem  a  Sabfoath-day's 
Journey/'  Then  they  began  their  oongre- 
gationai  deyotions  **in  an  upper  room," 
with  the  women,  the  mother  and  the  broth- 
ers of  Jesus.  This  author  flatly  denies  that 
the  disciples  went  to  Gcdilee  after  the  death 
of  Jesus,  whatever  Matthew  or  John  may 
maintain  to  tlie  contrary.  The  ftMst  is,  that 
neither  of  them  was  certain  on  this  point, 
nor  did  they  intend  to  state  a  fact.  They 
ohronided  legendary  traditions  as  such,  as 
they  had  received  them. 

The  author  of  '*  The  Acts,*'  however,  had 
a  particular  reason  to  have  the  apostles 
and  disciples  remain  in  Jerusalem.  The 
three  Evangelists  only  intend  to  glorify 
Jesus  and  not  the  apostles;  therefore  the 
men,  terrified  by  the  tragical  fate  of  their 
master,  naturally  left  the  city,  and  the  ap' 
paritioBS  of  Jesus  must  have  takmi  plaoe 
at  the  homes  of  the  disciples,  in  Oalilee. 
This  consternation  and  flight,  however, 
would  have  betrayed  doubt  in  the  Messia- 
ship  of  Jesus,  and  oowardioe  on  the  part  of 
his  disciples.  Luke,  whose  task  it  was  also 
to  glorify  the  apostles,  could  not  admit 
that.  Hierefore  he  mentions  the  valorous 
conduct  of  the  disciples,  when  the  multi- 
tude came  to  arrest  Jesus  (Luke  zxU,  49). 
*'lArd,  shall  we  smite  with  the  sword?" 
the  disciples  ask  specially  with  Luke,  while 
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his  predeocMon,  If sithew  ftod  Mark^  know 
nothfoig  aboDt  this  question.  Therefore  the 
•pestles,  f^o  must  not  oonduot  tliemselvee 
cowardly,  must  not  ckrabi  I6r  a  moment 
the  Messiahsliip  of  Jesos,  oonld  not  well 
lewve  Jerusalem ;  uid  so  oar  ««thor  re- 
iaias  tltem  there  contrary  to  the  united 
testimony  of  bis  predecessors,  heeaiise  it 
aiq>eaEed  so  best  to  him* 

The  number  of  disciples,  we  are  told,  was 
mbout  120  (Acts  i,  15).  This  number  is  no 
less  uncertain  than  the  place.  All  the 
numbers  almost  are  imitations  of  some 
Scriptural  event. .  The  tweWe  apostles  were 
to  represent  the  twelve  tribes  of  Israel. 
The  seventy  disciples  nkonlrfoned  in  the 
Qospel  represent  the  seventy  elders,  or  the 
Banhedrin  of  Israel.  But  this  body  having 
originally,  in  the  days  of  Esra,  consisted  of 
one'^hundred  and  twenty  persons,  who  were 
called  the  great  i^nod,  and  constructed 
the  second  commonwealth  with  all  its  re- 
ligious and  civil  institutions;  it  is  quite 
natural  that,  in  the  estimation  of  Luke,  the 
first  great  synod  of  tbe  Church  must  also 
have  consisted  of  one  hundred  and  twenty 
persons. 

As  a  decisive  testimony,  however,  that 
liUke  had  not  the  intention  to  <^ronicle 
facts,  we  only  need  quote  what  he  puts  in 
the  mouth  of  Peter  concerning  Judas,  the 
traitOT  (Acts  i,  18, 19, 20).  Luke  informs  us 
that  Peter  "in  those  dajrs,''  addressing  the 
dis^ples  on  a  certain  topic  said,  concern- 
ing  Judas,   **Kow  this  man  purchased  a  \ 
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field  with  the  reward  of  Iniquity ;  ^d  fall-  v 
ing  headlong,  he   burst   asunder   in  the  « 
midst,  and  all  his  bowels  gushed  out.    And  ^ 
it  was  known  unto  all  tlie  dwellf^rs  in  Jer- 
usalem {  inasmuch  as  that  field  is  called  in 
their  proper  tongue  Aceldama,  that  is  to  ; 
saj,  the  field  of  blood.    For  it  is  written 
in  the  book  of  Psalms,  Let  his  habitation  ; 
be  desolate,  and  let  no  man  dwell  therein: 
and  his  bishoprick  let  another  take." 
In  the  first  place,  Peter  here  contradicts  . 

Matthew,  who  states  expresslx^l^^^^^®^ 
of  Judas  was  so:  "And  he  cast  down  the 

pieces  of  silver  in  the  temple  and  departed, 
and   went    and    hanged    himself."     The  . 
priests,  Matthew  continues,  bought  a  field  [ 
with  this  money  (Matthew  xzvii,  5).    Had  ] 
Luke  supposed  that  Matthew,  whose  state- 
ment he  must  have  seen,  intended  to  state  i 
k  fact,  he  could  not  have  thus  flatly  contra- 
dicted him.    In  this,  and  all  similar  cases,  . 
we  are  forced  to  admit  either  one  of  the  ^ 
narrators  stated  a  falsehood,  or  each  told  ' 
the  legend  as  such,  in  a  manner  best  suit-  ^ 
ing  his  purpose. 

In  the  second  place,  Peter  could  not  pos- 
sibly say  to  his  cotemporaries,  **  And  it 
was  known  unto  all  the  dwellers  at  Jerusa- 
lem ;"  nor  could  he  say  that  the  field  was 
called  *^In  thetr  proper  iongtte,  Aceldama," 
which  he  must  translate  for  them  **  the 
field  of  blood,"  if  he  addressed  the  eye- 
witnesses of  that  event  in  the  very  city  of 
Jerusalem  whose  language  was  familiar  to 
them.    Therefore,  we  must  suppose,  Luke 
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added  those  two  verses  (19  and  20)  in  expla- 
nation of  the  alleged  statement  of  Peter. 
But  here  agiUn  he  betrays  his  intenUou  not 
to  write  history,  for  he  shows  us  the  origi- 
nal sources  from  which  the  slory  sprang, 
namely,  the  name  of  a  place  near  Jerasa- 
lem,  wliere  deceased  strangers  were  barfed, 
Aceldama ;  and  the  passages  from  Psalms, 
whidii  were  understood  to  have  been  spoken 
against  the  enemies  of  David.  Had  Luke 
intended  to  state  a  fkct,  he  could  not  call  to 
his  aid  two  points  which  render  the  fact 
itself  suspicious.  He  narrates  a  legend  as 
he  bad  heard  it,  and  informs  us  honestly, 
on  what  basis  it  rests. 

The  address  of  Peter  to  the  disciples,  to 
which  we  alluded,  concerns  the  appoint- 
ment of  an  apostle  in  the  place  of  Judas 
the  traitor,  to  fill  up  the  number  twelve. 
On  his  suggestion  two  w^ere  appointed, 
Barsabas  and  Matthew.  After  prayer, 
"  they  gave  forth  their  lots,"  and  Matthew 
was  elected.  The  prayer  which  Luke  re* 
cords  on  this  occasion  can  not  be  authentic; 
it  is  certainly  his  own  composition.  Hie 
words  In  verse  25,  '^That  he  may  take  part 
of  this  ministry  and  apostleship,'*  like  the 
word  *'  blshoprick  "in  verse  20,  cannot  be 
supposed  to  have  been  uttered  at  so  early 
a  stage  of  the  apostolic  history,  before  the 
existence  of  any  episcopacy.  They  point 
distinctly  to  a  time  when  the  Church  had 
already  an  episcopalian  organization  with 
ministers  or  deacons,  apostles  and  bishop- 
ricks  or  episcopacies.    It  is  interesting  to 


2E^  Omonr  ow^ 

know  tlMtt  Lnke  took  the  liberty  to  add  Ubi 
only  explanatory  notM,  but  also  a  prayer 
of  fate  own,  and  put  it  in  Uie  months  of 
the  eleven  ^poellee*  Of  oouree,  this  te  nofe 
history. 

Matthew,  the  apostle  elected,  like  many 
othm,  is  mentioned  no  more.  But  we 
nteel  again  with  the  rejected  Barsabas 
(Acts  xvy  22),  who  was  one  of  the  <*  eblef 
men  among  the  brethren.'' 

In  oondusion  of  this  chapter  we  must  call 
attention  to  a  mtetake  of  Adam  Glarke. 
In  his  commentary  to  Acts  i,  16,  he  re- 
marks: **  The  Holy  Ghost  b^  the  mouth  of 
David.  This  is  a  strong  attestation  to  the 
divine  inspiration  of  the  book  of  Psalms. 
They  were  dictated  by  the  Holy  Spirit ;  and 
spoken  by  the  mouth  of  David.''  If  Mr« 
Clarke  had  paid  more  attention  to  the  Ooa- 
pels  and  the  Acts,  he  would  have  found 
that  the  writers  quoting  from  Moses  or  the 
prophets,  mention  no  Holy  Ohoat.  They 
do  this  only  when  quoting  trom  Psalms  or 
other  books  ot  the  Hiography,  agreeable 
to  an  ancient  rule  jnipn  nnn  no«J  Q'am^ 

'*  The  Hlogn^ihy  (to  which  also  the  Psalma 
belong)  were  said  in  a  holy  spirit,"  i.  e.^ 
they  are  no  propheoies.  This  '*  holy  spirit" 
which  was  a  quality  of  the  poet,  wals  turned 
into  a  '*  Holy  Ghost,"  a  divine  being  out* 
fldde  of  the  poet.  Anyhow  the  authoni  of 
the  Qoepels  and  Acts  started  from  that 
ancient  rule  of  the  Hebrews  whk^  plaoest 
the  Hiography,  hence  idso  the  Psalms, 
below  the  prophets  in  point  of  divinily. 
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The  expreMsion  of  Peter  Miys  enMStly^  the 
contrary  to  what  Mr.  Ckurke  uBdentood  it. 


CHAPTER  H. 


THS  lEOIiT  OHOeff^ 

Previous  to  public  preaching  by  the  apos* 
ties,  and  after  the  first  church  had  been 
organized  at  Jerusalem,  Liuke,  in  the  see* 
ond  chapter  of  '^The  Acts/'  t^ls  us  of  two 
miracles  which  happened  to  the  apostles : 
They  received  the  Holy  Ghost  and  spoise 
in  fi»reign  tongues.  The  age  of  miracles 
was  long  gone  by.  The  last  miracle  nar- 
rated in  the  Old  Testament  was  Uie  proleo* 
tion  of  Dani^  in  the  lion's  den,  which  hap- 
I>ened  at  least  five  hundred  years  belbra 
the  Christian  miracles.  The  great  pro- 
phets, whose  words  are  preached  in  all 
churches,  Isaiah^  Jeremiah,  Esekiel,  and 
eleven  of  the  twelve  minor  prophets,  never 
^cperienced  or  wrought  a  miracle.  The 
kings  of  Israel,  from  Saul,  David  and  Solo- 
mon down  to  the  last  of  the  Davidians, 
wrought  no  miracles,  and  saw  but  one  or 
two.  So  that  the  age  of  miracles  was  well 
passed,  and  the  Maoeabees  themselves,  with 
their  intense  piety  and  patrtotism,  expected 
no  miracles,  and  wrought  none,  in  aid  of 
their  cause.  Outside  of  the  Christian  ac- 
counts, we  read  of  no  miracle  wrought  any- 
where in  the  world  five  hundred  years 
before  and  after  that  time.  Therefore  it  is 
ocflrtainly  stimnge  that  Just  at  that  timeuid 
Uiat  point  all  tl^  laws  of  nature  i^ould 
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have  been  svispended,  and  the  Almighty 
arbitrarily  wrought  miracles  on  some  illit- 
erate fishermen,  tentmakers,  and  other 
tradesmen  of  very  limited  knowledge; 
when  the  very  idea  of  arbitrariness  and 
lawlessness  is  incompatible  to  supreme 
reason. 

Again,  the  age  of  miracles  must  be  one 
of  childlike  simplicity,  when  the  force  of 
argument  and  testimony  is  inefQcient  to 
produce  conviction,  and  intelligence  stands 
upon  so  low  a  scale  tliat  oceular  demon-* 
stration  sullices  to  impress  it  with  abstract 
truths.  The  age  of  the  apostles,  however, 
was  one  of  high  culture,  of  wonderful 
genius  even,  in  Rome,  Greece,  Egypt  and 
Syria..  It  was  neilher  necessary  nor  profi- 
table then  to  work  miracles. 

Furthermore,  if  indeed  such  miracles 
l^id  been  wrought  ^m  recorded  in  the  New 
Testament,  how  could  it  happen  that  the 
Jews  of  Palestine  were  not  converted  after 
all ;  the  few  who  were  converted,  the  Ebio- 
nites  and  Nazarenes,  were  afterwards  ex- 
cximmunicated  as  heretics;  and  how  could 
it  come  to  pass  that  the  Roman  writers, 
and  Rome  was  then  the  mistress  o{  Syria, 
knew  nothing  of  it? 

Therefore  the  miracles  of  the  New  Testa- 
ment cannot  be  received  as  facts.  They 
can  only  serve  as  a  testimony  that  the 
books  in  their  present  form  were  written 
in  the  agawhen  learning  i>nd  phil6sophy 
had  been  reduced  almost  to  zero,  as  this 
was  the  case  in  the  third  century,  and  peo- 
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pie  were  satisfied  again  with  the  marveloiiB  • 
and  extraordinary  without  appeal  to* 
reason.  Althdngh  the  Gofiq[>els  and  '*The 
Acts ''  were  written  at  a  much  earlier  date> 
than  the  third  century,  still  th^  must 
have  undergone  several  changea  in  that 
century,  before  the  construction  of  the 
Christian  canon  by  the  council  of  Moe.     ^ 

Before  we  can  proceed  with  the  main  nar- 
rative, we  must  make  some  remarks  on  the 
*'  Holy  Ghost."  The  Old  Testament  makes 
frequent  mention  of  the  *'j^irit»"  or  the 
"  spirit  of  Gk)d,"  or  also  "an  impurespirif 
God  bestows  this  spirit  on  man,  especially 
on  the  prophet;  but  it  was  also  given  to 
the  seventy  elders  under  Moses,  to  Eldad 
and  Medad,  to  heroes  on  the  field  of  battle, 
to  inventive  artists  and  artizans,  and  Saul 
was  infatuated  by  an  impure  spirit.  The 
holy  spirit  as  well  as  the  impure  one  is 
subjective.  By  a  divine  influence  this  dor- 
mant capacity  in  the  human  mind  is  roused 
to  activity,  and  it  is  either  a  riKUJ  n)1  -Bu- 
achNebuah,  "a  spirit  of  pr<^hecy,"  the 
power  of  predicting  future  events  in  evi- 
dence of  the  prophet's  divine  mission ;  or 
it  is  isrnipn  nn  JBwocA  Hakodesht  a  "  holy 
spirit  "  without  the  gift  of  prophecy,  to 
inspire  one  to  lofty  deeds  or  sublime  wovks 
of  art.  The  former  is  a  high^  degree  than 
the  latter.  So^  for  instance,  Isaiah  is  of  the 
former  and  David  of  the  latter  class* 

The  "Holy  Ghost"  of  the  New  Testa- i 

ment  is  not  a  translation  of   the  Huaeh  \ 

Hakodesh;  iJt  is  the  translation  of  Muach  I 
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Hg^eadotk.  JBTodMA  i»the  a^tfeeitve '' holy" 
for  pemom  or  thl&gB ;  while  Kadonh  is  the 
adjective  ^'  holy  "  for  God  or  the  people  of 
Israel  lus  a  totality.  In  the  Old  T^tament 
the  holy  spirit  is  sulyjec^ive,  a  quality  of 
man  roused  Xyy  divine  influenee ;  therefore 
it  is  a  Boach  Hakodesh,  In  the  New  Testa- 
ment tiie  **  Holy  ehost "  is  God's  altogether; 
it  ia  oh[(ee^ve.  He  come»  down  upon  Jesus 
having  beta  baptised  by  John ;  and  it  is  fre- 
quently remarked  that,  during  his  public 
.career,  the  Holy  Ghost  -wrought  in  him. 
3^he.  disciples,  as  long  as  the  master  lived, 
khad  no  Holy  Ghost ;  but  they  received  it 
after  ills  death,  as  Luke  tells  ns.  This  is 
the^view  common  to  the  Evangelists.  John 
states  expressly  (vii,  9^)y  "  For  the  Holy 
G^iAMt  was  .^K>t  yet  given ;  because  that 
Jesus  was  not  0f^  glorified."  Jesus,  how- 
ever, on  hia  last  evening,  promised  his  dis- 
ciples (ibid,  Kvi,  16),  "  And  I  will  pray  the 
Father,  and  he  ahall  give  you  another 
Comforter,  that  he  may  abide  with  you 
forever ;  even  Ihesplrit  of  truth,  whom  the 
world  can  not  receive."  So  far  John,  who 
wx^te  later  than  Luke,  agreed  with  his  pre- 
decessor ;  but  now  he  chooses  his  own  way 
to  impart  the  Holy  Ghost  to  the  disciples. 
The  resurrected  Jesus,  before  leaving  his 
disei]^es  (ibid,  2x,  22),  *'M»  breathed  on 
them,  and  said  unto  them,  receive  ye  the 
Holy  Ghost."  Here  John  contradicts  the 
narrative  of  Luke,  which  we  shall  narrate 
after  this.  The  other  Gospels  observe 
silence  on  this  topic.    Luke  lets  the  resur- 


CSBIBTIANITT.  27 

lected  J«sus  bid  the  dlsciplea:  "I  s«nd 
the  promlaeot  my  Falber  apon  yan;  bnt 
tarry  ye  In  the  city  of  JeraBalem,  until  ye 
be  endowed  with  power  from  on  high." 
In  the  Acta  the  same  anthor  leta  Jeeue  aay, 
"  Ye  ihall  be  baptised  with  the  Holy  Qhoet 
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the   Pentecost  miracle^      The  author  of 
**  The  Acts  "  narrates  it  thns : 

**And.  when  the  day.  of  Benteoost  was 
taUj  come,  ihej  w«re-  all  with  one  accord 
in  one  place. 

"  And  suddenly  there -came  a  sound  from 
hearen  as  of  a  rushing  mighty  wind,  and 
it  filled  all  the  house  where  they  were  sit- 
ting. 

'*  And  there  appeared  unto  them  cloven 
tongues  like  as  of  fire,  and  ft* sat  upon  each 
of  them. 

*'And  they  were  all  filled  with  the  Holy 
Ghost,  and  began  to  speak,  with  other 
tongues,  as  the  Spirit  gave  them  utterance.'' 

Here  the  Holyi^host  comes  down  in  a 
hurricane,  with  John  he  eomes  in  a  gentle 
breath ;  still  both  idleas  are  taken  from  one 
passage  in  I  Kings  xix,  11  and  12,  where  it  is 
narrated,  that  a  voice  firom  on  high  was  to 
speak  to  the  prophet  Elijah.  <*And,  be- 
hold, the  Lord  p^lssed  by,  and  a  wind, 
great  and  strong,  rending  the  mountains, 
and  breaking  in  pieces  the  rocks,  went 
before  the  Lord ;  but  not  In  the  wind  was 
the  Lord;  and  after  the  earthquake  was  a 
fire;  but  not  in  the  fire  was  the  Lord ;  and 
after  the  fire  was  a  sound  of  soft,  whisper." 
In  this  sound  of  soft  whisper,  Elijah  per- 
ceived the  voice  of  the  Lord. 

Luke  took  from  this  passage  literally  the 
rushing  mighty  wind  and  the  fire.  The 
coming  down  of  God  and  imparting  the 
oracle  to  Elijah  was  merely  changed  by 
I^uke  into  **  And  they  were  all  filled  with 
the  Holy  Ghost.''  "  The  tongues  like  as  of 
fire,"  is  no  original  simile  with  Luke ;  he 
unskillftilly    changed    the    metaphor    of 
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Isaiah  (v,  24)  "a  ton^e  of  fire."  John 
moat  likely  perceiving  how  Lake  dsstroyed 
the  poetical  beauty  of  thejisBsage  in  Kings, 
r^ected  the  whole  story,  and  took  only  Uie 
COnclnsioDof  Ehej)a8sag«,  "thesoandof  a 
soft  wtdsper,""  and  lela  JeauB  "breathe" 
the  Holy  Ohoet  oa  the  apostles. 

The  question  is  now,  why  did  Luke  write 
this  passage,  and  why  did  he  take  the  wind 
and  Are  and  not  rather  the  sound  of  a  soft 
Whisper  as  the  demonatratlon  of  the  Holy 
Ghost,  as  John  and  the  author  of  Kings 
didT 

The  tweoty-finb  ds7  of  Beoember  was    ' 
adopted  by  tiie  Church  as  the  birth-day  of 
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taken  place  on  the  first  day  of  the  Pass- 
over feast ;  because  Jesus  ate  of  the  pasohal 
lamb  the  night  before  his  death.  This 
sasrificial  meal  was  partaken  of  aooord- 
ing  to  the  law  the  evening  preceding  and 
opening  the  feast    But  this  is  Impossible, 
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because'  in  the  first  place  the  Jews  did  no 
public  business  on  that  day,  had  no  court 
sessions,  no  trials,  and  certainly  no  execu- 
tion on  any  Sabbath  or  feast-day ;  and  in 
the  second  place,  the  first  day  of  the  Pass- 
over never  was  on  a  Friday,  and  never  can 
be,  according  to  established  principles  of  the 
Jewish  calendar.  John,  in  consideration 
of  these  and  several  other  objections,  omits 
the  paschal  meal  and  the  "  Lord's  supper  " 
altogether,  and  adopts  the  day  before  the 
feast  as  the  day  of  crucifixion.  If  it  had 
been  certain  at  all  when  Jesus  was  cruci- 
fied, John  could  not  set  aside  the  state- 
ments of  the  Synoptics  and  adopt  another 
day. 

The  Synoptics  adopted  the  first  day  of  } 
Passover  because  they  taught  the  dogma  \ 
that  Jesus  died  to  redeem  all  sinners.  The 
fact,  concerning  the  day,  was  shaped  to 
suit  the  dogma.  Israel  was  redeemed  from 
the  Egyptian  bondage  on  the  da/ celebra- 
ted ever  after  that  event  as  the  feast  of  the 
Passover ;  therefore  the  death  of  Jesus,  the 
second  redemption,  must  have  taken  place 
on  the  self-same  day. 

The  Pentecost,  the  sixth  day  of  the  third 
month,  was  known  to  the  Jews  as  the  day 
when  the  revelation  of  the  decalogue  on 
Mount  Sinai  took  place,  and  it  is  considered 
so  to  this  day.  In  the  phraseology  of  the 
primitive  Christians,  the  revelation  on 
Mount  Sinai  was  "  the  pouring  out  of  the 
Holy  Ghost."  As  Jesus  died  on  Passover, 
to  effect  the  second  redemption  precisely 


CHBI2ITIA2aTY. 


SI 


on  the  same  day  when  tiie  first  took  f>laoe, 
so  also  the  second  revelation,  the  pouring 
out  of  the  Holy  Ghost  had  to  come,  luid  on 
the  precise  day  when  the  first  occurred,  the 
Pentecost.  The  Jew-Christians  selected 
these  days  without  reference  to  fact ;  there- 
fore John  paid  no  regard  to  either,  and 
states  that  Jesus  himself,  before  Pentecost, 
breathed  tlie  Holy  Glioet  on  the  disciples. 

The  author  of  ''  The  Acts  "  tells  us,  that 
Peter,  in  an  address  to  the  multitude,  stalM 
the  reason  why  the  **Hbly  Ghost''  was 
poured  out  on  the  disciples. 

**  But  this  is  that  which  was  spoken  by 
the  prophet  Joel, 

**  And  it  came  to  pass  in  the  last  days, 
saith  God,  I  will  pour  out  of  my  Sf^rit  upon 
all  flesh  :  and  vour  sons  and  your  daugh- 
ters shall  pfopnesy,  and  your  young  men 
shall  see  vialone,  and  your  oldC  men^  sbail 
dream  dream»: 

"  And  on  mv  serTants,  andit  oiv  my  hand- 
maidens, I  will  pour  out  in  those  days  of 
my  Spirit ;  and  they  shall  pvophesy : 

'*And  I' will  shew  wondezs  in  heaven 
above,  and  signs  in  the  earth  beneath; 
blood,  and  fire,  and  vapour  of  smoke. 

"  The  sun  shall  be  turned  into  darkness, 
and  the  moon  into  blood,  befbre  that  great 
and  notable  day  of  the  Iiord  come. 

**  And  it  shall  come  to  pass,  that  whoever 
shall  call  on  the  name  of  the  Lord,  shall 
be  saved." 

The  author  did  not  quote  right  the  words 
of  Joel.  Joel  speaks  not  of  **  the  last  days;'' 
he  says  p  ^*>nK  "after  this,''  viz:  After  the 
happy  times  which  he  in  the  previous  pass- 
age prophesied  to  his  people.     He  says  not 
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**6od  will  po«r  oat  of  his  spirit  on  all 
fleshy"  ke  says,  >nn  HK  "my  spirit," 
withoat  aay  limitation.  The  prophet  says  ; 
not  "  OB  MT  servants  and  on  ky  hand-maid- 
ens I  will  poor  out  OP  my  spirit;"  he  says 
plainly,  **  And  also  on  the  servants  and  on 
the  hand-maidens,  in  those  days,  I  will 
pour  out  my  spirit,"  to  which  Luke  adds, 
**  and  they  shall  prophesy."  He  stops  in 
the  midst  of  the  verse  because  the  prophet 
concludes  thus :  **  For  on  Mount  Zion  and 
in  Jerusalem  there  shall  be  deliverance,  as 
the  Lord  hath  said,  and  among  the  rem- 
nant whom  the  Lord  calleth." 

It  appears  that  the  author  of  "  The  Acts" 
felt  that  the  passage  quoted  from  Joel  did 
not  suit  his  case,  and  he  made  the  arbitrary 
changes  in  the  Scriptural  text  as  we  have 
noted.  But  even  then  it  will  not  do,  for 
the  prophet  says,  God  would  pour  out  his 
spirit  "  upon  all  flesh  ";  he  predicts  "  your 
sons  and  your  daughters  shall  prophesy," 
Ac.;  and  Luke  claims  that  the  Holy  Ghost 
was  poured  only  on  some  persons,  and  not 
''on  all  flesh."  Joel  predicts  that  event 
after  he  had  said :  **  And  ye  shall  know 
that  I  am  among  Israel,  and  I  am  God, 
your  Lord,  and  none  beside ;  and  my  peo' 
pie  shall  never  a^gain  he  put  to  shame J*^ 
After  this  time,  so  the  prophet  continues, 
Grod  will  pour  out  his  spirit  on  all  flesh, 
Ac.  This  was  not  the  case  in  the  days  of 
the  ape  sties ;  for  a  few  years  later  Israel 
suffered  the  worst  shame,  the  most  painftil 
humiliation  which  can  be  inflicted  on  a 
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people :  its  capital  and  its  sanctnary  were 
destroyed  by  Titus,  its  armies  slidn,  its 
land  laid  waste,  and  the  people  dragged 
into  exile. 

Lnke  or  Peter  could  not  i>ossibly  have 
lead  that  passage  in  Joel  without  perceiv- 
ing instantly  that  it  had  not  the  least  ref- 
erence to  their  case.  The  mistranslations, 
additions  and  omissions,  are  not  accidental; 
they  are  intentional.  This  is  most  strik- 
ingly betrayed  in  the  passage,  *'And  on 
HY  servants  and  on  my  hand-maidens  I 
will  pour  out  in  those  days  op  my  spirit, 

AND    THEY*  SHALL    PROPHESY,"   Whcn    the 

prophet  said  none  of  the  capitalized  words. 
Luke  added  the  "  my "  to  suit  the  primi- 
tive Christian  congregations,  for  whom  he 
claimed  the  power  of  prophesy,  of  which 
the  prophet  said  nothing.  If  Luke  had  in* 
tended  to  narrate  a  fact,  which  he  believed, 
he  could  not  have  resorted  to  the  illigiti- 
mate  means  of  changing  a  Scriptural  pass- 
age to  suit  his  case,  when  he  must  have 
known  that,  by  this  very  method,  he  rouses 
the  suspicion  of  the  reader. 

Again,  if  Luke  had  been  certain  that  the 
Holy  Ghost  came  down  upon  the  disciples, 
it  was  unnecessary  to  bring  in  Peter  as  a 
witness  and  put  speeches  in  his  mouth 
which  he  could  never  have  made.  If  it 
sounds  strange  that  the  first  words  which 
Peter  spoke,  after  he  had  received  the  Holy 
Ghost,  were  a  falsification  of  Scriptures; 
and  if  it  sounds  stranger  still  that  Peter 
with  the  Holy  Ghost,  did  not  know  what 
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the  prophet  Joel  said  (and  the*  qxrataUon 
from  Joel  occurs  in  Peter's  speech),  it  is 
beyond  all  reasonable  probability  tiiat,  in 
that  scene  of  tomultooos  agitation,  amaze- 
ment and  ecstacy,  as  Luke  describes  it,  one 
was  cool  and  composed  enough  to  write 
down  what  Peter  said,  or  that  he  himself 
could  afterwards  eyen  write  down  what  he 
had  said  in  a  state  of  nameless  trance. 
The  scene  is  depicted  in  "The  Acts  "  thus : 
A  miracle  is  wrought,  the  Holjjr  Qhost 
comes  down  in  a-  rushing  mighty  wind 
which  fills  the  house,  and  cloTen-  toiigues 
*'  like  as  of  fire,"  sai;  upon  each  of  tiie  dis- 
ciples. It  affects  them  so  powerfully  that 
they  speak  with  other  tongues,  in  a  state  of 
such  fiery  excitement  and  feverish  eostaey, 
that  some  of  the  spectatoi's  said,  ''these 
men  are  full  of  new  wine."  The  noise  of 
the  miracle  and  of  the  voices  is  so-  strong 
that  it  attracts  a  multitude  of  people  so 
great  that ''  about  three  thousand  "of  tbem 
were  baptized.  Under  this  amasement^ 
noise,  confusion,  excitement  and  esscogi-^ 
tation,  so  much  everybody  knows  of  hu- 
man nature,  nobody  could  have  written 
down  what  Peter  said,  nor  could  he  have 
done  it  in  an  hour  of  sober  thought. 

Besides  all  tliis,  Peter  is  supposed,  in  th« 
same  speech,  to  have  misquoted  from  a 
Psalm  of  David.  He  quotes  from  the  six- 
teenth Psalm  with  the  following  mistakes : 
Verse  26,  he  makes  of  TDD  HJaS  niH"'  Ti^W 
"I  foresaw  the  Lord  always  before  my 
face,"  which  he  expounds  in  the  next  follow- 
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Ing  verses  that  David  spoke  *'  of  the  resur- 
rection of  Christ.''  Anybody  having  any 
knowledge  of  the  Hebrew,  whieh  Peter 
could  not  help  having,  knows  that  SJUweh 
signifies  not  **  to  foiesee; ''  it  signifies  *'  to 
make  level,  to  put,  to  set."  (S«e  Oesenius.) 
King  James'  translators  of  the  Old  Testa- 
ment knew  t^is  and  in  Psalm  xvi,  S, 
which  icrthe  quoted'  passage,  translated  "  I 
have  set  the  Liord  always  before  me." 
This  translation,  which  is  the-  correct  one, 
does  away  altogether  with  Feter's  asser- 
tion connected  therewith,  that  David  *'fore- 
saw"  the  resurrection  of  Jesus.  David  set 
the  Lord  befbre  his  eyes,  i.  e.,  he  looked  up 
to  God  with  fearless  confidence,  and  thcore- 
Ibre  he  did  not  fear  death  or  oovruption. 

It  is  not  well  possible  that  Peter,  in  the 
presence  of  s«  many  Jews,  should  have 
Saterpreted  the  word  Jehovah  to  signify 
"  Christ,"  as  the  author  of  ''The  Acts  "  re- 
ports him  ta  have  done  in  this  speech ; 
because  this  nmst  certainly  luvre  appeared 
li^aspheBfiy  in*  the  eyes  of  his  audienoe, 
who  would  no#  allow  even  to  pronounce 
the  ineffable  n«me  of  the  Most  High,  mu^ 
less  to  apply  it  to  any  being,  living  or  dead. 
Any  attentive  reader  of  the  New  Testa- 
ment and  the  history  of  primitive  Christi- 
anity knows,  that  neither  Peter  norjthe  Jew 
Christiatis  ever  thought  of  associating 
Jesus  with  Jehovah.  Jesus  was  to  them 
plainly  the  Messiah,  a  human  being  of  a 
higher  order,  who  had  come  to  redeem 
Israel  and  restore  the  throne  of  David. 
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Therefore  Peter  could  not  have  spoken  the 
words  which  Lake  pnts  in  his  mouth. 

Haying  commenced  with  a  misrepresen- 
tation of  the  sixteenth  Psalm,  the  author 
of  "  The  Acts"  continues  in  the  same  strain, 
and  says  (verses  27  and  28),  **  Because  thou 
wilt  not  leave  my  soul  in  hell  {Sheol), 
neither  wilt  thou  suffer  thy  Holy  One  to 
see  corruption.  l%ou  hast  made  known 
unto  me  the  ways  of  life ;  thou>shalt  make 
me  full  of  joy  with  thy  countenance."  The 
correct  translation  of  these  two  verses 
(Psalm  xvl,  10, 11)  is  thus : 

**For  thou  wilt  not  abandon  my  soul  to 
Sheol ; 

Tkou  wilt  not  suffer  thy  pious  ones  to  see 
corruption. 

Thou  wilt  make  known  to  me  the  path  of 
Ufe. 

The  fulness  of  joy  (which  is)  in  thy  pres- 
ence, 

The  pleasantness  (which  is)  at  thy  right 
hand  forever." 

The  author  of  **  The  Acts  "  changed  kS 
into  "neither"  because  he  must  have 
another  sulject  in  the  second  member  of  the 
verse.  He  changed  •]n^Dn  into  "  thy  Holy 
One,"  when  the  word  is  in  the  plural  num- 
ber and  has  not  the  least  relation  to  the 
word  "  holy ;  "  it  admits  no  other  trans- 
lation beside  "thy  pious  ones,"  And 
he  does  all  this  with  the  avowed  intention 
to  misguide  the  reader  to  believe  that 
David  prophesied  the  resurrection  of  Jesus, 
when  the  Psalmist  actually  speaks  of  the 
Immortality  of  all  pious  ones,  as  the  cause 
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why  he  feared  not  d^th  and  oormpiioii. 
The  author  then  changes  ^ ^jriTH  the  plain 
ftiture  tense  into  '*  Thou  hast  made  known 
to  me/'  and  adds  to.tha  seoond  member  of 
the  verse  *'Thoa  shalt  make  me"  (full  of 
Joy)y  so  that  there  oan  not  he  the  least  mis- 
take, that  he  knowingly  and  wilftdly 
changed  this  Psalm  to  apply  to  the  resur- 
rection of  Jesus^  wh^i  it  si^s  nothing  be- 
sides the  doctrine  of  inmiortality,  which 
Bayid  says  was  hiis  consolation. 

Again,  Peter  is  supposed  to  have  said  in 
that  speech  (verse  34),  **  For  David  is  not    1      hj^^ 
ascended  into  the  heavens ;"  but  he  saith    ^        r 
himself,  **  The  Lord  saith  unto  my  Lord,    ff<  -7 
sit  thou  on  my  right  hand."    This  arga* 
ment  is  absurd,  as  none  can  sit  on  the  right 
hand  of  Gk>d,  God  having  neither  hands 
nor  limits,  and  no  body  can  ascend  ta 
heaven,  it  being  contrary  to  the  laws  of 
gravity.    If  the  words  ''sit  on  my  right 
hand  "  most  be  understood  to  be  seated  or 
placed,  on  a  choice  spot  under  Gkxl's  esi>e- 
dal  pcotection,  and  in  special  favor  with 
him,  then  ascension  is  not  necessary  to 
this  <md.  ^ 

The  words  quoted  are  a  translation  front 
Psalm  HO,  which  was  addressed  to  David 
while  he  was  in  Mahenaim,  on.  his  flight 
before  his  son  A,bsalom»  But  there  it  says 
not  **  the  Lord  saith  to  my  Lord,"  as  if  God 
had  spoken,  to  God ;  it  says  "  Jehovah  saith 
to  my  lord,  not  with  a  capital  L,  it  is  not 
Ado9ii  which  signifles '*My  Lord"  mean- 
ing God ;  it  iaAdoneCf,  ''my  lord,"  mean- 
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ing  a  man.  But  aside  from  this  mistake, 
whieli  P^etdr  conld  not  well  have  made 
before  a  Jewish  audience,  to  wliom  the 
words  Adoni  and  Adonee  were  too  ^miftar , 
he  eouM  niot  have  used  this  argument 
without  stating  that  he  had  heard  it  of  bis 
master,  as  it  ^as  considered  neict  to  a  crime 
among  the  ancient  Jews  to  adopt  the  words 
of  another  person,  and  «tf  one's  teacher  es- 
pecially, without  giTing  Jdm  credit.  Mat- 
thew (xxii,  44)  Informs  us  that  Jesus  made 
use  of  this  peculiar  argument  before  the 
Pharisees.  The  fkct  in  regard  to  this  mis- 
representation of  the  110th  Psalm  appears 
to  be  this :  Matttiew,  the  authors  of  **  The 
Acts  "  and  of  the  "  Epistle  to  the  Hebrews," 
which,  critics  know,  was  not  Paul,  found 
the  following  passage  of  Paul :  "  For  he 
inust  .reign  till  he  hath  put  all  enemies 
under  his  feet."  (I  Corinthians  xv,  25.) 
This  is  a  legitimate  metaphor,  suggested 
by  the  first  verse  of -the  110th  Psalm.  But 
those  authors  being  le^s  acquainted  wfth 
the  Hebrew,  took  the  hint  from  Paul,  and 
turned  the  metaphor  into'  a  prophecy. 
Matthew  puts  it  into  tho  mouth  of  Jesus 
himself;  Luke  gives  it  to  Peter,  and  the 
author  of  the  "  Epistle  to  the  Hebrews  " 
claims  it  as  his  own  (Heb.  i,  13). 

Therefore,  in  the  ftice  of  all  these  errors 
and  misrepresentations,  no  honest  critic 
can  maintain  that  Peter  made  this  speech 
before  a  Jewish  audience  in  Jerusalem. 
Luke  composed  it  and  put  it  into  the  mouth 
of  Peter,  as  he  did  with  the  previous  prayer 
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and  tbe  ezplanatorf  ve^es,  in  order  to 
have  his  authority  fbr  the  alleged  Ikct, 
that  the  Holy  Ghost  eazne  down  on  the  day 
of  Pentecost  upon  the  dkKsiples.  Thus  we 
know  to  a  certainty,  tiiat  the  authov  of 
"  The  Acts ''  glTes  us  no  authentic  history, 
no  chronicle  of  facts,  and  we  have  no  cause 
whatsoever  to  believe  him  in  the  main 
point,  viz :  that  the  Holy  Ghost  was  poured 
out  «on  the  disciples  of  Jesus,  or  that  he 
himself  believed  it.  He  narrates  a  <»ir- 
rent  tradition  as  he  had  heard  it,  and  em- 
bellishes it  with  a  prayer  and  a  speech  put 
in  the  moutH  of  Peter. 

If,  after  a  careful  examination  into  the 
statements  made  by  the  author  of  '*The 
Acts,"  we  must  confess  that,  in  regard  to 
the  first  acts  of  the  apostles  and  the  Pente- 
cost miracles,  he  has  not  given  us  histori- 
cal notices;  we  must  confess  at  the  same 
time  that,  in  regard  to  the  "Holy  Ghost,''  he 
'stood  upon  some  historical  ground.  Paul 
and  the  primitive  Christians  maintained, 
that  all  believers  in  the  new  dispensation 
possessed  the  **  Holy  Ghost "  among  the 
gifts  of  grace;  only  that  the  apostles  pos- 
sessed it  in  a  higher  degree.  There  can  be 
no  doubt  that  the  apostles  alleged  to  be  in- 
spired by  the  "  Holy  Ghost."  This  allega- 
tion was  neither  new  nor  isolated  in  the 
times  of  the  apostles,  as  is  evident  from 
passages  in  Josephus,  Philo  and  the  New 
Testament  itself.  But  these  passages  hav- 
ing been  frequently  quoted  and  discussed, 
we  will  quote  from  the  Talmud  passages 
which  explain  the  whole  matter. 
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The  Talmud,  in  many  places,  notices  a 
supernatural  Voice,  called  Sip  tO  Bath  Kolj 
'*  the  daughter  of  a  voice,"  for  which  we 
have  no  proper  equivalent  in  the  English, 
exo^,  probably,  the  echo.  So  at  least  the 
gloBsarists  to  the  Talmud  (Sanhedrin  11  a) 
understood  it.  They  remark  this:  "Some 
maintain  that  those  who  heard  the  Bath 
Kol  did  not  hear  a  direct  voice  from 
heaven;  it  was  like  the  secondary  voice 
which  is  heard  at  a  distance  if  one  strikes 
forcibly  the  tree  of  a  forest.  It  was  this 
voice  which  they  heard,  th^fore  they 
called  it  "  the  daughter  of  a  voice." 

Moses  Landau,  in  his  rabbinical  lexicon, 
and  others,  maintain  the  Bath  Kol  was 
similar  to  the  vox  populi:  This  may  have 
been  the  case  some  times  and  in  some 
places,  for  the  ideas  connected  with  the 
Bath  Kol  differed  widely  at  various  times 
and  places.  No  less-  a  rabbinical  authority 
than  Rabbenu  Bechai  states :  "  Thei'e  are 
four  degrees  of  inspiration :  the  Bath  Kol, 
the  Urim  and  Thumim,  the  holy  spirit  and 
prophecy  itself.  This  is  the  rising  scale  of 
perfection."  He  evidently  did  not  consider 
the  Bath  Kol  to  be  the  vox  popuU,.  He  must 
have  considered  it  to  bo  a  direct  or  indirect 
voice  from  heaven.  His  opinion  is  based 
upon  several  passages  in  the  Talmud.  We 
quote  one  which  occurs  several  times  (San- 
hedrin  11  a) :  "  The  Rabbis  teachj  with  the 
deaths  of  the  last  prophets,  Haggai^  Zecha- 
riah   and   Malachi,   the '  holy  spirit  lefb 
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Israel;  sdll  tbey  are  oommmnicating  with 
the  BeOh  ICeV  Here  the  Bath  Kol  is  an 
inferior  substitute  for  the  holjr  spirit  which 
inspired  the  prophets.  This  becomes  still 
more  evident  from  the  sequel  of  the  same 
passage,  which  reads  thus:  ''Once  they 
<the  students)  were  sitting  in  the  upper 
hall  of  Beth  Guria  in  Jericho,  and  there 
was  given  upon  them  a  BoAh  Kol  ftrom 
heaven: — There  is  one  here  who  is  worthy 
that  the  holy  spirit  \8echxna.K)  should  rest 
.  upcm  him,  as  it  did  upon  Moses ;  only  that 
his  generation  is  not  worthy  enough.  The 
sages  looked  upon  Hillel  the  Elder/'  <fcc. 
'**And  once  they  were  sitting  in  the  upper 
hall  at  Jamnia,  and  there  was  given  upon 
them  the  Bath  Kol  from  heaven:— There  is 
one  here  who  is  worthy  that  the  holy  spirit 
should  rest  upon  him.  The  sages  looked 
upon  Samuel  the  Lesser,"  <fec. 

We  translate  literally,  '*  there  was  given 
upon  them  the  Baik  Kol  itoxxk  heaven ;'' 
henc«  it  can  not  possibly  be  understood  to 
be  the  vox  poptUi,  It  is  no  less  evident 
from  the  above  passages  that  the  Bath  Kol 
is  considered  inferior  to  the  Shechinah  or 
holy  spirit,  and  precisely  so  Rabbenu 
Bechal  understands  the  matter.  This  Very 
Samuel  the  Lesser,  it  says  in  the  same 
passage  of  the  Talmud,  prophesied  before 
his  dying  hour  the  misery  which  the  Em- 
peror Hadrian  was  to  infliction  Israel. 
—  According  to  the  Talmud,  King  David 
heard  the  Bath  Kol.  When  he  said  to 
Meflbosheth,  the  son  of  Jonathan,  **  thou 
and  Zeba,  thy  servant,  shall  divide  the 
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field,^  theBcfth  Kol  said,  "Jeroboam  and 
Rehabeam    shall    divide  thy   kingck>in" 
(Sabbath,  53).    In  this  ease  again  the  Baih 
Kd  prophesies.    King  Solomon  also,  the 
Talmud  maintains,  reeeived  a  Bath  Xol 
(Ibid.  14) ;  but  it  was  only  a  voice  of  appro- 
bation, after  he  had  ordained  certain  ritoal 
laws.    The  Talmud  brings  the  Both  Kol  as 
high  up  as  the  Israelites  in  the  wilderness, 
and  tells  us,   **  Rabbi  Elieser  said,  when 
*  Israel  said  first,  We  will  do  1   and  then, 
We  will  hearken  1  (understand)  there  went 
fbrth  a  Bath  Kol  and  said:  Who  broached 
to  my  children  the  secret  of  the  minister- 
ing angels  r'  (Ibid,  86).    In  this  and  in  the 
previous  case,  the  Bath  Kol  comes  directly 

from  the  Deity.  . 

Again,  in  the  Talmud  (Sotah,  33)  it  is 
maintained  that  the  high  priests,  Simon  the 
Just  an<^  John  the  Asmonean,  heard  the 
Baih  Kol,  The  latter  was  informed,  while 
performing  the  solemn  rites  on  the  Day  of 
A^tonement,  in  the  temple  at  Jerusalem, 
jthat  the  Hebrew  host  had  engaged  the  Sy- 
^rians  the  same  day  and  had  routed  them 
oopCapIetely,  near  Antioch.  This  is  akin  to 
prophecy. 

The  Bath  Kol  also  spoke  to  unworthy 
^rso^isi.  We  are  told,  (Pesachim,  94,  a) 
**  Babbi  Johannan  ben  Saccai  said,  what 
did  the  fia^  Kol  reply  to  that  wicked  man 
(Nebuchadnezzar),  when  he  said,  'I will 
ascend  to  the  beights  of  the  cloud '  and 
liken  myself  to  the  Most  High'?  There 
went  forth  a  Baih  Kol  and  said  to  him. 
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*  Wicked  man,  son  of  a  wicked  one,  soioiL 
of  the  wicked  Nimrod,  who  caosed  all 
under  his  goTemment  to  rebel  against  me, 
how  many  are  the  years  of  man  T  Seyenty, 
and  if  he  be  strong,  eighty.  From  the 
earth  to  heayen  is  a  distance  of  500 
years'' travel,  the  thicknesaof  each  heaven 
correspond^  to  the  same  distance,  and  the 
space  between  each  heaven  (of  the  seven) 
is  the  same.  Thou  shalt  go  down  to  Sheol, 
to  the  sides  of  the  pit.' "  This  passage  Is 
carried  out  at  length  in  Hagigah  11. 

Acher,  an  apostate  much  noted  Uk  the 
very  age  of  the  apostles,  also  heard  a  Bath 
Kol  telling,  "Return  all  ye  forward  child^ 
ren,  except  Acher  who  knew  my  gloisy  and 
rebelled  against  me./'    (Hagigah).. 

About  the  same  time  the  BoathtKol  de- 
oided  the  controversy  in  legal  matters,  be- 
tween the-  schools  of  Hillel  and  Shammai, 
in  favor  ef  the  former.  The  passage  in 
Talmud Brubinreads;.thus:  "The  House 
ef  Shammai  and  the  House  ofi' Hillel  dia- 
eussed  the  question  for  three  years ;  the  one 
maintained  our  interpretation  of  the  law  is 
correot,  and  the  other  claimed  the  same 
preference.  Then  went  forth*  a  Bath  Kol 
and  told  them,  this  and  that  a«e  the  words 
oT  the  Living  God,  yet  the  law  shall  be 
praoticed  according  to  the  interpretations 
of  the  House  of  Hillel.  If  both  are  the 
words  of  the  Living  God,  why"  did  the 
Bath  Kol  decide  in  favoc  of  the  House  of 
Hillel  ?    Because  they  were  mild  and  meek ; 

they  not  only  Repeated  the  words  of  the 
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Shammaites  with  theirs,  but  eyen  placed 
them  always  in  advance  *****  to 
teach  thee:  whosoever  lowers  himself,  God 
will  elevate ;  and  whosoever  elevates  him- 
self, God  will  lower.  Who  is  eager  after 
greatness,  greatness  will  flee  him ;  and  who^ 
soever  flees  greatness,  greatness  will  seek 
him.  Whosoever  presses  the  hour  for  wealth 
(time  is  money),  time  will  press  him;  and 
whosoever  leaves  the  hour  in  the  hands  of 
Providence,  the  hour  will  favor  him."  The 
Talmud  Jerushalmi  gives  great  authority 
to  this  decision  of  the  Bath  Kol,  It  is 
stated  in  Berachoth:  "  Before  this  Bath  Kol 
went  forth,  whosoever  wished  could  do  like 
the  House  of  Hillel  or  like  the  House  of 
Shammai;  but  after  this  Bath  Kol  went 
forth,  whosoever  transgressed  the  words  of 
the  House  of  Hillel  was  guilty  of  death." 

The  Jerushalmi  supposes  that  this  decis- 
ion by  the  Bath  Kol  was  proclaimed  in  the 
Academy  of  Jamnia.  In  the  same  acade- 
my, however,  and  a  short  time  afterwards, 
the  Bath  Kol  was  forever  rejected  as  a  le- 
gitimate decision  in  points  of  legal  contro- 
versy, and  the  voice  of  the  majority  was 
adopted  instead.  The  passage  occurs  in 
Bdba  Mezia,  59  b.  There  was  a  hot  contro- 
versy carried  on  between  Rabbi  Elieser  and 
Babbi  Joshua,  the  two  heads  of  the  acade- 
my. The  audience  did  not  know  how  to 
djGneide^  Tv^'o  astounding  miracles  were 
iv^roughi  in  favor  of  the  opinion  of 
^bbl  BUejBpr,  but  they  did  neither  con- 
vince liLor  ishfU)gQ  the   opinion  of  Rabbi 
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Joshua.  Then  Kacbbi  Eliezer  ro0e  and 
said:  "  If  I  am  right  let  the  walls  of  the 
academy  decide."  The  walls  bent,  it  says 
there,  and  began*  to  fell.  Then  Rabbi 
Joshua  rose  and  rebuked  the  walls  to  stand 
erect,  and  erect  they  stood.  Then  Rabbi 
Eliezer  said,  let  heaven  himself  decide. 
**  There  came  forth  a  Bath  Kol  and  said : 
Why  are  you  against  Rabbi  Eliezer,  whose 
decisions  are  always  correct  ?  Rabbi  J oshua 
rose  upon  his  feet  and  said :  '  It  is  not  in 
heaven,*  i.  e.,  we  pay  no  attention  to  the 
Bath  Kol;  the  law  given  on  Sinai  ordains 
'  Thou  Shalt  decide  according  to  the  ma- 
jority.* "  The  miracles  and  the  Bath  Kol 
were  set  aside,  and  Rabbi  Joshua  was  sus- 
tained. 

We  must  quote  two  more  pa88a&:es :  The 
Bath  Kol  afterwards  became  a  common 
superstition.  The  Talmud  informs  us  that 
Samuel,  head  of  a  Babylonian  aqademy, 
fell  sick.  Resh  Lakish  and  Rabbi  Jocha- 
nan  went  to  pay  him  a  visit.  They  resolved 
t«  ask  the  Bath  Kol  how  Samuel  was. 
Passing  a  schoolhouse  they  heard  a  boy 
reading  from  the  Bible:  ''And  Samuel 
died,**  and  they  understood  the  Bath  Kol  to 
have  informed  them,  that  Samuel  died, 
and  they  returned  to  their  respective 
homes. 

The  Bath  Kol  of  the  Talmud  is  also  ex- 
ternally like  the  "Holy  Ghost**  of  the 
New  Testament.  It  is  the  dove  in  which 
the  "Holy  Ghost**  comes  down  from  heaven 
upon  Jesus,  as  in  the  following  passage  of 
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the  Talmud  (Berachoch,  3  o):  ''Rabbi 
Jose  says,  being  once  under  way  I  wtm^ 
into  one  of  the  ruins  of  Jerusalem  to  pray 
there  *****  and  I  heard  there  a 
Bath  Kol  COOING  UKE  A  DOVE  and  saying, 
Wo  to  the  children,  on  account  of  whose 
sins  I  have  destroyed  my  house,  have 
burnt  my  temple,  and  hare  dispersed  them 
among  the  Gentiles.'' 

Without  multiplying  quotations,  we  be- 
lieve to  be  fairly  entitled  to  the  conclusion, 
that  the  apostles  claimed  the  same  com- 
munication with  the^a^A  Kol  as  the  rabbis 
of  the  Pharisees  did.  Bath  Kol  could  not 
be  ^rendered  into  the  Greek  literally,  and 
<the  "  Jloly  Ghost "  was  adopted  in  its  place. 
But  i  the  two  things  ape  identical.  It  was  a 
great  i«tep  in  advanee  on  the  part  of  the 
apostles  if  they,  the  <bi\mble  and  illiterate 
men,  the  Amai  Haavez,  whom  the  rab- 
bis n^lected  and  contemned,  claimed  comr 
•munication  with  the  Bath  KoL  as  well  as 
rthe  learned  and  high-toned  rabbis.  It  is 
oiot  at  all  likely  that  the  pretensions  of  thgs 
apostles  were  above  the  highest  of  their 
age  or  different  from  them.  The  Pentecost 
miracle  is  an  embellishiAg  addition  of  the 
author  of  "  The  Acts,"  or  of  one  who  tran- 
scribed and  enriched  the  book  in  the  third 
century. 

In  the  academy  of  Jamnia  is  the  turning 
point,  where  Christianity  and  rabbinical 
Judaism  separated  in  opposite  directions. 
The  apostles,  like  Rabbi  Eliezer  ben  Hork- 
inos,  clung  to  the  Bath  Kol  and  miracles ; 
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while  the  rabbis,  like  Rabbi  Joehua,  re- 
jected both  and  held  to  their  laws  of  exe- 
gese  and  the  decisions  of  the  msgority. 
This  is  the  first  historical  point  in  the  ori- 
gin of  Christianity. 

Here,  however,  begins  the  difficulty  of 
the  holiest  critic.  The  authors  of  the  Tal- 
mud, as  well  as  the  authors  of  the  New 
Testament  claim,  that  certain  persons  stood 
in  direct  communication  with  the  Deity 
through  the  Bath  Kol  or  the  "  Holy  Ghost;" 
that  such  persons  prophesied  and  wrought 
miracles.  Both  point  to  the  same  time  and 
place,  and  have  the  same  object  in  view, 
the  support  of  religious  precepts.  The 
critic  must  either  decide  that  both  are 
right,  or  both  are  wrong,  or  one  side  is 
right  and  the  other  wrong ;  or  he  must  find 
another  way  of  explaining  the  matter. 
The  claims  are  presented  with  equal  force 
and  authority,  at  least  to  4he  critic  who 
looks  upon  books  with  the  eye  of  reason 
and  not  with  the  predelictions  of  religious 
faith.  No  side  produces  any  particular 
evidence  In  substantiation  of  its  claims ; 
th,e  allegations  are  made  and  presented  to 
us  without  any  proof;  hence  there  is  no 
grotmd  for  a  decision  that  the  one  side  is 
right  and  ^he  other  Wrong.  Where,  with 
equal  pretensions  or  allegations,  no  proof 
is  offered  on  any  side,  caprice  only,  and 
not  criticism,  can  accredit  the  one  and  re- 
ject the  other.  The  comparatively  intrinsic 
value  of  the  New  Testament  and  the  Tal- 
mud, as  products  of  the  human  mind,  is 


48  *  Obigin  op 

« 

not  fiDaliy  4ecided  by  any  means;  some 
maintain  the  B6dy  of  Boctrine  contained 
in  the  New  Testament  is  chieflv  taken 
from  the  sources  where  the  Talmnd  took 
the  same.  Aside,  of  this,  however,  the 
intrinsic  yalne  of  a  book  is  no  evidence  for 
cUl  the  statements  made  therein ;  or  else 
the  alleged  miracles  and  divine  commnni- 
cations  of  Mohammet  and  Zoroaster  must 
also  be  accepted  as  truths,  since  the 
intrinsic  value  of  the  Koran  and  the  Zen- 
davesta  can  not  reasonably  be  denied. 

Neither  the  Christian  nor  the  Jew  can  be 
willing  to  admit,  that  the  pretensions  to 
supernatural  communication  of  both  the 
apostles  and  the  rabbis  are  correct;  for 
in  this  case  the  Christian  must  em- 
brace the  largest  portion  of  the  Talmud, 
and  the  Jew,  of  the  New  Tet^tament,  as 
divine  revelations.  Nevertheless  both 
might  be  true  notwithstanding  the  opposi* 
tion  of  either  party;  if  it  were  not  that 
these  oracles  from  the  same  Deity  radically 
differ  and  contradict  each  other  in  vital 
points.  To  mention  one  instance  which 
covers  the  whole  ground,  the  JBcUh  Kol  de- 
cided in  favor  of  the  interpretation  of  the 
law  as  the  House  of  Hillel  advocated  it ;  at 
the  same  time  and  in  the  same  country  the 
"  Holy  Ghost "  decided  that  all  rabinnical 
and  biblical  laws  are  abolished.  Therefore 
both  can  not  be  right.  ^ 

Nor  have  we  a  right  to  maintain  that  both 
are  impostors,  and  alleged  to  have  direct 
communication  with  God,  when  they  knew 
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it  was  not  true ;  for  we  have  no  more  proof 
for  one  than  the  other  decision.  There  are 
before  us  statements  of  men.  We  know 
not  the  men,  hence  we  can  not  impeach 
their  statements  from  personal  reasons. 
All  we  have  a  right  to  maintain  is,  that  the 
statements  are  not  true;  but  we  can  not 
prove  that  the  authors  knew  them  to  be 
false. 

Therefore  we  are  forced  to  accept  th^  in- 
terpretation adopted  by  Mr.  Wislicenus 
and  also  by  Mr.  Renan,  viz:  that  the  apos- 
tles (as  well  as  the  rabbis  we  add)  in  a'state 
of  intense  ecstacy,  believed  that  they  re- 
ceived direct  communications  from  the 
Deity,  through  the  "Holy  Ghost"  or  the 
Bath  Kolf  and  stated  so  in  cool  moments. 
The  revelations  were  altogether  subjective 
in  the  imagination  and  not  in  reality. 

This  view  of  the  matter  is  by  no  means 
new,  or  original  with  either  Mr.  Wislice- 
nus or  Mr.  Renan,  or  the  German  ratioual- 
jsts ;  it  has  been  advanced  by  Moses  Mai- 
monides,  at  the  beginning  of  the  13th  cen- 
tury. He  states  in  his  philosophical  work, 
Moreh  NebueMm,  Part  ii.  Chapter  42; 
**  Wherever,  in  Sacred  Scriptures,  the  ap- 
pearing or  sx>eaking  of  an  angel  is  men- 
tioned, it  is  a  prophetical  vision  or  dream 
only,  whether  it  Is  explained  or  not,  it  is 
always  the  same."  After  applying  this 
doctrine  to  different  passages  of  Scriptures, 
he  concludes:  "  Hagar,  the  Egyptian,  was 
no  prophetess,  nor  were  Menoah  and  his 
wife  prophets.     The  words   which  they 
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heard,  or  imagined  to  haye  heard,  Hre  like 
^e  Bath  Kol  which  the  sages  of  old  fre- 
quently mention;  it  is  the  attribotioa  of 
spoken  matter  to  a  jteraoa  viio  m  not  actu- 
jLUyfBBMDt,  and  the  error  in  the  matter  is 
its  connection  with  Gk>d.*' 

The  listener,  paying  attention,  actu- 
ally to  his  own  internal  discourse  be- 
lieves to  be  addressed  by  an  angel  or 
another  creature  which  only  exists  in 
the  imagination  of  that  person.  The 
Bath  Kol  connects  no  speaking  person 
with  the  words  spoken,  so* doth  the  "Poly 
Ghost,''  and  imagines  words  only.  It  is  no 
error  to  imagine  the  speaking  angel  or  per- 
son, who  is  after  all  an  imagined  reality ; 
the  error  is  in  the  belief  that  the  being  is 
an  angel  or  th^  Deity. 
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CHAPTER  III, 


THE  GLOSSOJLOGY. 

How  did  the  Bath  Kol,  ox  "  Holy  Ghost," 
manifest  himself,  to  render  his  oracles  in- 
telligible to  the  human  ear  ?  The  author 
of  "  The  Acta "  answers  this  question  by 
an  additional  miracle.  He  narrates,  when 
the  apostles  and  disciples  had  been  gifted 
with  the  •*  Holy  Ghost,"  they  "began  to 
speak  with  other  tongues,  as  the  Spirit  gave 
them  utterance."  The  tongues  of  the  vari- 
ous persons,  according  to  this  statement, 
were  the  mere  instruments  of  the  "  H<)^y 
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Ghost."  He  moved  th^m,  and  caused 
them  to  express  sentiments  and  concepts 
which  originated  not  in  those  haman 
minds,  and  in  this  or  that  language  which 
Hud  HjimilriiTg  persons  had  not  known  be- 
fore. T^hilBtteanfiiwiii  fil  #f  the  J^iaifi 
cost  miracle. 

The  same  author  repeats  twice,  that  the 
"Holy  Ghost"  demonstrated  his  presence 
in  a  favored  person  by  this  phenomenon. 
Acts  X,  46,  he  narrates  as  a  proof  that  the 
"Holy  Ghost"  was^ poured  also  on  the 
Gentiles,  "  for  they  heard  them  speak  with 
^  tongues,"  <fec.  Again, ^Acts  xix,  6,  he  in- 
forms us  that  Paul,  laying  his  hands  on 
certain  disciples  in  Corinth,  brought,  the 
"Holy  Ghost"  upon  them,  "and  they 
8pak«  with  tongues,  and  prophesied." 
The  possession  of  the  "  Holy  Ghost "  and 
the  "  speaking  with  tongues  "  were  consid- 
ered inseparable  events.  Whenever  a  per- 
son was  inspired  by  the  "  Holy  Ghost,"  he 
caused  him  to  speak  *^with  tongues." 
Qliis  corresponds  exactly  with  the  expres- 
sion of  the  Talmud,  as  quoted  above.  "  A 
Bath  Mol  was  put  upon  them  from  heaven," 
1.  e.  concepts  were  impressed  on  the  mind 
of  one  or  more  individuals  who  were 
caused  by  that  supernatural  power  to  ex- 
press them  in  words. 

Before  we  can  explain  that  {>eculiar  phe- 
nomenon, we  must  ascertain  what  the 
author  of  "  The  Acts "  in  this  passage 
understood  under  his  statement,  they  "  be- 
gan to  speak  with  other  tongues."    Luke 
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certainly  intended  to  convey  the  idea  that 
the  apostles  and  disciples  on  a  sadden  spoke 
all  sorts  of  foreign  languages,  although 
before  that  event  they  could  converse  only 
in  the  Galilean  dialect;  for  he  narrates, 
that  Jews  and  Jewish  proselytes  **  out  of 
every  nation  under  heaven  "  just  happened 
to  congregate  at  that  point  of  Jerusalem, 
where   the    apostles    and   disciples   were 
caused  to  speak  by  the  **  Holy  Ghost."    He 
goes  on  and  mentions  special  nations  from  ; 
the  East,  from  the  Eastern  coast  of  Africa,  ; 
from  Asia  Minor,  from  Arabia  and  Rome.' ; 
To  all  of  them,  the  Inspired  men  spoke  in 
the  various  tongues  of  those  countries,  so 
that  they  must  have  spoken  Greek,  Arabic,  : 
Ethiopian,  Latin  and  the  various  dialects  « 
of  the  Aramaic.  -  The  men  who  heard  all  ' 
these  languages  spoken  by  illiterate  Gali-  ] 
leans,  were  amazed  and  considered  it  **  the  : 
wonderful  works  of  God."     Still  others  ^ 
mocked  them  and  said :    "  These  men  are 
full  of  new  wine." 

There  are  two  miracles  within  this  mira- 
cle: The  first  is,  that  the  persons  of  those 
various  cou-ntries  assembled  just  at  that 
moment  and  in  that  place  without  any  pre- 
vious notice  or  understanding.  Undoubt- 
edly persons  from  various  countries,  Jews 
and  Proselytes,  resided  in  Jerusalem  ;  but 
they  certainly  were  not  the  bulk  of  the 
population.  Therefore,  if  indeed  a  pro- 
miscuous crowd  gathered  about  the  apostles, 
there  may  have  been  one  or  more  from  this 
or  that  country  among  it.    But  a  multitude 
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so  large,  that  about  three  thousand  of  them 
were  baptized,  to  consist  exclusively  or  at 
least  chiefly  of  foreigners,  and  to  meet  ac- 
cidentally in  a  city,  the  bulk  of  whose 
population  consisted  of  natives,  is  more 
than  a  common  miracle,  it  is  impossible. 
Besides,  if  men  rise  in  a  city  of  so  much 
intelligence  ai^  Jerusalem  then  was,  and 
speak  well  in  all  languages  understood 
there ;  it  must  certainly  create  surprise  and 
amazement,  it  can  not  possibly  excite  ridi  • 
cule  and  mockery.  It  may  be  maintained, 
that  those  who  mocked  the  speakers,  did 
not  understand  any  of  those  foreign  tongues, 
and  therefore  they  said,  **  These  men  are 
full  of  new  wine."  But  why  did  the  apos- 
tles choose  to  speak  in  foreign  tongues  and 
not  first  arid  foremost  in  the  vernacular  of 
the  country?  A  multitude  of  people  liv- 
ing in  a  large  city,  however  rude  and  illiter- 
ate it  may  be,  knows  enough  to  distinguish 
words  of  reason  and  sense  from  the  con- 
fused stammerings  of  inebriated  persons. 
Luke  pays  no  attention  to  these  two  mira- 
cles which  are  within  the  one  he  communi- 
cates; because  he  could  expect  with  cer- 
tainty, that  persons  who  will  believe  that 
God  on  a  sudden  pours  into  a  number  of 
men  so  many  hundred  thousand  terms,  as 
those  languages  have,  without  study  or 
conversation,  will  certainly  not  think  of 
the  two  other  miracles.  Whoever  believes, 
may  believe  one  thing  as  well  as  another. 
Whoever  believes  one  absurdity  may,  on 
the  same  principle,  believe  all  of  them* 
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Mr,  Bisnan*  supposes  in  this  matter,  that 
the  apostles,  at  their  entry  on  a  ministry 
destined  to  embrace  the  world,  were 
alarmed  by  the  number  of  language^ 
spoken.  But  they  believed  that  the  preach- 
ing of  the  gospel  would  relieve  them  from 
the  obstacle  of  the  difference  of  Idioms. 
"They  pretended  that,  under  certain  sol- 
emn circumstances,  those  present  liad 
heard,  each  in  his  own  language,  the  gos- 
pel preached  hy  the  apostles."  On  the 
next  page  Mr.  Kenan  goes  on  informing  xu9 
that  the  Jews,  the  Helenists  excepted, 
preferred  the  original  to  any  translation  of 
the  Bible,  which,  however,  was  quite 
natural.  They  placed  no  great  value  on 
translations.  /*But  the  first  plan  of  the 
GhristiaAs  was  even  broader ;  according  to 
their  idea,  the  word  of  God  has  no  language 
peculiar  to  it ;  it  is  free,  unfettered  by  any  i 
idiomatic  peculiarity ;  it  is  delivered  td  all 
spontaneously  and  without  interpretation." 

Mr.  Benan  supposes  two  things,  neither 
of  which  is  true.  He  supposes  the  twelve 
apostles  thought  of  a  mission  destined  to 
embrace  the  world,  or  of  disentangling  the 
word  of  God  from  the  thraldom  of  lan- 
guage ;  while  these  are  the  views  and  doc- 
trines of  Paul,  as  we  shall  see  hereafter, 
and  not  of  *^  the  twelve,"  who  did  not  think 
even  6f  leaving  Jerusalem  or  the  jcountry. 
Mr.  Kenan  supposes  the  apostles  narrated 
the  Pentecost  miracle  or  Luke  told  it  after 
them,  neither  of  which  is  the  case,  as  we 
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have  demonstrated  in  the  second  chapter. 
Lnke  only  and  alone  is  responsible  for  this 
story,  the  apostles  had  nothing  in  the 
world  to  do  with  it.  Luke  had  particular 
reasons  for  writing  this  story ;  but  we  can 
not  staie  these  reasons  before  we  know 
what  the  expression  **  speaking  with 
tongues  "  actually  i^gnifies. 

Paul  explains  this  matter  in  his  epistle 
to  the  Corinthians.    He  says : 

*^Now  there  are  diversities  of  glfts^  but 
the  same  Spirit. 

"And  there  are  differences  of  adminis- 
trations, but  the  same  Lord. 

''And  there  are  diversities  of  operations, 
but  it  is  the  same  God  which  worketh  all 
inaU. 

''But  the  manifestation  of  the  Spirit  is 
given  to  every  man  to  profit  withal. 

"For  to  one  is  given  bv  the  Spirit  the 
word  of  wisdom ;  to  another,  the  word  of 
knowledge  by  the  same  Spirit; 

"To  another,  Mth  by  the. same  Spirit: 
to  another,  the  gifts  of  healing  by  the  same 
Spirit ; 

"To  another,  the  working  of  miracles ; 
to  another,  prophecy ;  to  another,  discern- 
ing of  spirits ;  to  another,  divers  kinds  of 
tongues ;  to  another,  the  interpretation  of 
tongues ; 

"But  all  these  worketh  that  one  and  the 
self-same  Spirit,  dividing  to  every  man 
severally  as  he  will." 

These,  according  to  Paul,  are  the  gifts  of 
grace  bestowed  on  the  believers,  among 
which  is  also  the  ability  of  speaking  "di- 
vers kinds  of  tongues"  given  to  some, 
while  others  are  chosen  by  the  spirit  for 
"  the  interpretation  of  tongues,"  as  the  one 
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worked  miracles  and  another  prophesied. 
One  who  spoke  "  divers  kinds  of  tongues  " 
did  not  hiiii^self  nnd^rstand  what  he  said ; 
he  needed  another  inspired  person  to  ex- 
pound it,  one  for  **the  interpretation  of 
tongues."  Paul's  statement  contradicts 
Luke's  in  these  particular  points :  Luke,  as 
vre  have  seen  in  the  passages  quoted  at  the 
beginning  of  this  chapter,  considers  the 
possession  of  the  "Holy  Ghost "  and  the 
"speaking  of  tono^ues''  inseparably  con- 
nected. With  Paul  this  is  not  the  case; 
not  all  who  possess  the  "Holy  Ghost" 
speak  in  "  divers  kinds  of  tongues."  With 
Luke  those  possessing  the  "  Holy  Ghost " 
speak  in  foreign  but  intelligible  tongues, 
which  need  neither  interpretation  nor 
comment.  With  Paul,  however,  there 
must  be  other  persons  for  "  the  interpreta- 
tion of  tongues,"  so  that  the  words  or 
sounds  uttered  by  the  inspired  ones  were 
intelligible  only  to  those  who  were  also 
inspired,  and  among  them  only  to  those 
who  were  gifted  with  the  particular  grace 
of  interpretation. 

This  view  of  the  matter  is  fully  sup- 
ported by  Paul  in  the  fourteenth  chapter  of 
the  same  epistle.  Paul  rebukes  the  Corin- 
thians for  this  abuse.  He  says  (verse  2)  • 
"  For  he  that  speaketh  in  an  unknown 
tongue  speaketh  not  unto  men,  but  unto 
God — for  no  man  understandeth  him ;  how- 
beit  in  the  spirit  he  speaketh  mysteries." 
He  continues  in  verses  4  and  5 :  "  He  that 
speaketh  in  an  unknown  tongue  edifieth  him- 
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self  *  *  *  ibr  greater  is  he  that  pro- 
phesieth  than  he  that  speaketh  with 
toDgoea,  excepthe  interpret  that  the  ohuroh 
may  reoeive  edifyifig*"  Hm  taUy  espMsa 
what  this  '*  speafcing^wlth  tongaea  '^  signi- 
fies.   He  Bayu  in  the  n«ct  veraea  (7  to  11): 

''And  even  things  withoat  lUh  giving 
aonndy  whether  pipe  or  har^L  esoept  they 
give  a  distinction  in  the  sounds,  how  sliali 
it  be  Icnown  what  is  piped  or  harped  ? 

**  For  if  tne  trumpet  give  an  uncertain 
sound,  vrho  ahali  prepare  himsalf  to  the 
battle? 

"So  likewise  ye,  except  ye  utter  by  the 
tongue  words  easy  to  be  understood,  how 
shall  it  he  known  what  is  spoken  T  for  ye 
shall  ispeak  into  the  ait. 

"  There  are,  it  may  be,  so  many  kinds  of 
voices  in  the  world,  and  none  of  them  is 
without  signification. 

'*  Therefove,  if  I  know  not  the  n^anittg 
of  the  voic^  I  shall  be  unto  him  that 
speaketh  a  barbarian,  and  he  that  speaketh 
shall  be  a  barbarian  unto  me." 

Paul  then  exclaims :  '*  I  thank  my  God ; 
I  speak  with  tongues  more  than  ye  all :  yet 
in  the  church  I  had  rather  speak  five  words 
with  my  understanding,  that  by  my  voice 
I  might  teach  others  also,  than  ten  thou- 
sand words  in  an  unknotm  tongueJ*^ 

Thus  we  know  that  the  "  speaking  with 
tongues  "  was  a  superstition,  against  which 
Paul  remonstrated  with  the  Corinthians. 
He  did  it  ftilly  and  keenly  in  saying,  *•  If^ 
therefore,  the  whole  church  be  come  to* 
gether  into  one  place  and  all  speak  with 
tongues,  and  there  came  in  those  that  are 
unlearned  or  unbelievers,  will  they  not  say 
that  ye  are  mad  ?" 
5 


56  Qsionf  ov 

We  kmvw  Ibat  it  was  not  intelligiUe! 
iMUf^aagB  or  artionlate  sonnda ;  it  was  an ' 
iiiartt(B«tetBffaettbitloo,a  aert  c4  gvoan^g, . 
motmkngf  mnnwttripgor  rtirfoklagvocifMm-  * 
tto»  uUMTMi  Is  a  atate  of  Tic^cnt  ewtacy. ' 
T^eae  ioartievlate  aonsda  were  expounded  \ 
eltber  1y|r  the  individoal  hianelf  or  by  I 
Otliera,  wiio  were  bkilled  In  tJie  art  of  mak-  ' 
ing  -vr^rdSy  In  ttus  or  that  ]angaage»  f^om 
the  inarttcttlate  sounds  thus  uttered*    This ! 
ia  not  Yorjr  diffiouH,  as  Hit  ^emmtary  ' 
sounds  thus  uttered  mu9t  have  some  sighi- 
fication  in  this  or  that  language,  especially 
if  the  expounder  aad  audience  are  not  very 
critical,  as  this  is  the  case  among  persons 
in  a  state  of  religious  excitement.    Both 
sounds  and  interpretation  were  urMtrary 
and  were  used  as  a  mysterious  means  to 
eommnidcate  ideas  with  a  certain  degree 
of  awe  and  obscurity.    This  mode  of  ex^ 
pression  was  called  afterwi^rds  '*  glossolo- 
gy,''* and  was  practiced  in   the  church 
down  to  the  third  century.    It  was  prac- 
ticed also  by  many  mystics  eyen  in  our 
days*    In  a  meeting  of  beUerers  a  man  in 
a  state  of  exaltation  utterS'  a  number  of 
inarticulate  sounds  under  wild  geaticola- 
tious  and  in  an  exciting  to^ie.    Each  of 
those  presept  belieying  to  hear  a  revela- 
tioQ  from  on  high  explains  those  sounds  to 
his  own  satis£actiony  and  he  will  certainly 
find  something  very  holy  in  them ;  or  one 

*^homY  IjAJjimusr  are  tb«  Greek  terms  whicb  are 
rendered  ''apeakhuc  with  toaimee."  The  Greek  IjA- 
l^iH  siffnlflee  to  talk  inarticulate  sounds,  like  the  Ger- 
man Hcgppem  or  Lallen,  somewhat  like  mnmbUog. 
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r^xiML  in  tUfl  skill  expo^ads  for  the  led  of 
the  andieooe.  Thki  WM  Atill  easier  in  the 
apostolie  (duurofa  with  her  mimeroas  lan* 
gnugee  asd  dtateeto,  as  each  rniist  haye 
iftiiad  sometMng  of  impovtanoe  in  any 
nnasber  of  arhitiary  sooxidi.  It  was  intro* 
dnced  and  upheld  iw  tho  speeial  ^Murpose 
ef  those  who  eould  «ot  speak  foreign  Ian* 
gasges,  A  J«wi|h  apostle,  for  Instance, 
eMse  jbo  a  ^Qxeek  eongsegalion,  he  was  not 
prepaced  to  spee|c  is  ^Mir  luigtiage,  still 
he  .eomwFHmtoBted  to  them  special  revela- 
ttons ;  In  •  state  of  exaltation  in  their  de< 
Yotional  meetjngp  he  sttered  a  nnmher  of 
iasvtiealaite  soonds,  and  Hmto  was  some- 
body to  egEpooiid  the  inraolf ;  if  not,  eaoh 
listener  ooald  nndevstand  It  as  he  ohose. 

It  maj  lUiYS  heen  neoessarj  in  the  primi* 
ti^ne  aM»  of  Christianity  to  resort  to  the 
gtoBs^ogy,  Dor  mars  than  one  reaseyi* 
Wiwstf  beomsa  mTVlery  was  InevitaM]^ 
neeeosary  to  ecm^peit  kealheBs,  and  these 
aysterlons  sesind%  understood  bat  by  the 
learned  who  eiqposiided  them,  and  the  be-f 
Meyers  who  nndcnitoo4  HUmst  at  pleasnre^ 
ioade  amndh  deeper  impression  npon  ihQ 
maryel*loy|i9gheflilhpss,  ttian  plain  and  in4 
teHigible  w«r^  eonld  do.  Saooac^y,  thOJ 
dUBcOify  of  di^lpvent  langpages  was  oyer^ 
come  by  this  iiniveiaol  ^ehiele^  ^ESiiedly, 
the  apostles  and  di8ci|^^s  thems^ves  may 
hilye  actiuaiy  btiisified  this  snpers^tlon, 
and  so  their  fidlowers  prfus^^aed  U,  some 
firom  honest  motives,  because  they  believed 

in  it.  and  others  from  moUyes  of  pradenoe^ 
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It  is  difficult  to  saj  what  man  will  not  do 
or  not  believe  in  a  ati^  of  ecataoy  and 
under  the  influence  of  eocentrieitiefl. 

It  maj  be  diffiooit,  Ibr  some  readem  to 
imagine  how  men  oouid  snppose  only^  thai 
ideas  were  oommnnieated  in  so  fantastic 
and  uncertain  a  manner.  We  must  w^ 
member,  however,  that  in  all  anoiMit  lan- 
guages, as  well  as  in  the  present  langna^sa 
ot  the  orient  and  the  ,less  aviliaed  peofile 
of  European  countries,  gesticulation  and 
inflection  of  the  voiee  have  frequently 
more  to  do  than  the  <words .  with  the  ex* 
presslon  of  the  fBelings  ami  ideasj 

In  Greece  and  Bom«*  the  musical  and 
gesticulating  pronnneitftion  was  retained 
in  a  high  degrea  The  quantities  of  the 
syllaJides  wereflsed.  Besides  this  difl^r- 
ence  of  ebmii  and  long,  aiCofints  wera  plaeed 
upon  syllablea,  4he  aonte,  grave,  and  <^r* 
cumflex  whkdi,  we  know,  determined  tbe 
speaker's  voice  to  irniaa  or  faU.  '*  The  de^ 
lamation  of  their  orators,"  says  Mr.  Bhdc, 
''and  the  pronnndaiioB  of  ^tb^r  aotAni 
upon  the  stage,  «p^foaoh^  to  the  nature 
of- a  recitative  in  musie;  was  citable  of 
being  marked  in  notes,  send  supported  wHk 
instruments.  The  case  was  parallel  in  re- 
gard to  gesture ;  fcHr  iB^cong  tones  and  ani- 
mated jgdstnres  always  go  togethier." 

In  Greece  this  practice  was  so  general, 
that  Aristotle,  in  his  poetics,  Cimsiders  the 
music  of  tragedy  as  one  of  its  chief  and 
most  essential  parts.    In  Rome  gesture  was 

*See  Blair's  Lectares  on  Rhetoric,  Lecture  YI. 
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oaltivated  to  such  an  extent,  ^at  under 
the  reign  of  Angnstus  and  Tiberinu,  it  not 
only  engrossed  the  stage  so  entirely,  that 
pantontee  was  tb«  fttrorite  entertainment 
of  the  pnbUo,  and  moyed  the  andience  to 
tears-  as  mnok  as  tragedies;  it  also  en- 
grossed the  pnUic  oratory  so  exceseirely 
that  laws  were  enacted  to  restrain  the  sena- 
tors flrom  studying  the  pantomime  art. 

If  inflection,  gesture  and  pantomime 
played  so  important  a  part  in  oonyey- 
iBg  ideas  and  fteUitgs  aniong  the  Greeks 
and  Romans,  whose  languages  are  rich 
and  highly  cuItiTatedy  these  elements 
must  have  been  still  more  prominent  with 
the  andent  Hebrews,  whose  language  was 
peoier  and  their  temperament  liTelier.  The 
Hebrew  and  all  its  cognate  languages  haye 
musical  notes  placed  on  ea^  word,  to 
mark  the  quantity  of  the  syllable  and  the 
position  of  the  word  in  the  sentence.  The 
song  itself  has  been  lost,  but  not  the  inolina- 
tioti  to  aeoompany  discourse  with  numer- 
0O8  inflections  and  gestures*  Rabbini- 
cal students  to  this  day  employ  i>eca- 
liar  inflections  and  gestures  in  read- 
ing the  Talmud,  tJiO  Pentateuch,  the  Proph- 
ets, the  Books  of  Lamentation  and  of 
fisthor.  The  singing  inflection  and  ani- 
mated gesticulations  of  oriental  priests  and 
worshippers,  also  in  the  Greek  church,  the 
peculiar  re^tative  of  the  Romish  priests, 
and  the  behavior  of  the  Hebrews  in  their 
synagogues  which  are  still  carried  on  in 
the  old  style,  tell  us  sufficiently  the  impor- 
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tenoe  of  infleotioa  attd  geatare  aanong  Uie 
orientals. 

If  we  go  back  to  the  age  of  the  aposUeai 
and  oon^der  the  poverty  of  language,  the 
ezeitability  of  the  nerrous  Bjfstem,  the 
liveliness  of  the  temperameiitj  the  eommon 
nsage^  and  the  peculiar  state  of  mind  of 
Ummo  who  helieved  to  receive  heavenly 
commanieations  by  the  ''HolyOhost"  or 
Ummgh  the  Bath  Kol;  we  can  eisily  im- 
agine that  the  inflecUooof  the  voice  and 
the  gestures  of  the  iq»eaker«  music  and  pui- 
tomimic,  conveyed  more  fwling^  and  ideas 
than  words  did^  and  exereised  a  deeper  in* 
flnence  on  the  audience  than  speech  could. 
The  oracles,  expressed  In  inatiiculate 
flOtmds,  under  peeuUar  gesticuUitiona  and 
song,  were  a  sort  of  universal  language  to 
them  whiclrmany  at  leasts  if  not  all,  could 
de<?yidtor. 

It  is  natural  to  Su]^>ase  that  the  aposttes 
did  not  invent  tiie  gl<issolQ|^;  they  tbok  it 
from  the  samo  source  where  tiiey  took  the 
'^'  Holy  Ghost,"  via :  tmm.  the  pretanSloBS 
and  praetieeB  of  the  tabbis  <^  their  age. 
iHmving  advanced  the  aUegaaoH  to  the 
world  that  they,  as  well  as  the  learbed  doe* 
tors,  eommuliieated  with  the  Almighty  b|y 
iiieans  of  the  BoXh  Kal^  thejr  oould  expresi 
the  messages  flrom  that  souroe  only  in  the 
same  manner  ais  their  oppodenlis  dM. 

The  Tftlmud  makes  use  of  two  diflbient 
expressions  In  ^nne^lon  with  the  JSotA 
Jtol/  ii  "  went  jfbfth^  or  "  went  out »»  fm^ 
yotMdk^  or  also  '*a  ^^Ok  Kbt  was  given  upon 


tboM  from  ]M«V6fi,"  Tl3nj  naffkHah.  In 
some  pcissiiges  the  actual  enuneiation  of 
the  Smiih  «b<  is  omitted,  and  It  is  stated 
tliat  a  p«v«oD  A<M»fd  that  mysterlotia  Toiee, 
j?D^  shemiaji^.  Wiierever  the  fbrmei'  ex- 
preBBion  in  used,  **it  went  forth,"  the  re- 
cipient heard  acckletttally  a  Voice,  w^ile  he 
was  in  a  state  of  exalting  devotion,  as  in 
the  ease  of  the  rabbi  who  prayed  in  one  of 
1^  rnins  of  Jemsalem  and  heard  the  BcOk 
Kol  '^fiooiisg  lifce  a  doTe,"  and  he  expo^ind^ 
^  the  voice  t<»  kimsrtf.  This  is  especially 
•dear  in  the  passage  {(Sotah  39,)  where  it  Is 
narrated  that  two  high  priests,  ^ohn  tbe 
Amonean,  and  8imon  the  Jnet,  beard  tlie 
SaUi  JToJ,  whilo  engaged  in  divine  servi^ 
in  the  tempto.  There  it  is  pMnly  stated, 
O'Bripn  "Bmp  rr^O  Sip  ytom  **  He  heard  a 
voice  <x>miBg  from  the  nctMstiwn  sanetorwmf" 
which  he  nnderstood  to  say  a  certain 
prophecy  in  the  Aramaic  tongue.  Again, 
where  tiM  second  expressfoa  is  used,  viz: 
"A  IkUkMS^t  Was  given  npon  them  from 
heave*!,'*  it  was  lidt  an  external  voice  but 
«ui  internal  otte.  One  in  a  state  of  eestacy 
supposed  and  maintained  to  have  received 
a  nM^ssage  ftom  on  h^(h,  and  «ttared  it  in 
ihartld&lattt  sounds  whieh  were  ihMi  ex- 
pounded by  the  expectSf  laoet  always  in 
Hebrew,  it  being  tbe  holy  language.  This 
was  not  very  difficult  in  Jerusalem,  where 
all  the  Aramaic  dialects,  the  Syriac,  Ara- 
bic, Persian,  Oreek  aiid  £#atin  languages, 
beside  the  Hebrew,  were  known*,  as  is 

*  TernsIiAlmi   Ifegnillab  IV,  5    and  Babbab  to 
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evident  from  the  roots  of  the  pofmhir  dia- 
lect then  spoken  in  Jodes.  Theref<Mre,  al- 
most any  kind  of  sounds,  heard  in  a  state 
of  exaltation  or  eostacj,  eould  be  oonnected 
into  words  of  one  language  or  the  other, 
espeoiallj  if  the  hearer,  as  he  must  have 
done,  possessed  the  faith  that  Oed  sent 
him  a  oommnnioation. 

The  reader  will  eas^y  understand  why 
the  andent  Hebrews  ealled  these  oracles 
Bath  Kol  "  the  daughter-voice."  The  ora- 
cle being  the  offiipring  of  a  voice  which 
was  heard,  they,  in  their  poetical  mode  of 
expression,  could  only  style  it  the  son^  off- 
spring, child  or  daughter  of  a  voice.  The 
latter  word  was  preferred,  becavse  Kol 
'*  voice  "  takes  (be  female  Ibrm  in  the  plu- 
ral number,  or  because  it  sounded  more 
poetical  to  the  oriental  ear. 

There  can  be  no  doubt,  therefore,  that  the 
apostles  and  disciples  practiced  precisely 
the  same  interpretation  of  accidental  sounds 
and  in  the  same  manner.  In  a  state  of  de- 
votional exaltation  or  contemplative  ecsta- 
sy, any  accidental  noise  from  the  roar  of 
the  thunder  to  the  cooing  of  the  dove,  or 
any  sensation  of  unusual  joy,  pain^  happi- 
ness, sorrow,  Ac.,  could  easily  be  ascribed 
to  the  injimence  of  the  **  Holy  Ghost,"  and 
expressed  in  words,  or  in  sounds  of  which 
others  -  composed  words.  Therefore  the 
Pentecost  miracle  might  rest  on  the  histori- 
cal ground,  that  the  apostles  and  disciples, 
hearing  a  storm  and  thunderclaps,  and  see- 
ing a  stream  of  lightning  flashing  over 
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their  meeting-room,  understood  this  to  be 
the  Bath  Kol,  the  enunciation  of  diTlne 
messages  from  on  high,  and  expounded 
them  accordingly  before  the  multitude. 
This  is  the  view  of  the  matter  adopted  by 
Mr.  Reoan,  who,  in  this  ease,  as  in  almost 
all  others,  makes  history  of  probabilities, 
and  more  than  a  bare  probability  oan  not 
be  produced  in  support  thereof. 

On  the  other  hand,  however,  we  know  j 
that  the  author  of  this  portion  of  ''  The  > 
Acts  "  had  no  intention  to  write  history  or , 
eiven  myth ;  he  reoorded  a  traditional  talc 
and  embellished  it  to  suit  his  purposes. 
He  inyented  a  speech  for  Peter,  one  which 
this  i4>ostle  never  eould  have  made.  He 
speaks  of  a  crowd  which  could  not  possibly 
have  existed.  He  imitates  a  passage  from 
the  Book  of  Kings  by  a  series  of  miracles 
pressed  together  in  the  time  of  an  hour. 
He  speaks  of  storm,  thunder  and  lightoing 
because  it  is  the  Pentecost  miraels  which 
he  tells,  and  he  attempts  an  imitation  of 
the  Sinaic  scenes.  Therefore,  while  there 
is  not  a  historical  feature  in  the  whole  nar- 
rative, except  the  allegation  of  the  apostles 
and  disciples  to  possess  the  *'  Holy  Ghost;" 
we  discover  everywhere  tendency  and 
special  purpose.  It  is  natural,  ther^bre, 
to  suppose  this  linguistic  miracle  as  well  as 
the  rest  of  the  story  was  invented  to  a  cer- 
tain purpose. 

The  purpose  for  the  invention  of  the  lin- 
guistical  miracle  is  easily  discovered.  In 
the  first  place,  the  author  of  the  narrative, 
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by  the  numbera  twelve,  seTenty,  and  es^ 
peeialty  a  bnndred  and  twenty,  betrays  bia 
inteBtkm  to  repreaeot  tbe  first  Obrhitiaii 
83niod  as  a  body  superior  to  tbe  Sanhedritt 
of  tbe  Jews.  Wbetber  ibis  view  originated 
wHb  tbe  apostles  tbMttselves  or  tbe  aotbor 
of  Uie  narrative,  it  is  dlffieult  to  asoertoitt ; 
bnt  it  is  doubtlessly  tbe  inte&tion  of  tbe 
narrator.  Tbe  Talmud,  in  two  differest 
pbioes  (Sanbedrin  17,  a;  M<»acbotb  65, «) 
cites  tbe  followiiag  passs^:  '*NoaesbaU 
be  appointed  to  tbe  Sanbedrin  but  men  of 
wisdom,  appearance,  stature  and  advanced 
age,  men.  who  tmdergtand  Hecromanpjf  and 
the  severUy  Umgwigee,  so  tbat  tbey  need  not 
bear  cases  tbrougb  an  interpreter."  It  wai 
sni^MMied  tikat  tbe  fikinbedrin,  as  a  body, 
must  nnderstand  tbe  language  "of  every 
nation  under  beaven.'*  Tbey  counted  tben 
seventy  ditferent  languages  altogettier. 
Tberefere  tbe  miem.  ot  tbe  first  ObrisUaa 
synod  were  obliged,  in  the  opinion  of  tbe 
autbor  of  tbe  narrative,  to  eonverse  in  all 
tongues,  ^because  Ibat  every  man  beard 
tbem  speak  in  bis  own  language.'' 

Besides  the  passage  in  Mark,  wbieb 
Jesus,  after  bis  resurrciotlon,  is  reported  to 
have  s&id  to  tbe  diseiples,  <*  Go  ye  into  all 
tbe  ^orld  and  preach  tbe  gospel  to  ev^r^f 
creature"  (xvi,  15),  to  which  end  tbey 
necessarily  must  have  been  gifted  with  a 
knowledge  of  all  languages — the  narrator 
bad  in  view  a  passage  in  Psalm  81,  where 
it  says  (verse  6),  '*  A  language  I  know  not 
I  will  understand ;"  and  this  is  placed  there 
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in  ootindelion  with  the  redemption  from 
the  JRgypttsLn  boiMlage.  Oar  an^or,  bj  a 
little  stretch  of  the  imagination,  thought, 
if  at  the  first  redemption,  Uiey  nnderttood 
a  kmg«iage  hitherto  unknown  to  them  |  at 
this  second  redemption  through  JTesoSvthey 
might  haye  understood  all  the  languages 
hitherto  unknown  to  them.  Besides  all 
this  he  had  iA  view  the  passages  of  the 
variotM  prophets,  the  ftklliUment  of  whieh 
was  eitpeoted  with  the  coming  of  the  Mes^ 
siah.  Theise  prophecies  had  to  be  fhlfiUed 
now.  ^he  inropbets  predict  the  return  of 
the  dispersed  sons  of  Israel  il^om  all  lands. 
Therefore  the  author  of  the  narrative 
assembles  oil  this  occasion  the  Israelites 
from  all  lands  known  to  him.  He  makes 
special  mention  of  those  of  Lybia  and  Gy- 
rene, to  fulfill  the  prophecy  of  Zephaniah 
(iii,  10),  Who,  speaking  of  the  final  redemp- 
tion, lets  Israelites  return  home  "  fN>m  the 
other  iMe  of  the  rir^  of  E^iopia.'^  There 
again  the  author  of  the  narrative  Ibund  oc- 
casion to  invent  the  linguistical  miracle ; 
for  there  and  in  connection  with  the  fin'al 
redemption  the  prophet  says  (Zephaniah 
iii,  9),  •*  Then  I  will  turn  a  pure  language 
to  all  nations,  that  all  aaU  the  name  of 
Qod,  and  serve  him  in  one  accord.''  He 
took  this  passage  literally,  and  inverted  it. 
Instead  of  changing  all  languages  into  one, 
he  gave  the  apostles  t^ie  power  to  speak 
tiiem  all,  which  serves  the  same  purpose. 

The  Whole  Pentecost  story  with  its  dou- 
ble miracles  is  an  invention  either  of  titie 
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"writer  of  the  narratiTe,  or  somebody  before 
him,  so  that  it  reached  him  in  the  church 
traditions.  Its  obtl^et  is  the  announcement 
of  a  new  reyelation  on  the  day  of  Pente- 
cost, the  glorification  of  the  apostles  and 
disciples  and  placing  them  above  the  San- 
hedrin  of  the  Jews,  and  tl^  literal  thlfill- 
mentof  prophe<^es  sappuMcd  to  point  to 
the  time  of  the  Messiah.  All  this  is  done 
so  unakillfally  that  it  is  easy  fbr  the  critic  to 
look  through  the  scheme  of  the  author. 
The  only  truth  underlying  this  stt^y  is  the 
allegation  of  the  apostles  and  disciples  to 
divine  communications  from  on  high 
through  the  medium  of  the  '*  Holy  Qhost,*' 
or  Bath  Koly  which  are  different  names  for 
the  same  object. 

We, will  have  occasion  to  speak  once 
more  of  the  Pentecost  miracles  on  reaching 
the  history  gI  Paul,  with  whom  the  idea  of 
a  second  revelation  tturough  Jesus  origi- 
nated. The  author  of  the  narrative  in  vent- 
ed a  solemn  occasion  and  brilliant  scene 
for  the  embodiment  of  Paul's  idea. 
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THB    QOVERHMENT  OF    THB   NA8CSKT   CON- 

GBSaATION. 

The  growth  of  the  naseent  congregation, 
the  author  of  '*  The  Acts ''  maintains,  was 
very  rapid.  Right  after  the  Pentecost 
minUile  three  thousand  converts  were  add- 
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ed  to  the  120,  and  shcnrtly  afterwards  their 
number  increased  to  5,000  believers.  Snp* 
posing  that  those  converts  were  adalts,  the 
total  population  of  belierers  in  the  city  of 
Jerusalem  must  have  amounted  to  no  less 
than  15,000  souls.  This  number,  of  eeurse, 
like  almost  all  the  others  we  met,  is  an  in^ 
vention  of  the  author  or  transoriher  of 
*'  The  Acts/'  not  merely  because  ^e  num^ 
bers  three  and  five,  like  seven  and  ten, 
being  symbolical,  are  expressions  of  un^ 
known  or  hyperbolloal  quantities;  but 
chiefly  because  subsequent  statements  con- 
tradict this  arbitrary  number  of  believers. 
It  is  natural  to  thinks  if  the  Ohristlim  doo- 
trine  had  achieved  such  a  signal  victory  in 
tlie  capital,  thai  5,000  adults  had  embraosd 
it  within  a  few  days,  it  must  have  gained 
hundreds  of  thousands  of  believers  within 
a  short  time  in  the  provinces,  which  was 
not  the  caae.  Bat  we  shall  find  occiision 
hereafter  to  show  the  incredibility  of  this 
number.  One  of  the  most  important  fhcfs 
in  contradiction  thereof  is  the  oommunis- 
tic  and  cenobitical  form  of  government  in 
the  nascent  congregation. 

According  to  the  united  testimony  of  Jo- 
sephus,  Philo  and  Pliny,  the  Elder,  there 
existed  a  sect  in  Palestine  under  the  name 
of  Essences,  who  were  either  identical  with 
or  very  similar  to  the  Therapeuts  of  Egypt. 
Modern  researches  have  led  to  the  conclu- 
sion that  the  Essences  and  Therapeuts,  in 
their  respective  organizations,  imitated  the 
Order  of  Pythagoras,  with  which  they  had 
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ike  prinelpiil  ftu^nres  ia  oommoo ;  sever-  f 
tbeless  they  dtoegreed  in  Bumy  doctrtnes.*  | 

These  EeaeBetseoDet^ated  a  eeeret  order 
with  degprees,  in  which  candidates  were  in« 
•tmeted.  Joeephue  gives  us  no  aeconatof 
their  origin.  They  are  mentioned  for  the 
first  time  alxyat  106  B.  O.,  in  the  time  ot 
John^  brother  of  Jodah  Macoabee.  llie 
&»t  name  of  an  Bssenee,  Judas,  is  men- 
tioned  abont  UO  B.  €.,  in  the  time  of  Aruh 
tobnly  son  of  M^u  Hyrcan.  Philo  thinks 
the  order  was  estalilUihed  by  Moses  him- 
self, and  Pliny t  says  they  ez^M»d  already 
*'  for  thoasattcbi  of  oentnrles  '*  <par  saeeulo* 
nun  milUa).  The  Talmud  give%  no  aeoount 
of  ^Mr  origin,  whieh  oaa  be  relied  on.  So 
we  can  only  say  with  ceitainty,  that  at 
least  during  a  time  of  two  centuries  before 
the  iqwstles  to  an  unknown  time  after  the 
fall  of  Jerasalem,t  the  Essenees  lived  and 
taught  their  doctrines  in  Palestine  and 
other  parts  of  Western  Asia  and  Eastern 
Africa. 

We  shall  treat  in  another  ehapter  of  this'^ 
work  on  the  peculiar  doctrines  and  dogmas 
of  this  order.  It  suifices  for  our  present 
purpose  to  know  that  the  Elssenees  were 
eommunists  in  regard  to  property.  Joae- 
phuat  in  his  '*  Wars,"  book  il,  diap.  yiii,  g 
3,  slates  expressly,  thai  the  Essenees  de-  . 
spise  wealth*  and  adhere  to  the  doctrine  of  f 

*Vide  T.  T.  Bellermann'B  Oeschlchtllche  Nachalch- 
ten  aim  dem  Alterthnm*  fub&t  J^asaeer  and  Vli«nt« 
peuten.    Berlin,  1821. 

t  Hist.  Nat.  L.  v.,  cap.  16  and  17. 

t  Zaoh.  l^rankel,  Monatssbvift  14K,  p.  TO. 
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oommoB  poMtsftion,  so  that  nwM  of  tbom 
was  richer  than  tha  oUier,  *^  beoauae  it  ia  a 
law  <x[  the  aeet,  that  ayery  one  who  Joins  it 
giires  np  his  ^^roperty  to  the  order,"  *^  The 
propertj  of  all  of  them  is  their  oomnion 
posseeaion,  and  all  of  them,  like  heathers, 
huwe  hut  one  property." 

Philo,  in  his  book,  '*The  Righteous  Only 
is  Free,"?  says  of  this  sect  or  order:  "  In 
tiie  first  place  not  one  of  them  has  a  honse 
of  his  own,  which  does  not  belong  to  all  of 
them.  For,  besides  their  living  together 
in  large  societies,  each  honse  is  ateo  open 
to  every  visiting  brother  of  the  order. 
Fnrthermore  all  of  them  have  one  stove  of 
provisions  and  eqnal  expenses ;  they  have 
tlieir  garments  in  eommon,  as  they  do  With 
\  their  provisions.  They  reside  together,  eat 
together,  and  have  everything  in  common, 
to  an  extent  as  it  is  carried  ont  nowhere 
else."  The  section  of  the  Bssenees  whom 
Pliny  met  East  of  the  Dead  Sea,  had  not 
even  money  in  nse  among  themselves. 

The  apostolic  congregation  imitated  the 
eommunlEAic  and  cenobitical  form  of  gov- 
ernment, as  they  borrowed  numeroim  other 
doctoines  and  practices  from  that  mystic 
sect.    '^  A  nd  all  that  believed  were  together, : 
and  had  all  things  common ;  and  sold  their ; 
possessions  and  goods,  and  parted  them  to  j 
all  of  them,  as  every  one  had  need."  (Acts! 
ii,  44,  45.)    *'  Nether  said  any  of  them  that 
anght  of  the  things  which  he  possessed 

i  vide  BiuMbias*  Hist  Xcel«s.,  lib.  viU,  dtp.  12. 


I 


72  OmGUff  OP 

was  his  own ;  but  tb^y  had  all  thiags  oom« 
mon.  Neither  was  there  any  among  them 
that  laoked ;  for  as  many  as  were  possess- 
ors of  huids  or  houses  sold  them,  and 
brought  the  prices  of  the  things  that  were 
sold,  and  laid  them  down  at  the  apostles* 
feet ;  and  distribution  was  made  unto  erery 
man,  according  as  he  had  need."  (Acts  iv, 
32-34.) 

The  author  of  '*The  Aots,"  furthermore, 
advances  that  the  members  of  the  nascent 
congregation,  both  apostles,  disciples  and 
converts,  were  nearly  always  together  in 
one  place,  either  in  the  temple  or  at  the 
meal  in  this  or  that  house.  Lulce  already 
at  the  close  of  his  gospel  informs  us  that 
the  apostles  and  disciples  **  were  continually 
in  the  temple.''  Again,  in  Acta  i.,  12  to  14, 
he  narrates  thajb  all  of  them  met  in  one 
upper  room.  **  These  all  continued  with 
one  accord  in  prayer  and  supplication.'' 
After  the  **  three  thousand  "  converts  had 
been  added  to  the  congregation,  '*  they  con- 
tinued steadfastly  in  the  apostles'  doctrine 
and  fellowship,  and  in  brealting  of  bread, 
and  in  prayers."  (Acts  ii.,  42.)  **And 
they  continuing  daily  with  one  accord  in 
the  temple  and  breaiiing  bread  from  house 
to  house."  (Ibid.  46.)  The  same  is  repeat- 
ed after  the  number  of  converts  had  in- 
creased to  **  five  thousand."  (Ibid,  v.,  42.) 
Up  to  this  date  the  apostles  were  the  stew- 
ards of  the  whole  congregation,  and  did 
not  only  teach  them  and  pray  with  them, 
but  they  did  also  feed  them.    But  then  a 
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pof  tloQ  of  the  eoogregatkMi  oomplaliLed  of 
t^  s^glecfc  isi  vidows  in  (he  admiBisim- 
iA<m  of  the  daily  Affaint ;  aiiid  mvwt  deacons 
or  stewards  were  appointed  to  manage  the 
-worHllsr  mattBia.of  ^  ooimmuiit|r. 

It  is  evident  tJpsJb  6^Q0a,  or  even  S,QOO 
adttUB,  with  Ousix  ehiSidren,  eculd  not  be  tOi-  ! 
gotthear  alwa^, -either  in  t^e  temple  or  in  \ 
any  boose  of  Jerusalem.    ]^  is  no  less  cer-  \ 
tab],  bj^velrer,  that  Xittke  advanoes  the  idea 
that  tduey  were  jdways  together  In  one 
place,   ami   di^rided  their  tlBte    b^ween  \ 
pmyeor  and  the  meals.    Tbet^fore  one  of  i 
thestfiit^Dientsninst  bedraf^ied ;  ehher  the  | 
nasoont  «Migregation  was  ii<^  one  eommun"  \ 
istio  and  oenofoiMoal  body,  or  the  aaiabers  ! 
MOO  and  a^^NOO  9x»  taken  imisieh  too  high.  | 
In  the  arst  oase,  aU  passages;^  ^'  The  Acts'' 
quoted  in  this  chapter  must  be  declared 
spurioas,  and  tbe  w:hole  tenor  of  the  story 
fictitious,  while  in  the  latter  case,  only  tw^ 
numbers  need  be  :taken  as  oonsideraUy 
exaggerated.    Besides,  vr»  haire  in  fkvor  et 
the  former  the  iMA  of  the  £ssenees  whose 
oommuniaUo^^nd  eenobitieal  o^ganisBation,' 
as  well  as  others  x)f  their  lonns  and.  doc- 
trines, the  iMScen^  cangtsegation  may  have 
inoatated ;  winle  we  have  against  the  latler 
the  abuse  of  round  figures  common  to  al- 
most all  ancieait  writars.    Theit^oKe  we  set 
down  as  a  S%ifA  that  the  nascent  congrega- 
tion was  communiflti&and  eenobitical,  and 
the  nusftber  of  members  ^lust  have  been 
q^ite  limited,  hardly  amounting  in  adults 

and  minors  to  SOO  or  560  p^mons  at  any 
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time  prior  to  the  fall  of  Jerusalem,  although 
oatside  of  the  Jewish  eapital  the  number 
of  conyerts  inereased  much  more  ri^idlj. 

It  is  quite  natural  that  this  ooBgregatloB 
was  sooH  impoverished  and  alms  were 
gathered  elsewhere  to  supp(»rt  it*  Paul  or- 
ganized this  affair,  and  appointed  the  first 
day  of  the  w«ek  for  the  purpose  of  gather- 
ing the  alms|  which  were  sent  to  Jerusa- 
lem under  his  supervision.  (I.  Gorin.  zvi.) 
We  find,  also,  one  Agabus  (Acts  zi,  28)« ' 
who  collecteebt  alofts  at  Antioob  for  the  con- 
flpregation  of  Jerusalem.  It  is  no  wonder, 
therefore,  that  tiiis  congregation  was  called 
Ebionites,  "  the  needy  ones.''  Tiie  Esse- 
nces were  an  industrious  and  economical 
class  of  people,-  hence  they  co«ild  not  be 
poor.  The  naseent  congregation  imitated  | 
the  communism*  ef  the  Bssenees  without  I 
adopting  also  their  industry,  hence  poverty  ,^ 
was  certain  to  come..  ^ 

This  *'  breaking  bread  from  house  to 
house,"  and  eating  *'  their  meat  with  glad- 
ness and  singleness  of  heart/'  is  almost 
literally  copied  from  Josephus'  and  Philo's 
accounts  of  the  meals  of  the  Essences. 
Josephus  (Wars,  Book  II,  cap.  viii,  i  5), 
gives  the  following  account  of  the  cenobxt- 
ical  Essences : 

After  having  partaken  of  the  first  meal  ' 
their  superiors   dismissed  them   to  their 
work,  from,  which  they  returned  at  elevto 
o'clock.    Then  they  met  again  in  one  place   1 
each  girded  with  a  white  apron.     After   \ 
having  washed  their  bodies  with  eokf  water,   | 
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and  t^Mlr  Jtfytai    mmaBmm&aUi    at   tbeir  * 
xneaSs.     After    tbay  aa*e  sU    asMmbledy 
dressed  in  white,  eheerlul,  mad  nvdth  the 
moBt  9nfolime  dignity,  ^one  of  tiie  elders  \ 
givm  a  fiigiuil,  and  ^My  place  .theiBseiTeis 
in  proper  ovder,  their  ejnes  and  hands  raised   j 
tohe*Ten,and  In  tl^  position  they  pray  / 
to  God,  that  Uicttr  meal  may  please  him.  / 
Aftor  pir*yer  they  liedovm  at  the  table  ' 
in  ^Kler  as  they  w^  initiated  Into  the  bo<-  , 
oiety-;  the  men  xeol  'm^  on  ^Hieiv  vlf^t  hand ,  . 
spBd  the  wiomen  <on  their  1^,  «pon  piaia 
mattings.  ^Sliey  would  net  aUow  servants   ' 
to  ^wa^  on i;he«i,  beeause  «hey  abhor  slar- 
ery;  ^e  ^onng  men  of  the  soeiety  wait 
upon  t^e  eMDpany  at  table(.   ^Ih^dcink 
no  t^ine  At  those  meals;  ithey <drinlc  pure 
wat>er,  coSd  <er  warm;    ThiSy  eatrnoanunal  / 
food;  tiley  eat  bread  and  scilt  spiced  with  i 
hysop.  ^' 

**  After  the  company  Is  thas  placed,  all  \ 
are  silent.  One  of  them  proposes  a  passage  f 
of  Sacred  Scriptures,  which  another  of  the  \ 
company  expounds,  and  the  others  listen  \ 
silently.  Their  apivrobation  is  marked  by  j 
nods  or  by  a  calm  and  Joyful  expression  of  | 
the  face;  they  express  doubts  by  raising  \ 
one  finger  of  the  right  band  towards  the  I 
head.  The  expositions  of  the  Law  consist  ^ 
of  symbols  and  allegories;  for  the  whole  \ 
Law  appears  to  those  men  like  one  living  ' 
animal,  the  words  are  the  body,  the  I 
secret  essence  is  the  soul,  in  which  the  soul  \ 
of  the  wise  contemplates  chiefly  itself. 

''When  the  lesson  is  finisbed  all  clap 
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hands  ia  demonstFaUon  of  ftpprobftiion 
and  joy*  Tben  the  preaidhig.eldfer  riaea 
and  begina  a  aong.  After  him  aU  the  eom- 
pany  ris^,  andi  ataoding  in  coder  they  lis- 
ten to  Ihet  aoog:  aadi  Jpia  to  ohq  «horu8  at 
the  end,  o€  each  aianaa^.  The  ^tousig  men 
cxrry  in  the  .tables  and  dAshaif  aod  the 
oompany  ealn 

**  After  the  evening  meal,  they  celebrate 
the  holy,  e^eftingr  aejsrioe  (penaohida),  in 
this  maimer.  £>aring  m«al  two  choirs  are 
formedy  one  ef  males  and  anether  of 
femalesy  wilht  a  leadanio  each*  .  They  aing 
hytnnsiof  varioua-meaaures^Bd  in  di^narse 
melodies,  ^ome^iiaas  in  duet  and^  Uien< 
again  in  ebodnH.  13i»yt  march  aheut  in^sxo- 
cession  and  panaeaomelimea^alwayaahaat- 
ing  strophes  aod  anUatroithea^ft^aQ  a^ro-- 
priate  mannetu^' 

Philo  giTesthen  a  fall  dedcrtptton  of  the 
panucMtkt,  which'  is  not  ncceasary  to  our 
purpose.    Ifhc  intelligent  reader  is  fhlly 
enabled  b^^ese  qnotations  to  see  where 
the  author  of  "  The  Acts'.'  toctki  his  expres- 
sions of  **  eating  their  bread  wHh  gladness 
and  Singtoaesa  of  hei^.'*    Mere  can  be  no ; 
d6ubt  that  the  sacrament  comnkcnly  called 
the  Lord's  supfwr  is*  an  imitatioA'Of  the 
Essenlaa  meals,   and.  ^HfteaUAly   of   the 
pcaiticfiidet.    The  nasoaot  congregation  imi-^ 
tated  not  only  the  cornmnnism.and  ceno- 
bltical  lifa  of  one  section  of  the  Easeneea,  ^ 
but  also  tiMir  peculiar  manner,  of  partake- 
ing  meala.    The  wine  was  added,  because; 
the   Phariseea  pvonauncecU  the  bl«asingl 
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over  the  wine  at  the  opening  of  each  prin- 
cipal meal.  Nor  is  it  certain,  from  the  ao- 
coanta  of  Josephus,  that  those  Sflsenees 
abstained  altogether  Arom  wine.  To  this 
Was  added  the  mystical  signification  of  the 
bread  and  wine  to  represent  the  body  and 
blood  of  Jesus. 

Paul,  however,  teaching  his  religion  to 
the  Gentiles  of  ditfi^ent  dties  and  coun- 
tries, could  not  introdooe  this  anti-social 
and  impracticable  form  of  government. 
He  restricted  these  meals  which  were  in- 
tended to  replace  among  the  Heathens  their 
sacridcial  and  riotous  feasts,  \o  -the  first 
day  of  the  week,  in  imitation  of  that  Sec- 
tion of  the  jBssenees  which  Philo  deseril>e6. 
It  was  all  imitation,  the  crucifixion  on  the 
day  of>  Passover,  the  reception  of  the 
*'  Holy  Qhost ''  on  the  day  of  Pentecost,  the 
Bath  Kol  changed  into  a  ^  Holy  Ghost '' 
the  government  of  the  congregation  copied 
from  the  Sssenees,  the  eating  of  meals 
adopted  from  the  same  source;  it  is  all 
copied)  and  may,  therefore,  be  true. 

Paul  was  too  circumspective  and  prudent 
ia  man,  that  he  should  have  attempted  to 
impose  upon  the  Gentile  converts  the  £s- 
senean  form  of  communistic  an  i  ceno- 
bitical  government.  The  holy  meals  were 
too  .general  among  tJ^  Heathens  that 
he  could  do  without  one ;  and  he  reduced 
them  to  one  every  week  as  among  the 
Alexandrian  Essenees  or  Therapeuts.  But 
he  soon  found  occasion  to  regret  also  this 
concession.    Aa  the  speaking  with  tongues 


CHBI8IX1KXTY.  79 

was  grossly  abused  ty  the  -Oentile  C^ris- 
(iaas,  so  wasihe  holy  BU()per ;  it  soon  be- 
oa<xie4i  naisance  in  the  estimation  of  Paul, 
and  he  opi>osed  it  in  his  usual  and  frank 
manner.  So ,  he  wrote  to  the  Corinthians 
(I,  Cor.  xi,  20:)  "When  ye  come  together 
therefore  into  one  place,  this  is  not  to  eat 
the  Lord's  sapper.  For  in  «ating«every  one 
taketh  ^before  othevb  his  o^m  sapper,  and 
one  is  hungry  and  another  is  drunken. 
What !  Have  ye  not  houses  to  eat  and  to 
drink  in ;  or  c^pise  ye  the  (^mroh  of  Ood, 
and  shame  them  thai  have  net?  What 
shall  ^  say  to  you  7  Shall  I  praise  you  in 
this?  I  praise  you  not."  After  having 
given  them  advice  how  to  take  the  holy 
meal,  he  continues :  "  For  he  that  eateth  ] 
and    drinketh     unworthily,    eateth    and  \ 


drinketh  damnation  to  himself,  not  dis-  f 
cerning  th^e  Xiord's  -body.  For  this  cause  ^ 
,  many  are  weak  and -sickly  among  you,  and 
many  sleep.''  He  concludes  with  the  ad- 
monition: "Wherefore,  my  brethren,  when 
ye  come  together  to  eat,  tarry  one  for 
another.  And  if  any  man  hunger,  let  him 
«at  at  home,  that  ye  come  not  together  unto 
condemnation."  Also  in  II.  Peter,  ii,  18^ 
the  apostle  speaks  in  harsh  terms  of  the 
abuse  ot  the  holy  meals.  He  says :  "And 
shall  receive  the  reward  of  unrighteousness, 
as  they  that  count  it  pleasure  to  riot  in  the 
day  time.  Spots  they  are  and  blemishes, 
sporting  themselves  with  their  own  de- 
ceivings  while  they  feast  with  you."  A 
similar  passage  occurs  in  the  epistle  of  Jude 
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(verse  12):  **  These  are  spots  in  yoar  fsasts 
of  charity,  when  they  feast  with  you,  fiBed- 
ing  themselyes  withimt  fear-H)toud»  they 
are  without  water,  carried  about  of  winds,'' 
Ac. 

So  this  matter  wonld  do  oBly  among  the 
Palestine  Christ  iaus»  who  were  used  to  £s- 
senean  ascetics,  sobriety  and  frugality; 
among  Gentiles  used  to  riot  and  excess  at 
their  sacrificial  meals,  the  substitute  for 
those  meals — the  Lord's  supper — soon  was 
converted  into  a  source  of  sensuality  and 
excess.  It  is  no  wonder  therefore  Ihsit  tiiese 
aposto  I  ie  feasts  of  cbari  ty  soon  were  chanf^ 
in  the  church.  They  were  replaced  by  the 
bread  and  wine  at  the  Lord's  supper,  par- 
celled out  by  a  priest,  so  that  none  should 
get  too  much.  ^ 

The  author  of  ♦•  The*  A  efts  "  could  not  dose 
his  remarks  on  the  i?ovemment  of  the  nas- 
cent congregation  without  narrating  « 
miracle.  He  tells  the  following  story  ( Acts 
V,  1  to  11) : 

'  ''Bat  a  oertain  nma  named  Amkni^s, 
-  with  Sapphira,  bis  wife,  sold  a  pofMiesston, 

"And  kept  bacK  p^rt  of  the  price,  (his 
wife  also  being  privy  to  it,)  and  brought  a 
certain  part.,  and  lala  it  at  the  apostles*  Ifeet. 

"  But  Peter  said,  Ananias,  why  has  Satan 
filled  thine  heart  to  lie  to  the  Holy  Obost, 
and  to  keep  back  part  of  the  price  of  the 
land? 

**  Whlleit  remained,  was  it  nottblne  own  ? 
and  after  it  was  sold,  was  it  not  in  thine 
own  power?  Why  hast  thou  conceived 
this  tDing  in  thine  heart?  Thou  bast  not 
lied  unto  men,  but  unto  God. 

'And  Ananias  hearing  these  words,  fell 
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df)wn,  und  gard  tip  the  ghoflt.    And  great 
fear  came  on  all  tbetn  fbat  beard  these 

things. 

"And  the  young  men  arose^  wound  him 

up,  and  carried  him  out,  and  buried  him, 

"And  it  was  about  the  space  of  three 
hours  after,  when  bis  wife,  not  knowing 
wba€  was  done,  eaoie  in. 

^*Atvd  Peter  answered  tnrto  h«r.  Tel)  me 
whether  .ye  sold  the  land  for  «o  nraeb? 

And  ohe  said,  Yea,  for  so  much. 

"  Then  Peter  said  unto  her.  How  is  it  that 
ye  have  agreed  together  to  tempt  the  spirit 
of  the  Lord  T  behold  the  f^ei  of  them  whi<Ai 
have  burieil  thy  btwband  ere  at  the  door, 
and  shall  carry  thee  out, 

'*Then  fell  she  down  straightway  at  bis 
Ifeet,  and  yielded  up  the  ghost.  And  the 
young  men  oanie  in,  aftd  found  her  de»d, 
and  carrying  her  forth,  httxied  her  by  iMr 
husband. 

"And  groat  fear  came  upon  all  the  churct. 
and  upon  as  many*  as  tieard  these  things.*' 

Attempts  have  been  made  to  assign  nat- 
uiral  causes  to  this  terrifi^e  nviraele.  The 
deaHi  of  Anafffos  and  Sappfaira  was  ae- 
eoutited  for  by  a  -^liolent,  thounrh  unusnal, 
shocti  on  the  it^stem%(y  the  utiexpedted  dis- 
ee^ery  of  their  fklsetiood,  and 'this  tihotls. 
etansed'  sadden  deat)^.  A  single  ttHne  of  this 
kli>d  would  certafnly  be  an  extraordinary 
erent,  especially  in  the  ease  where  no  terrdr 
reigns,  no  set«i«  ptraishment  Is  to  be  feared. 
But  that  the  same  aeeididnt  fthould  happen 
twice  the  same  day  and  in  the  same  i^ace, 
and  to  husband  and  wife,  is  alt<^ether  im- 
probable. Besides,  if  tht  death  of  the  tiro 
peiisons  had  been  accidental,  Petdrand  the 
others  mfust  have   eto^iediiigly  iregyetted 
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that  two  good  persons  diedso  suddenly  for 
so  small  and  pardonable  an  offense* 

The  most  bingular  feature  of  this  story  is 
its  barbarity;  its  character  is  entirely  re- 
pugnant to  every  consciousness  of  love, 
justice  and  humanity.  With  the  calm  wiclt- 
edness  of  a  blood-thirsty  despot^  Foter  is 
made  to  say  to  the  terrified  woman, "  Be- 
hold, the  feet  of  them  which  have  buried  thy 
husband  are  at  the  door,  and  shall  carry 
thee  out.^'  Therefore  if  the  miracle  of  it- 
self renders  the  story  suspicious,  the  tenor 
oj'  the  miracle  renders  it  entirely  unaccept- 
able. Peter  can  not  thus  con  tradict  himself, 
so  much  every  body  must  know  of  human 
nature,  and  preach  a  religion  of  love  and 
forgiveness  of  sin,  while  on  tho  other  hand 
be  acts  a  bloody  and  merciless  executioner. 
Common  aense  rejects  this  entire  story  asia 
rude  fiction. 

There  is  tendency,  however,  in  this  stor^. 
Peter*s  knowledge  is  marvelous  and  super- 
natural ;  he  is  the  bead  of  the  congrega- 
tion, speaks  and  acts  on  her  behalf;  the 
money  is  not  given  to  the  congregation,  it 
la  laid  at  the  feet  of  the  apostles ;  a  dec^- 
tion  practiced  on  the  apostles  is  identi- 
cal with  one  practiced  on  the  "HcUy 
Ghost,"  and  this  is  a  crime  punishable  with 
death.  Here  aro  evident  traoes  from  a  cen- 
tury, when  the  successor  of  Peter  was 
acknowledged  as  the  head  of  the  church 
and  the  bishops  were  her  representatives. 
An  example  was  invented  to  terrify  people, 
.not  to  deceive  the  head  of  the  church  or 
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her  representatives,  to  prompt  people  to 
bequeath  their  property  to  the  church,  and 
let  them  know  whosoever  deceives  a  priest 
and  does  not  give  him  all  he  promised,  de- 
ceived the  **  Holy  Glhost,"  who  will  surely 
kill  him.  Only  in  a  century  of  barbarism, 
when  the  original  iutentions^of  the  founders 
of  Christianity  were  no  longer  understood,* 
this  story  vmu  d  be  inveuted  and  smuggled 
into  **  The  Acta ''  by  some  dishonest  tran- 
scriber. 

The  government  of  the  nascent  congre- 
gation, in  imitation  of  the  Essences,  was 
certainly  mild  a^d  patriarchal.  The  mem- 
bers living  together,  eating  their  frugal 
meals  from  the  same  store  and  at  the  same 
table,  for  a  long  time  expected  the  imme- 
diate return  of  the  crucified  Messiah,  the 
restoration  of  the  Davidiaix  throne  and  the 
redemption  of  Israel.  With  this  expecta- 
tion and  hope,  it  was  natural  to  them  that 
they  sold  all  they  had  and  sacrificed  it  to 
the  ■  sustenance  of  the  congregation.  We 
have  seen  the  same  thing  done  here,  when 
the  end  of  the  world  was  predicted.  After 
they  had  sold  all  they  had  and  it  was  all 
spent,  the  communistic  and  cenobitieal  or- 
gani^tion  was  perfected,  alms  came  from 
abroad,  and  they  continued  in  this  state  for 
many  years,  most  likely  to  the  ti^fie  when 
they  were  expelled  altogether  from  Jerusa- 
lem during  ihe  Roman  war.  So  far  we  ^- 
lieve  to  have  extracted  all  the  facts  from 
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our  sources  relating  to  the  origin  of  Chris- 
tianity.* 
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,  ON  Tii«  MIRACLES. 

The  author  of  "IPhe  Acts"  in  the  pro- 
gress of  the  story  nai^nites'that  the  aposUes, 
e&pechklly  Peter  and  John,  wrought  mir- 
acles. He  states  first  in  general,  *'And 
mahy  signs  and  wonders  were  done  by  the 
apostles,''  (Acts  ii,  4S.)  He  repeats  this 
statement  (Ibid.  V,  12,)  *'ATid  by  the  handi 
of  the  apostles  were  many  nigne  and  won- 
ders wrought  among  the  people;'*  He  then 
gives  some  details  of  these  signs  and  won- 
ders thus:  ''Inasmuch  that  they  brought 
forth  the  sick  Into  th€  streets,  and  laid  them 
on  beds  and  couches,  that  at  least  the 
shadow  of  Peter  passing  might  overshadow 
some  of  them.  There  came/also  a  multi- 
tude but  of  the  citie»  round  abotkt  Jerusa- 
lem, bringing  si<^  Iblks,  fknd  those  which 
were  vexed  witfc  unclean  i^irits^  and  thvy 
were  healed  every  one." 

The  superstition  that  the  shadow  of  Peter 

healed  the  sick  is   not   ascribed  to  the 

apostles,  nor  Is  It  maintained  that  cures 

were  eflfected  thereby ;  the  author  only  in- 

**     forms  us  that   Peter'is  reputation  was  so 

great  among  the  people  that  many  were 

II  III  I 

*The  ancient  Jews  had  a  tradition,  that  the  Dumber 
of  disciples  altogether  consisted  of  820  nncircumcised 

gersons.    See  Ibn  Ezra  to  Daniel  xii,  2,  and  Bashi  to 
anhedrin  65  6,  Amsterdam  edition. 
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led  to  crxUt  the  iiupentltioii,  ttaat  etren  tba 
puadiig  Bhadow  ut  Peter  was  ■uffli'ieDt  lo 
curu  dUeues  ftad  to  bnnUi)  nn<!leuii  splriia. 
Tbis  IB  byperbolic,  of  course,  and  intended 
to  gioiilj  Peter.  Had  P«t«r,  Indeed,  en- 
joyed HO  extraordhiarj'  a  repatatiiHi  aniohg 
so  Buperati  lions  d  clusBof  people,  the  cause 
or  ChrlHtiaDilj  Diutsl  neceBBsrily  have  met 
with  muofa  belter  success  In  and  abnot  Je- 
lOBalem  than  was  actiMlljr  the  case. 
A  «pe<dalcare  by  Petsrajid  John  is  men- 


tbe  two  apoailea." 

The  speech  put  In  the  moulii  of  Feler  on 
IliiB  occanioD  belongs  again  to  the  author  of 
"  The  Acts."  This  is  evident  from  the  use 
of  the  ternw  "  Son  of  Qod  "  and  "  the  fioly 
One,"  in  connection  with  Jeaus,  of  which 
neither  Petei  nor  the  Eblonltes  knew  any 
thing,  nor  did  tbey  eT«r  admit  any  eucb 
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doctrine.  Jesus  was  to  them  the  Messiah, 
or  the  Christ,  as  it  is  called  in  G  reek.  With 
Peter,  as  is  evident  almost  IVom  the  same 
passage,  Jesns  was  a  prophet  like  Moses 
(lii,  22,  2S,  24.)  But  as  we  shall  dwell  on 
this  point  at  some  length,  we  pass  over  here 
to  another.  The  highpriest  Ananias,  a 
Saddacee,  is  mentioned  in  connection  with 
this  scene.  This  can  only  be  the  same 
highpriest  who  had  the  apo&tle  James 
stoned,  viz.:  Ananias,  the  son  of  Ananias. 
He,  according  to  Josephns  (Antiqu.  xx,  ix, ' 
1)  was  appointed  to  his  office  by  King 
Agrippa  II,  and  exercised  stern  severity, 
because  "  he  was  also  of  the  sect  of  the 
Sadducees,  who  are  very  rigid  in  judging 
offenders  above  all  the  rest  of  the  Jews," 
as  Josephus  says.  The  highpriest  slew 
James,  the  brother  of  Jesns,  when  Festns 
was  dead,  and  the  new  procurator  of  Jndea, 
Albinus,  "was  but  upon  the  road."  This 
Albinus  came  to  Judea  in  the  year 62,  A.  C. 
In  **The  Acts,"  however,  this  scene  and 
speech  and  the  subsequent  arrest  of  Peter 
and  John  are  represented  as  following 
shortly  after  the  Pentecost  miracle,  hence 
about  two  months  or  so  after  the  crucifixion. 
We  merely  call  attention  here  to  this  utter 
confusion  of  dates,  on  which  we  must  treat 
at  length  hereafter,  to  show  that  neither 
the  miracle,  nor  the  scene,  the  speech  and 
subsequent  arrest  of  Peter  and  John  are 
historical. 

Peter  also  healed  a  man  of  the  palsy. 
His  name  was  Eneas.    He  had  kept  his  bed 
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eight  years.  In  the  Rame  chapter  we  are 
also  informed  in  a  little  story  that  a  certain 
pious  woman  ftom  Joppa,  whose  name  was 
T^bitha  or  Dorcas,  died  after  a  brief  Illness, 
Feter  then  at  Lydda  was  sent  fbr.  He  came, 
prayed,  and  said,  "Tabitha,  arise."  The 
dead  woman  obeyed ;  she  rose  and  lived, 
*•  and  many  believed  in  the  Lord."* 

Panl  worked  no  miracles.  It  is  narrated 
of  him,  indeed  (Acts  zxviii,  3)  that  a  viper 
fastened  to  his  hand  without  doing  him 
any  harm;  but  he  says  not  that  he  per- 
tormed  a  miracle.  He  speaks  of  **  mighty 
signs  and  wonders  by  the  power  of  the 
spirit  of  God,"  (Romans  xv,  19);  but  he 
may  have  imagined  them  in  the  power  of 
his  eloquence  which  enabled  him  to  preach 
the  Gospel  '*  from  Jerusalem,  and  round 
about  unto  Hlyricmn,"  especially  as  he 
says  (I.  Corinthians  i,  22,)  •*  For  the  Jews 
require  a  sign,  and  the  Greeks  seek  after 
wisdom."  Again  he  says  (Ibid,  ii,  4)  that 
his  preaching  "  was  not  with  enticing  words 
of  man's  wisdom,  but  in  demonstration  of 
the  spirit  and  of  power ; "  but  this  points 
to  no  miracles;  it  points  much  more  to 
mighty  appeals  to  the  sentiments  and  feel- 
ings in  preference  to  lo(i:ical  evidence.  He 
speaks  of  visions  and  revelations  (II.  Corin- 
thians xii,  1,)  but  not  of  miracles  performed 
on  others,like  those  of  Jesus,  Peter  or  John. 


•  A  similar  story  (Acts  xx,  7,  Ac.,}  of  Panl,  while  at 
Troas,  is  uot  narrated  as  a  miracle.  Eutychus  fell 
down  flrom  the  third  loft,  **  and  was  taken  np  dead." 
Bai  he  was  not  dead,  for  Paul  said,  "  Trouble  not 
yourselves,  for  his  lile  is  in  him."  It  was  no  miracle. 
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The  same  U  the  case  Id  the  pt^age  I.  Thes- 
sal.  (i,  5)  and  in  II.  Thesal.  (ii,  9s.)  These  are 
the  passages  on  which  Mr.  Baiian  bases  his 
allegation  that  Paul  believed  in  miraeles.f 

No  critical  reader  will  find  therein  an/ 
inference  even  entitling  him  to  such  an  al- 
legation as  a  matter  of  history. 

The  only  passage  which  might  possibly 
commit  Paul  as  a  beUever  in  miracles  is 
I.  Cor.  xUu  where  he  speaks  of  the  gifts  of 
grace.  '*  For  to  one  is  given  by  the  spirit 
the  word  of  wisdom;  to  another  the  word 
of  i^nowledge  by  the  same  spirit ;  to  another 
faith  by  the  same  spirit;  to  another  the 
gifts  of  healing  by  the  same  spirit;  to  an- 
other the  working  of  miracles;  to  ai;otber 
prophecy ;  to  another  discerning  of  spirits  ; 
to  another  diverse  kinds  of  tongues;  to 
another  the  interpretation  of  tongues.*'  But 
in  tl^e  same  chapter  (verses  2d,  29,  30,)  he 
evidently  ascribes  wisdom  to  the  apostles, 
knowledge  to  the  prophets,  faith  to  the 
teachers,  and  below  these  three  classes  he 
places  those  who  work  miracles,  heal  the 
sick,  speak  with  diverse  tongues,  or  inter- 
pret, so  that  neitiier  of  these  luwer  func- 
tions belonged  to  the  apostles.  This  passage 
proves  only  that  Paul  admitted  the  Gentile 
Christians'  pretensions  to  work  miracles, 
heal  the  sick,  &Jf^\  it  admits  by  no  means 
that  he  lielieved  any  thing  of  the  kind* 

The  gift  of  prophecy  of  which  Paul  speaks 
is  not  a  prediction  of  future  events ;  it  is 
merely  a  sort  of  trance,  something  akin  to 

t  Tiie  ▲poBttes.i?.  IS3. 
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•piMking  with  "  dlteno  tongues,"  with  the 
dieiiwitiontiMitthe  profiheta  epoke  ivtelU- 
9lbl#  #drto,  while  tk<M9  of  the  diTwee 
toii)|t^i«e  did  not.    This  gave  rise  to  gre»t 

oon^ulon  in  the  primitive  churches,  as  is 
evident  A*oin  the  words  of  Paul,  (I.  Corinth, 
xiy,  2B,  Ao.) : 

^•How  is  it  then,  brethren?  when  ye 
oome  together,  every  one  of  you  liath  a 
p0alm»  tMAh  a  doq^ine,  liath  a  tongue,  hath 
a  revelatiou,  hath  an  interpretation.  Let 
all  things  bed^ne  unto  edifying. 

**  If  any  man  speak  in  an  tmknoWi  tongue, 
let  Ube  by  two.  Or  at  the  mosjt  fiiy  three,  and 
t^^  by  course;  and  let  one  interpret. 

'*  But  if  there  be  no  interpreter,  let  him 
keejp  silence  in  the  church:  and  let  him 
speak  to  himself,  and  to  God: 

**  X^  the  pro9>hets  speak  two  or  three, 
and  let  the  otlier  Judge. 

**  If  anp  thing  m  revealed  to  another  that 
sitleth  by,  let  Uie  first  hold  his  peaoe. 

"  For  ye  majr  all  prophesy  one  by  one, 
that  all  may  learn,  and  all  may  be  com- 
forted. 

''And  the  spirits  of  the  prophets  are  sub- 
ject io  the  prophets, 

*'  For  GKia  is  not  the  author  of  confusion, 
but  of  peace,  as  in  all  churches  of  the 
saints. 

^'Let  your  women  keep  silenoe  in  the 
ohuro^ea ;  for  it  is  not  permitted  unto  them 
to  apeak;  but  they  ar^  commaTided  to  be 
under  obedience,  as  also  saith  the  taw> 

"And  if  they  will  learn  any  thing,  let 
thent  ask  their  husbands  at  home ;  for  it  is 
a  shWke  for  w<Hnen  to  speak  in  the  oluiroh. 

*'What!,  came  the  word  of  God  out  from 
you  T  or  came  it  unto  you  only  ? , 

'*If  any   man   think   himself  to  be  a 
prophet^  ior  i^lriiual,  let  him  aokaowtodge 
that  the  things  that  I  write  unto  you  aro 
the  commandments  of  the  Ix>rd. 
7 


,  90  ^    Origin  qv, 

"Bijt  if  ^ny  man  be  ignorant,  let  him  be 
ignorant.'  *'-        '     r  .  **i. •!%••;* 

**Whet^fOr^,'hieilat^ni  co¥»i?t»|ilii|i><tfji , 
and  iorbid  not  ie  ajpeak  wi^h  tp^raes, 

"Let  all  tilings  be  done  decently  a|id^  in 
order.** 

It  is  true  that  Paul  recommended  charity 
as  a  Tirtue  superior  to  all  gifts  of  grace 
which  he  enumerates,  superior  even  to  £aith 
and  the  gift  of  prc^heciy  (I.  Coiujoth.  xMi,  2,) 
henee  it  does  not  appear  that  lie  fait  'any 
high  admiration   for  miracles,  prophecy, 
'h€»aling,  or  the  other  gifts.of  grace,  a^  then 
eiaimed  by  tlie  Gentile  OhrisUanft;  but  it 
is  no  less  true  that  those  Gebtlle 'Christians 
cl^inied  to  be  i^  possession  of  those  powers, 
and  they  did  so  up  to  the  third  century. 
Who  was  the  originator  of  this  perversion 
of  the  understanding  among  the  Gentiles  ? 
It  is  well  known  that  the  Greeo-2loxaan 
pagans  "had  their  demonology,  exorcism, 
necromancy,  thaumaturgy,    oracles,    and 
prophets,  connected  with  tUe  n(K>s^  abhor- 
rent practices  of  debanchwy,  cruelty  «nd 
deception.    But  in  the  form  as  we  meet 
those  superstitions  in  "The  Acts  **  and*  the 
Epistles,  they  are  of  Jewish  origii^  as  we 
fehall- prove  instantly.    Paul  haying  been 
the  originator  of  Gentile  Christianity,  he 
must  have  approved  of  them  either  as  a 
matter  of  prudence,  as  he  has  done  in  many 
other  cases,  to  destroy  them  gradually  by 
the  influx  of  truth  and  light  from  the  source 
•of  revelation,  as  it  could  not  possibly  be 
'done  At  once,  and  not  even  attempted  with- 
out danger  to  his  cause ;  or  he  replaced  those 


< 
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Pagao'supenilitieas  ^  tfai^  gaikter'  or  praio- 
tMHdly  hanoleBs  J<hirlsh«j«6B,  which'lfemay 
have  believed  himself'  or  not* 

Thus  mnekk  is  untey  if  Paul  only  connte- 
nanoed  those  superstttiona,  the  o^er 
apostles  must  have  done  so  before  him ;  for 
he  was  not  the  man  to  invent  superstitions. 
He  aoeommodAted  himself  to  obstacles 
whieh  he  oould  not  remove.  We  may, 
therefore,  set  down  as  a  fact  that  the 
apostles  and  the  primitive  church  believed 
in  demons,  exorcism,  necromancy,  and 
marvelous  cures,  or  pretended  to  do  so. 
This  fact  afterward  gave  rise  to  the  wonder- 
ful stories  which  the  author  of  '*  The  Acts  " 
and  of  ^e  four  (ioepels  narrated  of  Jesus 
and  his  apostles.  In  confirmation  thereof 
we  will  quote  some  of  the  Jewish  supersti- 
tions then  existing,  as  the  Talmud  and  Jo*- 
aephuB  narrate  them,  and  we  will  find  the 
apostles  did  precisely  with  these  supersti- 
tions as  they  did  with  the  BcUh  Kol  and  the 
glossology ;  they  stpod  in  their  respective 
age,  and  adopted  its  aberrations.  We  will 
divide  the  material  into  demonology,  exor- 
cism and  thaumaturgy,  miracles,  mar- 
velous cures,  and  prophecies. 

The  severity  of  puniiriiments  threatened 
by  the  Laws  of  Moses  to  persons  who  prac- 
tice divination,  enchantment  or  necro- 
mancy, to  wizards,  witches  and  observers 
of  limes,*  is  proof  positive  not  only  of  the 
existence  of  those  superstitious  practices 

*Deut€T.  ivili,  10;  Lev.  xviii,  21;  zix,  26,  31 ;  xz« 
27, 

7* 
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to  «a  aUmUBip  d^rM  mmong  the  anoiviit 
Hebrewt,  hvA  alaoi  of  Hid  origin  of  Ummo 
aberratioiu  of  the  mind  in  Bgypt.  Still 
there  is  no  eridetioe  of  any  demonology  in 
iheee  law*«  Both  neoromanoy,  asking  the 
d^d  to  rev;eal  future  events,  and  the  Ob 
oonsultittg  iritb  familiar  spirits,  only  relate 
to  the  spirits  of  deceased  persons.  The 
witch  of  Endor  (I.  Sam.  xxTlii)  who  is 
ddled  a  BacUoth  Oh  has  no  connection  with 
any  demons,  she  plainly  conjures  the  spirit 
of  the  deceased  Samu^.  Tliessalonian 
women  were  known  in  Qreece  as  dxpeits 
in  this  secret  art.  They  sprinkled  blood 
nplbn  the  body  of  the  dead  whom  they  in- 
tended to  invoke,  offered  libations  to  the 
soul  of  the  deceased  one,  and  were  then 
obtain  that  he  would  answer  to  th^r 
queries.  The  Syrians  also  practiced  tliis 
superstition,  only  more  inhuman  than  the 
Greeks.  They  killed  tittle  children,  cut 
their  heads  off,  salted  and  embalmed  them, 
then  they  engraved  upon  a  golden  tablet 
the  name  of  the  evil  spirit  to  whom  this 
abhorrent  sacrifice  was  made,  upon  wiiich 
they  put  the  head  ei  %hQ  murdered  child, 
placed  wax  tapers  around  it  and  prayed  to 
it  as  to  ah  idol;  tills  caused  the  head  to 
answer  to  their  (luerles.  The  early  Chris- 
tian writers  firmly  believed  in  the  reality 
of  ttai»8iipei«tltiofi,  and  charged  the  Em- 
ptor Julius  Apostate  with  the  practice 
thereof* 

It  is  difficult  to  ascertain  whether  the  Ob 
of  t-he  ancient  Hebrews  was  like  either  the 
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Q reek  or  tbe  8y riao  practioe.  It  aftpears  not 
to  )iave  been  Uke  either ;  for  tbe  witeh  of 
Endor  was  oertaiDly  not  in  potMseesion  of 
jSamners  body,  benoe  it  was  not  similar  to 
tlM  Greek  pracUce,  and  she  oonjored 
SamuePa  spirit  kiOMelf  in  the  preeenee  of 
Sauly  benoe  it  wae  not  like  the  Byrian  prac- 
tice. Therefore  the  laws  are  no  evidence 
of  any  existing  demonology. 

It  is  evident,  however,  that  the  ancient 
Hebrews  knew  the  Satyrs  like  the  Egyp- 
tians and  Greeks,  the  hairy  and  lascivious 
Satyrs  with  the  goat's  feet,  and  loved  to 
make  sacrifices  to  them  f  Also  the  Shedim 
or  demons  are  mentioned  in  Dent,  xxxii, 
17,  as  objects  honored  by  sacrifices. 

Beside  these  there  was  the  evil  spirit 
which  infuriated  King  Saul  and  the  spirit 
of  falsehood  in  the  parable  of  the  prophet 
Michlah,  (I.  Kings  xxii,  19,)  to  open  a  wide 
field  to  the  fantasy,  partly  to  adopt  from 
other  nations  and  partly  to  produce  de- 
mons of  all  sorts  and  classes.  Another 
starting  point  for  a  vast  demonology  was 
olfered  in  the  words  of  Ecclesiast.  11,  8, 
where  King  Solomon  is  represented  to  have 
said  of  himself,  "  I  procured  myself  miS^ 
nneri,"  which  nK>st  likely  sigiufies  **  cap- 
tivating and  charming  beauties;''  but  th0 
words  Shiddah  and  Shiddoth  sounding  so 
much  like  Shed  and  Shedah,  '*  demons,"  be- 
ing actually  derivatives  of  the  same  Hebrew 
root,  Solomon  was  made  also  master  of  the 

tLeyit  xyil,  17;    Isaiah  xiii,  21;   xxxiy,  14;  11. 
Chron.  xi,  ifi. 
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deiiiou8,.as  we  sUall  96^  hereafter,  ancl  his 
nam^  yms  connoted  with  jaumerou»  ghostt 
stories. 

The  first  deraoD  jaenUoned  in.  the,  Bible 
Is  Satan,  who  is  a  poetical  fiction  in  the 
book  of  Job.  Ill  Zechariah  iii,  Satan  is  a 
personification  of  the  *'  filthj-  garments '' 
in  verse  3,  or  the  sins  which  "  prevent "  or 
**  hinder '*  the  high  priest  Joshua  to  stand 
uprightly  and  firmly  before  the  angel  of 
the  Lord.  Still  both  the  Satan  of  Job  and 
Zechariah,  two  figures  which  have  nothing 
in  common  besides  the  name,  were  made 
to  the  prince  of  evil,  of  darkness,  and  of 
wickedness,  the  Ahriman  ot  the  Persian 
mythology,  the  Typhon  of  the  Egyptians, 
and  the  Pluto  of  the  Greeks.  The  Hebrews 
gave  him  the  name  Samaely  "  the  destruc- 
tive power,"  Yetsei^  hara^  "  the  4vil  inclina- 
tion," and  Maloch  Hamaves,  "the  angel  of 
death,"  or  also  the  Greek  name  Kataigore,X 
"  prosecutor." 

From  these  few  starting  points  the  He- 
brews developed  a  demonology  peculiar  to 
itself.  The  ancient  rabbinical  sources 
mention   the  following  different    demons 

ppVO  Mazikin^  "evildoers;"  nSan'DKSrj 
Malachai  Habalah  "  seductive  angels  "  or 
messengers,  HHDID  nn  Ruah  Thimeah,  "  the 
unclean  spirit ; "  and  n;^l  nn  Ruah  Raak^ 
"  the  evil  spirit ;  "  all  of  which  have  the 
generic  name  of  D^cy  Skedim^  **  demons." 

Besides,  there  are  mentioned  j'-S'S  LUin^ "  fe- 


X  So  also  Revelations  of  Joha  xii.  10. 
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uial,e  demous. ' *  The  origin  of  tlieae  demous 
is  not. certain.  In  one  place  of  the  Talmud 
they  are  said  to  be  descendants  of  Adam  at 
a  time  Between  tne  birth  of  Abel  and  Seth 
(Eriibin  18  a  and  elsewhere.)  But  other- 
wise it  is  maint£4ned  God  created  them 
Friday  evening  in  the  last  hour,  when  the 
Sabbath  set  in,  creation  was  closed  and  the 
demons  received  no  bodies.  Still  they  were 
supposed  by  some  to  have  a  hairy  body  and 
the  legs  of  birds. 

The  mother  of  the  demons  is  the  Lilith 
(Nocturua,)  the  primitive  night  of  Egyp- 
tian mythology.  She  is  like  the  Grecian 
Proserpine;  only  that  the  Lilith  of  the 
Talmud  is  depicted  as  a  beautiful  and  las- 
civious woman.  Later  writers  mention 
four  mothers  of  the  demons,  viz.:  Lilith, 
Naamah,  Aggereth  and  Mahelah,  which  ap- 
pear synonymous  with  Proserpine,  Venus, 
Hekate  and  Lamia.  The  husband  of 
Naamah  ox  Venus  was  Shomeron,  Vulcain, 
whose  son  was  Ashyaedai,  the  prince  of 
demons.  Harman,  thp  Persian  Ahrinaan, 
is  mentioned  as  a  son  of  Lilith.  The  souls 
of  wicked  persons  after  death  are  also 
ctianged  to  demons. 

As  regards  the  nature  of  the  demons,  the 
rabbis,  it  appears,  were  well  informed. 
They  state  (Chagiga  16  a)  **Six  things  are 
said  of  the  demons ;  in  three  things  they 
ar^  like  angels  and  in  three  like  men.  They 
ar«  like  angels  in  this;. they  have  wings 
lika  angels,  fly  from  one  end  of  the  world 
to  finother,  and  know  future  events  like 
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the  angelfi.  How  oan  tJtiey  know  this? 
They  hear  it  behind  the  curtain  like  the 
angels.  In  these  three  tilings  thoy  are  like 
men ;  they  eat  and  drink,  propagate  their 
species  and  die  like  men."  It  is  also  known 
that  thej  are  very  intelligent  and  in^uisi- 
tiye.  It  is  said  of  their  prince  Ashmedai 
that "  he  daily  ascends  to  heaven  to  learn 
in  the  school  of  heaven,  and  then  he  de- 
scends to  the  earth  to  learn  in  the  school  on 
earth,"  (Guitin  68  a.)  Elsewhere  it  is  nar- 
rated that  Rabbi  Hanina  bar  Papa  went 
out  at  night  to  distribute  charity,  when  he 
was  met  by  "  the  chief  demon,"  viz.:  Ashme- 
dai who  threatened  to  do  him  harm  for  im- 
posing on  his  domain,  night ;  but  the  Rabbi 
discussed  Scriptural  passages  with  the  de- 
mon and  proved  to  him  that  he  had  no 
right  to  injure  one  who  was  out  at  night  to 
distribute  charity.  Of  course,  finally  the 
Rabbi  drove  the  demon  to  flight  (Jeru- 
shalmi,  Shekalim  v.)  Again  Raba  Informs 
us  that  the  demons  every  Sabbath  crowded 
the  academy  to  listen  to  the  lectures,  and' 
the  torn  garments  of  the  students  must  be 
ascribed  to  the  same  cause— the  demons^ 
press  themselves  so  close  to  them.  (Ber- 
achoth  6  a.)  These  passages  will  suffice  ^ 
show  a  peculiar  characteristic  of  the  de- 
mons among  the  ancient  Hebrews;  th( 
were  looked  tipon  as  superior  intellects, 
sagacious  and  heartless  beings,  prudent  an^ 
wicked.  It  is  an  eminently  psyehologSi 
idea.  Beings  gifted  with  superior  lnt^l< 
and  none  but  brutal  and  wicked  propenf- 
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tiefl  are  demons  in  the  strictest  sense  of  tke* 
term. 

The  office  and  function  of  all  these  de- 
mons is  injury,  eyil  to  man ;  but  tbej  are^ 
named  according  to  the  different  kinds  of 
evil  which  they  inflict.  The  Mazikin  inflict 
bodily  injuries  and  perpetrate  mischief  in 
an  ordinary  sense  of  the  term,  like  the 
Satyrs  of  the  Greeks  and  the  Fauns  of  the 
Romans.  They  are  yery  numerous  on 
earth,  but  invisible.  Aba  Benjamin  says, 
**  If  the  eye  was  permitted  to  see,  no  crea- 
ture could  stand  the  Mazikin.^*  Rabbi  Huna 
says,  *'  Every  one  of  us  has  a  thousand  (Ma- 
zikin)  at  his  left  hand  and  ten  thousand  at 
his  right  one."  (Berachoth  6<i,)  These 
Mazikin  are  most  frequently  in  ruins, 
(Berachoth  3  a,)  in  unclean  places,  as  in 
privies,  (Berachoth  62  a,)  in  sewers  through 
which  the  waste  water  flows  from  houses. 
(Oholin  105  b,)  In  that  place  of  the  Talmud 
the  following  story  is  told :  Abai  said,  in 
the  first  place,  I  believed,  it  is  prohibited 
to  sit  under  the  sewers  of  houses  on  ac- 
count of  the  water ;  but  Mar  told  me  It  is 
on  account  of  the  demons.  A  man  carried 
a  barrel  of  wine ;  being  tired,  he  set  it  down 
on  a  sewer,  and  instantly  a  demon  came 
and  broke  the  barrel.  The  man  went  to 
Mar,  son  of  Rabbi  Ashai,  and  complained ; 
the  Rabbi  put  the  demon  under  ban,  and 
he  appeared.  The  Rabbi  asked  why  he 
b^ke  the  barrel,  and  the  demon  answered, 
the  man  put  the  vessel  right  upon  my  ear. 
the  Rabbi,  however,  said,  '*Thou  hast  noth- 
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iug  to  do  at  a  place  where  so  many  people 
pa£N$ ; .  thpu  art  w^ong ;  go  and  pay  the 
damage. '^  The  demon  paid  the  damage 
after  ]^e  had  stolen  the  money  from 
piles  which  were  not  counted ;  for,  he  ^ 
said  that  his  confrers  had  no  power  over 
things  *''  bound,  dealed,  measured  or 
counted.^*  It  appears  that  the  rabbis 
managed  the  demons  without  much 
trouble. 

The  same  Abai  also  narrates  in  the  same 
place  that  the  Mazikin  also  frequent  the 
waters  like  the  Greek  nymphs.  It  is  nar- 
rated there  :  "  Rabbi  Papa  had  in  his  house 
one  conversant  with  demons.  One  day  he 
sent  him  to  the  river  to  fetch  water,  the 
servant  stayed  away  a  good  while.  On  re- 
turning, the  Rabbi  asked  him  why  he  tar- 
ried so  long,  and  the  servant  answered: 
"  I  httd  to  wait  till  the  evil  waters  passed 
away,  as  the  demons  had  drunk  thereof." 
This  was  so  common  a  superstition  that 
nobody  would  drink  water  before  he  had 
spilt  a  few  drops  from  the  vessel,  to  pour 
out  "the  evil  waters"  which  the  demons 
leavo  on  the  surface. 

Tht)se  demons  were  also  present  to  do  in- 
jury where  things  or  persons  were  in  even 
numbers — two,  four,  six,  <fec — where  two 
glasses  of  wine  were  drunk,  and  not  one, 
three  or  five.  This  superstition  is  narrated 
at  length  in  the  Talmud  (Pesachim  105, 109, 
110  and  111,)  where  even  the  magic  spells 
arc  Recorded  to  banish  the  demons  which 
preside  over  such  incidents. 
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It  ftppe^rs  that  the  JHfazikin  aro  personifi- 
cati6tts  of  phyt^ciil  Causes  of  dideases,  the ' 
miasma  riBing  from  uucleail  places,  im- 
pure iDgvedieots  of  the*  water,  the  foul 
air  in  the  ruins,  ^to.;  but  the  superstition 
c6nne^^  with  even  numbers  is  inex* 
plica ble  to  us. 

The  MelacAai  Habalah  or  **  Seductive 
Angels  '^  are  the  counterparts  of  the  Mazi- 
kiih.  The  latter  demons  Injure  the  body, 
and  the  former  seduce  the  soul  to  evil,  and 
then  scorn  with  diabolic  pleasure  at  the 
corrupt  soul.  Rabbi  Ishmael  beu  Elisba 
states  (Berachoth  51  a)  that  the  archangel 
Suriel*  told  bim  among  other  things, 
*•  Legions  of  seductive  angels  sit  and  wait 
impatiently  for  man,  saying,  when  will 
man  commit  one  of  these  things  and  be  en- 
snared!*' The  things  prohibited  there  by 
Suriel  are  not  of  a  strictly  moral  character ; 
still  the  passage  is  clear  enough  in  showing 
that  these  demons  wait  for  man's  seduc- 
tion. Further  on  the  same  Kabbi  states 
{see  Meharsho  to  this)  that  these  demons 
are  "the  unclean  powers  who  wait  anx- 
iously for  man  to  injure  and  kill  him,'' 
morally,  of  course.  Another  passage  of 
the  Talmud  reads  thus  (Kethuboth  104) : 
**  Rabbi  Elieser  said,  when  the  wicked  man 
is  blotted  out  from  this  world,  three  groups 
of  *  Seductive  Angels'  meet  him  in  the 
other ;  the  one  s^j's,  *  No  peace  to  the 
wipked,  paid  the  Lord,'    the   other   says, 

*  In  another  chapter  we  will  treat  on  the  angelolog/ 
of  tbe  Hebre^vs^  wneM  this  8orieI,  wtio,  like  Meta- 
thron,  ia  an  archangel  Q*  jgTi  "it^.  will  find  his  place. 
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« Thoa  shaU  rest  wiMi  gri^,'  »Bd  Oie  Uilrd 
8ay«, '  Go  down  and  ligr  wHh  Uie  wittltjBd 
ones." 

These  ** Angels  of  Sedaotion/'  peraonifi^ 
cations  of  crime  and  remoise,  appear  in 
the  role  of  Satan's  actual  servant,  and  | 
partake  fally  of  his  nature,  as  decribed  in  I 
Christian  sources.  While  the  Mcuikin  stand  1^ 
under  a  milder  prince,  viz.:  Ashmedai,  of  .< 
whom  the  Talmud  says  ttiat  he  is  not  him- 
self wicked,  the  ''Angels  of  Seduction"  ^ 
stand  under  Satan  himself.  i 

The  Jtuah  Tumeah^  '*  the  unclean  spirit,'' 
was  contracted  on  burial  grounds  for  the 
sole  purpose  of  prophecy.  The  prohibition 
in  the  Law  of  Moses  against  inquiring  of 
the  dead,  against  which  also  the  prophet 
Isaiah  remonstrates  with  his  cotemporaries, 
is  expounded  in  the  Talmud  thus :  '*  This 
is  one  who  fasts  and  then  stays  all  night 
on  a  burial  ground,  that  he  be  possessed  of 
an  unclean  spirit,"  (Sanhedrin  64)— a 
practice  which  appears  to  have  been  very 
common  in  those  days.  At  another  place 
(Niddah  16)  this  practice  is  enumerated 
among  others  which  endanger  a  man's  life 
'*  and  bring  his  blood  upon  his  own  head." 
Plato,  both  in  his  Phaedon  and  the  work 
On  Law,  speaks  of  the  returning  souls  of 
the  deceased  .f  In  the  former  work  he  says 
the  soul  after  the  separation  from  its  body 
is  attracted  to  the  upper  world  by  a  certain 
force  of  attraction  inherent  in  the  body, 

1 6ee  PbM<l.,  eOlt.  I^eipziiri  it»>  P>  ti  €—fi.  *m1  p. 

2W  tbe  not««;  On  Iaw,  p.  MS, 
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itt,  t1l6M  tovla  soar  aboai  their  grarw 
Attd  mMiaaii^te,  sod  are  risible,  becaoao 
tbe^r  ai?e  not  yet  entirely  Beparsted  flroni 
«M  bodil J  matter.  TlieBe  are  not  the  eouls 
of  good  men ;  it  is  a  punishment  tor  their 
wieked  life.  Therefore  they  resume  the 
wicked  practioes  of  their  former  days.  Then 
he  states  thatt^e  soul  of  murdered  persons 
haunt  in  Hades  the  souls  of  their  murderers. 
Here  then  are  the  impure  spirits  on  burial 
grounds  as  a  superstition  whioh  must  have 
been  oommoa  among  the  Greeks  long  before 
Plato,  because  he  attempts  to  assign  a 
natural  reason  to  it.  In  the  Talmud  one 
rabbi  states:  " During » the  twelve  months 
after  death,  the  soul  rises  and  returns  (to 
the  grave) ;  after  twelve  months  it  rises  to 
return  no  more.'*  This  has  been  adopted 
by  theologians  of  the  middle  ages,  with 
the  theory  of  Plato,  vii:,:  the  soul  feels  a 
desire  after  the  bodily  organs  and  corporeal 
pleasures  and  enjoyments.  A  soul,  there- 
fore, altogether  given  to  carnal  pleasures 
must  be  attracted  so  much  longer  by  Its 
body. 

From  another  story,  however,  recorded 
in  the  Talmud  (Beraohoth  18  a  and  Aboth 
Derabbi  Nathan,  Sec.  3)  it  appears,  the 
superstition  was  prevalent  that  the  dead 
hold  OMiversittions,  which,  at  ceiftain  times 
and  to  certain  persons,  are  audible.  The 
story  thei'e  is  of  a  jiious  man,  who  having 
given  alms  to  a  poor  stranger,  wks  tiji- 
braided  by  his  Wife  so  badly  that  he  left  tne 
hous<^  attd  reniiifled  aU  night  on  the  burial 


J 


102  0^\0t^  ^V". 

verpe,  beuqe  bo  wicked  persopfir  0»«  of;Cj># 
pl^ildr^m  had  beei^  liboye  in  h^veo,.  h^ard 
from  b«biod  th^  ourUin  wlMtt  Qo^  mad  re- 
garding the  future^  and  on  r6tuniia8.oom- 
munioated  it  to  the  other  ehild^  Tkiis  was 
done  twioe  on  the  eye  of  New  Year;  but 
the  third  time  the  conversiiig  children  Imd 
found  out  that  somebody  listened,  and  Uiey 
communioated  no  more  secrets. 

It  appears,  therefore,  that  thia  supersti- 
tion changed  its  form  at  variotts  times ;  but 
under  all  forms  it  was  believed  that  one 
was  thus  enabled  to  prophesy.  We  shall 
see  in  another  chapter  how,  by  fasting  and 
similar  means,  not  only  an  evil  spirit  was 
contracted,  but  also  a  pure  spirit  for  the 
same  and  similar  mystic  purposes. 

The  Buah  Saah^  ''evil  spirit,"  is  a  demon 
wkiob  finds  pleasure  in  taking  possession 
of  human  beings  (acoardlDg  to  the  New 
Testament,  also  of  swines)  and  in  causing 
them  to  do  wicked  or  mis<^evou8  things  con- 
trary to  their  will.  A  dear  d^nition  of 
the  nature  of  this  class  of  demons  is  in  the 
thirteenth  chapter  of  Firke  S/obU  Mieaer^ 
the  first  chapters  of  which  are  much  <^der 
than  the  Talmud,  and  their  author  ^ras  a 
cotemporary  of  the  apostles.  It  says  jthere : 
**A  man  who  has  an  evil  spirit^  whatever 
he  does,  he  does  not  from  his  own  choice, 
but  by  compulsion  of  the  evil  spirit;  and 
whatever  words  he  speake  are  the  words  of 
the  evil  one."  The  evil  spirit  alienees  a 
man's  sou)^  suspend^  his  will,  his.  moral 


We  must  add  here  a  remarkable  "passage 
of  thR  Talmud  [Erubin  41,)  "Three  things 
cause  man  to  violate  his  own  will  and  the 
will  of  his  Maker,  viz.:  idolatry,'  an  evil 
SPIRIT,  and  extreme  poverty.  To  what 
purpose  is  this  told?  lliat  one  should  pray 
for  him," 

The  Talmud  narr 
We  quote  one;  R 
Yochai,  and   Rabb 

peror  for  the  revoci 

prohibited  the  ohsi 

Moeea,    (probably 

Hadrian.)    When 

' '  Ben  Talmion  {'  boi 

and  said,   if  you  n 

Rabbi  Sioion  wept 

the  angel  appeared 

father's  house  (Hag 

Let  the  miracle  eom 

the  demon   Ren  T 

them  to  Rome  and 

emperor's  dauglitei 

the  Rabbi  comman 

and  he  left."    This,  of  oourse,  moved  tbe 

emperor  to  revoke  hiaedict. 

In  the  New  Teslaineiit  we  hava  to  deal 
uhiefly  with  the  two  tatl«r  olassee  of  de- 
monB— the  unclean  spiritandtheevil  spirit. 
The  demoniacs  of  the  New  Teatament  are 
ntit   simply   persons   vha   laborsd  nnder 
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p^aaM  of  ioMDity,  or  sufibrad  from  »oi)^» 
halliudiutioti.    Unttb«w  states  distinctlr  : 
I  posaessad  with  de- 
were  lunatics,  and 
jr."    Here  a  distinct 
,  the  demoniac  and 

)  a,  partly  ftom  per-    ' 

1  partly  from  ta.cte 
'  n,  set  down  the  ft>l- 
nce  between  the  de- 
acknowledges  him- 
luppoeed  demoniac, 
Irmly  insisting  that 
,  fully  believes  him- 
pelled  to  the  com- 
aome  power  lie  was 

la  to  possess  almost 
1  for  the  time  being, 
lough  perfectly  well 
ia  about  to  oomlnit 
iihich  may  attend  it, 
ir  eatls^ctlon  in  its 
rictim  is  generally 
Luse  or  offence  what- 

4.  At  the  comlmenceinenl  of  the  attack 
religious  suasion  appears  to  eiterolBe  an 
loimmtso enrotlve  power  ou  the  demoniac; 
but  that  power  dtminlshea  in  strength  the 
longer  rteourse  to  it  Ih  delayed,  till  it*  effl- 
caoy  is  ntterly  lost. 
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That  writer  thinks,  *'  It  is  a  state  nnaf- 
f^Bcted,  so  far  as  science  can  prove  by  any 
physical  condition  of  the  body,  on  which 
medicine  appears  to  have  no  effect,  and  on 
which  religion  alone  seems  to  exercise  any 
beneficial  control.''  Still  he  admits  that 
the  disease  is  contracted  by  the  excessive 
use  of  spirituous  liquors,  as  also  by  medical 
treatment  under  the  strong  stimulating 
system  carried  to  excess  incases  of  typhoid 
fever. 

The  reader  will  obsor^  that  this  descrip- 
tion of  the  demoniac  coincides  precisely 
with  the  rabbinical  notices  of  this  disease^ 
as  well  as  with  those  of  the  New  Testament. 
In  a  warm  climate  which  relaxes  the 
nervous  system,  in  an  age  and  at  places 
where,  as  we  shall  see  hereafter,  artificial 
means  were  frequently  used,  to  overstrain 
the  nerves  to  their  utmost  powers,  in  order 
to  see  mystic  visions  and  receive  supernat- 
ural oracles,  this  unexplained  disease  may 
have  been  quite  frequent,  and  may,  in 
many  instances,  have  been  cured  by  re- 
ligious suasion  or  other  moral  influences. 
Not  iLuowing  the  nature  and  causes  of  the 
disease,  it  was  ascribed  to  the  villany  of  a 
demon. 

This  brings  us  down  to  Exorcism  and 

Tbaumaturgy.    We  must,  however,  make 

mention  of  a  'Similar  disease  among   the 

Greeks  before  w^  enter  upon  the  next  topic 

The   fate  of  the  Arcadian  King  Lykaon 

whom  Zeus  changed  into  an  ugly  wolf,  is 

well  known.    This,  in  after  times,  gave  rise 
8 
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to  a  demoniac  disease  called  Lykcmikropia 
or  KynarUhropiat  on  which  the  Greek  physi- 
cian MarcelluB  of  Sidae  (under  the  Emperor 
Mark  Aurel,)  treated  at  some  len{^h.t  He 
shows  that  the  patients  snfifering  of  this 
species  of  madness,  especially  at  the  ap- 
proach of  npring  in  the  month  of  February, 
attempted  to  imitate  the  manners  and  pas- 
sions of  animals,  especially  of  d(^  and 
wolves,  and  spent  their  nights  on  solitary 
burial  places. 

The  rabbis  of  the  Talmud  describe  as  one 
criterion  of  insanity,  **.To  stay  over  night 
on  a  burial  ground." 

Magic  and  incantations  as  practiced  by 
the  ancient  Greeks  was  introduced  among 
them,  as  their  accounts  maintain,  by 
Oethanes  who  came  into  Greece  from  Persia 
with  Xerxes,  and  promulgated  the  rudi- 
ments of  those  secret  arts.  They  were  af- 
terward enlarged  by  Democritus,  who,  it 
was  maintained  by  the  ancient  Greeks,  had 
learned  them  out  of  the  writings  of  certain 
Phoenicians.  The  whole  mystic  art  came 
from  sources,  thus  much  is  certain,  to  which 
the  ancient  Hebrews  had  access  long  before 
the  Greeks.  TTierefore  it  would  be  won- 
derftil,  almost  miraculous,  if  the  Hebrews 
had  not  learned  some  of  these  superstitious 
practices,  especially  as  they  prc^ess  to  have 
learned  ''the  names  of  the  angels''  in 
Babylonia.  The  fact  that  they  knew  the 
Ahriman,  son  of  Lilith,  as  one  of  the  prom- 


t  Thorlaclns,  Oposcala  T.  IV,  p.  54,  Ac. 
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inent  demons,  points  distinctly  enough  to 
Persia,  It  appears  even  that  the  A  shmedai , 
the  prince  of  demons,  was  identical  with 
Ahriman,  and  the  word  being  composed  of 
^i^JSsh,  "fire,"  and  nD  madoiy  "median." 
It  must  not  be  forgotten  that  the  only  differ* 
ence  between  the  two  Persian  deities  Or* 
muzd  and  Ahriman  is  light  and  fire.  Or- 
muzd  is  "the  light  of  intelligence,"  and 
Ahriman  is  "  the  fire  of  man." 

Still  those  superstitions  never  assumed 
the  stupendous  dimensions  among  the  He- 
brews as  they  did  among  the  Pagans,  and 
especially  among  the  Greeks,*  with  whom 
superstition  outdid  itself.  However,  as  w« 
have  seen  already,  exordKoa  and  than* 
maturgy  were  practiced,  or  at  least  it  is 
maintained  in  the  Talmud  that  certain  per- 
sons were  experts  in  these  secret  arts..  Not 
only  the  Talmud,  also  Josephus  chronicled 
this  superstition. 

Speaking  of  King  Solomon  (Antiquit.  B. 

YIII,  Chap,  ii,  |5)  Josephus  states: 

"Now  the  sagacity  and  wisdom  which 
God  had  bestowed  on  Solomon  was  so  great 
that  he  exceeded  the  ancients,  Inso- 
much that  he  was  no  way  inferior  to  the 
Egyptians,  who  are  said  to  have  been  be- 
yond all  men  in  understanding ;  nay,  in- 
deed, it  is  evident  that  their  saeadty  was 
very  much  inferior  to  that  of  flie  king's. 
He  also  excelled  and  distinguished  himself 
in  wisdom  above  those  who  were  most  emi- 
nent among  the  Hebrews  at  that  time  for 
shrewdness ;  those  I  mean  were  Ethan,  and 
Heman,  and  Ghalcol,  and  DartUi,  the  sons 

♦  See  Antiquities  of  Greece  by  John  I^orter,  DD. , 
Book  II,  chap,  xylii. 
8* 


of  Mahol.  He  also  composed  books  of 
odea,  and  soi^,  a  thousand  and  fire,  of 
rabies  and  slimlltudea,  three  thousand ; 
a  parable  upon  every  sort 
liyssop  to  the  cedar;  and 
also  about  beasts,  about  c  _ 
Borta  of  living  creatures,  whether  upon  the 
earth,  or  in  the  seaa,  or  In  the  air;  for  he  was 
not  unacquainted  with  any  of  their  natures, 
nor  omitted  inquirioH  about  them,  but  de- 
scribed them  all  like  a  philosopher,  and  de- 
monstrated bis  exquisite  knowledge  of  their 
several  properties.  Ood  also  enabled  him 
to  learn  that  skill  which  eipela  demonB,f 
which  is  a  science  useful  and  sanative  to 
him.  He  composed  such  incantations  also 
by  which  distempeiB  are  alleviated.  And 
he  left  behind  him  the  manner  of  using  exor- 
cisms, by  which  they  drive  away  demons. 
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;  and  t^ls  method 
■e  is  of  great  force  onto  this  day  ;  for 
1  havese«n  a  certain  man  of  my  own  coun- 
try, whose  name  was  Eleazer,  releasing 
peoplo  that  were  demoniacal,  in  the  presence 
of  Vespasian,  and  his  sons,  and  his  captains, 
and  the  whole  multitude  of  his  soldiera. 
The  manner  of  the  cure  was  this:  be  put  a 
ring  that  had  a  root  of  one  of  those  sorts 
mentioned  tjy  Solomon  to  the  nostrils  of  the 
demoniac,  alter  which  he  drew  out  the  de- 
non  through  .his  nostrils;  and  when  the 
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man  fell  down  immediately,  he  a<y ured  hln: 
to  return  unto  him  no  more,  making  still 
mention  of  Solomon,  and  reciting  the  in- 
cantations which  he  composed.  And  when 
Eleazer  would  persuade  and  demonstrate 
to  the  spectators  that  he  had  such  a  power, 
he  set  a  little  way  off  a  cup  or  basin  full  of 
water,  and  commanded  the  demon,  as  he 
went  out  of  the  man,  to  overturn  it,  and 
thereby  to  let  the  spectators  know  that  he 
had  left  the  man ;  and  when  this  was  done, 
the  skill  and  wisdom  of  Solomon  was 
showed  very  manifestly ;  for  which  reason 
it  is  that  all  men  may  know  the  vastness  of 
Solomon's  abilities,  and  how  he  was  beloved 
of  God,  and  that  the  extraordinary  virtues 
of  every  kind  with  which  this  king  was  en- 
dowed may  not  be  unknown  to  any  people 
under  the  sun ;  for  this  reason,  I  say,  it  is 
that  we  have  proceeded  to  speak,  so  largely 
of  these  matters." 

"  The  cup  and  ba^n  full  of  water  "  which 
the  demon  overturned,  to  let  the  spectators 
know  that  he  had  left  the  man^  is  mentioned 
also  in  the  Talmud  on  the  occasion  narrated 
above,  when  Rabbi  Simon,  son  of  Yochai, 
drove  out  the  demon  "Ben  Thalmion" 
from  the  daughter  of  the  emperor.  Rashi 
to  this  passage  (Meilah  17)  quotes  another 
version  of  a  part  of  that  story,  according  to 
which  the  demon  Ben  Thalmion  says  in  ad- 
vance to  the  rabbi,  **  And  this  shall  be  your 
sign  that  I  went  out,  in  coming  forth  I  will 
break  all  the  glass  vessels  in  the  house  of 
the  prince." 

Again  in  another  place  (Wars,  Book  VII, 
chap,  vi,  ?3)  Josephus  narrates  this : 

"  Now  within  this  place  (Macherus)  there 
grew  a  sort  of  rue,*  that  deserves  our  won- 

*  Span  helm  observes  here,  that  in  Qraecia  Hajor 
and  Sicily  thej  had  rue  prodigiously  great  and  dur- 
able like  this  rue  at  Macherus. 
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der  on  account  of  its  largeness ;  for  it  is  no 
way  inferior  to  saij  fig-tree .  whatsoever, 
either  in  height  or  thickness ;  and  the  report 
is,  that  it  had  lasted  ever  since  the  times  of 
Herod,  and  would  probably  have  lasted 
much  longer,  had  it  not  been  cut  down  by 
those  Jews  who  took  possession  of  the  place 
afterward.  But  fitill  in  that  valley  which 
encompasses  the  city  on  the  north  side, 
there  is  a  certain.place  called  BaaraSf  which 
produces  a  rootf  of  the  same  name  with  it- 
self;  its  color  is  like  to  that  of  flame,  and 
toward  the  evening  it  sends  out  a  certain  ray 
like  lightning ;  it  is  not  easily  taken  by  such 
as  would  do  it,  but  recedes  from  their  hands, 
nor  will  yield  itself  to  be  taken  quietly,  un- 
til either  the  urine  of  a  woman  or  her  men- 
strual blood  be  poured  upon  it ;  nay,  even 
then  it  is  certain  death  to  those  that  touch 
it,  unless  any  one  take  and  hang  the  root 
itself  down  from  his  hand,  and  so  carry  it 
away.  It  may  also  be  taken  another  way 
without  danger,  which  is  this.  They  dig  a 
trench  quite  round  about  it,  till  the  hidden 
part  of  the  root  be  very  smaU,  they  then  tie 
a  dog  to  it ;  and  when  the  dog  tries  hard  to 
follow  him  that  tied  him,  this  root  is  easily 
plucked  up ;  but  the  dog  dies  immediately, 
as  if  it  were  instead  of  the  man  that  would 
take  the  plant  away ;  nor  after  this  need  any 
one  be  afraid  of  taking  it  into  their  hands. 
Yet  after  all  this  pains  in  getting,  it  is  only 
valuable  on  account  of  one  virtue  it  hath, 
that  if  it  be  only  brought  to  the  sick  per- 
sons, it  quickly  drives  away  those  called 
demons,  which  are  no  other  than  the  spirits 

t  This  strange  account  of  the  place  and  root  Baaras 
seems  to  have  been  taken  f^om  the  magicians,  and 
tjie  root  to  have  been  made  use  of  in  the  days  of  Jo- 
sephus  in  that  superstitious  way  of  casting  out  de- 
mons, supposed  by  him  to  have  been  derived  Arom 
King  Solomon,  of  which  we  have  already  seen  he  had 
a  great  opinion ;  Antiq.  B.  VIII,  chap,  li,  sec.  5.  We 
also  may  hence  learn  the  true  notion  Josephushad 
of  demons  and  denioniacs,  exactly  like  that  of  the 
Jews  and  Christians  in  the  New  Testament,  and  the 
first  four  centuries.  See  Antiq.  B.  VI,  chap.  viii.  sec. 
2;  B.  XI,  chap,  ii,  sec.  8.—  Whuton 
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of  the  wicked  th^  enter  into  men  that  are 
alive,  and  kill  tnem,  unless  they  can  ohtain 
some  help  against  them." 

Fabricios,  in  his  Codex  JPseudepigr,  Vetr, 
TesLy  p.  lQ64t,  preserves  some  pretended 
fragments  of  these  books  of  conjuration  of 
l^olomon,  which  may  be  a  translation  from 
a  book  known  to  the  rabbis  of  the  Talmud, 
as  the  niK1fl"in  IDO  fSefer  Harefuothf  "  the 
book  on  therapeutics/'  which  King  Heze* 
kiah  is  reported  to  have  hid,  for  which  he  re- 
ceived divine  approbation.  (Fesaohim  66  and 
elsewhere.)  Most  likely  some  pseudograph 
wrote  a  volume  on  tkua  sultjeot  and  passed 
it  for  the  work  of  King  Solomon  which 
King  He2sekiah  had  hid,  together  with  the 
copper  serpent  which  Mose*  had  made  in 
the  wilderness.  The  compilers  of  the  Tal- 
mud gave  credence  to  the  story  as  they  did 
to  the  stories  of  the  Phoenix  and  the  Sala- 
manders (Cholin  127.) 

It  is,  therefore,  beyond  doubt  that  exor- 
cism was  practiced  among  the  Hebrews  in 
the  time  of  the  apostles ;  that  it  had  a  his- 
tory, and  popular  credulity  dated  its  origin 
back  to  King  Solomon,  of  whom  the  Talmud 
also  narrates  the  beautifal  fable  of  his  ad- 
ventures with  Ashmedai,  whom  he  ban- 
ished in  order  ,to  tell  him  where  the  worm 
8hemir  could  be  found.  This  worm  which 
grows  in  the  ashes  of  the  Phoenix,  cuts  stone 
by  mere  touch.  Solomon  was  obliged  to 
have  this  worm  to  cut  stones  for  the  altar  of 
the  temple,  to  which  purpose  no  iron  instru- 
ments were  to  be  used.    Ashmedai  alone 


112 


Obigin  of 


knowing  where  to  find  it,  after  the  use  of 
much  strategy,  he  was  brought  before  Solo- 
mon and  informed  him  where  to  find  the 
Shemir.  Afterward,  however,  Ashmedai 
retaliated  on  Solomon  4  We  call  attention 
to  this  story  only  in  support  of  the  fkct  that 
the  origin  of  exorcism  was  supposed  to  be 
of  Solomon,  who  not  only  had  Sfdddah  and 
Shiddothf  but  "was  wiser  than  all  men;" 
"and  he  spake  three  thousand  proverbs, 
and  his  songs  wete  a  thousand  and  five. 
And  he  spake  of  trees,  fW>m  the  cedar  tree 
that  is  in  Lebanon,  even  unto  the  hyssop 
that  springeth  out  of  the  wall ;  he  spake  also 
of  beasts,  and  of  fowl,  and  of  creeping 
things,  and  of  fishes;"  consequently  he 
could  also  govern  the  demons  and  teach 
others  how  to  do  it.  The  demons  dreaded 
his  very  name  as  late,  indeed,  as  in  the  days 
of  Vespasian  and  Josephus. 

The  Hebrews  certainly  did  not  consider  this 
mystic  art  a  gift  of  grace,  because  Solomon 
did  not  enjoy  the  reputation  either  of  a 
prophet  or  of  a  very  pious  man.  Although 
the  Talmud  maintains  in  one  place,  "  Who- 
ever says  Solomon  sinned  is  in  error ; "  still 
it  is  well  maintained  on  the  other  hand  that 
he  was  one  "  who  teaches  wisely  and  acts 
otherwise."  The  root  oi  the  plant,  accord- 
ing to  Josephus,  had  more  to  do  with  this 
mystic  art  than  the  magic  spells  uttered  on 
the  occasion.  It  would  appear  even  that 
those  magic  practicians  actually  knew  of 

IThia  story  la  beautiAiUy  explained  in  the  JSre<!h 
JtWin  by  8.  J.  L.  Batpoport,  part  1,  art.  Ashmedai. 
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medicine  to  cure  the  disease  called  demoniac. 
The  rabbi9,  as  we  have  seen  already,  had  no 
need  of  any  medicine ;  Rabbi  l^mon,  son  of 
Jochai)  plainly  commanded  the  demon  Ben 
Thalmion  to  leave,  and  it  left.  Mar,  son  of 
Rabbi  Ashi,  summoned  the  demon  before 
his  court  and  imposed  a  fine  on  the  wret<^, 
which  it  had  to  pay.  They  considered  ex- 
orcism a  science  which  one  could  and  should 
study.  We  have  seen  in  a  former  chapter 
that  the  members  of  the  Sanhedrin  were  re- 
quired to  know  this  mystic  science.  The 
Talmud  (Succah  28  a)  tells  that  Hillel  liad 
eighty  pupils,  among  whom  Rabbi  Johanan, 
son  of  Saccai,  was  the  youngest,  yet  he 
knew  all  and  every  thing  that  the  age  pos- 
sessed. Among  the  sciences  of  this  rabbi 
there  is  specially  enumerated  **  conversation 
with  the  angels  and  conversation  with  the 
demons,''  It  was  considered  a  profsme 
science  which  was  prohibited  on  Sabbath. 
So  the  Talmud  informs  us,  (Sanhedrin  101  a) 
**  None  should  inquire  on  Sabbath  in  mat- 
ters of  the  demons.''  One  Rabbi  Jose  has 
sense  enough  to  add  thereto, ''  Also  on  week 
days  it  is  prohibited."  There  are  recorded 
in  the  Talmud  some  magic  spells  to  banish 
demons  (Pesachim  105  to  110)  and  a  secret 
art  to  enable  one  to  see  them  (Berachoth 
6  a);  but  they  are  of  a  much  later  origin 
than  the  period  on  which  we  treat. 

Again,  in  the  Talmud  Sandhedrin  (begin- 
ning of  chapter  eleventh,)  where  those  are 
counted  who  shall  not  enter  the  kingdom 
of  heaven  in  eternal  life.  Rabbi  Akiba  adds, 
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"Who  read  profeue  books  and  who  whis- 
pers oyer  a  wound, '  All  the  sickness  which 
I  brought  on  the  Egyptians,  I  shall  not 
bring  on  thee,  for  I,  the  Lord,  am  thy  phy- 
sician,"' This  entitles  us  to  believe 
that  (daes  of  incantations,  healing  wounds 
by  magic  spells,  was  a  common  superstition 
which  that  rabbi  opposed.  The  Talmud 
narrates  several  times  that  the  apostles  and 
disciples  of  Jesus  practiced  this  supersti- 
tion. "  l^e  grandson  of  Babbi  Joshua  ben 
Levi  was  sick  with  an  inflammation  of  the 
throat,  and  a  person  came,  .whispered  into 
his  ear  the  names  used  among  Nazarenes, 
and  he  recovered."  (Talm.  Yerushalmi  Eru- 
bin.)  At  another  place  (Abodah  Zarah 
85  a)  another  note  of  this  kind  Occurs :  A 
nephew  of  Rabbi  Ishmael  ben  Elisha  was 
sick,  and  the  apostle  James  came  to  heal 
him  in  the  name  of  Jesus,  but  the  rabbi 
would  not  allow  it.  Whether  Babbi  Akiba 
opposed  this  practice  simply  because  it  was 
a  superstition,  or  he  did  so  because  it  was  a 
Christian  superstition,  it  is  now  difficult  to 
decide.  The  former  is  most  likely,  because 
the  magiQ  spell  was  a  verse  from  the  Old 
Testament. 

We  need  go  no  ftirther  on  this  topic.  The 
above  quotations  must  have  already  con- 
vinced the  reader  that  the  knowledge  of 
demonology,  as  well  as  exorcism  and  thau- 
maturgy,  was,  in  the  time  of  the  apos^es,  a 
vulgar  belief  and  a  secret  science,  of  which 
some  made  use  and  others  did  not.  Some 
considered  the  whole  pretentions  supersti- 
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tious  and  others  did  not.  Some  employed 
this  mystic  art  for  the  purpose  of  de- 
ception and  imposition,  while  some  may 
have  made  it  subservient  to  other  and  better 
purposes.  But  it  was  not  a  gift  of  grace  any 
more  with  the  Eleazer  of  Josephus,  Rabbi 
Simon  and  others  in  the  Talmud  than  with 
the  apostles  and  disciples  of  Jesus,  and  vice 
versa.  On  the  part  of  the  Jewish  writers  it 
is  not  even  claimed  as  a  gift  of  grace. 

In  regard  to  iniracles,  however,  the  pre- 
tensions of  the  Talmud  run  fully  as  high 
and  higher  than  those  of  the  New  Testa- 
ment. All  kinds  of  miracles,  except  the 
reanimation  of  the  dead,  a  miracle  which 
the  author  of  kings  only  had  the  boldness 
to  claim  for  the  two  prophets  Elijah  and 
Elisha,  but  all  other  miracles  recorded  by 
the  authors  of  the  New  Testament,  and 
some  considerably  more  stupendous  are 
recorded  also  in  the  Talmud,  as  having  been 
wrought  by  men  who  were  cotempora- 
ries  of  the  apostles,  and  by  their  sires.  Some 
characters  of  the  Talmud  are  specially  , 
noted  as  workers  of  miracles  and  are  called 
on  this  account  D''03D  nDlSo  "  experienced  in 
miracles,"  as  Rabbi  Simon  ben  Yochai, 
mentioned  before,  Nahum  of  Gimsu  (Taa- 
nith  21)  and  many  others.  By  the  way 
(and  also  in  Vajikrah  Jtabbah)  the  Talmud 
narrates  the  iollowing  marvelous  anecdote 
of  this  Nahum :  His  people  wished  to  send 
a  present  to  the  emperor,  and  they  ap- 
pointed him  to  be  the  messenger.  They 
gave  him  a  box  filled  with  gems  and  pearls. 
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On  his  way,  stopping  all  nigbt  in  an  Inn, 
thieves  emptied  the  box  of  its  valuable  con- 
tents and  filled  it  with  earth.  The  poor 
man  discovered  his  bad  luck,  but  having  no 
means  to  replace  the  stolen  treasures,  he^ 
as  he  was  used  to,  exclaimed,  "  Also  this  is 
for  good,"  and  continued  his  journey.  He 
reached  his  place  of  destiny  and  delivered 
I  the  box  with  earth  to  the  emperor.    On  ex- 

amining its  contents,  the  emperor  and  his 
!  officers,  of  course,  were  much  offended,  and 

\  Nahum  and  his  party  were  in  danger  for 

j  their  lives.    But  the  prophet  Elijah  assumed 

I  the  appearance  of  one  of  the  Imperial  offi- 

i  cers  and  pleaded  the  unlucky  man's  cause. 

"  Perhaps  this  is  of  Abraham's  earth  which 
I  possesses  the  charming  power  to  render  an 

i  enemy's  sword  like  stubble  and  ashes,"  the 

i  disguised  Elijah  advanced.    The  earth  was 

tried  and  it  actuaUy  possessed  this  precious 
j  virtue.   This  rendered  it  more  valuable  than 

any  treasures  which  could  be  offered  to  the 
ruler,  and  Nahum  was  greatly  honored  by 
the  emperor  and  sent  home  with  rich  pres- 
ents. That  the  prophet  Elijah  came  down 
from  heaven  and  conversed  with  this  or  that 
person,  or  wrought  miracles  for  somebody, 
was  almost  an  everyday's  occurrence. 

The  oldest  man  of  miracles  recorded  in 
the  Talmud  was  the  Rip  van  TTinkle  of  the 
Jews,  the  man  who  slept  seventy  years. 
I  His  name  was  Hoiii  HamangeL    He  lived 

j  in  time  of  Alexander  Jannseus  and  his  wife 

and  successor  in  office,  Alexandra,  between 
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105  and  75  B.  C*  This  man  of  wonders,iwe 
are  told  in  the  Talmud  (Taanith  23,)  was  so 
fhmiliar  with  the  Almighty  himself  that  he 
asked  favors  of  God  like  an  nncouthed  son, 
whose  will  the  good  father  does  after  all. 
His  prayers  were  instantly  granted.  The 
month  of  Adar  had  passed,  the  Talmud  nar- 
rates, and  no  rain  had  refreshed  the  parch- 
ing land.  They  sent  to  Hon!  Hamangel 
and  requested  him  to  pray  for  rain.  He  did 
so  and  it  rained  not.  He  dug  a  hole,  went 
down  and  prayed,  "O  Lord  of  the  world  I 
thy  children  have  set  their  count-enance  on 
me,  as  if  I  was  the  son  of  the  house  before 
thee ;  I  swear  by  thy  great  name  that  I  will 
not  move  from  this  spot  until  thou  hast 
shown  mercy  to  thy  children."  It  began 
raining  slowly.  His  pupils  said,  it  appears 
to  rain  only  for  the  purpose  of  absolving 
him  of  Ms  oath,  so  that  he  might  go  home. 
Honi  continued  his  prayer,  "  This  is  not  the 
rain  for  which  I  prayed,  I  asked  for  a  rain 
which  fills  wells  and  cisterns,"  and  lo!  a 
heavy  current  of  rain  poured  down  with 
violence.  It  appears  the  rain  has  come  to 
destroy  the  world,  his  pupils  said  much 
alarmed;  he  prayed  again,  and  it  rained 
quietly.  It  rained  so  much  that  Jerusalem 
was  overflowed  to  such  an  extent  that  peo- 
ple fled  upon  the  Mount  of  the  Temple,  and 
again  Honi  prayed  and  the  rain  stopped. 
This  is  a  miracle  as  great  as  any  told  in  the 
New  Testament. 


*  He  woA  a  ootemporary  of  Simoon  ben  Sbatach  who 
conld  hardly  have  lived  longer  than  75  B.  C. 
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The  close  eonnectiops  of  this  man  with 
God  were  not  limited  to  him  only ;  two  of 
his  grandsons,  Aba  Hilkiah,  his  son's  son, 
and  Hanan  or  Onias  "  who  hid  himself,"  his 
daughter's  son,  did  precisely  the  same  this^ 
at  various  times,  as  the  Talmud  narrates  in 
the  same  place.  This  Hanan  or  Onias  "  who 
hid  himself"  came  to  a  tragic  end.  When 
Aretas  and  Hyrcanus  besieged  Aristobulus 
in  Jerusalem,  Josephus  tells  us  (Antiqu. 
Book  XIV,  chap,  il,  §1,) "  Now  there  was 
one  whose  name  was  Onias,  a  righteous 
man  he  was,  and  beloved  of  God,  who,  in  a 
certain  drought,  had  prayed  to  God  to  put 
an  end  to  the  intense  heat,  and  whose  pray- 
ers God  had  heard,  and  had  sent  them 
rain.  This  man  had  hid  himself,  because 
he  saw  that  this  seduction  would  last  a  great 
while.t  However  they  brought  him  to  the 
Jewish  camp,  and  desired  that  as  by  his 
prayers  he  had  once  put  an  end  to  th« 
drought,  so  he  would  in  like  manner  make 
imprecations  on  Aristobulus  and  those  of 
his  faction.  And  when  upon  his  refusal,  and 
the  excuses  that  he  made,  he  was  stiU  by  the 
multitude  compelled  to  speak,  he  stood  up 
in  the  midst  of  them,  and  said,  ^*  O  God,  the 
King  of  the  whole  world !  since  those  who 
stand  now  with  me  are  thy  people,  and 
those  that  are  besieged  are  also  thy  priests, 
I  beseech  thee  that  thou  wilt  neither  hearken 
to  the  prayers  of  those  against  these,  nor 
bring  to   effect   what  these  pray   against 

t  The  Talmud  gives  another  reaRon  for  the  surname 
*'  who  had  hid  himself,"  both,  however,  may  he  cor- 
rect. 
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those."  Whereupon  »ach  wicked  Jews  as 
stood  about  him,  as  soon  as  he  had  made 
this  prayer,  stoned  him  to  death."  Thus 
the  rabbinical  tale  of  a  man  working  won* 
ders  by  prayer  is  corroborated  by  Josephus, 
while  none. of  the  miracles  recorded  in  the 
New  Testament  can  boast  upon  such  im- 
portant testimony. 

This  Honi  Hamangel  and  his  two  grand- 
sons were  not  the  only  men  who  wrought 
wonders  by  prayer;  the  Talmud  narrates 
most  astonishing  miracles  which  were  per- 
formed especially  by  Kabbi  Hanina  ben  Do- 
sa,  Rabbi  Phineas  ben  Yair,  (the  miracu- 
lous powers  of  these  men  extended  to  their 
asses  on  which  they  rode,)  Rabbi  Jndah  ben 
Elai,  Rabbi  Judah  ben  Baba,t  Rabbi  EUeser 
ben  Hyrcan,  and  numerous  others.  We 
must  quote  some  of  the  most  remarkable 
ones.  Nakdimon  ben  Gurion,  a  rich  citizen 
of  Jerusalem,  borrowed  of  a  Roman  officer 
the  water  contained  in  twelve  cisterns,  when 
water  was  scarce  in  that  city,  to  supply  the 
pilgrims.  He  promised  twelve  talents  of 
silver  to  the  Roman,  if  on  a  certain  day  the 
rain  should  not  refill  his  cisterns.  This  was 
then  quite  a  large  sum  of  money.  The  last 
day  of  the  contract  had  approached,  and  no 
rain  had  fallen.  The  Roman  sent  word  to 
KakdinK>n  to  send  him.  the  water  or  the 
money ;  but  Nakdimon  replied,  the  day  has 
yet  many  an  hour.  The  Roman  laughed  at 
this  and  said,  the  whole  year  no  rain  fell,  it 

X  See  Seder  Haddaratb»  edit.  KaiOsrah,  1734,  p.  lee  a. 
column  1. 
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will  certainly  not  come  to-day.  He  went 
to  the  bath  full  of  Joy,  and  Nakdimon  went 
into  the  temple  and  prayed,  "  O  Lord  of  the 
world,  thou  knowest  that  I  have  not  done 
this  for  my  honor  or  the  honor  of  my 
father's  house,  I  have  done  it  to  thy  glory 
that  the  pilgrims  have  water  to  drink."  In- 
stantly the  clouds  rose  and  the  rain  de- 
scended so  copiously  that  all  cisterns  over- 
flowed. The  Roman  going  out  of  his  bath- 
house and  Nakdimon  coming  from  the 
temple  met ;  the  latter  said,  pay  me  for  the 
surplus  of  water  thou  hast  received,  to 
which  the  Roman  replied,  "  I  know  that  thy 
God  shakes  the  world  on  thy  account ;  still 
I  have  another  plea  against  thee,  for  behold 
the  sun  is  set,  the  day  is  past,thou  must  pay." 
Nakdimon  returned  to  the  temple  and 
prayed,  "  Lord  of  the  world,  make  known 
that  thou  hast  beloved  ones  in  thy  world ; 
as  thou  hast  done  me  a  wonder  in  the  begin- 
ning, do  me  one  more  at  the  end."  The 
wind  turned,  the  clouds  dispersed,  and  the 
sun  came  forth  brightly  from  behind  the 
clouds.  II 

Rabbi  Hanina  ben  Dosa  was  another  man 
of  great  miracles.  Being  on  the  road  he 
was  overtaken  by  a  heavy  shower.  He 
prayed,  **  O  Lord  of  the  worlds,  everybody 
is  pleased,  must  Hanina  be  distressed ! " 
It  stopped  raining.  Having  reached  his 
house  he  prayed  again, "  Lord  of  the  worlds, 
,  everybody  is  distressed  and  Hanina  should 
be  pleased !  "     Instantly  it  rained  again. 

I  Taanlth  19  and  Aboth  Berabbl  Nathan. 


\ 
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ISie  BiOh  JSdl  ^^laty""  prodMMd  Iki  the 
ntune  of  <9<>d,  '^The  wbdl^  ^ttoieUt  in  glteii 
stistaiMtiioe  for  the  sake  of  HakhTji,  ]AT'4Mm, 
ahd  Hanina,  my  tt6tt,  Iive<si  oil  a  tneamire  of 
tsm^  f^in  oito  Sabbttth  to  andtber.'' 
{Beraehoth  1*7,  OuKn  M  i^id  in  Itoni^.) 
nils  same  Habbl  Haiilna  ben  Bote  ]^r- 
^ormed  a  miMde  edttiilai'  to  t^e  One  n^hloh 
Paul  did  with  a  B€tip^%<My  tbattk^  Mtbbi 
did  it  8till  more  wociderfl&lly.  "  There  was 
n^ar  a  certain  Tillage  a  venomotui  serp^t, 
c^ned  OfUfhtdy  "Wtdi^  poison^  tMny  i^eoftle. 
They  went  to  Habbl  Hanina  ben  Bosa  and 
oomplaiiadd.  Show  me  the  hole  of  th6  ser- 
pent, he  said,  and  they  did  so.  He  ptaced 
his  heel  in  the  hold,  the  serpent  bit  him ; 
but  it  was  the  serpent  which  died.  Hanina 
took  the  dead  oreatn^  upon  his  lOlOtddeT', 
went  iA  the  academy  and  deolaired,  the  ser^ 
pent  kills  not,  the  sins  do.  Tfkem  ikey  daid, 
wo  to  the  man  who  midets  a  €7n«t4uf ,  and 
wo  to  ^e  Onarud  whidi  meels  Kabbf 
Hanina  ben  Dosa."  (Beraclioth  Sa.)*  Fui> 
ther  on  (p.  44)  it  is  Stated  of  the  «Ame  man 
that  he  not  only  cared  the  sick  by  his 
prayers ;  bnt  he  even  knew  while  praying, 
whether  Qod  wonld  heal  the  sicflc  man  for 
whom  he  prayed.  So  he  prayed  once  for 
the  sick  son  of  :^bbi  Gamliel,  and  right 
after  prayer  he  said  to  the  messenger  Uiat 
the  patient  was  well  already.  In  the  same 
manner  he  saved  the  son  of  Rabbi  Johanan 
ben  Sac()ai,  Wholse  wifb  Was  much  stxrprised 
that  her  husband  should  not  be  able  to  do 
what  Hanina  could  do ;  but  the  rabbi  said, 
9 
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"  H«  (Hftnl^A)  is  like  a  Bery&nt.belbro  the 
kil^[  (having  tree  ingress)  and  I  ain  likeaa 
ofQoer  before  tbe  king."  This  Hanlna,  as 
is  evident  from  tU«  oonneotioua  with  tba 
rabbis  OamUel  and  Johanan  ben  Saocai, 
was  a  ootemporaij  of  the  apostles. 

Another;  most  extraordinary  man  .  woa 
Babbl  Phineaa  ben  Yair  wlui  flounebed  a 
century  later  than  Hun  in  a,  TiuM  man  di- 
vided the  water  of  a  river  by  hia  plain  com- 
mand. The  BI017  is  told  in  the  Talmud 
(CfauUn  7  a)  thoa:  "RabW  Pluneaa  bea 
Yair  weot  oat  to  release  captives.  His  pro- 
gress was  arrested  by  a  river  called  (Tietnai, 
Divide  thy  waters,  Quinai,  said  the  rabbi, 
and  let  ine  pass  on.  The  river  replied,  thou 
goest  to  do  the  will  of  thy  Maker,  and  I  go 
to  do  the  will  of  my  Maker ;  it  is  doubtful 
whether  thou  wilt  do  it,  and  it  ia  certain 
that  I  will  do  U.  If  thou  dlvl^est  not  thy 
waters,  the  r^bbi  continued,  I  will  {lunish 
thrSe  that  never  water  shall  flow  again  in 
thy  bed.  The  river  obeyed,  the  water  was 
divided,  and  the  rabbi  passed  through." 

It  is  not  necessary  to  01^  purpose  to  men- 
tion any  of  theniinor  miracles  whose  nom- 
ber  in  the  Talmnd  is  l^jon,J  when  we  can 
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point  to  the  folIowiiiK  Bllegatloni  which 
tfiHiw.the  oiiracIeB  of  the  New  TeBtaBnent 
alto^tfaer-ln'the  Bhade. 

Rabbi  lehnmel  ban  Eliaha  heM  coHverMft- 
tloM  Mtk  the  sngela,  and  on  mrinl  <xr»- 
aloBM  he  eonUantdoatM  fiieely  what  the  an' 
^IB  tt^d  him.  In  one  Inetaace  (Bor»choth 
51}'he  nMTBtes  what  the  archangel  Smiiat. 
told  him.  'Tlite'rabM,  we  are  told,' wm  In 
heaven,  ani5'fl>nr  others,  viz:  AUba,  Bon 
Soma,  Ben  Aari  and  Acher  w«re  In  Para- 
dtae.  How  intimateijaeqnidnted  the  nb- 
ble  w«M  ^th  the  angen^ls  best  mnstrated 
in  a  atoi7  told  in  tbe  Talmud  (Haglga  14) : 
"  RabU  J<ohanan  ben  Buccal  rode  npon  an 
OM  ont  of  Jertasalem,  aUd  one  of  his'pnpOB, 
Rabbi  BttceeT  ben  Amch,  followed  hitn  to 
learn  something  of  him.  He  said,  Rabbi, 
repeat  to  me  a  eecttbn  on  the  thnme  of  Ood 
{'Miiaseh  Merkabeh;')  but  the  mbbi  re- 
plied, tnj' son,  have  I  not  t«ught  yon  not  to 
speak  thereof,  except  to  one  'alone,  if  he  Is 
wise  and'  gifted  with  Belf-TCfleotion  T  The 
pufUthan  replied,  well  then  penoK  Kie  t« 
recite  beAwe  thee  what  I  faaYe  learned. 
Rabbi  Jobai^ii'gaTehini-penniMtcm,  eame 
down  bom  the  a*a,- wrapped  hie  Whole  fiinn 
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ii^  the  wide  cloak^  and  seated  hinMielf  xx^^qu 
a  etoae  uvder  an  <^ve  tree»  The  FVM^ 
asked,  Rabbi,  why  hast  thou  IMththe  assT  , 
The  r^hi  sal^^  if  thou  speahcnli  of  Hie 
tltf^m^ pf  Ood,  the  ^hecMnak  wiU  he  wiOk^ 
uBj  »n4[  the  nMnUitftying  angels  will  aooom-^ 
pany  «s,  and  I  ahonld-  ride  npimf  W  Me  T 
Bii^bi  EHeser  then  began  to  speak  of  .ttie 
throne  of  G^od^  &re  eame  dewa  dx>m  heaven 
and  enwis{)i^,aU  the  trees  of  the^field^  ttie 
trees  sung  hyums,  and  im  angel  ^xdaimed 
out  of  the  fire,  truly  this  is  the  desODiptiJkMi 
of  God's  throne.^'  Wlien  Babbl  Joshuaand 
Rabbi  Jose  heard  this,  they  also  spoke  of 
the  sanae  subject.  **  That  day  was'  in  high 
8^]aBier,  stiU  heayen  ooyered  itself  with 
clouds,  a  rainbow  .appeared,  in  th»m»  and 
the  ministering  angels  assembled  and  came 
to  listen,  as  men  will  at  the  plays  befofe  a 
bridal  pair.'^ 

All  these  men  were  cotemporariee  of  the 
the  apostles.  We  shall  attempt  in  another 
chapter  to  find  a  key  to  these  eztraragMit' 
mystearies;  here,  howeyw,  tluay  wUl  s«Aee, 
as  they  are,  to  show  that  aairacles  and  oOn« 
versation  with  ang^  was  nothing  Uncomr 
mon  in  those*  days.  Not  only  the^  aii-> 
gels,  even  the  evil  one  was  under  the  control 
oi  the  rabbis.  King  David  already,  the 
Talmud  informs  us,  had  the  advantage  over 
*<  the  angel  of  death,"  so  that  he  could  lay 
hold  on  him  by  strategy  only  (Sabbath  30 ;) 
but  Rabbi  Joshua  ben  lievi  and  Rabbi 
Hanina  bar  Papa  retaliated  on  Uie  evilone, 
deprived  him  of  the   sword  of  death  by 
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strate^,  and  went  alive  into  PaiaAse 
( Kethubotli  77  and  elsewhere. )  '*  The  angel 
of  deai^"  is  Satan  hlsuielf,  taking  deaUi  as 
the  greatest  phTHloal  evil.  This  Rabbi 
Joshua  l)en  Levi  commnnfeates  In  another 
plaee  of  the  Tahntid  (Bera^oth  51)  part  ef 
the  sebteta  which  **  the  angel  of  death  **  told 
hlm.T 

The  Tidnrad  not  onl j  elatma  for  the 
yariona  iBbbls  full  power  over  Batan  and 
the  hoata  of  demona  (once  they^eren  eanght 
Satan  and  laid  him  in  chalna  as  Solomon 
did  with  Aabmedai')  and  ftill  knowledge  of 
the  heavenly  hosta,  the  power  of  reatoring 
the  aide  hj  prajer,  and  «of  evening  the 
-lawa  of  nature;  It  <dakna  stili  more  isr 
them.  They  were  in  poaaeaaion  of  ,'*the 
lawa  of  creation/'  H&akoth  YetMitah^  and 
the  aeoBret»theveof,  ao  that.tbe  man  of  mar- 
Tela  mcwlloned  ahoye,  Bahiai  Hanina  ben 
Boaa,  and  hia  ooUeagne,  Ral^bi  Ouahia, 
•aotnaUy  ov^ated,  aay  -created  a  oaU;  whi^, 
when  ii  was  thMedaya  old,  thoy  killed  and 
ate.   <aatihedrin  07«) 

It  la  eettninly  aaperfluona  to  nMiltii4,y  in- 
atanoee,  the  above  at«  saffidenit  to  giye  the 
•reader'  a  proper  insight  into  ;lhe  spirit 
and  allegatlotti  of  the  ago  of  the  apoto- 
tlea.  f!he  abore  atoriea  were  sot  writ- 
ten down  immediately  when  it  waa  aup- 
fXMed  they  tran^»ired;  the  Ooqpel  mir- 
adlea  alao  were  written  Iqng  po9t  futwh^ 

t  There  existed  a  book  "Plnketeh^  of  Babbi 
Josbna  b«ii  Ii«vl  wbleh  was  lOM.  This  may  baT« 
contained  tbe  mysUq  tales,  some  of  wbich  were 
quoted  la  the  Talmud  (Sabbkth  158  6.) 
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hatihf  iiowBy^r^  point  to  tb^  s^pae  chapter  of 
bistoiy.  ^  .     ,,   ■     ■ 

Any  InteUigent  ire^dar^  on  disoorering  ftll 
theM  superstitions  in  the  Talmud,  will,  at 
onee  oome  to  the  oqnolusion  th$kt  both  the 
authors  of  the  l^ew  Te^tainent  and  the  com- 
pilers of  the  Talmud  oommitte^  one  and 
the  same  error,  vi^:  they  accepted  and  pre- 
sented those  aberratimis  of  the  hnman 
mind  a»  majttens  of  fact.  It  is  certainly  not 
necessary  to  prove  that. the  whol^  demon^ 
ology,  together  wlUi  the  myiEitic  a^rts  and 
miraooloos  pecfbrmancea  connected  there- 
with, are  the  inventions  of  supezstitioiis 
persons;  modlem  soienoe  and  philosophy, 
and  the  ctirrent  o<moeption»  of  religion^  re- 
ject those  superstitions  as  unfounded  and 
ridiculous,  As  fontastic  products  of  a  child- 
ish imaginaUcm.  Therefore  the  OEhristian 
argmnent^  that  ohe  party  wnmg^t-  these 
mimdlee  hy  the  "  fioly  Gliost,'^  ai^  the  other 
by  <<fi4ta&,"  foils  ef  itself  to^e  ground. 
As  we  donot  udmitthe  existence  of  demons, 
we  can  not  believe  the  mtradeS  perfonned  on 
them.  Neither  Jesus  and  his  apost^,  nor 
iiiB  rabbis  of  the  Talmud  and  the  £lieaer  of 
Josephus,  oould  hfive  banpshed  demons. 
Still,  if  one  should  be  (^redv^ous  enough  to 
believe  in  the  existence  of  denions,  he  must 
admit  mt  onoe  that  those  rabbis  and  that 
Mieser  possessed  tlie  same  gifts  of  grace  as 
Jesus  and  his  aposUes  did,  and  it  would  not 
prove  any  thing  in  favor  of  the  New  Testa- 
ment which  could  not  be  claimed  also  in 
favor  of  the  Talmud.    If  these  things  prove 


C&BI8TEAKITT. 


127 


tbd  divinity  of  the  New  TMtnneitt,  they 
prore  also  the  dfrinity  of  theTftlmud.  The 
t)«iHevCT  in  demoBB  mnst  meoept  both  eolleo- 
tions  tti  divine,  wfaieh  neither  Ofazistimn  nor 
Jew  mig^t  be  willii^  to  admit. 

It  is  perfoetly  useless  to  maintain,  as  the 
rationalists  do,  that  the  stories  of  demons 
and  ezordsm  mnst  be  taken  in  a  figurative 
sense  only;  catiottal  talmndists  advanced 
the  same  theory  ^  regard  to  the  Talmud, 
because  both  classes  of  anthors  are  per- 
fMitly  in  earnest  about  this  matter,  and  be- 
tray not  with  one  word  UMt  they  meant 
any  thing  except  Hterally  that  which  they 
have  written. 

Did  tb»  rabblsrimitilte  the  apostIM  or  vide 
versa  f  The  passages  quoted  ftom  Josephus 
are  decisive  in  one  respect,  vis:  that  these 
superstitions  existed  among  the  Jews  long 
before  the  rabbis  and  the  apostles,  hence  in 
the  main  th^:e  wtis  no  xieeessity  A>r  imita- 
tion on  ^tiber  side.  The  pepulM*  supersti- 
tions existed  and  were  adopted.  It  is  easy 
to  imagine  why  they  were  adopted.  The 
vulgar  and  illiterate  mass  is  by  fiur  more 
disposed  to  bestow  attenUon  on  ocular  de- 
monirt^tion,  however  unskillful  a  manipu- 
la;tion,  and  be  imj^ressed  with  a  eui>ersti- 
tion,  however  nmnifCM  an  Hbsurdity,  than 
to  reason  and  to  grasp  the  products  of  rea- 
son. To  establish  one's  authority  over  such 
a  mass,  one  need  only  condescend  to  their 
superstitions  andprove  his  controling  power 
over  things  which  they  iSsar,  tmd  his  good 
grace  and  fiivor  with  such  other  ^ings  of 
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wMclk  tiiiey  mxpeis^  ftcvova^  Little  ingen^i^ 
BOffiote  to  piOT«  tHo$fk  yflAok  »re  beMeyed 
in  advance,  and  tiie  amidlest  demonstra- 
tions at  BdMcnlfliiift  po^em  are  cctaggomtcid 
to  enormity  b]?  ciadnloiia  admitoni.  The 
apoatlea  and  the  Tabbb^  established  their 
authoeity  orer  Tolgir  imd  i;BH^rf^  masses 
precisely  by  tha  same  JBiethod ;  they  eon- 
desoended  to  the  popiHar  skipeirstittons  oon- 
xMoted'with  the  demons  and  demonstrated 
their  maireloiis  powess  over  ^e  droaded 
eroatnres.  A  little  knolrledge^  of  the  lairs 
of  nAtnr»  nnkaoiMB  to^oth^rs,  in  eonne^opi 
irithr  Sonne  ingenuity,  are  snilloiw^  to  do 
wonders.  On  the  other  hand  they  n^adn- 
tained  to  stand  in  parl^^Eila?  fgrace  and 
good  &vet.  with  Gkid  wetd  His  angids,  proyed 
tiiis  by  hesiiiig  the  slc](  9»  the  Eraeneans 
and  Th^g»p^ts  of  ^e^^d^ya  did  by  mfr- 
yelS)  aaid  pcrodnoed  xi^  in  dne  season, 
whicb  woi4d  haye  opqae  w^thont  tl^elr  inter- 
ferenoe,  i^rftn^mttedth^  de^  ^  ^ey  wetre 
in  a  swooning  ihtate,  ^nd  praotioed  sn<^ 
other,  neoessary  »rts  t|o  e«tiUi>li8h  their 
Authoiity  oyev  otheps,  Soipe  of  the 
rabble,  and  the  i^postlee  ^aay  haye  belieyed 
in  those  things  M  aomA  c^  the  0Eeatei|t 
aoholavs  of  all  ages  had  their  peouliar  m- 
peaistitions ;  vhOa  olheiTi  lioiind  it  neqessary 
to  psaotioe  Uiese  imposltiom  to  the  y^y 
best  of  pnrposesy  yis  i  to  gain  the  oonfidenoe 
of  the  lowflv  massesj  in  oider  to  instri:het 
.  them  )n  those  lessons  cff  tmth  wlddi  the 
apostles  and  the  rabbis,  etuAi  his  own 
tbeodes  of  coarse,  considered  indispensaMy 
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neceMwry  to  tiiff  fmkvMfm  md  baj^ptoevs 
of  ,m«u  Mo^  ftU  4«a4gfigttes  «&d  Unpos- 
ters  of  our  own  4»sf»f  m  well  us  most  of  the 
popular  te«eherB  wiiUi.  tlM  ^Oit  ^  int^ktioos 
pmetieft  this  M^:Nua9f  ftjiitein  of  aaoomiiio- 
:<}atioii  to  popnli^  pT^^<|io^9  aimL  BuperBti- 
tkwe,  a]id]»!ftai9fM9iwaj»%tKM4lto  Bitme 
mrmt^ixxe,  wi^b  ^omi9«  meriM  sad  4einerit9. 
^W^^t^mljB^  eaougli  to  «mU«  M  t^  im- 
tp^rfectiooA  /of  pant  i^eii^  tad  woukl  not  a4- 
mit  how  ooiaing  gnaeralionft  wiU  laugh  «t 
oi^efoUUM. 

Therf^toe  tlfieore  oaa  !be  iko  doubt  that  both 
^he  apoatloB  and  tho  nabbHf  praetiotd  thoae 
ianpoaitioiuk .  19ioapfBl^«a  ^vywro  o2)ai«ed  to 
do  so»  hecauae  tbo  rabhia  ^4»  Hayia^ 
a4<^Aad  tjb^aoytA  /&j  and  the  glofaotagy 
and  malntfUiftiyi^  tp  atusad  in  ^tBrjy  poiut  aa 
highai^hii^lfM?  tiiia».th<Nir  ^ponente,  the 
apoatl^  werp  bound  to  iwodR  i^jUrM^  iNPid 
banish  demons  nt  al«e  Ihajr >c<wld  not  hare 
oatabliahtid  a  ireynlalion  atnong  (the  lowit 
oJaa*  of  p»Qi^4ba4a»  JEToora^y  wbon^  th^y 
.eapeolaU^aoi|glM^ito/9ei^7/9prt«.  FJi^eeeroould 
drive  Qa^adfiQA^a  in  ^le  nasae^oiC  Bo)o«ion, 
9xA  Paten  oeuldn^vt  do  it  in  ^  name  of 
ifMua^thia  fAa  tibing  would  iuiTe  been 
enoui^  to  w\^  fhe  repatation  of  Peter  and 
hia  mai^or^  Beidilea,  thane  waa  abeliaf mn- 
lant  that  NrheiAyejt  Um  Mesaiah  idiaU  coma, 
aU  itho  demoni,  tagpether  witb  their  prince, 
ahould  be  Oyfosoenfed.;  Satan  himaeLf  should 
be  ohanged  4nto  a  geod  angeL  So  monil 
perfbotion  waaasnnboMBed*  Manji>aa8agBB 
of  i^tt  Qoepela  point  direotiy  to  this  popular 
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belief.  The  MeMiftli  httving'  come,  tbe  de- 
mon&  were  obliged  to  erubmil  to  tboee  who 
poseessed  the  gift  of  grace  and  were  the 
messengers  of  the  son  of  Dayld;  so  thie 
apostles  weire  obliged  to  practice  e»m>&nn. 

This,  however,  prdyes  not  that  Jesus  iind 
the  apostles  or  the  yarioos  rabbis  performed 
the  fetes  described  iii  the  Kew  Testament 
and  the  'l^edmnd ;  on  the  contitery ,  it  is  knuoh 
more  likely  that  neit^mr  of  them  wonld 
•  write  down  a  memc^ial  of  events,  oalou- 
lated  to  rouse  suspicion  against  Uiem  with 
the  intelligent  and  learned  portion  of  the 
eommtmitj.  Tliey  may  harve  claimed,  in 
'  general  terms,  sndi  powens  and  supernat- 
ural g^s$  posterity  invented  events,  paiv 
tioular  cases,  especially  #hen  plillosophy 
and  laming  declined,  and  it  declined 
rapidly  in  tke  seoond  centory  already— in 
ifinstration  of  ^ose  inarrelous  powers. 
i;he  authom  a4d  traffiscaribttw  of  the  Ke^ 
T^BStament,  as  well  as  Histo  compilers  of  the 
OMmud,  received  those  stories  as  facts  a^d 
incorporated  themin  their  respective  works. 

These  and  similar  superstitions  were  by 
ftt  mo«e  popular  among  1^  Oentiles  than 
among  the  Jews.  The  Jews  dispersed  among 
the  Gentiles  wero  loi^ced  upon,  as  a  general 
thing,  as  being'  in  posaessipn  of  those  secret 
arts  and  m^Mic  sdenoee;.  In  Bmne,  at  the 
.very  seat  of  Ibe  art  anil  science  of  those 
'days,  thesatyrlo poet,; Jovenal,  inlbrms  us 
the  Jews  w^re  looked  upon  as  the  best  in- 
terpreters  of  dreams  and  tbe  most  expert 
soothsayers.    The  Roman  wom^i  run  after 
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Jewish  beggftr^  to  liaye  tb^ir  ft>ztan«i  told.* 
Throughomt  the  middle  ages  the  Jews 
maiat^ed  this  peculiar  reputation  among 
the  GentUes,  and  in  eome  piurte  of  Europe 
superetitious  people  ptiil  beUeTfl  in  it. 

When  Panl,  therefore^  Tisited  the  Gen- 
tiles^ he  went  first  to  the  Jews.  He  found 
them  in  possession  of  thisrepntationamong 
the :  Gentiles.  This  was  too  advantageous 
a  point  to  be  negpltected  by  a  man  of  Paul's 
prudence.  So  he  admitted  that  all  the 
Jews,  of  Oooxse  who  adopted  hia  doctrines, 
possessed  the  Tszioua  gi(fts  of  grade,  to  speak 
With  tongnes,  prophesy,  heal  diseases,  ex- 
pel demons  and. perform  other  miracles; 
and  onljr  addsd  to  this  that  aU  who  believed 
should  i^eosive  iArtantiy  ^he  same  enviaUe 
gifts  of  grace  wb&eh  the  Jews,  possessed.  If 
Mr.  Benaa  supposes  we  most  not  fbrm  an 
opinion  of  "the  means  of  conversion''  by 
these  naioe  ervorsf,  and  he.  thifdcs  this  pru- 
dent aooommodation  to  oturrent  .siqwrsti- 
tions  was  not  oonverted  to  efficient  means 
of  converctoi ;  he  is  eertsinly  mistaken  in 
regard  to  Paul,  who  etr^oyed  these  as  well 
as  other  means  at  his  command  to  the  jnro- 
pagation  of  the  faith  which  he  preached, 
without  the  least  i»Dof  on  record,  that  he 
believed  any  of  those  secret  arts  or  mystic 
sciences.  On  the  ccmtsary,  when  these  su- 
perstitions iEissumed  alarming  dimensions, 
he  remonstrated,  aa  we  have  seen  in  the 

*  Juvenal  Batyra  yi,  yeraes  541  to  546.   Also  Dexnas- 
oins  Vie  d  Isidore  56. 

t  Benan's  Apostles,  chap.  yi. 
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passftgM  itom  hk$  epistles,  quoted  in  the 
bei^nniiig  of  this  ohaplAr;  Imt  ke  ocmld 
no  longfer  master  them.  **  In  the  thi^  eeti- 
tury  the  ohnroh  sUn  believed  herself  pos- 
sessed of  the  sane  pflrileges,  and  <^imed 
9m  ft  permaneBt  rig^  the  power  of  heoifing 
the  iddc;  of  driving  out  devil%  and  of  pre- 
dioting  the  fM;ure4 

This  is  <me  of  the  radioal  emns  in  the 
origin  of  CSuistliqiBitjy  the  nugatotry  eflbot 
of  wfhich  is  not  enttv^  obliterated  ki  our 
dtkjtu  While  Bfieses  ^cmly  and  se-yerely 
opposed  those  superstitioner,  beoanse  th^ 
are  absord,  impioiis  and  perv«fsive  tathe 
intelleot,  the  fbunders  ^t  Ohristianit^f  em- 
braeed  and  propagated  them  to  the  detri- 
ment of  genniBe  piety  and  the  degradation 
of  reason;  If  tlW  Taimnd  is  olajeetionable 
on  aeoonnt  of  these  sBpevatitions,  tlate  New 
^testament  is  no  less  so.  This  was  an  un- 
pardonable eiAa»  <Hi  troth  and  on  the  un- 
desnianding,  which  fell  dastnietlTely  upon 
unoonntahle  tens  of  thousands  who  were 
bewildered,  conlkEifled  and  degraded  by  those 
sup^Mtiyona  pafi  the  iSmnders  of  Ohris- 
tianity y  like  Moe^  reftised  to  employ  Uiose 
ecmtemptible  means  ite  the  propagation  of 
fidth,  it  might  not  have  suooeeded  as  faast  as 
it  did  among  the  €l«ntiles ;  but  it  would 
have  saved  its  votaries  the  disgraee  of  be- 
lieving in>  demons,  exorcism,  thaumaturgy 
and  other  degrada^ns  -of  reason*  We  can 
close  thi^  chapter  only  with  an  expression 

t  Irennus  cuiv.hoer.  li,  zxxii.  4:V,  t1»  1,  Tertall. 
Apol.  23  to iS;  Ad Seaputumi;  Jje  Om'ona  11 ;  De Slpec- 
tac\UU  M :  De  Anima  57. 
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of  deep  Btwrow,  tinit  Ote  miUio^  of  Chria- 
ttanity  u  ip^  M  Ute  eonpUen  of  tba  TO. 
mad  ar«  gailly  of  Imtjo^  laut  Chair  haod* 
to  the  pTomolgation  of  anpentUUttv 


CHAPTER  yi. 

TOM  PBBUCOUT^OH  OV  THB  JifOSTLBB, 

The  onUtur  of  "  The  Act*"  nurkta*  three 
penieopUons  of  th«  ^i{>oatIe^  wiUt  Peter, 
beBides  pie  execution  of  Stophed  (Acts  vii) 
and  of  Jamce  the  brother  gf  Joha  <Ibidt.; 
xii).  la  the  Orst  peneeution  Feier  and 
John  only  are  m^tLoned  (Ibid,  iv)^  in  the 
■econd  perBocatian  all  the  apostlw  are  ia- 
elodad  (Ibid,  v,  18);  ftnd  in  the  third 
Feter  alone  1b  mentioned  alter  James  was 
slain,  as  the  ol;}aot  of  peraecatlon  (Ibid. 


many  this  book  la  not  at  all  known,  neither 
the  book  itself,  dot  who  wrote  and  put  it 
together  " ;  and  Bald  in  the  sa«ke  homUy,  . 
"To  many  this  book  (the  Acta)  la  unknown, 
by  others  it  la  despised,  bocanBe  it  U  cleqr  - 
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and  easy."  Most  likely,  however,  U  was 
uaktiownbeoaiite^eoiislddred  ani«iportant, 
and  it  was  deapiflbd  on  aocoant  of  its  mani- 
fest inveoliims. 

The  second  reason  is,  the  narratives  of 
these  persecutions  contain  so  many  self- 
contradictory  elements  t|iat  the  story  can 
not  well  be  accepted  asirne.  Let  us  first 
examine  the  narratives  as  they  lay  before 
us.  The  first  story  runs  thus :  After  Peter 
and  Johfi!^  had  healed  the  lame  man  who 
was  forty  years  old  and  was  born  lame, 
Peter  gained  nnnierotid  followers  jtbi^  the  re- 
ligion of  the  apostles,  so  that  their  number 
grew  to  five  thoui^and,  which' was  certainly 
not  the  case.  It  wis  notTthis,  however,  at 
which  the  anthorities  took  offence;' "As 
they  (the  apostles)  spake  uiito  the  people, 
the  priests,  and  the  captain  of  the  temple, 
AND  THE  Sadducees,  Came  upon  them; 
being  grieved  that  they  taiight  the  people, 
and  preached  through  Jeisus,  the  resurrec- 
tion from  the  dead;  and  they  laid  hands 
on  them,  and  put  them  in  hold  unto  the 
aext  day.**  fio  the'  anthor  of  •*The  Acts" 
states  the  case  (iv,  i,  &c.)  without  bestow- 
ing the  least  consideration  on  the  impor- 
tant circumstance,  that  all  at  otice  the  face 
of  the  story  is  changed.  In  the  first  place, 
the  Pharisees  were  the  enemies  of  Jesus 
and  his  disciples,  and  Jesus  is  their  un- 
compromising opponent ;  now,  on  a  sud- 
den, the  Pharisees  are  all  satisfied  and 
silent,  in  one  Instance  they  even  protect 
Paul  against  the  Sadducee  authorities,  and 
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th^  Saddaoeea  pout  oat  their  wrath  on  the 
apoptlefc    "ThePhartBeea*iidtheScribee" 
appearqaite  in  a  dUSEereat  light  in  the  Acta 
f^on^  what  they  do  In  the  Gospels.    They 
are  no  longer  ''the  hypoerites^'  of  the  age  ; 
on  the;  oontrary,  one  of  the  best  sentences 
of  the  Kew  Testan>ent  is  put  into  the  mouth 
of  Qaoiliel  the  Pharisee,  as  we  shall  see  be- 
low;   a  aen.tenoe  which  eveb  Br.  Adam 
Clark  calls  ''  humane^  s^isible,  candid,  and 
enUghtened''  (Acts  y,  34).    This  change  of 
the  tenor  must  hi^ve  a  safficient  cause. 
The  author  of  «  The  Acts"  says,  the  Saddu- 
cpes  were  griev^   because  the  apostles 
preached  the  resarrection  from,  the  dead ; 
but  the  Pharisees-  always  preached  this 
doctrine,  and  Jesus  did  the  same,  without 
exciting  the  ire  of  theSadducees  who  must 
have  certainly  been  well  used,  to  hear  a 
doctrine  preached  which  wa^  the  |>opular 
belief  of  all  (dasses  of  Hebrews,  the  few 
Sadducees  excepted.  If  the  SAdducees  would 
have  arrested  all  thbse  who  jpreached  the 
doctrine  of  resurrection,  they  must  have 
laid  hands  on  three-fourths  of  all  the  Jew- 
ish doctors.    This  was  certainly  not  the 
cause  which  led  to  the  arrest  of  Peljer  and 
Jphn. 

The  friendshipofthe' Pharisees,  supposed 
by  the  author  of  "The  Acts, »» points  dis- 
tinctly to  a  time  after  Paul's  conversion. 
Paul,  the  pupil  of  a  Pharisee,  Gamliel,  and. 
a  Pharisee  himself,  remained  in  continuous 
conversation  with  the  most  prominent 
doctors  of  that  school,  as  wo  shall  see  here- 
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after.  Hie  InlhMiioe  «f  Paul  upon  UM 
piimltiT*  CbilallBm  ebanged  tble  AxUngB 
(^  their  -writers  etMeerala^  tbe  tliaHBeta: 
BeeidCB,  tbe  apoeOe  Jamea,  ftd'  boUeeA' 
above,  stood  in  tHnoOif  MlaH(»a  to  tbe 
Pbarlaee  cloctois,  Rabbi  lebiUAei  ben  Elidba 
end  RHbbL  Josbna  bett  Leyl,  Tbe  »□- 
BlBiightn  made  Hgainat  tb«  SadduceM  reate 
npou  uiiotberblstorlca]  gronnd.  Joeeiflnia 
narrates  tbe  fbllowiog  M017 : 

"  And  now  Ceesar,  open  lieariDg;  Of  tb6 
deatb  of  Foatos,  aent  Albinoa  into  J^odea,: 
as  procarator.  But  tbe.  king  deprived  Jo- 
aepb  of  tbe  bigb  prienthood,  ^na  bestowed 
tbe  saoeeesion  to  tbat  di^lt;  tm  the  soil  of 


oompaDiona.]  And  when  lie  bad  fonned 
an  aoousalion  aeainat  tbem  as  breakers  of 
tbe  law,  be  delivered  tbem  to  be  stoned: 
bnt  as  for  Uiose  who  aeemed  the  most 
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equitable  of  the  dtisens,  and  such  as  were 
the  moat  uneaay  at  the  oreach  of  the  laws, 
they  disliked  what  was  done ;  thev  also 
sent  to  the  king  [AgrippaJ  desiring  him  to 
send  to  Ananas  that  ne  snonld  act  so  no 
more,  for  that  what  he  had  already  done 
was  not  to  be  Jnstifled ;  nay,  some  of  them 
went  also  to  meet  Albinus,  as  he  was  upon 
his  Journey  from  Alexandria,  and  informed 
him,  that  it  was  not  lawftil  for  Anaans  to 
assemble  a  sanhedrim  without  his  consent. 
Whereupon  Albinns  complied  with  what 
they  saia,  and  wrote  in  anger  to  Ananus, 
and  threatened  that  he  wonid  bring  him 
to  nnniatmiettt  for  what  he  had  done ;  on 
whioh  aooount  Idng  Agrippa  took  the  high 
priesthood  from  him,  when  he  had  ruled 
but  three  months,  ana  made  Jesus,  the  son 
of  Damneus,  high  priest.— (Josq[riius'  An- 
tiquities, book  zx,  ohap.  ix»  { 1.) 

This  paragraph  of  ^osephus  is  Tery  Imr 
portent  to  our  purposes.  •  Although  the 
words  ''who  was  called  <3kH«f,"  or  Messiah, 
are  eridently  the '  addition  of  a  Christian 
transcriber;  still  the  ftiots recorded  cannot 
be  doubted.  They  show  thai  James  and 
other  Christians  were  slain  by  the  Saddur 
cean  high  priest  Ananus.  This  was  02  A. 
C.  Still  it  is  eridentiy  this  fiiet  which 
guides  the  author  of  **The  Acts"  through- 
out the  book,  and  he  always  speaks  con- 
demnatory of  we  Sadducees  and  the  high 
priest  Ananus.  Facts,  dates,  and  persons, 
were  of  very  little  consideratioa  to  the  au- 
tlier  of  <*llie  Acts,"  whose  objects  wer6 
doctrines,  conciliation  of  the  Jewish  and 
Gentile  Christians,  and  not  to  write  his- 
tory, niis  is  especially  clear  in  the  piece 
before  us.  Here  ''Annas  the  high  lurisBt" 
10 
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is  named  w  ^«  ju4ge  of  Peter  and  John. 
This  te  a  mistake.  The  finit  high  priesl, 
Annas  or  Ana^ns'the  son  of 'Seth«  was  th4» 
fourth  in  o^ce  before  Calaphad,  who,  ac- 
«ovAing  to  ihe  'Ooepels,  -vfui  in  tha(  office 
when  JesQB  wto  brueiiled,  np  to  the  yew* 
87  oij  38  A .  C,;  Vhen  he 'was  deposed  by  Vf- 
.telU^s,  the:  j|foy^Enor  of  ,3yria.  (Josep. 
Ant.  xviii)  iv,  2,  8>.  The  linthcnr  of  *'  The 
Acts^'  ooiild  not  havid  thought  6t  Ananias, 
tho  80^  of  Ke^edvusi,  th^  seventli  l|lg1^ 
jpriest  after  Caiaphas,  beoaiwfr  hft  oaUs  jilm 
Annas'  and  not  Ananias,  whl<^  are  i^o 
entirely  diJOferent  xiknieeL  !BesideSp  h^ 
places  this  Ananias  in  the.  time  of  i^li:ip 
(which  is  also  a^mistake),  who  was  Ootaev 
nor  of  Judea.Arom  68  :to  ^  A«  C#,.and  the 
story  ol<  Beter  and  James  nf^rrated  .hei^f  is 
supposed  to  have/)!ooarred  iK>oa  aftar  th^ 
«rtioifixiDn4  Tho  mistsko  is  o^y|o!Q%  and 
oonlid  only  hane  suggest^  i^seU  to  thai; 
janfthor  by  tho  story  of  Ananus  and,  James, 
as  narraAed  in  J^Mophus. 

The  next  important  fact  in  the  above 
paxngrapli  by  Joseyphus  is,,  that  tiio  He- 
birews  ^disliked  what  was  done,"  oon- 
damned  the  -bloody  act  of  Ananas  befiore 
king  Agi^ppa,  and  'eompliined  about  it  so 
seriously  before  the  Boman  dignitarian 
Albinus,  that  A  nanus  was  deposed  from 
his  sacerdotal  office.  This  is  only  an  a4* 
ditional  evidence  to  that  deducihle  £rom 
many  passages  of  the  Talmud,  as  from; the 
wh<4e  tenor  Oif  the  ai^hor  of  "  The  Acts  " 
oooeeming  the  Phacisees, ,  that  the  Jews, 
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or  at  least  those  **  who  seemed  the  most 
equitable  of  the  citizens,  aad  such  aft  vere 
the  most  uneesy  at  the  breach  of  the  lawn," 
did  not  persecute  the  apostles  or  the  priooi* 
tlve  Christiansy  vbose  doctrines  and  prao- 
ticcR  differed  very  little  from  those  of  the 
other  Jews.  This  is.  frequently  admitted 
in  '*  The  Acts,"  wben  its  author  saya  of  the 
officera  laying,  hands  en  the  apostles, 
**  Tliey  feared  the:  pei^le,  lest  tbey  ahould 
hsTO  been  eteuedb''    . 

These  oonsidaraiions  >  lead  to  the  anppo- 
sitiou  that  the  whole  story  of  the  arrest, 
-trial,  and  diiusiissal  of  Peter  and  John  is 
fictitious,  produced  at  an  age  wh^i  the  ac- 
tual lives  ef  the  apostles  had  been  known 
no  longer.  The  author  of  ''The  Acta,^' 
starting  from  the  premiaee  that  tlie  apos- 
tles, after  th^  death  of  Jesus^  remained  in 
Jerusalem  and  continued  the  master's 
work,  invented  various  stories  to  corres- 
pon4>  in  spir4t.at,^east>  with  that  of  Ana- 
nias ,and  Jsjuesy  and  placed  them  »p  as 
high  and  aa  near  to  the  death  of  Jesus  as 
he  possibly.. could,  This  supposition  re- 
ceives additional  force  from  the  circum- 
stance that  e^cb  of  these  persecutions  is 
connected  with  soime  miracle.  The  one 
before  us  begins  "viih  the  marvelous  heal- 
ing of  the  lame  man,  and  this  point  is  r^- 
res^nted  ac^  a  "notable  miracle*'  known, 
not  only  to  th»  Sanhedrln,  but  also  "mani- 
fest to  all  them  that  dwell  in  Jerusalem..'' 
The  stories  qaay  have  been  invented.for  the 
additional  reason  of  narrating  a.  mimcle  to. 
10* 
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the  glorification  of  the  apostles  and  their 
cause.  This  may  have  bera  intended  for 
the  special  purpose  of  converting  the  Jews, 
who  were  shown  that  their  own  ancestors, 
mlers  and  doctors  of  by-gone  days,  ac- 
credited the  miracles  of  the  apostles ;  es- 
pecially as  the  Pharisees  are  treated  in 
those  stories  with  so  mnch  regard  and  kind- 
ness, and  the  Jews,  after  the  Ikll  of  Jem-  ^ 
salem,  were  all  Pharisees.  Besides  all 
these  considerations  all  these  peisecution 
stories  have  the  doctrinal  tendency  im- 
printed on  their  foreheads.  Peter,  address- 
ing the  priests  in  his  own  ddfrace,  pronoun- 
ces these  doctrines: 

1.  He  heals  the  sick  by  the  name  of  Je- 
sus ;  hence,  by  pronouncing  his  name  over 
the  si<d^,  they  are  healed,  a  doctrine  preva- 
lent among  Christians  to  the  fourth  cen- 
tury. 

2.  That  Jesus  was  raised  from  the  dead, 
and  the  apostles  bear  witness  in  this  mat- 
ter, a  doctrine  by  no  means  unanimously 
accepted  by  the  primitive  Christians,  still 
it  is  the  comer-stone  upon  which  Christi- 
anity was  reared.  It  is  the  main  business 
of  the  apostles  to  testify  to  this  matter. 

8.  That  salvation  is  in  Jesus  only,  a  doc- 
trine which  was  never  clearly  defined,  and 
strongly  reminds  one  of  dajrs  when  many 
false  prophets  rose  and  false  gospels  were 
preached ;  still  the  words  are  put  into  the 
mouth  of  Peter. 

4.  It  is  the  Holy  Spirit  which  speaks 
through  the  apostles  and  not  human  wis- 
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dom,  because  "  they  were  unlearned  and 
ignorant  men/'  go  that  the  priests  marveled 
and  felt  convinced,  **tbat  they  had  been 
with  Jesus."  This  is  a  Ibndamental  doc- 
trine of  Christianity.  Beason  and  under- 
standing are  no  factors  in  religion ;  inspi- 
ration and  faith  are  everything. 

So  the  author  of  '*  The  Acts"  may  have 
invented  this  story  to  suit  all  these  pur- 
poses, and  especially  to  afford  Peter  a 
proper  opportunity  to  utter  these  doctrines 
and  obtain  for  them  the  sanction  of  the 
rock  of  the  church,  in  order  to  silence  all 
skeptics  within  the  pale  of  Christianity. 

Still,  it  is  possible,  and  highly  probable, 
that  these  doctrines  are  original  with 
Peter  and  the  apostles,  and  the  story  itself 
rests  upon  a  fkct,  although  the  story  and 
the  utterance  of  these  doctrines  have  no 
necessary  connection.  The  law  interdicted 
the  practice  of  thaumaturgy.  The  apostles, 
according  to  Christian  and  Jewish  testi- 
mony, practiced  thaumaturgy.  In  the 
case  before  us  a  lame  roan  is  healed  by 
Peter  and  John,  and  they  are  arrested  and 
put  on  trial  for  the  practice  of  thaumaturgy, 
so  that  they  are  asked  by  the  high  priest, 
'*  By  what  power,  or  by  what  name,  have  ye 
done  this?"  to  which  Peter  replies  that 
this  was  done  **by  the  name  of  Jesus." 
Before  the  court  of  priests  it  is  merely  a 
case  of  thaumaturgy,  a  superstitious  prac- 
tice common  then  among  Jews  and  Gen- 
tiles, and  therefore,  in  strict  compliance 
with  the  Jewish  law  jn^niD  vHh  y\ffj}];  j'K 
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"  None  Bhould  b«  pnntshed  berore  he  was 
warned"— tbe  two  apoitle*  were  dismissed 
with  a  mere  warning.  The  author  of  "Tb« 
Acts"  may  hsye  embellished  this  bistorl' 
cal  nucleus  to  Bult  his  parpoaes.  tlnfortu- 
natelyhe  was  not  well  acquainted  with 
Listory  or  idironology,  anil  translocated 
the  high  priest  Annus,  together  with  the 
batted  of  the  Saddiicees  against  the  Chrls- 
ilanB,  Inrni  the  year  82  to  ^ear  33  or  34 
A.  C. 

The  ndildDess  of  the  high  priest  and  his 

court  In  Oils  matter  Is  quite  remarkwtile ; 

they  merely  commanded   Peter  and  John 

"not   to  apeak   at  all  nor  to  tench  In  the 

n  plain  words  this  is  a 

etice  thanmaturgy  with 

which  the  apostles  did 

jwrpose  of  healing,  bnt 

of  Jeeua  and  the  power 

10  (race  of  hatred  or  ill 

^ :  therefol-e  it  1»  qnite 

'  had  charged  upon  the 

'bavins' crucified  Jesus, 

as  this  must  have. ^cited'  the  Indignation 

of  the  priests,  wbo^nuist  have  known.  If 

such  an  event  treiispto'ed  at  all,  that  the 

Koman  soldiers  crudHed  Jeens.    But  tbtre 

is  no  trace  of  Indignation,    llie  words, 

"whom  ye   cruoitled,"  must  have  heen 

added  byXuke;  because  Ppter,  like  Mark 

(3tv,  ia,,4c.)  aud  Matthew  {xxvtt.ST,  Ac), 

iiniist  have  known,  or  at  least  maintained, 

that  [he  Koman  soldiers,  and  not  tNe  Jews, 

mocked,  .tormented,  and  .crncified  Jesus. 
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Lnke  and  Sohh,  us  th«^  YI5BqiieiK3y  did^ 
discredited  iShe  itiiteuDhefiM  Off^  tke  Ibrmer 
evangeiists,  and  phKoe'the  J«Wfi  In  the  poal- 
tion  of  the  Roman  Boldieiil,  in  mo<^ifig 
and  crucifying  JeauA.  -  TherMMPe  liUke, 
and  not  Peter,  ooold  TiAV«'  aoeuMd  the 
priests  in  th«  woi^ds;  ^'whom  ye  omoified/' 
We  shall  hat«  AMquenft  'ooeasloti  to  sliow 
how  Lnlte,  like  Jbhv,  lihriting  fsr  GToeks 
Jetnd  Roma&s  and  not  ibr  Jews,  toc^  par- 
ticolar  pains  to  jnstuy  the  Rbmiinmnd  eoii4 
demn  the  Jew.  So'  he  does  on  Ms  bceas* 
ion,  without  any  hfstoiieia  jj:roMd  w^at* 
soever,  that  the  apostles  eve#  aieotised  the 
Jews  «f  the  crticilhcion  of  Jesus. 

We  had  o«oasfon  beltore  this  to  notioe 
that  Lnke  itiit  Ho  scruples  iik  the  inren- 
tion  of  speeches  fbr  his  heroes,  ia  praotiee 
t|nite  commott  wltli  ancient  writenn^and 
so  he  does  on  fhiS  eiccasioii.  What  Peter 
actnaify  said  t«  tlil^  priests  in  his  own  de^ 
f^ce,  is  altogether  uAknown.  W^  know 
ft^oMt  the  story*  befbre  tis,  ii^Kit  L«ke  sidd ; 
we  know  hi^  tendencies  as  ^dk\  as  Ms  er« 
tors  and  tttlstakes. 

The  second  persectttioti  notioed  in  **  The 
Acts'*  befaHfii  not  merely  two  apostles,  bat 
all  of  them  (Acts  v,  17,  <fec.).  The  affair  is 
narrated  thns:  The  warh^g^  df  ttie  eccde- 
slastical  court  to  the  apostles,' not  to  prac- 
tice thaumaturgy  with  the  name  of  Jesus, 
and  not  to  use  these  fMitHfuIent  means  to 
promulgate  their  doctrines-^was  not  heed* 
ed ;  on  the  contrary,  the  apostleS  continued 
to  employ  all  the  superstftlous  means  then 
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in  YOgne  amoBf  the  Tolgar,  especially  the 
besling  of  the  nUik  by  proiio!ln<^g  magic 
apeUs  eoDoeeted  with  the  name  of  Jeaii8,to 
effect  their  porpoae,  to  establish  their  au- 
thority and  to  spread  their  doctrines. 
(Ibid.  iT,  lis,  Ac;  t,  12  to  17).  The  exer- 
tions of  the  apostles  were  successful,  the 
author  of  "  The  Acts"  infbrms  us.  *'  The 
people  magnified  them,  and  belierers  were 
th»  more  added  to  the  Iiord."  Theoon- 
gpregation  itself  did  not  increase  in  num- 
bers,  *'aBd  of  th«»  rest  (of  the  people)  durst 
no  man  join  himself  to  them,"  our  author 
states ;  but  her  influence  upon  the  multi- 
tude grew  steadily,  as  this  was  and  still  is 
the  case  universally,  where  the  current 
superstitions,  pr^pdices  or  passions,  are 
sanctioned  and  appealed  to  by  men  of 
moral  weight  or  popular  eloquence.  Tbe 
illiterate  masses  reason  feebly  and  feel 
keenly.  The  understanding  is  clogged  and 
the  passions,  being  (under  no  restraint, 
control  the  will.  To  them,  ocular  demon- 
stration and  momentary  satisfaction  or 
surprise  is  everything,  and  the  uncontrolled 
fiintasy  supplies  successes  and  miracles, 
where  there  is  actually  nothing  but  delu- 
sion. 

In  every  enlightened  community  the  law 
prohibits  the  practice  of  charlatanry :  not 
only  because  the  practician  obtains  money 
or  confidence  under  fSalse  pretences,  but 
also  because  it  is  injurious  to  the  public 
morals  and  detrimental  to  the  progress  of 
science  and  enlightenment.    If  the  apostles 
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would  now  re*^pear  in  PnuMli^  or  in  Aa»- 
tria,  or  in  any  other  country  where  medi- 
cal police  regulations  are  enforoed,  and  ne- 
cromancy la  considered  a  public  nuisance, 
and  those  veiy  apostles  would  play  again 
the  roles  of  mountebanks^  as  ascribed  to 
them  by  the  author  of  **  The  Acts/'  they 
would  surely  and  justly  be  arrested  and 
punished  to  the  yery  extent  of  the  law. 
Precisely  the  same  thing  was  done  then  in 
Judea.  Not  only  the  biblical  laws  but  also 
the  laws  of  Borne  prohibited  those  prao* 
tices.  Already  in  the  year  12  A.  C.»  Au- 
gustus and  Tik)erius  published  tlie  imperial 
edict  against  diviners  and  astrologers. 
Thereiore  it  appears  likely  that  the  second 
persecution  of  the  apostW  is  also  based 
upon  a  &cty  which  the  author  of  *'  The 
Acts>''  or  some  transcriber  after  him,  em- 
bellished to  suit  ttie  taste  of  his  age. 

It  is  again  the  high  priest  and  the  Sad- 
ducees,  not  the  Pharisees  and  tlie  Scribes, 
who  are  ^'filled  with  indignation/'  and 
consequently  they  **laid  th^r  hands  on 
the  apostles  and  put  them  in  the  common 
prison."  The  high  priest's  name  is  not  men- 
tioned on  this  occasion,  and  we  are  left  to 
conjecture  any  person  or  time  in  connec- 
tion with  this  event.  It  was  evidently 
Luke's  intention  to  make  the  reader  believe 
this  story  occurred  shortly  after  the  perse- 
cution of  I'eter  and  John.  Unfortunately, 
however,  as  in  the  first  the  n^me  of  Ana- 
nias contradicts  the  chronology,  so  in  this 
case,  the  names  of  Theudas  (v,  36)  and  ot 
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Judan  of  Qalflee  (t.<S7)  {Mint  to  a  later  date. 
For  Thendas,  who  ftiaintaltted  to  be  a 
prophet  and  able  to  perfbrm'  miracle^ 
(*'  boasting  himii^f  to  be  somebody*'),  was 
eaptnred  and  beheaded  by  Roman  soldiers 
in  the  days  of  the  Governor  Fadns,  44  or  45 
A.  O.  (JOBephtm  Antiq.  xat,  r,  1).  Ortho- 
dox interpreters  admit  that  every  cfrcam- 
stanee,  as  related  by  Josephns,  agrees  well 
enough  with  whafr  iff  said  of  the  Thendas 
of  "  The  Act8,»»  sb  that  tb«  identity  of  the 
two  persons  is  well  established.  The  chro- 
nology, however,  fs  In  thetr  way,  and  they 
adopt  one  Jndas  iSdrthls  Theudas,  viz: 
Jndas,  the  s^  of  the  it^bef'  Hezekiah, 
(Ibid.  Wmfs  11,  Iv,  1,  and  elsewhere^  who 
was  one  Of  the  Toyal  pretenders,  and  was 
killed  by  VftWis.  (Tadttis,  Historj^  r, 
be).  In  the  #rst  place  there  Is  no  valid  rea- 
son why  one  Jew  ( Jbsepho^)  shonid  have 
called  the  same  miUi  Ct^MlRS,  whom  another 
Jew  (Gamliel)  called  Thendas,  especially 
as  he,  right  In  Che  next  verse,  mentions  a 
Jndas.  tn  the  Second  place,'  it  Is  hot  likely 
that  Qamliel,  Who  mentions  here  the  iTbeu- 
das,  should  have  pointed  6at  one  of  the 
numeroos  prominent  rebels  from  the  time 
of  Arclielaas,  and  6mlt  th^  others  who 
were  eVen  more  pit^mln^nt,  as  ^tnOn,  the 
slave  of  Herod,  and  especially  Athronges, 
who  gave  most  trotible  to  the  Romans. 
(Jos.  Ant.  xvli,  3C,  t).  iTwo  thousand  Jews 
were  then  crucified  by  command  of  Varus, 
and  firom  all  of  them,  it  is  supposed,  6am- 
llel  picked  out  but  one  name,  which  he  did 
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not  even  know  oon^oUy.  In  the  third 
placo,  there  is  not  the^elighteel  reason  why 
we  most  adhere  Co  the  ohitmolOgy  of  the 
author  ef  '*The  Aot^'^  ^sontrary  to  the 
Gospele,  whose  anthors  (lioke  excepted) 
let  the  apostles  and  disolples  ^o  back  to 
Galilee  after  the  oracifiidon  of  Jesus,  so 
that  nobody  can  tell  wlien  they  retnmed 
to  Jerusalem. 

If  that  Theudas  brings  Ihis  persecution 
story  to  44  or  45'  A.'0.y  the.  next  vcose  of 
**  The  Acts"  brifi^  us  down  to  a  date  still 
more  recent«  The  Terse  reads,  '^  A  nd  after 
this  nisn  (Theudas)  rose  np  Judas  of  Gali- 
lee in  the  dAys  of  the  taxing,**  Ac*  This 
Judas,  the  reput>lic^  sealot  who  main- 
tained that  it  was  base  and  sinAil  to  obey 
a  hefttheii^  governor,  lived  In  the  days  of 
Oyrennus  about  10  A*  CL,  about  86  years 
before  Theudas,  and  not  *'after  this  man." 
It  will  not  help  tlie  m*tter  to  make  of 
Theudas  the  Judas  son  ol  fieaekiah,  fov 
the  two  Judas'  wer^  cotemporariea.  It  ap- 
pears, eveki  from  a  carafnl  comparison  of 
passages  in  Josephus^  (Aiat  Ja^as  of  Galii 
lee  flourished  before  the  ether  Judas. 
Here  i»  evidently  a  mistake  in  *<  The  Acts." 
It  appears^howeveif,  that  this  mistake  was 
not  originally  made  by  Luke;  it  is  the 
blunder  of  tA  transcriber  whose  traces  we 
shall  notice  in  this  piece.  After  the  death 
of  Theudas,  when  Tiberius  Alexander  was 
govemov  of  Judea,  46  and  47  A.  C,  the 
sons  of  Judas  of  Galilee^  James  and  Simon, 
were  crucified  by  command  of  that  gover- 


148  ORionr  of 

nor.  (Jos.  Ant.  xz,  t»  2).  Moi^  likely,  as 
the  mode  of  their  death  suggests,  thej 
were  guilty  of  a  sedition.  This  came  to 
pass  shortly  alter  the  death  of  Theudas. 
An  ignorant  transcriber  replaced  the  scms 
by  the  father  without  regard  to  either  chro- 
nology or  history. 

Having  thus  brought,  the  story  down  to 
the  year  46  or  47,  we  must  not  forget  that 
Gamliel  is  speaking  of  those  persons  and 
events  in  the  past  tense,  "  For  before  these 
days  rose  up  Theudas,"  he  says ;  *'  After 
this  man  roso  up  Judas  of  Galilee,"  Ac., 
he  continues.  Taking  into  consideration, 
however,  that  according  to  the  Greek  or- 
iginal, verse  86  Should  be  rendered :  **For 
it  is  not  very  long  yet,"  Ac.,  we  might 
safely  establish  the  date  of  this  story  to 
about  60  A.  O.,  about  16  to  17  years  after 
the  cruciflxion. 

Having  fixed  the  diuse  and  the  date  of 
this  persecution  story,  we  come  now  to  the 
subject  matter.  The  apostles  were  arrest- 
ed. **  But  the  angel  of  the  Lord  by  night 
opened  the  prison  do<^rs  and  brought  them 
forth."  This  requires  no  critical  investi- 
gation, as  in  our  dajrs  no  sensible  man  be- 
lieves in  such  child-like  Ihntasiee.  The 
angel  aiso  commanded  them  to  go  to  the 
temple  and  speak  *'to  the  people  ail  the 
words  of  this  li/e.*^  These  latter  words 
should  most  likely  read  *^1  these  words  of 
life."  As  they  stand  now  they  make  no 
sense,  and  only  show  again  the  hand  of  an 
ignorant   transcriber.    Accordingly,  they 
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went  early  in  the  morning  to  the  temple 
and  tanght.  Meanwhile  the  high  priest 
convoked  the  ooandl  **and  aU  the  semcUe 
of  the  childrtn  c/  Isrct^^*  It  is  added.  The 
oonncil  was  the  senate  and  vice  ver9a^ 
Here  is  again  the  tautology  of  an  ignorant 
transcriber  who  evidently  thought  of  two 
different  hodies.  The  phraseology  is  also 
entirely  new»  and  is  taken  from  the  bible 
and  not  firom  the  current  expression  of 
those  days.  The  apostles  were  sent  for, 
but  the  officers  finding  the  prison  empty, , 
returned  and  told,  **the  prison  truly  found 
we  shut  with  all  -safety,  and  the  keepers 
standing  without  before  the  doors;  but 
when  we  had  opened  we  Ibund  no  man 
within.^  Who  reported  this  verse  verbally 
to  Luke  T  Had  he  a  reporter  at  the  senate, 
or  was  this  report  entered  upon  the  jour- 
nal of  that  body,  for  Luke  to  copy  It?  It 
is  not  likely  that  either  was  the  case.  He 
invented  this  speech  as  he  did  all  the 
rest.  Meanwhile  somebody  brought  the 
information  that  the  apostles  preached  In 
the  temple.  Notwithstanding  the  miracle, 
the  captain  and  the  officers  arrested  them 
again  and  placed  them  before  the  council. 
To  what  purpose  then  was  all  the  trouble 
the  angel  had  taken  with  them  ? 

The  high  priest  began  the  examination 
of  the  prisoners  with  the  query,  why  they 
preached  th|^ftdoctrine«  again,  after  they 
had  been  •wBBn  not  to  do  so,  and  then  he 
accused  them  "you  intend  to  bring  this 
man's  blood    upon    us."     "This    man's 
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blood''  beii^  »  liteiral  tnivBlatioii  of 
Sr^KTl  iniM  otho  haifikf  wtt  }mow  b^jpud  a 
doubt  that  tbe  wriWr  thereof  musjt  baTe 
lived  long  i^ter  t^  149191  d^^aoribed.  Be- 
sides we  can  xiolt:Pfte  bowtb^  bi^  priest 
ooQld  baj^e  ace^uted  tbe m  of.  ^Is,  as  tbey 
oMTtainl  J  nev^m^iAfiuAed  vB^-sxnqh  tbing. 
Bat  tbe  iuppoe^^  x^ly.^f  Pet^  proyes 
beyond  doubt,  Ui«A  M  tbese  iwovda  axe  tbe 
auUior'#  lnFQ»tH>fb  ifftec  jiaidi^  '*We 
.oi:^bt  to  <d)ey  <piodiTatbfr  tbao  mau.'' 
Tblaauawers  tb^  ^iW9&Uon» '  Bnt  asitoUie 
ACcsuBi^loiiy  be  eej|tuiiie§i  **  Tbe  God  ol  our 
IMbers  raised  up  Jesua*  l9kom  ye  Aleim  imd 
hanged  on  a  taroeJl'  i^Qt  one  of  tbeee  words 
is  tru^i  s(nd  npna^/ccm^d  ^^^  be^ii^iit^ed 
bjeitber  $*eter,or*li'Pke» wbo^  un^st  bave 
known  the  diffef^enc^  :be|w#e9  oruoifixion 
and  tbls^ewisb<i9Qde  of  exe^utlaB.  -  Tbose 
who  w^:eB^0Qed;(p4eatb  were  tb^  banged 
on  a  tr^  (See  Misb^  l^nb^driny  yi,  4) ; 
wbile  tbose  w[fio  were  cx:uci4e4<  by  tbe  Mo- 
ma^Sy  as  Jes^ii^  wa^i  were  ,n^ile4' /alive  to 
tbe  cross,  on  wbi,cb.  U^ey  lln|;ere4:  some- 
times £or  days  Ipefbre  deatb  released  tbem^ 
Tbe  latter  part  of  tbis  y^f  se  (30},is  i^^oubt- 
edly  tbe  additloi^  pf  tbe  samQ  ignorant 
transcriber  wbos^  band  we  bi^ye  traced  be- 
fore—of a  pa^n.  w\iQ  ,di4  P^^  ^^re  aboMt 
sucb  ni/oe  differei^es.  .Tben  Petexr  cpn^in- 
ues,  *\  ^im  batb  Qfc^d^^^^lted  t(^A  bis  r;gl^t 
band"  (not  **tosita^  b|§g|gj^^  ^nd/'  as 


tbe  Go^els  bave  it^  **  a  I^B^.and  a  Sav- 
ior'' (tbis  is  also  »  ^ew  tenl^  **SqK  to  give 
repentenoe   to   Israel"  (alsp  a  bran  new 
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expression)  "an4  ibrgiveineM  of  i^ins.  Aad 
we  are.  his  wito^pia^of  tlj^ese  ibings ;  and 
also  %h»  Holy  G^os^  wbow  Q^  batik  given 
to  t,hi&i(xi  thath  obi^y  1^/^  Vbi«  of  ooan«^ 
is  the  gist  of  %h»  la^ttw^  £(>jr  wbich  tba 
whole,  fp^ecl^!  wa^  imrent^ ; ,  tb«  igpioaUes 
must  pe&iSfy  o^qiaUy  to  tbe  reanrf eotion  of 
the  cracifi^  Messiah  a|i4  ithe  possession 
of  the  Ugly  Qhimt  h^  a^U  Vthat  obey  hixa.'' 
But  the  ifiyenHon  |»  too  obYiona  in  this 
pieoe.  .    ,  .  ". 

The  QfvcTatpje  ba¥ll9giOQiMliii4edithe  8pei>oh 
of  Peteir  a4dc| :tbl#.  note.:  "A^hen  they 
bevarfl  tlpi^t^!tb^y:;i|^e^  OHt  ^to  jtbeir  heart, 
mi4  tookQ0iu)i^}tp/4aytbem«''  If  the  high 
priest  and  his  snbord^Mtea  te^sther  with 
tbjii^/cowieil.  wnd  •  tfoAJ9en»te  lof  >  aU  the  chlld- 
rein^f  Jsraol  had  been  a  band  of  lawlesi 
s»Tii8es».an  inlturMad  mobt,  ax  the  seoret 
tribianaL  Qt  tlw  Spaniab  intq^i^ttlon,  suoh 
proeeedintfi  inlgH**9F®<tf  probable.  Bitt 
among  th«rbU^na#  literaBy^  politioal^  and 
Jttdioial.TC#]}esQntativ«0,the  highestaathori<- 
ties^ba  supreme  tiibunal  of  a  nation  whioh 
iw  jBMiirteeii  centniieahad  been  guided  and 
gov^ned  by  Uia  to^a  of  Mosea,  the  pre* 
oepts  of  Hie.propbeU  and  the  Induetioiis  of 
tbeireehoolmea,  in  sncb^  an  official  body 
transacting  pnbMio  business  b^brethe  pub*- 
li^eye^rrsnoh  lawless  pi^9ee9dings  are  utter- 
ly incrediblA.  Tbe  ^^>iiit  of  that  age>  frosn 
whiob  mbbinijBal  Jnrispriindenee  with  its 
TalQindfi.  and  iW  ^casuistry  sprung,  led  to 
an  oyersftrnpalptt^  and  bair-9plitting  eze^ 
gesein-exppfindingtbe  Xtaw;  so  muqh  so 
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that  the  spirit  frequentlj  was  lost  sight  of 
by  a  tenacioiis  attadiineDt  to  the  letter  of 
tlie  law,  and  the  Law  of  Moses  was  so 
highly  Tenerated  tlist  it  was  the  rery  cause 
of  the  sealoBS  resistance  offered  to  Rome. 
Among  snch  a  people  and  in  sndi  an  age 
the  sapreme  tribunal  can  not  possibly  defy 
every  law  and  erery  idea  of  jqstice,  and 
take  counsel  to  slay  twelve  persons  whose 
gMt  oonslsted  of  words.  Here  the  anthor 
of  **The  Acts,"  or  his  transcriber,  sur- 
rounded as  he  most  liltely  was  by  a  semi- 
barous  populace,  exhibits  his  entire  ignor- 
ance of  Jewish  law  and  Jewish  character, 
misled  as  has  been  stated  by  the  story  of 
Ananias  and  James. 

The  laws  of  the  Jews  of  that  age  are  well 
known.  The  Mosaic  law  lies  before  us  to- 
day as  it  did  then  before  them,  and  that 
code  gives  no  power  to  any  tribunal  to  con- 
demn a  criminal  except  on  tiw  positive 
testimony  of  two  or  more  witnesses.  In 
the  case  befbre  us  no  witness  was  heard, 
none  were  deemed  necessary.  Gamllel, 
who,  as  we  shall  see  below,  pleaded  the 
cause  of  the  apostles,  and  sucoessftdly  too, 
must  have,  first  and  fbremost,  alluded  to 
the  fhct  that  there  was  no  case  befbre  the 
tribunal^  on  account  of  no  witnesses. 
Tliat  "doctor  of  the  law"  who  was  ^'had 
in  reputation  among  all  the  people"  could 
not  possibly  be  guilty  of  so  gross  a  blunder ; 
the  writer  of  this  part  of  **  The  Acts"  must 
have  made  it.  The  tribunal  was  not  an  ex- 
cited or  infturiated  mob,  for  they  listened 
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patiently  to  Gamliel's  plea,  ''and  to  him 
they  agreed." 

Beside  all  these  points,  the  laws  then  in 
force  among  the  Jews  are  well  known.  They 
are  preserved  in  the  undisputed  paragraphs 
of  the  Mishna  {.nwo  DPO)  We  must  here 
deviate  from  our  oourse  and  acquaint  the 
reader  with  the  main  laws,  as  far  as  they 
interest  us  here. 

The  Sanhedrin,  the  senate  and  supreme 
tribunal,  or  also  the  high  court  {Beth  Din 
Haggadol)  of  Jerusalem,  was  the  highest 
authority,  according  to  the  Jewish  laws,  in 
all  Judicial,  legislative,  and  executive  mat- 
ters. There  was  no  appeal  from  the  de- 
cisions or  the  ordinances  of  that  body; 
nor  was  there  any  person  in  Israel,  except 
the  Herodian  kings,  who  was  not  subject 
to  that  body — the  high  priest  no  less  than 
the  private  citizen,  was  subject  to  its  de- 
cisions and  ordinances;  the  ecclesiastical 
affairs  no  less  than  the  political  and  Judi- 
cial matters  of  the  nation  were  under  its 
supremacy. 

The  authority  of  the  body  is  derived  di- 
rectly from  the  Laws  of  Moses  (Deut.  xvii, 
8  to  13),  where  the  perpetual  existence  of 
the  supreme  tribunal  is  ordained,  and  the 
penalty  of  death  is  threatened  to  those  who 
violate  its  decisions  or  ordinances  as  pro- 
mulgated by  its  head,  be  he  priest  or  lay- 
man. The  penalty  of  death  in  this  case, 
however,  was  limited  in  after  times  to  the 
rebellious  Judge  only,  if  he  was  qualified 
by  the  law  to  occupy  a  seat  in  the  Sanhed- 
11 
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i^Dy  and  he  d^efded  a  cause  wittingly 
against  anj  decision  or  ordinance  of  the 
anpr^iie  tribunal,  and  ferny  peison  or  per- 
sons had  acted  in  accordance  with  snch  nn- 
lawftd  decisi<m.  Bvith  a  cnl|»rit  was  called 
J9aken  Mamrth,  ''a  rebellions  senator.'' 
Hike  oMgin  of  this  bod^  wia  aspcribed  to  a 
^vine  o4*dinance  deliTelred  by  Moises, 
(Nnmbers  xi,)  and  tradition  malAtiains  the 
pwp^aai  exi^i^ce  of  this  t):fbnnal,  in  all 
ajg^  of  iiie  J'ewish  histoid,  also  during  the 
]foby2oniah  captiyiiy,  trottL  Moses  %b  the 
tMrd  ectotury  A.  O.  It  fs  notice  ftreqttent^ 
ly  in  tile  Bible  undwtti^  name  of  *^tl^  eld^- 
ein  of  Isr^l/'  In  the  apderyphtes  of  the 
Old  T^iainent  and  the  rabbinical  iitera^ 
titice  as  *<tfee  great  synod**  or  the  "  Sanhed- 
i^n'^i  Ho  it  is  aiso  noticed  b^  Josephtxs, 
I%ii6and  the  Kew  Testament,  lliese  are 
^iSaQ  !t*h«ai(ieiBi!i  i<rho  %it  in  the  sieat  of 

Hiis  senate  was  composed  of  seVeiity-one 
persons,  because  the  first  cotincil  of  elders 
was  composed  of  seventy  men  and  Moses. 
Hiey  held  theiir  offices  during  good  behav- 
iOir.  YaCahcies  Iwrete  filled  by  the  promo- 
ti6n  of  Judges  from  lh6  next  lower  court, 
the  l^hhedrln  of  twenty-three,  whose 
pl&(je  of  isession  wad  at  the  gate  of  the  tem- 
ple. 11i^  Vacancies  of  this  lower  body 
w%ire  filled  by  the  promotion  of  Judges 
from  the  next  lower  court,  aTs6  of  twenty- 
thi'ee  perisons,  whose  place  of  sessions  was 
on  the  tetnple  mount.  Vacancies  again  in 
thl&'C6urt  weire  filled  by  the  promotion  6f 
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ordained  judges  ft-om  any  place  in  Pales- 
tine. Judges  were  originally  ordained  by 
a  committee  of  the  senate  (afterwards  by 
the  three  highest  officers  only).  Commit* 
tees  were  sent  by  the  senate  throughout 
the  country,  they  ordained  Judges  by  the 
Semichah  **  laying  the  hands  upon  the  head 
of  the  candidate,*'  who  was  required  to  be 
"a  sage  who  fbars  sin,  who  is  humble  and 
meek,  of  pleasant  deportment  and  beloved 
by  the  people"  (Maimonidea,  Yctd.  H.  iSanh, 
ii.  8),  These  latter  qualifications  could  be 
ascertained  by  a  popular  vote  only.  Each 
senator,  therefore,  had  to  be  originally  ap- 
pointed by  a  senate  committee,  as  being 
worthy  of  a  Judgeship,  and  had  then  to  work 
his  way  through  two  higher  courts  before 
he  was  admitted  to  that  grave  body.  It  is 
not  likely,  therefore,  that  the  senate  was 
composed  of  any  ignorant  or  unworthy 
persons. 

The  senate  ytom  presided  over  by  one 
elected  prince  Kassiy  and  two  inferior  offi- 
cers, the  Ab  Beth  IHn,  or  chief  justice,  and 
the  Haham,  or  ecclesiastical  chief.  It  had 
throe  scribes  or  secr€l;arres  ^ho  recorded 
the  transactions  (Mishnah,'Sanhedrin,  iv. 
3>.  ^e  place  of  session  was  in  «,  hall  ad- 
Joining  the  temple,  called  Lishihctth  Haga- 
zithf  "the  hall  of  hewn  stones."  They  sat. 
in  a  semi-circular  line,  the  J^assi  in  the 
center,  the  two  other  officers  on  his  both 
sides,  then  on  both  sides  the  senators  ac- 
cording to  rank.    The  scribes  stood  before 

them.     There  were   seated;  before   tham 
11* 
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three  rows  of  three  ranks  of  doctors ;  the 
first  row  acted  as  proxies  to  thesenate, 
tl^ose  of  the  second  row  were  proxies  to  the 
first,  and  of  the  third  to  the  second.  Their 
time  of  session  for  the  transaction  of  busi- 
ness, after  having  been  convoked  by  the 
ruler,  was  dai^,  Sabbatlis  and  holiday's 
excepted,  from  the  morning,  after  the  close 
of  divine  service  in  the  temple,  to  the  be- 
ginning ot  the  evening  service,  called  Min- 
chaK 

The  names  of  the  presiding  officers  of 
this  body,  from  the  time  of  the  first  Asmo- 
nean  ruler  to  the  dissolution  of  the  body, 
are  preserved  in  the  rabbinical  literature, 
especially  in  JPirke  Aboth  (Section  1.)  and 
elsewhere.  One  hundred  years  before  the 
destruction  of  the  temj)le,  Hillel,  the  Saby- 
lonian,  was  appointed  NcuHf  which  .dig- 
nity ever  afterwards  remained  in  that 
family.  Hillel  was  succeeded  by  his  son 
Simon,  who  was  again  succeeded  .by  iiis 
son  Gamliel,  and  also  he  was  succeeded  by 
his  son  Simon,  who  was  slain  by  the  Ro- 
mans after  the  fall  of  Jerusalem.  In  the 
time  on  which  we  treat,  either  Gamliel  or 
his  son  Simon  must  have  presided  over  the 
Sanhedrin,  a  fact  which  the  author  of 
"  The  Acts"  did  not  know,  and  makes  the 
high  priest  to  preside  over  the  senate, 
something  which  never  happened.  EUgh 
priests  may  have  been  members  of  that 
body,  but  none  of  them  is  noticed  in  the 
nomenclature  of  the   senatorial  officers, 
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and  those  nomenclatarea  are  undoubtedly 
authentic. 

In  political  matters  the  senate  alone  was 
sovereign,  the  kings  or  rulers,  up  to  the 
time  of  Herod  I.,  were  responsible  to  this 
body,  and  could  not  declare  war  without 
their  consent.  The  enlargement  of  the 
city  of  Jerusalem,  or  of  the  temple  district, 
and  the  appointment  of  criminal  courts 
where  there  were  none,  belonged  to  its 
fti notions.  It  had  appellate  and  final  Juris- 
diction in  all  cases;  original  Jurisdiction, 
however,  it  had  but  in  a  few  cases,  among 
which  is  also  the  case  of  the  false  prophet. 
The  case  of  the  apostles,  as  narrated  by 
the  author  of  "  The  Acts,"  could  not  law- 
fully be  tried  before  the  senate  except  on 
appeal  from  a  lower  court.  Luke  was  not 
acquainted  with  the  Jewish  Ikws,  and  so 
be  embellishes  his  story  by  pompous  meet- 
ings of  the  senate  in  extraordinary  ses- 
sions and  accompanied  by  extraordinary 
events,  neither  of  which  can  be  true,  as 
little  indeed  as  a  spiritual  medium  would 
this  day  be  tried  before  the  senate  of  the 
United  States,  or  an  angel  would  appear  to 
open  anybody's  jail. 

The  apostles  accused  of  thaumaturgy 
and  necromancy  must  have  been  tried  be- 
fore the  usual  criminal  court  of  twenty- 
three  persons,  and  especially  the  one  which 
had  its  "hall  upon  the  temple  mount."  It 
is  possible,  indeed,  that  they  were  charged 
with  disorderly  conduct  in  the  temple,  as 
they  always  were  at  the  porch  of  Solomon 
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and  preached  there.  Their  being  arrested 
by  the  captain  of  the  temple,  indeed  points 
to  this  charge;  but  then  they  must  have 
been  placed  before  the  court  of  priAsts, 
called  /SikTie  Kehunah  or  Beih  Din  ahel  Koh^ 
anim  (Mishnah  Jomah  i,  5 ;  Ketuboth  i,  5), 
"whose  functions  and  privileges  are  un- 
known now ;  so  much^  however,  is  known 
that  those  courts  had  no  right  over  life  and 
death,  and  that  the  high-priest  did  not  pre* 
side  over  them.  It  may  be,  however,  that 
the  apostles  were  placed  first  before  the 
court  of  priests,  where  they  were  accused 
of  disorderly  conduct  in  the  temple»  and 
then  they  were  sent  before  the  criminal 
court  for  prosecution,  where  they  were  also 
charged  with  the  practice  of  thauraaturgy 
and  necromancy. 

But  also  in  this  case,  which  we  can  only 
guess  from  the  sources  in  which  nothing 
IS  certain — the  author  of  this  portion  of 
"  The  Acts''  fails  entirely  to  state  the  truth 
in  the  matter.  We  must  never  forget  that 
a  criminal  court,  with  the  officers  of  a  tem- 
ple together  with  the  high  priest,  is  not  a 
body  of  lawless  ruffians,  or  an  infuriated 
mob.  It  is  but  fair  to  suppose  that  the 
proceedings  of  such  a  body  are,  in  form  at 
least,  according  to  law,  which  is  not  at  all 
the  case  with  the  proceedings  described  in 
"  The  Acts."  The  criminal  court  of  twenty- 
three  judges  was  seated  in  the  same  mam- 
ner  as  the  Sanhedrin,  with  three  rows  of 
law  student's  before  them,  and  with  two 
scribes,  or  three  according  to  Kabbi  Judah. 
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The  p«Qce88  -was  aeoo^torial  bqc^  n^l  iU' 
quisitorlA}  at  in  the  Bpman  law }  ^i#  w|tr 
B^eaaes  aoeiisad  the  oriminal.  In  o^aea  of 
capital  eriina  tha  witnaaaaft-^are  a4liu>9- 
iahed  lima;  **S»y  Botbh^  of  wlMt  waa 
aaid  to  you  qr-  qi  what  jioii  faayo  l^vd,  aa 
%  wiUieaa  £rom  tka  mottlh  of  a  witiiaaa»  or 
w}mt  yon  i¥)ay  haya  barrel  f«om  %h»  Otf^wth 
of  aoar  yaxi^Hoaa  manj  probahly  yo« 
koow  D.0I  that  wa  will  ezamme  and  aro«a- 
e^^amine  you/'  ^^  {Mi^tnah,  StmhedKin-,  iv, 
&)»  The  aatire  formula  ia  literally  pirar 
a^rved.  It  waft  iateockd  to  dialarthawi^ 
naaa  beoauae  the  i|irai«ioQ  ta  oiipitiil  punr 
iabjofte^t  waa  ali^pslr  geQ^iial,  The  p^uial^- 
m&nit  of  thja  falae  witneasy  aoooscU^g  to  the 
Moaaio  larw,  waa  aa^^are ;  ha  oaffidrad  Ihe 
punishxaeat  which  hia  teatimony,  if  Um^ 
would  have  brought  on  theoulprit.  The 
witnena  waa  informed  thaseof  ho^a  he 
teatified.  ^E^ach  witineaa  was  Imird  e^iom* 
He  waa  aaJjLed  aeven  accidentfil  qneatlona, 
viz:  "In  what  year  after  the  Jubilee*  in 
whi(^  year,  month,  date  ^nd  day ;  in  whleh 
hour  of  the  day  i^nd  in  wha^  plaoe,"  waa 
t^U  crime  oommi^ted?  after  which  other 
eiroumatantial  queationa  were  aal^ed.  80 
every  w^tnesa  waa  examined  aeparately. 
If  theMr  teatimony  diaagreed  in  i^ny  ol  theae 
points^  the  case  waa  4iamia6ed«  II  they 
agreed  in  every  partioular,  the  witne^aea 
were  done  and  the  debiUte  begiin.  Sacbof 
the  law  atudenta  waa  entitled  to  Qpealc  In 
defence  of  the  culprit^  and  if  h^,  414  ap,  he 
waa  treated  for  that  day  cms  a  member  of 
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the  court.  The  culprit  also  had  the  right 
of  self-defence.  If  the  court  found  the 
culprit  not  guilty  after  his  defence  had 
spoken,  he  was  dismissed  the  same  day. 
The  defence  had'  the  whole  of  the  first  day 
of  debate,  and  none  was  permitted  to  speak 
for  the  prosecution  (Sanhedrln  iv,  1).  If 
the  culprit  was  not  cleared  the  first  day, 
the  court  adjourned  to  the  next,  then  the 
side^f  the  prosecution  was  heard.  Those 
who  had  spoken  in  favor  of  the  culprit 
could  not  speak  against  him.  At  last 
the  scribes  read  the  arguments  and  a  vote 
of  the  court  was  taken.  One  majority  for 
guilty  cleared  the  culprit,  two  majority 
condemned  him.  If  they  could  not  agree, 
judges  were  added  even  to  the  number  of 
seventy-one,  until  they  agreed  lawfully. 
(Sanhedrln  v). 

Such  was  the  law  in  the  time  when  the 
apostles  were  tried,  and  we  have  no  reason 
to  believe  that  any  exceptions  thereof 
would  have  been  permitted  in  any  case. 
The  author  of  this  portion  of  "  The  Acts" 
describes  a  lawless  and  therefore  an  untrue 
proceeding  from  the  beginning  to  the  end. 
There  are  no  witnesses  at  all,  the  high 
priest  opens  an  inquisition.  This  might 
have  been  done  in  a  Roman  court,  not  in  a 
Jewish  one.  The  case  could  not  possibly 
have  been  brought  before  the  Sanhedrin ; 
still  that  author  states  expressly  that  the 
high  priest  called  together  *'all  the  senate 
of  the  children  of  Israel."  The  high  priest 
accuses  them  of  having  preached  certain 
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doctrines;  this  was  no  cnme  in  Palestine, 
unless  the  culprit  preached  idolatry.  He 
furthermore  accuses  them  of  having  teub 
INTENTION  to  bring  the  blood  of  Jesus  upon 
them ;  while  in  Jerusalem  nobody  could 
be  called  to  account  for  his  Intentions,  and 
the  apostles  certainly  never  intended  any 
such  thing.  The  first  thing  the  court  does 
after  Peter  Jias  spoken,  ''they  took  counsel 
to  slay  them,"  which  again  is  contrary  to 
law ;  first  and  for  the  whole  first  day  the 
defence  must  speak,  the  second  day  was 
for  the  prosecution.  So  the  whole  trial, 
from  the  beginning  to  the  end,  is  fictitious. 
There  is  not  one  word  of  trul^h  in  it,  except 
probably  the  main  fact,  that  the  apostles 
were  prosecuted  for  disorderly  conduct  in 
thetemple,for  thaumaturgy  or  necromancy, 
and  were  dismissed  without  any  ftirther 
trouble.  This  may  be  true  or  it  may  not 
be.  The  sources  before  us  are  no  testi- 
mony. 

The  speech  of  Gamliel,  "a  Pharisee,  a 
doctor  of  the  law,  had  in  reputation  among 
all  the  people '' — in  defense  of  the  apostles, 
reads  thus : 

"  Ye  men  of  Israel,  take  heed  to  your- 
selves what  ye  intend  to  do  as  touching 
these  men : 

**  For  before  these  days  rose  up  Theudas, 
boasting  himself  to  be  somebody ;  to  whom 
a  number  of  men,  about  four  hundred, 
joined  themselves :  who  was  slain;  and  all, 
as  many  as  obeyed  him,  were  scattered, 
and  brought  to  nought. 

**  After  this  man  rose  up  Judas  of  Gali- 
lee, in  the  days  of  the  taxing,  and  drew 
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away  much  people  after  him :  he  also  per- 
ished; and  all,  even  as  many  as  obeyed 
him,  were  dispersed. 

**  And  now  X  say  unto  you,  Refrain  from 
these  men,  and  let  them  alone :  for  if  this 
counsel  or  this  work  be  of  men,  it  will 
come  to  nought : 

**  But  if  it  be  of  God,  ve  can  not  over- 
throw it;  lest  haply  ye  be  found  eyen  to 
fight  against  Ood." 

Here  again  the  question  rises,  who  re- 
ported this  speech  to  LuKe  7  The  apostles 
on  trial  could  not  think  of  acting  as  re- 
porters to  anybody.  Besides,  it  is  a  mat- 
ter of  sheer  impossibility  that  a  body  of 
men  so  infuriated  against  their  victims 
that,  without  any  process  of  law,  they 
'*take  counsel  to  slay  them,''  should  at 
once,  by  these  few  and  simple  words,  which 
are  artless  imitations  of  Scriptural  pass- 
ages^ be  moved  to  a  sense  of  justice  and  a 
feeling  of  compassiou  to  dismiss  the  vic- 
tims unhurt,  as  the  author  of  "  The  Acts  '' 
tells  us.  Such  a  sudden  transition  of  feel- 
ings is  purely  draniatical,  but  no  reality. 
It  appears  much  more  likely  that  Luke  in- 
vented the  situation  to  introduce  Gamliel, 
the  teacher  of  Paul,  as  the  advocate  of  the 
apostles,  not  only  to  please  the  PauUtes, 
but  also  the  Jews,  who  honored  and  res- 
pected two  doctors  of  the  law  of  the  same 
name,  both  princes  of  th^  senate,  both  men 
of  great  reputation  and  authority  among 
the  Jews,  viz:  Gamliel  the  Elder,  the 
grand-son  of  Hillel,  and  Gamliel  of  Jam- 
nia,  grand-son  of  the  former.    This  histori- 

*  ProY.  xxi.  80 ;  Judges  yi,  28  to  8S. 
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cal  name  may  have  been  obosen  for  the 
Batne  reason,  as  stated  before,  to  con- 
vince the  skeptic  Jews  that  their  learned 
forefathers  already  were  favorably  inclined 
to  the  apostles. 

The  essence  of  the  speech  itself  is  ttn- 
doubtedly  historical.  It  is  an  expression 
of  the  feelings  of  the  Pharisees  toward  the 
primitive  Christians*,  a  subject  which  we 
will  fUlly  explain  in  the  next  chapter. 
The  Pharisees,  themselves  guilty  of  em- 
ploying superstitious  means  to  gain  the 
confidence  of  the  ignorant  masses,  saw  no 
wrong  in  the  practice  of  thaumaturgy  and 
necromancy  on  the  part  of  the  aj^ostles,  to 
spread  their  doctrines  and  gain  confidence 
for  themselves.  On  the  whole,  the  doctrines 
of  the  Pharisees  and  the  Christians  (before 
Paul)  did  not  differ  much,  and  the  Phari- 
sees were  used  to  similar  differences  on  the  ' 
part  of  the  Essenees,  who,  after  all,  stood 
in  high  reputation  for  piety  and  wisdom. 

The  author  of  "The  Acts"  then  tells 
us  that  the  apostles  were  not  killed,  but 
they  were  beaten  and  commanded  not  to 
speak  in  the  name  of  Jesus. 

It  is  not  against  the  Jewish  law  to  beat 
persons  who  violate  the  injunctions  or  de- 
crees of  a  court.  Therefore,  it  is  possible 
that  the  apostles,  after  having  been  warned 
not  to  teach  the  name  of  Jesus  by  the  super- 
stitious means  which  they  employed,  and 
they  having  violated  this  decree  of  the 
court,  were  beaten  exactly  according  to  the 
law.    This  part  of  the  narrative  is  proba<!> 
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ble;  still  it  is  by  bo  means  certain.  The 
whole  persecution  stories  have  so  much  of 
invention  plainly  aUd  openly  expressed, 
that  one  must  see  at  once  the  author  did 
not  intend  to  write  authentic  history,  and 
the  transcriber,  knowing  this,  shaped  it  to 
suit  himself. 

In  the  third  persecution,  James,  the 
brother  of  John*  was'  slain,  and  Peter  was 
saved  by  a  miracle,  the  author  of  ''The 
Acts"  informs  us  (xii,  1,  <fcc.).  This  was  the 
third  persecution,  and  can  have  happened 
either  under  King  Agrippa  I.,  hence  previ- 
ous to  44  A.  C,  for  in  that  year  Agrippa 
died;  or  under  Herod  II.,  who  succeeded 
Agrippa  I.,  not  indeed  as  king,  in  any  po- 
litical sense  of  the  tierm,  for  the  land  was 
governed  by  Roman  officers,  but  as  the 
sovereign  of  the  temple  and  all  eccltoiasti- 
cal  matters.  (Joseph.  Ant.  zx,  1,  3,  and  v, 
2).  This  in  the  exact  time  when  Theudas 
and  the  two  sons  of  Judas,  the  Galilean, 
viz:  James  and  Simon,  were  slain. 

Luke  evidently  thought  of  Agrippa  I., 
whose  sudden  death  at  Cesaria  he,  some- 
what like  Josephus,  ascribes  to  a  miracu- 
lous cause.  Still  this  could  not  possibly 
have  been  the  case;  if  the  second  persecu- 
tion happened  about  50  A.  C.  as  the  names 
mentioned  by  Luke  prove  beyond  a  doubt, 
the  third  and  last  could  not  have  taken 
place  before  44  A.  C,  i.  e.  six  or  more  years 
before  the  second. 

As  it  will  be  necessary  to  our  plan  to 
write  an  extra  <;hapter  to  investigate  the 


Christianitt.  165 

statemento  concerning  the  martyrdom  of 
James  and  Stephen,  we  drop  this  point 
here,  together  with  the  chronology  and 
the  peculiar  coincidence  that  the  victims  of 
Luke  on  this  occasion  are  James  and  Simon 
(or  Peter)  exactly  as  those  of  Josephus,  the 
sons  of  Judas  of  Galilee,  James  and  Simon 
who  were  slain  by  Tiberius  Alexander, 
about    the    same    time  of   which   Luke 

speaks.f 

The  story  itself  offers  conspicuous  fea- 
tures^ of  .a  fictitious  character.  It  runs 
thus4  Herodus  Agrlppa  I.,  noticed  by 
Josephus  and  the  Talmud  as  the  best  and 
most  jpious  of  the  Herodian  princes,  perse- 
cuted the  Christians.  His  uncle  Herod 
Antipas,  iiaviijg  killed  John  the  Baptist 
**  by  the  sword,"  this  Herod  killed  James 
the  brother  «of  a  John,  also  by  the  sword. 
The  king  being  a  Pharisee,  the  author 
again  chai^ges  the  situation.  He  appears 
to  hare  forgotten  his  former  statements  in 
this  respect.  Agrippa  is  not  afraid  of  the 
people,  as  Luke  noticed  on  all  former  oc- 
casions; on  the  contrary,  "he  saw  it 
pleased  the  Jews,"  all  of  them,  Sadducees 
and  Pharisees,  priests  and  laymen,  so  that 
all  on  a  sudden  the  Christians  had  no  more 
friends  in  Jerusalem,  while  but  shortly 
before  this  their  friends  were  so  numerous 
that  the  high  priest  and  the  senate  were 
afraid  to  harm  the  apostles.  This  sounds 
incredible.  The  king  took  also  Peter  and 
put   him  in   prison.     The   prisoner   was 

t  Joseph.  Ant.  xx,  v ,  2. 
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guarded  by  "four  quaternions  of  soldiers  " 
to  make  sure  of  him  over  the  feast  of  un- 
leavened bread,  after  which  he  was  to  be 
delivered  to  the  people.  This  precaution 
was  taken  against  the  industrious  angels 
who  had  played  the  Jews  a  trick  on  a  for- 
mer occasion,  against  which  Agrippa  took 
precautionary  measures.  The  end  fully 
Justified  this.  The  angel,  the  inevitable 
coadjutor  in  all  Gospel  stories,  the  angel  of 
the  Lotd,  who  was  nowhere  when  Stephen 
was  Btoned  and  James  beheaded,  who,  it 
appears,  did  not  care  much  fot  a  couple  Of 
saints,  still  moved  by  the  incefssant  prayer 
**of  the  church"  (here  the  church  is  brought 
in  in  her  saving  capacity)  came  "  upon  " 
Peter  in  his  prison,  got  him  up  and  dressed, 
went  with  him  through  the  "four  quatern- 
ions of  soldiers"  to  the  iron  gate,  after  the 
chains  had  fallen  from  Peter^s  limbs,  and 
the  gUte  "opened  to  them  of  his  own  accord 
and  they  went  out."  The  angel  vanished, 
and  Peter  in  his  surprise  soliloquized: 
"  Now  I  know  of  a  surety  that  the  Lord 
hath  sent  his  angel,  and  hath  delivered  me 
out  of  the  hand  of  Herod,  and  from  all  the 
expectation  of 'the  Jews."  Peter  solilo- 
quized and  Luke  knew  precisely  what  he 
said  in  that  painful  situation.  Peter,  him- 
self a  Jew,  said  that  Ood  saved  him  "from 
all  the  expectation  of  the  people  of  the 
Jews."  It  takes  an  unusual  amount  of 
faith  not  to  discover  the  fictitious  charac- 
ter of  these  statements.  Peter  then  went 
to  the  house  of  Mary,  the  mother  of  John, 
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whero  many  of  the  congregation  were 
assembled.  He  knocked,  and  after  some 
difficulty  was  admitted.  In  their  astonish- 
ment those  good  people  thought  it  was  his 
gliost.  He  having  told  them  his  marvel- 
ous story,  left  the  city,  "and  went  into 
another  place.**  That  is  the  last  we  hear  of 
him. 

The  story  closes  with  a  dramatical  catas- 
trophe. Herod,  on  learning  that  the  angel 
had  cheated  him  out  of  his  prisoner,  "  ex- 
amined the  keepers,  and  commanded  that 
they  should  be  put  to  death,"  viz :  the  four 
quaternions  of  soldiers.  All  this  people 
must  believe.  In  the  land  of  the  Book  and 
the  Law  four  quaternions  of  men  are 
killed,  somewhat  like  Dahomey  JcTstice,  by 
order  of  a  king  who  enjoyed  the  reputation 
of  a  law-abiding  prince,  and  all  that  be- 
cause an  innocent  prisoner  escaped.  Where 
is  the  justice  of  God  in  this  case?  What 
was  the  offense  of  those  keepers  that  the 
angels  suffered  them  to  be  slain?  The 
angel  who  rescued  Peter  did  a  murderous 
"^ork  and  ought  to  have  been  punished  for 
it,  especially  because  he  did  not  rescue  the 
keepers  also.  But  we  know  already  that 
the  story  is  not  true ;  here,  however,  we  see 
thiat  the  writer  thereof  had  a  very  imper- 
fect sense  of  justice.  He  did  not  care  much 
for  a  few  soldiers,  if  their  death  was  re- 
quired to  wind  up  a  story  with  a  proper 
cadence. 

It  is  undoubtedly  a  fact  that  after  the 
doctrines  of  Paul,  especially  the  abolition 
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of  the  Law,  bad  sufficiently  spread  among 
the  new  Christians,  the  Jews  must  have 
hated  the  rising  sect,  as  the  Catholics  did 
the  young  Protestants ;  for  the  Christiani- 
ty of  Paul  was  entirely  and  radically  averse 
to  Judaism  as  understood  in  those  days. 
It  is  also  true  that  the  author  of  **  The 
Acts''  places  this  third  persecution  after 
the  conversion  of  Paul ;  still  it  can  not  be 
accepted  as  a  fact,  because  the  story  in  it- 
self is  of  a  fabulous  character;  in  the  year  44 
A.  C,  Paul's  peculiar  doctrines  could  not 
have  been  known  yet,  and  the  main  object 
of  the  story  to  get  Peter  out  of  the  way,  is 
too  obvious  not  to  be  observed  on  the  first 
glance. 

The  author  of  "The  Acts"  was  in  a 
peculiar  dilemma.  Instead  of  describing 
a  natural  course  of  events,  as  one  might 
expect,  so  that  the  apostles,  after  the  death 
of  their  master^  must  have  gone  back  to 
Galilee  and  remained  there  for  some  time, 
after  which  some  or  all  of  them  may  have 
come  back  to  Jerusalem,  where  in  course 
of  time  they  established  a  congregation 
which  gradually  and  naturally  increased, 
he  reverses  the  order  and  begins  at  once 
with  a  large  congregation  which  enjoyed 
the  admiration  of  the  masses,  and  filled  all 
Jerusalem  with  theyr  doctrines.  To  this 
end  he  must  have  miracles,  angels,  pom- 
pous assemblies,  speeches,  sensations,  ex- 
citements, public  trials  and  all  the  con- 
comitants thereof,  which  he  was  obliged  to 
invent  and  to  decorate.    But  all  this  proved 
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worthless  Bt  the  eod,  wbeQ  In  the  year  66 
A,  C,  Ceatiiis  Galtus  besieged  Jerawlem, 
aU  the  ChriaUans  left  the  city  to  MtUe 
dowQ  In  Fella,  In  Celoayria,  and  all  of 
Uiem  were  no  more  than  500  souls,  whom 
the  Jews,  then  In  full  and  undisputed  poa- 
aeasion  of  the  city,  aufTered  to  depart  Id 
peace,  as  they,  like  ont  modern  Quakers, 
were  non-combatants.     Thia  proved  that 


the  case  with  the  martyrdom  of  Stepbeu 
and  James,  the  brother  of  John;  still,  be- 
ore  we  can  prove  this,  we  must  devote  a 
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chapter  to  the  apostles'  creed,   aiid  lh« 

canees  of  ilB  origin  and  Buccesa. 


CHAPTER  VII. 


trines  <.  the 

name  ol  felt 

already  ork 

of  the  »ya, 

"  There 

ment  in  the  opini 
that  this  creed  was  not  all  oompoaed  at 
ouce,  but  from  sttiall  beginnings,  was  im- 
perceptibly nuguieniod  in  proporlion  to 
the  growth  of  heresy,  »nd  according  to  the 
exigencies  and  circuiustBUcesof  the  church,  ' 
from  whence  It  was  designed  to  banish  the 
errore  that  daily  aroae.""  Upward  of  ninety 
different  creeds  which  were  heresies,  are 
Lidmitted  to  have  exisfed  within  the  first 
three  centuriea  of  Chriatianily.  But  tho 
"  God  of  God  "  doctrine  contained  in  the 
Apoatlefl'  Creed  was  not  adopted  before  the 
council  of  Nice,  327  A,  C;  and  the  phrase 
"  He  descended  into  hell"  is  ofa  slUl  more 
recent  date,  Iditely  one  Michel  NIcoUh 
wrote  a  book  on  this  aubject.f    He  cornea 
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(o  nearly  the  same  concluaiOD  with  Mos- 
heim.  Tbe  creed  as  it  now  Is,  was  At  uo 
time  entirely  new,  nor  was  it  the  composi- 
tion of  any  one  authoi-  or  body  of  authora, 
nor  even  of  any  one  period.  It  formed  the 
final  dev 
the  expa 
formulas 


slon  of  te 
baptism. 

in  nnaloe 

tlon.    It  waa  forbidden  to  put  it  in  writing. 


17a  Okioin  of 

Tberel'ure  tlic  piece  read  in  the  cburchea 
as  the  AposLlea'  Creed  alfoida  no  Informa- 
lion  or  what  Iho  Apostlea  believed  or 
taught.  The  first  article  of  thnt  creed 
reads  thus:  "I  believe  in  God,  the  Father 
Almighty,  Maker  of  Heaven  and  Earth  "— 
or  aa  tlie  ottier  version  reaiis  (there  are  two 
accepted  and  read  In  the  church):  "I be- 
lieve in  one  God,  the  Father  Almightj, 
'Maker  of  Heaven  and  Earth,  and  of  alt 
tilings  visible  and  Invisible."  Peter  and 
hiaoo-lnborers  among  the  Hebrews  did  cer- 
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tainly  not  teach  this  doctrine,  becauste  there 
was  no  need  for  it,  as  every  child  in  Pales- 
tine knew  it.  It  was  undoubtedly  the 
principle  doctrine  which  they  afterward 
taught  the  Heathens  to  whom  this  was  new, 
but  in  Palestine  there  was  no  need  to  ad- 
vance it.  However  widely  the  sects  and 
the  schools  of  those  days  differed  on  essen- 
tial points,  in  this  particular  one  they  all 
agreed.  The  post-biblical  literature  of  the 
Hebrews  records  nowhere  any  difference  of 
opinion  in  regard  to  the  divine  essence,  na- 
ture or  attributes.  Hence  the  question 
rises,  what  did  the  Apostles  teach  their  fel- 
low Israelites  in  Jerusalem,  distinguishing 
their  system  of  religion  from  others  ? 

A  correct  reply  to  this  query  can  be  as- 
certained only  from  a  careful  comparison 
of  three-different  soui-ces,  viz : 

1.  From  the  statements  of  the  author  of 
"The  Acts."  But  here  we  must  always 
bear  in  mind  that  Luke's  tendency  was 
reconciliation  of  the  Christian  schools  ac- 
cording to  Paul  and  according  to  the  dis- 
ciples of  Jesus.  Therefore  his  statements 
must  be  carefully  compared  with  others 
before  they  can  be  adopted  as  facts. 

2.  From  the  genuine  epistles  of  Paul. 
The  polemic  points  of  these  epistles  show 
what  other  Christians  believed  contrary  to 
the  teachings  of  Paul,  and  those  very  points 
of  disagreement  lead  us  to  that  which  the 
disciples  of  Jesus  believed  and  taught. 

3.  The  cotemporary  literature  of  the 
rabbis,    the   sentiments    and    conception 
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then  in  vogue,  as  recorded  by  various  au. 
thors,  and  the  critical  sense,  to  distinguish 
the  probable  from  the  improbable. 

It  has  been  stated  before  that  the  Ebion- 
ites  and  the  Nazarenes  were  the  primitive 
Christians  among  the  Hebrews.  Their 
story  of  Jesus,  known  as  the  Gospel  of  the 
Hebrews  or  also  of  the  Nazarenes,  which 
was  accepted  into  the  canon,  differed  es- 
sentially from  the  canonical  gospels,  al- 
though the  synoptics  and  Matthew  espe- 
cially made  abstracts  and  adopted  much 
from  it.  The  Ebionites  believed  that  Jesus 
was  a  man,  born  of  Joseph  and  Mary,  ac- 
cording to  the  ordinary  course  of  nature. 
The  Nazarenes,  at  least  of  the  second  cen- 
tury, believed  that  Jesus  was  bom  of  a 
virgin  and  was  also  in  a  certain  manner  of 
the  divine  nature.  But  this  certainly  was 
not  originally  an  article  of  their  faith ;  in 
course  of  time  they  adopted  this  doc- 
trine from  the  Gentile  Christians,  al- 
though also  in  this  form  their  conception 
of  the  divine  nature  of  Jesus  was  far  differ- 
ent from  the  pagan  conception. 

The  idea  of  apotheosis  is  eminently  pagan 
as  is  the  **  Son  of  God."  In  Hebrew  litera- 
ture and  religion,  with  that  strict  mono- ' 
theism  and  unalterable  spirituality  of  the 
Deity,  the  deification  of  a  man,  or  the  hu- 
manization  of  God,  is  entirely  foreign. 
This  was  especially  the  case  at  the  time  of 
the  origin  of  Christianity,  as  is  evident 
from  the  Aramaic  version  of  the  Penta- 
teuch by  Onlielos,  the  proselyte,  and  many 
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rabbinical  passages,  i^hen  in  direct  opposi- 
tion to  the  plastic  gods  of  Greece  all  possi- 
ble attempts  were  made  to  render  the  poeti- 
cal tropes  of  the  Bible,  so  as  to  remove 
©very  idea  of  corporality,  or  human  attri- 
butes and  passions,  from  the  infinite  Deity ; 
when,  as  is  evident  Arom  Josephus  and  the 
Talmud,  they  went  so  far  as  not  even  to 
pronounce  the  Hebrew  proper  name  of 
God.  There  is  no  Instance,  in  Hebrew 
literature,  of  apotheosis.  Enoch  and 
Elijah,  whom  popular  veneration  trans- 
ported alive  to  heaven,  were  not  supposed 
to  be  deities ;  they  were  thought  to  be  an- 
gels, Syndalphon  and  Metathron.  In  the 
Bible,  Israel  is  styled  God's  first-bom  son 
(Exodus  iv,  22, 23) :  ".Thus  saith  the  Lord, 
Israel  is  my  first-bom  son ;  and  I  say  unto 
thee.  Send  o£r  my  son,  that  he  may  serve 
me.''  In  reference  to  this  passage,  which 
Moses  addressed  to  Pharaoh,  the  prophet 
Hosea  said :  "  For  Israel  was  a  lad  and  I 
loved  him,and  I  called  my  son  from  Egypt/' 
(Hosea  zi,  1.)  The  Evangelist  referred  the 
last  part  of  this  verse  to  Jesus  without  ob- 
serving that  in  the  first  part  Israel  is  named 
as  the  obje9t  which  was  loved,  hence  also 
which  was  called  from  Egypt.  Again 
Moses  said  to  Israel,  **  Ye  are  sons  to  the 
Lord,  your  God,"  (Deuteronomy  xiv,  1,) 
The  prophet  Jeremiah,  introducing  the  Al- 
mighty as  speaking  of  Ephraim  or  the 
kingdom  of  Israel,  has  Him  say,  '*  Is  not 
Ephraim  a  dear  son  unto  me,  or  a  child 
that  I  dandle  ?  "    (Jerem.  xxxi,  20.)    The 
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prophet  Kathan  brought  to  KiDg  David  the 
divine  message,  in  which  God  promised 
the  king  that  his  own  son  should  succeed 
to  the  throne  of  Israel,  who  should  build  a 
house  to  God ;  and  concerning  this  son,  the 
message  of  the  prophet  continues :  *'  I  shall 
be  unto  him  to  a  father,  and  he  shall  be 
unto  me  to  a  son."  (IL  Samuel,  vii.)  The 
connection  of  the  verses  in  that  passage 
shows  plainly  that  this  could  refer  to  the 
immediate  successor  of  David  only,  to  him 
who  built  the  temple  on.  Mount  Moriah. 
Therefore  this  very  King  Solomon  who 
wrote  the  Psalms  1st  and  2dy  which  an- 
ciently were  but  one,  says  of  himself: 
'*  The  Lord  said  unto  me.  Thou  art  my  son, 
this  day  I  have  begotten  thee.''  In  the  He- 
brew idiom  it  is  the  affectionate  vocative  to 
address  one  my  son  or  my  daughter  with- 
out any  reference  to  family  relations. 

In  all  these  biblical  passages  there  is  no 
idea  of  emanation  otherwise  than  the  ema- 
nation of  the  human  race  from  the  Creator. 
The  terms  son  and  father  are  used  figura- 
tively to  express  the  intimate  relation  of 
God  to  His  image,  the  human  being,  or  to 
Israel,  His  chosen  people,  or  to  King  Solo- 
mon, who  should  build  the  temple.  It  is 
intended  to  express  the  fathership  of  God 
and  the  sonsbip  of  man  in  their  mutual  re- 
lations, in  contradistinction  of  the  pagan 
conception  of  arbitrary,  capricious  and  fate- 
ridden  gods  and  men.  But  the  Christian 
conception  of  the  "  Son  of  God  "  is  entirely 
different.    It  means  direct  and  real  emana- 
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tion  from  the  deity.  Mary  conceived  di- 
rectly of  the  Huly  Ohost,  hence  the  issue 
Is  spirit  of  God's  spirit  and  matter  of  God's 
matter,  and  Jesus,  mind  and  matter,  is  the 
**Son  of  God,"  as  David  was  the  son  of 
Jesse,  or  Solomon  was  the  son  of  David. 
This  conception  is  so  entirely  anti*Hebrew, 
so  repugnant  to  Jewish  theories  of  the 
Deity,  and  so  contrary  to  the  teachings  of 
the  Old  Testament  and  its  ancient  ex- 
pounders, that  it  is  plainly  impossible  to 
find  any  foothold  for  it  in  the  Hebrew 
Bible  or  in  the  Jewish  traditions.  Hence 
neither  the  Ebionites  and  the  Nazarenes, 
nor  the  Hebrew  apostles  and  Jesus  himself 
could  ever  have  thought  of  the  divinity 
of  Christ.  Therefore  the  Hebrew  apos- 
tles must  not  be  supposed  to  have  ad- 
vanced any  new  theology.  Jesus,  like 
the  prophet  Ezekiel,  is  reported  to  have 
called  himself  "  Son  of  Man,"  which  signi- 
fies the  human  being  without  any  title;  it 
means  a  "  Scion  of  Adam,"  If  he  had  sup- 
posed himself  to  be  the  son  of  God  and 
God  himself,  it  must  have  been  his  duty, 
in  honor  of  truth,  to  announce  himself  as 
such  in  plain  and  unmistakable  terms,  as 
every-where  in  the  Hebrew  Bible  God  pro- 
claims himself,  "I  am  Jehovah."  There- 
fore all  passages  in  the  Gospels  and  in  the 
Acts,  previous  to  the  advent  of  Paul, 
wherein  Jesus  is  called  the  "  Son  of  God," 
can  be  spurious  only,  since  neither  Jesus 
nor  his  apostles,  disciples  and  followers 
among  the  Jews  could  ever  have  entertained 
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a  conceiition   so  foreign  and  repugnnnl  to 

the  Jewish  mind.* 

The  aona  of  tlie  gods  are  bo  numerous  in 
the  Pantheons  of  all  Heathens,  and  (heir 
ideas  of  deity  wcru  so  crndely  pantLeistic, 
so  diametrically  opposed  to  the  spirituality 
of  the  Hebrew  theories,  that  It  is  not  diffl- 
oalt  to  account  for  the  "Son  of  God" 
among  Gentile  Christians.  The  eoaa  of 
Saturuua,  Jupiter,  Apollo  and  Mercury 
alone  are  numerous  and  popular  enough 
to  inform  us  where  that  idea  originated. 
The  nature  and  fate  of  Aesculapius,  the 
son  of  Apollo,  are  so  similar  to  those  of 
the  Jesus  of  the  Gospels  that  the  authors 
must  have  seen  the  Metamorphosis  of  Ovid, 
and  imitated  the  "  Eri/o  ubi  faUdieos  con- 
cepli  menle  furores,"  lic.  Lib.  2,  lin.  610. 
One  conversant  with  the  Gospel  story,  can 


Christianity.  179 

not  possibly  read  the  drama  "  Prometheus 
Bound,"  written  by  the  skillful  hand  of 
Aeschylus,  or  Potter's  translation  thereof, 
without  being  instantly  struck  with  the 
similarity  of  the  two,  Jesus  and  Prome- 
theus. Both  "divine  sufferers  "  were  **  both 
God  and  man."  There  can  be  no  question 
as  to  the  origin  of  the  "  Son  of  God  "  among 
the  Gentile  Christians;  the  only  question 
can  be,  why  Paul  admitted  this  error.  We 
will  explain  this  when  treating  on  Paul. 

Therefore  no  i^ew  theology  must  be  sought 
in  the  Apostles'  Creed.  If  they  met  on  the 
porch  of  Solomon  or  in  the  temple,  they 
certainly  had  no  intention  to  pray  to  any 
one  being  but  the  very  Jehovah,  the  One, 
Eternal,  Omnipresent  and  Infinite  God,  as 
taught  by  Moses  and  the  prophets,  and  as 
worshiped  by  all  Israel.  All  the  additions 
to  the  strictly  Unitarian  doctrine  are  of 
pagan  origin. 

The  first  article  of  faith  in  the  Apostles' 
Creed  must  have  concerned  the  Messiah, 
and  if  ever  couched  in  writing,  it  must 
have  read  somewhat  to  this  effect : 
ART,  J. — The  Messiah  has  come,    Jesus  of 
Nazareth  was  the  Messiah,    He  was  cruei" 
Jiedf  but  he  resurrected  from  the  dead  and 
lives  now.    He  uUl  re-appear  on  earth  to 
restore  the  throne  of  David  and  establish 
the  kingdom  of  heaven. 
With  the  exception  of  the  crucifixion, 
resurrection  and  second  advent,  the  accept- 
ance  of  which    circumstances    enforced, 
these  conceptions  are  purely  Jewish ;  hence 
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it  is  within  the  compass  of  probability  that 
the  apostles  should  have  entertained  them. 

Messiah,  Hebrew  Mcuhiath,  Greek  C^rt«- 
i08,  is  a  noun  derived  from  the  verb  mash" 
achf  ''to  anoint,"  and  signifies  one  who  is 
anointed.  The  high  priest  having  been 
anointed  is  called  Ha-kohen  Hormasfdach^ 
"The  anointed  priest,"  (Lcvit.  iv,  3;  v, 
16.)  The  king  of  Israel  who  was  anointed 
before  mounting  the  throne  was  also  called 
Mashiach  or  Messiah  (I.  Samuel  ii,  10,  35 ; 
zii,  3,  5;  xv,  6.)  David  called  Saul,  in  his 
absence,  the  Messiah  of  the  Lord,  (I. 
Samuel  xxiv,  7,  11;  xxvi,  9,  11,  23;  II. 
Samuel  i,  14, 16.)  Thus,  on  the  authority 
of  David,  we  know  that  Saul,  who  was  by 
no  means  a  very  good  man,  was  the  Mes- 
siah of  the  Jjord,  simply  because  he  was 
the  king  of  Israel.  Abishai  called  David^ 
the  Messiah  of  the  liord  (II.  Samuel  xix, 
22,)  and  the  author  of  Samuel  speaks  of 
David  as  the  Messiah  of  the  God  of  Jacob. 
(Ibid,  xxiii,  1.)  Solomon  called  himself 
the  Messiah  in  Psalm  ii,  2 ;  so  did  David 
call  himself  in  Psalm  xviii,  61;  xx,  7; 
xxviii,  8.  In  Psalm  105,  15,  and  I.  Chro- 
nicles xvi,  22,  the  Messiahs  are  mentioned 
in  the  plural  number,  **  Ye  shall  not  touch 
my  Messiahs,  and  ye  shall  not  afflict  my 
prophets,"  as  God's  rebuke  to  kings  and 
nations  not  to  maltreat  Israel.  Not  only 
the  Hebrew  high  priests  and  kings  were 
called  the  Lord's  Messiahs,  but  also  the 
pagan  king  Cyrus  was  called  so  by  the 
prophet  Isaiah,  **  Thus  saith  the  Lord  to 
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hifr  Messiah  Cjms.''  (Isaiah  xlv,  1.)  In 
the  aathorieed  English  versions,  the  trans- 
lators did  not  reiMler  those  termsi  Messiab 
or  Christ,  as  it  oaght  to  be ;  they  retained 
this  didtiiMtion  for  Jesus,  and  rendered 
these  terms  always  *^the  anointed  one," 
whSch^is  a  mere  cinxiimoriplion  of  Christ 
or  Messiah.    It  signifies  Uie  same. 

Thus  we  know  that  the  high  priests,  Saul, 
Dayid,  Salomon,  and  tlie  other  kings  of 
the  Hefo]!«w  people  w«re  Christs  or  Mes- 
siahs. The  Hebrew-  Scriptures  mention 
nowhere  any  Christ  or  Messiah  who  should, 
at  some  fnture  day,  redeem  Israel  or  any 
other  people.  The  word  Christ  or  Messiah 
is  not  made  i^se  of  in  any  of  the  so-called 
messianic  passages  of  the  Bible.  The  re- 
demption of  Israel,  the  re-elevation  of  the 
Davidian  dynasty,  and  the  final  and  uni- 
versal tHumph  of  truth,  are  frequently 
predleted  by  the  prophets ;  but  these  three 
distinel  events  stand  in  no  necessary  con- 
nection with  each  otlier,  and  in  no  case  the 
Christ  or  Messiah  is  mentioned.  Hence, 
whatever  expectations,  hopes  and  concep- 
tions the  ancient  Hebrews  may  have  as- 
sociated with  the  Messiah,  his  person,  his 
offices  or  his  successes,  this  much  is  sure, 
that  neither  can  legitimately  be  traced  back 
to  the  biblical  sources.  In  fact  there  is  no 
testimony  on  record  to  prove  that  the  He- 
brews previous  to  Herod  I  at  any  time  ex- 
pected a  Messiah,  or  believed  that  one 
should  come.  On  the  contrary,  the  entire 
silence  of  all  sources  on  this  subject,  from 
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Ezra  to  Herod  I,  a^ords  no  slight  evidence 
that  they  helieved  not  in  the  ooming  of  ft 
Messiah.  Paul,  and  alter  him  Joiin  the 
Evangelisty  and  the  other  prominent  Gen- 
tile OhHstians,  understood  ^vell  that  the 
Messiah  ai^^ument  of  the  older  apoetlea  in 
favor  or  Jeam  avuMU^ed  to  nothing,  and 
he  discarded  it  almost  entirely  and  adopted 
the  "  Son  of  God." 

However,  during  the  reign  of  Herod  I,  it 
appears,  the  messianic  ideas  sprung  up 
and  took  deep  root  among  all  elassea  of 
people,  the  aristocracy  and  the  friends  of 
Rome  excepted.  The  origination  of  that 
belief  and  hc^  among  the  Hehrewa  at  that 
particular  period  was  quite  natural.  They 
saw  their  independ^noe  vanish,  their  liber- 
ties destroyed,  their  andent  rights  disre- 
garded, their  sacred  lAvm  violated^  their 
best  men  slain  or  their  property  confiscated* 
They  saw  themselves  haplessly  prostrated 
at  the  ieot  of  4jk  heartless  despot,  who  was 
a  foreigner,  the  son  of  a  Imted  man,  and 
the  agent  of  Rome,  a  terrible  and  bloody 
spouse,  father  and  friend,  in  whom  none 
could  trust,  who  killed  king  andhighpriest, 
wife  and  children.  In  such  a  state  of 
misery  and  utter  prostration,  it  is  quite 
natural  that  a  people  with  that  boundless 
confidence  in  its  laws  and  institutions 
i^hould  expect  some  supernatural  redemp- 
tion and  sudden  assistance  from  on  high. 
So  the  Hebrews  began  to  expect  a  redeem- 
ing Messiah  who  should  make  an  end  to 
their  political  misery  and  helplessness,  and 
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restore  the  ancient  order  of  things.  Where- 
ever  a  people  harbors  such  hopes,  persons 
apparently  corresponding  thereto  will 
surely  appear  on  the  stage  of  public  life. 

During  th«  lifetime  of  fitrod  the  silenoe 
of  the  grave  reigned,  terror  bushed  the  en* 
raged  hearts.  A  false  report  of  his  death 
had  already  «ixiboldeiied  two  patriots,  Ju* 
das,  the  son  of  Sariphens,  and  Matthias, 
the  son  of  l^rgalothus,  to  inspire  tWir 
pupils,  to  tear  down  the  golden  eagle  from 
the  temple.  It  was  too  soon^  Judas  and 
Matthias  with  many  of  their  foUoarers  per- 
ished in  the  flames.  (Joseph.  Ant.  xvii,  4.) 
These  were  the  firs!  Messiahs  of  tiiat  age. 
When  death  released  the  Hebrew  nation  of 
the  execrable  tyrant,  Herod,  he  was 
scarcely  buried,  when  the  flame  of  rebellion 
burs  ted  forth  in  all  parts  of  the  country. 
The  people,  instead  of  mourning  over  the 
death  of  Herod,  as  the  court  wanted  it,  la- 
mented oyer  the  loss  of  Judas  and  Matthias^ 
The  son  of  Herod,  Arciielaus,  oould  not 
pacify  the  people,  and  like  so  many  other 
bloody  despots,  he  sent  his  hirelings  against 
his  'people,  and  on  the  feast  of  Fassover 
3,000  of  the  patriots  were  slain  in  and  about 
the  temple.  This  could  not  diminii^,  it 
could  only  increase  and  intensify  the  mes- 
sianic hopes. 

Archelaus  and  the  whole  royal  iamily 
after  this  fete  left  Jerusalem,  where  they 
could  not  feel  secure,  and  he  went  to  R^ne 
to  And  support  there.  This  was  the  signal 
to  a  national  revolt,   against  which   the 
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aytfrioiouB  Sabinus  and  Varus  fought  with 
the  entire  force  of  Rome  in  Syria  and  what- 
ever armies  he  oould  obtain  there  from  the 
petty  rulers.  The  nation  was  enraged,  but 
it  was  not  organized,  and  defeat  was  cer- 
tain<  A  BiMnber  of  Messiahs  sprung  up  in 
different  parts  of  the  country.  Josephus 
mentions  only  a  few  of  tbeo^-Judas,  the 
wm  of  IBceklas ;  Simon,  a  slave  of  Herod ; 
and  Athronges.  He  mentions  not  even  the 
<diief  leaders.  Yams  discomfitted  the  em- 
bitteied  people,  thousands  of  them  were 
slain,  tkeir  embassadors  to  Rome  com- 
plained in  vain,  Archelans  was  placed  on 
the  throne  of  Judea,  and  the  rest  of  the 
Herodian  kingdom  was  divided  among  his 
other  two  sons  Philip  and  Antipas.  The 
nation  bled  from  a  thousand  wounds  and 
kept  the  peace  for  ten  years,  till  Archelaus 
was  banished  to  Vienna,  and  Judea  was 
reduced  to  a  Roman  province  without  any 
cause  on  the  part  of  the  people.  This  was 
the  signal  for  another  rebellion. 

Oyrenius,  the  Governor  of  Syria,  had 
come,  with  him  Opponius,  the  first  procur- 
ator of  Judea,  the  census  and  the  taxation, 
and  the  just  indignation  of  the  Hebrew 
people.  Joazar,  the  son  of  Botheus,  their 
high  priest,  persuaded  them  to  yield  and 
bear,  as  resistanco  appeared  to  be  madness 
and  self-destruction.  But  there  was  another 
Messiah,  Judas  of  Galilee,  an  enthusiast, 
with  whom  prudence,  precaution,  utility 
and  policy  had  little  weight ;  he  yielded  to 
the  impulses  of  just  indignation,love  of  inde- 
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peadence,  and  faithful  adherence  to  God's 
IsLwa,  and  marshalled  the  people  to  a  revolt 
against  Rome.  This  Judas  of  Galilee,  it 
appears,  was  the  actual  precursor  of  the 
messianic  speculations,  from  which  Chris- 
tianity originated.  This  Judas  was  a  truly 
Jewish  patriot.  He  opposed  the  taxation 
as  **  an  introduction  to  slavery,''  because 
with  the  taxation  the  annexation  of  Judea 
to  Rome,  as  a  province  thereof,  was  identi- 
cal. Judas  said  his  people  '*  were  cowards, 
if  they  would  endure  to  pay  a  tax  to  the 
Romans,  and  would,  after  God,  sabmit  to 
mortal  men  as  their  lords."  **  And  the  na- 
tion was  infected  with  this  doctrine  to  an 
incredible  degree."* 

This  Judas  with  his  associate  Saddauk, 
to  whose  doctrines  Josephus  ascribes  all 
the  misfortunes  which  befell  the  Hebrew 
people,  by  their  obstinate  resistance  to  Ro- 
naan  aggression  and  Roman  laws,  by  their 
love  of  liberty  and  independence  and  their 
attachment  to  the  laws  of  their  country, 
have  done  the  same  thing  precisely  as  the 
Maccabees  did  in  the  time  of  Antioohus 
Epiphanes.  They  expressed  the  sentiments 
of  all  the  patriots  in  Judea :  No  lord  be- 
sides God  and  no  law  besides  Israel's.  The 
taxation  and  annex.ation  of  Judea  was  the 
turning  point  in  history;  from  this  day 
down  to  the  fall  of  Bethar  and  the  death  of 
Barcochba  the  messianic  ideas  were  fixed, 

^Compare  Josephus  AntlqDities,  Book  xyili,  chap, 
i,  sec.  ].6;  Book  XX,  chap,  v,  sec.  2^  Wars,  Book  il, 
chap,  viii,  sec.  l ;  chap,  xyil,  sec  8. 
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and  one  Messiah  after  the  other  sprung  up. 
The  Messiah  most  shake  ofif  the  foreign 
yoke,  must  restore  the  laws  of  Israel,  the 
throne  of  David,  the  kingdom  of  heayen, 
which  were  Identical  terms.  Numerous 
were  the  Messiahs  who  undertook  this 
^reat  task,  among  them  also  three  sons  of 
this  Judas  of  Galilee,  thousands  of  Jewish 
patriots  were  crucified ;  but  in  vain  was  all 
the  precious  blood  shed,  in  vain  were  all 
those  heroic  and  death  defying  combats, 
the  nation  was  enfeebled  and  demoralized 
after  every  defeat  f^om  the  gigantic  and 
uncompromising  Rome  with  her  bloody, 
avaricious  and  treacherous  procurators. 
The  enthusiastic  patriots,  it  is  true,  re- 
mained faithful  to  the  last.  They  adhered 
to  their  principles  with  an  unparalleled 
tenacity  and  an  admirable  self-denial. 
Still  the  prudent  politicians,  like  Josephue 
and  his  compatriots,  the  rich  men,  the  men 
in  power  by  Roman  appointment  and  those 
greedy  after  it,  could  only  cling  to  Rome, 
and  hope  for  better  times.  But  also  the 
men  of  sober  reflection  might  have  seen 
that  submission  to  Rome  was,  though  time 
serving,  still  the  best  policy  to  save  the 
country.  Thus  from  the  day  of  the  taxa- 
tion and  annexation,  there  were  actually 
two  great  political  parties  in  Judea,  the 
submissionists  and  the  patriots.  The  pa- 
triots, notwithstanding  all  the  reverses  they 
suffered,  held  out  and  clung  to  the  hope 
that  a  Messiah  must  come  to  redeem  the 
people.    The  weaker  they  grew,  the  more 
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miracles  they  expected  from  on  high,  to  be 
wrought  by  or  for  the  Messiah. 

The  patriotism  of  the  ancient  Hebrews 
was  so  invincible,  because  it  had  a  relig- 
ious basis  resting  on  pure  understanding. 
There  were  the  great  religious  and  moral 
verities  which,  for  centuries,  had  been  the 
birthright  of  the  people  that,  in  all  these 
things,  could  look  down  upon  the  Greek 
with  scorn  or  pity.  There  was  the  faith  of 
all  good  men,  that  truth  must  triumph  at 
last,  and  justice  must  prevail.  There  were 
the  great  promises  of  the  prophets,  point- 
ing to  a  glorious  and  happy  future.  There 
was  plenty  of  strong  nutriment  to  patriot* 
ism.  With  that  firm  faith  in  their  cause, 
which  was  the  cause  of  truth  and  justice, 
they  could  not  think  of  discomfiture. 
Therefore,  as  their  disasters  and  their 
misery  increased,  and  the  consciousness  of 
their  own  weakness  dawned  forcibly  upon 
them,  in  the  same  ratio  their  faith  in  mira- 
cles and  a  supernatural  Messiah  to  save 
their  cause,  grew  and  spread  among  them  ; 
so  that  finally  any  impostor  almost  found 
credence  and  enthusiastic  followers,  not- 
withstanding the  thousands  who  were  cru- 
cified by  the  Romans. 

Still,  another  and  entirely  different  view 
of  the  subject  was  enteitained  by  others, 
and  this  was  the  separation  of  the  moral 
and  religious  verities  from  the  political 
laws  and  institutions  of  Israel,  so  that  all 
the  prophetical  promises  should  relate  only 
to  the  final  and  universal  triumph  of  truth 
13* 
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and  justice  themselves,  without  reference 
either  to  the  land  of  Palestine  or  to  its  po- 
litical laws  and  institutions.  This  was  the 
purely  religions  view  of  the  question,  while 
the  other  was  the  patriotic.  This  religious 
view  found  sufficient  grounds  in  the  pro- 
phetical books,  especially  in  that  of  the  sec- 
ond Isaiah*  who  evinces  every-where  a 
thoroughly  cosmopolitan  spirit. 

Let  us  read  some  of  those  passages.  The 
first  Isaiah  (ii,  2)  and  his  older  cotempo- 
rary,  Micah  (iv,  1),  quote  and  expound  a 
more  ancient  piophetical  text,  which  reads 
thus :  **  And  it  shall  come  to  pass  in  future 
daysf  that  the  mountain  of  the  Lord's 
house  shall  be  firmly  established  on  the  top 
of  the  mountains,  and  shall  be  exalted 
above  the  hills ;  and  unto  it  shall  flow  all 
the  nations.  And  the  multitude  of  nations 
shall  go  and  say,  Come  ye,  and  let  us  go  up 
to  the  mountain  of  the  Lord,  to  the  house 
of  the  God  of  Jacob ;  that  He  may  teach  us 
of  His  ways,  and  we  may  walk  in  His 
paths ;  for  out  of  Zion  shall  go  forth  the 
Law,  and  the  word  of  God  out  of  Jerusa- 
lem. And  He  will  Judge  among  the  na- 
tions, and  decide  for  the  multitude  of  peo- 
ple; and  they  shall  beat  their  swords 
into  ploughshares,  and  their  spears  into 
pruning-knives ;  nation  shall  not  lift  up 


*  Isaiah  Arom  Chap.  40  to  the  end  of  the  book. 

tQ''Q*fl  n'inX3  °^°st  not  be  rendered  "the  last 

days"  or  **  the  end  of  days. "  It  signifies  literally  "'  in 
the  ftiture  of  the  days."  a  future  more  or  less  distant 
in  time.  Bee  Dent,  iv,  80:  Jerem.  48, 46:  49,89;  Eie- 
kiel88,l6;  Hoseaiii,S. 
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sword  against  nation,  and  they  shall  not 
learn  any  more  war."  Micah  adds  to  this, 
"And  they  shall  sit  every  man  under  his 
vine,  and  under  his  fig  tree,  with  none  to 
make  them  afraid ;  for  the  month  of  the 
Lord  of  hosts  hath  spoken  it." 

Whatever  the  commentators  may  have 
written  on  this  passage,  the  unprejudiced 
reader  can  discover  in  "  the  mountain  of 
the  Lord's  house"  a  figurative  expression 
only,  representing  **the  law"  and  "the 
word  of  God,"  which  was  to  go  out  from 
Zion  and  Jerusalem.  It  can  only  mean  the 
moral  and  religious  verities  made  known 
to  Israel,  after  which  the  nations  should 
eagerly  inquire,  and  which  should  bring 
about  the  blessings  of  profound  peace  to 
all.  Here  is  neither  geographical  nor  po- 
litical limitation ;  nations,  whatever  their 
political  organizations  or  geographical  lo- 
cations may  be,  nations  and  not  a  multi- 
tude of  people  come,  to  be  instructed  in, 
and  saved  by  the  law  and  the  word  of  God . 
Here  is  a  strict  separation  of  the  political 
laws  from  the  moral  and  religious  verities 
of  Israel,  and  the  expectation  of  the  final 
and  universal  triumph  of  the  latter,  with- 
out any  connection  with  the  former. 

With  the  second  Isaiah,  all  geographical 
and  national  limits  fall  completely  to  the 
ground,  whenever  he  speaks  of  God  and 
triumphant  truth.    So  he  says  : 

"  To  whom  then  will  ye  liken  me,  or  shall 
I  be  equal?  saith  the  Holy  One. 

"  Lift  up  your  eyes  on  high,  and  behold 
who  hath  created  ttiese  things ,  that  bringeth 
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out  their  host  by  number :  he  calleth  them 
all  by  names,  by  the  greatness  of  his  might, 
for  that  he  is  strong  in  power;  not  one 
faileth. 

**  Why  sayest  thou,  O  Jacob,  and  speak- 
est,  O  Israel,  My  way  is  hid  from  the  Lobd, 
and  my  judgment  is  passed  over  from  my 
God? 

"  Hnst  thou  not  known?  hast  thou  not 
heard,  that  the  everlasting  God,  the  Lord, 
the  Creator  of  the  ends  of  the  earth,  faint- 
eth  not,  neither  is  weary?  Mere  is  no 
searching  of  his  understanding. 

"  He  giveth  power  to  the  faint ;  and  to 
them  that  have  no  might  he  increaseth 
strength. 

"Even  the  youths  shall  faint  and  be 
weary,  and  the  young  men  shall  utterly 
fall: 

**  -^ut  they  that  wait  upon  the  Lord  shall 
renew  their  strength  ;  they  shall  mount  up 
with  wings  as  eagles;  they  shall  run,  and 
not  be  weary ;  and  they  shall  walk,  and 
not  faint." 

In  the  55th  chapter  we  are  informed,  how 
that  prophet  calls  upon  all  the  world,  to  all 
who  are  thirsty,  to  come  and  drink,  and 
eat,  and  be  satisfied  with  truth  and  grace. 
He  promises  to  all  who  should  hearken 
unto  the  Lord  a  divine  covenant  like  the 
one  made  with  David.  Then  he  concludes 
this  section  of  his  inspired  speech :  *'  Be- 
hold, NATION  thou  knowest  not,  thou  shalt 
call,  and  nation  that  knew  not  thee  shall 
run  unto  thee ;  for  the  sake  of  the  Lord  thy 
God,  and  to  the  Holy  One  in  Israel,  for  He 
hath  glorified  thee." 

Let  us  read  nine  more  verses  from  Isaiah 
(Ix,  1) : 
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**  Arise,  shioA ;  for  thy  light  is  come,  aad 
the  glory  of  the  Lord  is  risen  upon  thee. 

**  For  behold,  the  darkness  shall  cover 
the  earth,  and  gross  darkness  the  people : 
but  the  Lord  shall  arise  upon  thee,  and 
His  glory  shall  be  seen  upon  thee. 

<*And  the  Gentiles  shall  come  to  thy 
light,  and  kings  to  the  brightness  of  thy 
rising. 

'*  Lift  up  thine  eyes  round  about,  and 
see:  all  they  gather  themselves  together, 
they  come  to  thee:  thy  sons  shall  come 
from  afar,  and  thy  daughters  shall  be 
nursed  at  thy  side. 

**  Then  thou  shalt  see,  and  flow  together, 
and  thine  heart  shall  fear,  and  be  enlarged; 
because  the  abundance  of  the  sea  shall  be 
converted  unto  thee,  the  forces  of  the  Gen- 
tiles shall  come  unto  thee. 

''The  multitude  of  camels  shall  cover 
thee,  the  dromedaries  of  Midian  and  Ephah; 
all  they  from  Sheba  shall  come:  they  shall 
bring  igold  anti  Incense ;  and  they  shall 
shew  forth  the  praises  of  the  Lobd. 

'*  All  the  flocks  of  Kedar  shall  be  gather- 
ed together  unto  thee,  the  rams  of  Nebaioth 
shall  minister  unto  thee :  they  shall  come 
up  with  acceptance  on  mine  altar,  and  I 
willglorify  the  house  of  my  glory, 

"  Who  are  these  that  flv  as  a  cloud,  and 
as  the  doves  to  their  winaows  ? 

'*  Surely  the  isles  shall  wait  for  me,  and 
the  ships  of  Tarshish  flrst,  to  bring  thy  sons 
from  far,  their  silver  and  their  gold  with 
them,  unto  the  name  of  the  Lord  thy  God, 
and  to  the  Holy  One  of  Israel,  because  He 
hath  glorified  thee.'' 

This  glowing  and  dazzling  description  of 
the  final  and  uuiversal  triumph  of  relig- 
ious and  moral  truth  re-echoes  in  the  fol- 
lowing words  of  Zechariah  ( viii,  20) : 

"  Thus  saith  thm  Lord  of  hosts :  It  shaU 
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yet  come  to  pass^  tbat  tbere  shall  come  peo- 
ple, aud  the  inhabitants  of  many  cities: 

*'  And  the  inhabitants  of  one  dty  shall  go 
to  another,  saying,  Let  us  go  speedily  to 
pray  before  the  Lord,  and  to  seek  the  Lord 
of  hosts  ;  I  will  go  also. 

'*  Yea,  many  people  and  strong  nations 
shall  come  to  seek  the  Lord  of  hosts  in  Je- 
rusalem, and  to  pray  before  the  Lord. 

'*  Thus  saith  the  Lord  of  hosts :  In  those 
days  it  shall  come  to  pass,  that  ten  men  shall 
take  hold,  out  of  all  languages  of  the  na- 
tions, even  shall  take  hold  of  the  skirt  of 
him  that  is  a  Jew,  sayine,  We  will  go  with 
you :  for  we  have  heardf  that  Qod  is  with 
you." 

This  and  many  similar  passages  of  the 
prophets  certainly  entitled  to  the  expecta- 
tion of  another  than  a  political  Messiah, 
with  those  who  expected  the  coming  of  a 
Messiah  at  all.  These  expectations  must 
have  been  rooted  deepest  among  the  He- 
brews who  lived  outside  of  Palestine,  and 
in  Palestine  among  the  Essenes. 

There  is  no  evidence  on  record  that  the 
Hebrews  outside  of  Palestine  believed  in 
the  coming  of  any  Messiah,  the  Helenistic 
Jev7S  excepted.  They  had  messianic  hopes. 
This  is  evident  ftrom  the  Septuaginta,  where 
Genesis  xlix,  10:  **  until  Shiloh  cometh," 
is  rendered,  **  till  he  cometh,  to  whom  it  is 
given,  and  who  is  the  expectation  of  the 
nations."  This  means  literally  a  personal 
Messiah  from  the  tribe  of  Judah.  In 
Numbers  xxiv,  7,  the  Seventy  translate 
contrary  to  the  text :  *'  A  man  will  go  forth 
Arom  his  seed  who  will  reign  over  many 
nations,  and  his  kingdom  shall  be  higher 
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than  Gog's."  Verse  24  (ibid.)  is  thas  pref- 
aced, '*And  beholding  Gog,"  then  the 
translation  follows,  "  He  will  go  forth  from 
the  Kitites,  who  will  maltreat  Assor,  and 
maltreat  the  Hebrews,  and  then  be  himself 
destroyed." 

The  Sybillian  books,  written  by  Egyptian 
Jews  in  the  century  before  the  Christian 
era,  contain  many  expressions  of  Mes- 
sianic hopes.  The  same  is  the  case  with 
the  apocryphal  book,  called  **  The  Wisdom 
of  Solomon,"  which  was  also  written  in 
^gypfc*  Still  it  appears  that  also  among 
the  Egyptian  Jews,  the  most  prominent 
Helenists,  the  messianic  hopes  were  by  no 
means  general..  Eusebius  and  Clemens 
preserved  numerous  fragments  of  Egypt- 
ian Jewish  writers  before  Philo.  T|»re  are 
the  fragments  of  Aristobule,*  of  Eupole- 
mos,t  of  ArtapanuA,:^  of  Demetrius,^  of 
Aristeas,||  of  Cleodemos,**  of  Polyhistor, 
Alexander  and  others,  besides  the  frag- 
ments of  the  poets  Ezekiel,  Philo  the  elder, 
and  Theodotus.  Still  in  neither  of  them 
are  the  messianic  hopes  mentioned.  Philo, 
the  philosopher,  the  cotemporary  of  the 
Apostles,  is  the  first  and  only  Greek  writer 

•Easeb.  praep.  evang.  7,14;  8,  10;  9,6;  13,  12.  De 
Rossi  in  Meor  £uayim  3,.lu,  communicates  that  the 
MSS  of  a  large  work  by  Arlstobule  was  in  the  library 
of  Florence,  and  another  copy  in  the  Benedictiu 
library  of  Mantua.  One  of  that  order  told  him  the 
boolc  was  better  than  any  one  of  the  Philo's.  Noth- 
ing has  been  heard  thereof. 

f  About  140  B.  C.  Eusebius  praep.  evang.  9, 17;  26, 
SO  to  34  and  39,  to  which  comp.  1,  Maccab.  8, 17. 

t  Eus  praep.  evang.  0, 18 ;  23, 27. 

I  Ibid.  9,  21;  Clemens,  Strom.  1,  21;  about  147  B.  C. 

I  Eus.  praep.  evang.  9,  25. 

•♦  Ibid.  9, 19  and  20;  Joseph.  Ant.  1, 15, 1. 
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yrho  mentions  tbe  Messiah.  He  has  his 
own  views  on  the  subject.  His  Messiah 
partakes  somewhat  of  an  angelic  nature, 
to  be  visible  to  the  pious  ones  only.  He  is 
expected  to  lead  back  home  all  the  Jews 
from  the  Greek  and  the  barbarian  coun- 
tries. The  Hebrew  people  will  be  perfect 
In  good  morals  and  in  obedience  to  God's 
laws;  the  fountains  of  grace  shall  then 
flow  as  freely  as  in  olden  times,  the  ancient 
cities  shall  rise  from  their  ruins,  the  wilder- 
ness shall  be  changed  into  fertile  land,  and 
the  prayers  of  the  living  shall  have  the 
power  to  revive  the  dead.ff 

This  fantastic  view  of  the  Messiah  is 
purely  Philonic,  in  whose  opulent  imagi- 
nation facts,  laws  and  persons  of  the  Bible 
were  |pinsformed  to  allegoric  idoals,  to 
teach  or  at  least  suggest  Platonic  doctrines. 
Whatever  the  general  opinion  on  this  sub- 
ject may  have  been,  the  Jews  of  Egypt, 
Asia  Minor,  Greece,  and  Home,  could 
hardly  expect  a  political  Messiah.  Living, 
as  they  did  in  the  various  countries  of  their 
birth,  in  a  very  agreeable  condition,  poli- 
tically and  socially  (with  some  exceptions 
in  later  periods,)  and  speaking  the  Greek 
and  the  Latin  as  their  native  tongues,  they 
could  feel  no  particular  patriotism  for  Pal- 
estine, or  else  they  must  have  migrated  to 
that  land,  as  nothing  was  in  their  way  to 
prevent  them  from  returning  to  their  an- 

tt  Philo,  De  excrationibus,  M.  11,  485,  436.  Comp. 
Graetz  Geschlchte,  Vol.  3,  p.  259 ;  Herzfeld  Geschlchte, 
Vol.  2,  p.  473,  and  sequ. 
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cieut  home.  Therefore  the  messlauio  hopes 
of  the  Helenistic  Jews  outside  of  Palestine 
must  have  been  limited  to  the  universal 
and  final  triumph  of  the  religious  and 
moral  verities  of  Israel.  In  connection 
therewith,  they  may  have  imagined  a  wise 
or  prophetical  scion  of  the  house  of  David, 
who  should  bring  about  this  desired  tri- 
umph. In  view  of  all  the  fragments  men- 
tioned above,  the  works ,  of  Philo  and 
Joseph  us,  the  Septuagiuta  and  the  Apocry- 
phies,  all  of  which  had  chiefly  and  avow- 
edly the  intention  to  instruct  the  Greeks  in 
the  religious  and  moral  tenets  of  Israel ; 
again,  in  view  of  the  rapid  progress  which 
Jewish  ideas  made  among  the  Gi'eeks,  as 
we  shall  see  thereafter :  it.  is  quite  natural 
that  the  Jews  of  those  regions  and  of  those 
days  expected  to  see  the  triumph  of  their 
precepts  in  the  same  ratio  as  they  saw  the 
political  power  of  Israel  decline.  Further- 
more, the  messianic  hopes  crowded  around 
a  son  of  David,  being  cherished  prejudices 
with  them,  it  is  quite  natural  that  these 
two  ideas  were  blended  into  one,  and  a 
Messiah  was  expected  to  accomplish  the 
final  and  universal  triumph  of  truth. 

The  Messianic  hopes  of  the  Essenes  in 
Palestine  and  Syria  undpubtedly  cor- 
responded with  those  of  the  Egyptian  Jews, 
as  their  founder  must  have  been  an 
Egyptian  Jew  who  was  acquainted  with 
the  Pythagorean  order,  and  about  200  B. 
C.  came  to  Palestine.  The  Therapeuts  of 
Egypt  and  elsewhere  were  in  name  and 
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essence  an  imitation  of  the  Kssenes, 
foanded  about  170  B.  C,  altliougli  tliey  dif- 
fered from  the  former  in  many  points. 
There  are  no  positive  traces  of  their  mes- 
sianic views  lett  either  by  Josephus  or 
Philo,  or  even  by  the  Talmud ;  yet  in  con- 
sideration of  their  numerous  similarities 
to  the  Egyptian  Jews,  it  is  but  reasonable 
to  suppose  that  they  entertained  messianic 
hopes  similar  to  the  latter.  Besides  there 
are  facts  on  record  from  them,  which  show 
that  they  could  not  think  of  a  political 
Messiah.  In  the  first  place  they  attached 
no  importance  whatsoever  to  earthly  pos- 
sessions or  carnal  enjoyments,  hence  they 
could  be  no  patriots  like  those  who  are  at- 
tached with  fervency  to  the  soil  where  they 
are  born,  which  their  fathers  and  forefatliers 
cultivated,  and  every  inch  of  which  has 
endeared  itself  to  them.  In  the  second 
place  the  Essenes  sought  no  public  offices, 
and  accepted  none,  the  exceptions  are  very 
rare.  Such  men  can  feel  no  particular 
patriotism  for  a  land  which  they  would 
neither  defend  in  time  of  war  nor  govern 
in  time  of  peace.  In  the  third  place  their 
entire  tendency  was  to  despise  this  life  and 
to  prepare  the  soul  for  the  life  hereafter, 
hence  they  could  not  possibly  care  much 
about  their  country.  In  the  fourth  place  they 
would  not  even  recognize  the  Jewish  polity 
and  made  no  sacrifices  in  the  temple.  The 
Messiah  of  the  Essenes,  therefore,  could 
not  have  any  political  complexion ;  they 
must  rather  have  imagined  him  to  be  an 


Christianity.  197 

ethereal,  semi-angelio,  contemplative  and 
ascetic  prophet,  as  all  the  Essenes  were, 
who  should  efifect  the  final  triumph  of 
truth  over  error,  and  virtue  over  corrup- 
tion. 

This  is  the  very  Messiah  of  the  Apostles. 
The  type  was  taken  from  the  Egyptian 
Jews  aiid  the  Essenes,  and  the  character  of 
Jesus  was  described  and  proclaimed  to 
correspond  therewith. 

Whether  Jesus  himself  claimed  the  mes- 
sianic dignity,  or  whether  his  followers, 
after  his  death,  proclaimed  him  as  such, 
must  be  ascertained  from  the  following 
statements.  Luke  tells  us  the  following 
story : 

**  And  it  came  to  pass,  as  he  was  alone 

graying,  his  disciples  were  with  him ;  and 
e  asked  them,  saying,    Whom   say  the 
people  that  I  am  ? 

'*  They  answering,  said,  John  the  Baptist ; 
but  some  say^  Elias ;  and  others  say^  that 
one  of  the  old  prophets  is  risen  again. 

"  He  said  unto  them,  But  whom  say  ye 
that  I  am?  Peter  answering,  said.  The 
Christ  of  Ood. 

"  And  he  straitly  charged  them,  and  com- 
manded them  to  tell  no  man  that  thing. 

*'  Saying,  The  Son  of  man  must  suffer 
many  things,  and  be  rejected  of  the  elders, 
and  chief  priests,  and  scribes,  and  be  slain, 
and  be  raised  the  third  day. 

"  And  he  said  to  them  all,  If  any  man  will 
come  after  me,  let  him  deny  himself,  and 
take  up  his  cross  daily,  and  follow  me. 

"  For  whosoever  will  save  his  life,  shall 
lose  it:  but  whosoever  will  lose  his  life  for 
mv  sake,  the  same  shall  save  it. 

^*  For  what  is  a  man  advantaged,  if  he 


198 


Origin  of 


gain  the  i^hole  world,  and  lose  himself,  or 
be  cast  away  ? 

*'  For  whosoever  shall  be  ashamed  of  me, 
and  of  my  words,  of  him  shall  the  Son  of 
man  be  ashamed,  when  he  shall  come  in 
his  own  glory,  and  in  his  Father's,  and  of 
the  holy  angels. 

"  But  I  tell  you  of  a  truth,  there  be  some 
standing  here  which  shall  not  taste  of 
death  till  they  see  the  kingdom  of  Qod." 

According  to  this  story  the  disciples 
during  his  lifetime  already  toolj  him  to  be 
the  Messiah,  only  he  did  not  wish  to  be 
proclaimed  as  such,  because  he  was  afraid 
to  excite  against  himself  the  ire  of  the 
elders,  priests  and  scribes.  But  the  story 
contains  many  traits  which  make  it  spuri- 
ous. The  reply  of  some  disciples,  "  One  of 
the  old  prophets  is  risen  again,"  presup- 
poses the  Pythagorean  belief  in  the  trans- 
migration of  the  soul.  This  was  the  belief 
of  cabalistic  Jews  long  after  Jesus ;  at  that 
time  it  was  entirely  foreign  to  them.  This 
reply  points  to  a  time  when  Christianity 
was  already  adopted  by  Greek  heathens, 
many  of  whom  believed  in  this  doctrine. 
Besides,  he  speaks  in  verse  23  of  his  fol- 
lowers, that  each  should  "  take  up  his  cross 
daily  and  follow  me."  This  points  dis- 
tinctly to  a  time  after  the  crucifixion,  and 
even  long  after  it,  when  the  cross,  the 
Egyptian  symbol  of  immortality,  had  been, 
adopted  by  the  Christians  as  the  symbol  of 
the  new  religion.  Jesus  could  not  possibly 
speak  to  his  disciples  of  the  cross  with  the 
least  hope  of  being  understood,  even  if  he 
knew  prophetically'  his  final  fate. 
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But  there  are  otht^r  and  more  essential 
points,  which  render  this  story  spurious. 
Matthew  (xvi,  13)  tells  the  same  story ;  but, 
according  to  this  statement,  Jesus  made  a 
reply  altogether  different  ftom  that  of 
Luke : 

''And  Jesua  answered  and  said  unto 
him,  Blessed  art  thou,  Simon  Bar-jona: 
for  flesh  and  blood  hath  not  revealed  it 
unto  thee,  but  my  Father  which  is  in 
heaven. 

*'  And  I  say  also  unto  thee.  That  thou  art 
Peter,  and  upon  this  rock  I  will  build  my 
church:  and  the  gates  of  hell  shall  not 
prevail  against  it. 

"And  I  will  give  unto  thee  the  keys  of 
the  kfhgdom  of  heaven :  an3  whatsoever 
thou  shalt  bind  on  earth,  shall  be  bound  in 
heaven :  and  whatsoever  thou  shalt  loose 
on  earth,  shall  be  loosed  in  heaven,*' 

Here  Peter  is  made  the  head  of  the 
Church,  a  fact  which  Ijuke,  who  places 
Paul  and  James  at  the  head,  entirely  ig- 
nores. The  leadership  of  Peter  could  not 
suit  at  rU  the  narrator  of  "The  Acts," 
But  Luke  must  have  seen  the  statement  of 
Matthew,  still  he  had  the  boldness  to  ignore 
the  principal  portion  thereof.  This  he  could 
do  only,  if  he  considered  the  whole  story 
spurious,  gotten  up  afler  .the  crucifixion,  to 
assign  higher  authority  to  the  claims  ot 
Peter. 

Mark  (viii,  27)  also  tells  the  same  story 
in  substance,  without  the  words  of  Jesus 
to  Peter,  according  to  Matthew,  or  his  ad- 
dress to  the  disciples,  according  to  Luke. 
John  knew  nothing  of  the  story.  The 
three*  Synoptics  agree  that  Peter  proclaimed 
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Jesus  as  being  the  Messiah ,  and  he  forbid 
them  to  publish  it.  This  latter  charge  nat- 
urally suggests  the  opinion  that  the  story 
itself  is  spurious ;  but  that  Peter,  after  the 
death  of  Jesus,  was  the  first  to  proclaim 
him  the  Messiah,  with  the  addition  that  this 
was  believed  and  stated  already  during  his 
lifetime,  but  he  interdicted  its  publication. 
This  is  also  evident  from  the  speeches 
which  the  author  of  "The  Acts,"  as  we 
have  noticed  above,  put  into  the  mouth  of 
Peter.  To  the  Israelites,  Jesus  could  be 
announced  only  and  exclusively  as  the 
Messiah,  since  they  entertained  not  the  re- 
motest notion  of  any  son  of  God. 

The  entry  of  Jesus  into  Jerusalem,  the 
story  of  his  stay  there  and  of  his  law  pro- 
cess before  the  Sanhedrin  and  Pilate,  prove 
nothing  in  this  respect;  not  only  because 
Jesus  ia  no  wise  compromited  himself 
as  the  Messiah,  but  also  because  the  whole 
story  was  written  long  after  the  transpira- 
tion of  the  event,  and  was  shaped  by  each 
aDthor  according  to  his  conceptions  of  the 
matter* 

Peter  could  not  have  proclaimed  Jesus 
the  political  Messiah,  even  if  he  expected 
his  personal  return.  He  must  have  pro- 
.claimed  him,  as  the  Essenes,  the  Greek 
Jews  and  others  imagined  their  Messiah, 
the  prince  of  peace,  who  will  bring  about 
the  final  and  universal  triumph  of  religious 
and  moral  truth,  at  least  among  the  He- 
brews. We  must  differ  here  radically  from 
Lessing's  fragments  and  others  who  dis- 
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cover  in  the  Gospel  story  a  defeated  political 
scheme.  We  can  discover  nothing  in  the 
Gospels,  Acts  or  Epistles,  that  looks  like 
political  ambition  or  political  schemes. 
Words  like  these — *'  My  kingdom  is  not  of 
this  world  ;"  or  **  Give  to  Cesar  that  which 
belongeth  to  Cesar,  and  give  to  God  that 
wbieh  t>elongeth  to  God"— have  certainly 
no  political  character.  Besides,  it  is  most 
remarkable  that  during  the  last  stay  of 
Jesus  in  Jerusalem!  he  is  not  reported  to 
have  said  one  single  word  concerning  the 
political  situation  of  the  country.  He  had 
before  himself  a  nation  of  heroes  who 
struggled  desperately  against  the  tyranny 
and  usurpations  of  the  Koman  giant;  a 
nation  that  mournfully  and  despairingly 
contemplated  its  certain  downfall,  because 
it  saw  its  strength  steadily  decline  and  the 
enemy  steadfastly  advance ;  he  had  before 
himself  a  nation  that  confidingly  hoped* 
prayed,  longed,  yearned  after  a  redeemer 
inspired. from  on  high  to  make  an  end  to 
their  misery  aud  restore  the  ancient  glory 
of  Israel ;  and  he  has  not  a  word  of  en- 
couragement, not  a  word  of  consolation, 
not  a  single  word  of  advice  to  say  to  his 
afflicted  brethren.  So  none  of  the  Apostles 
— and  they  saw  the  destruction  of  Jerusalem 
and  the  temple>-have  a  word  to  say  on  the 
subject. 

This  proves  in  the  first  place  that  the 

authors  of  the  Gospels  did  not  consider 

Jeeus  in  any  way  a  political  character.    It 

proves  in  the  second  place  that  the  whole 
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account  was  written  by  Gentile  authors 
who  bad  no  feeling  Ibr  the  miaery  and  woes 
of  Israel.  The  story  that  Jesns  wept  fprer 
Jerusalem,  being  narrated  by  one  only, 
was  certainly  invented  by  some  patriotic 
Jewish  Christian. 

The  restoration  of  the  throne  of  Dayid 
and  the  kingdom  of  heaven  could  have  had 
no  political  import  with  those  who  ex- 
pected a  Messiah  for  the  exclusive  purpose 
of  accomplishing  the  final  and  universal 
triumph  of  Israel's  religious  and  moral 
verities.  It  is  impossible  to  tell  with  cer- 
tainty what  they  understood  under  the 
throne  of  David,  how  they  spiritualised  so 
earthly  a  thing  as  a  throne  is,  and  mortals 
so  frail  and  sinftil  as  the  descendants  of 
David  were  in  the  time  of  their  prosperity. 
Still  if  one  reads  the  works  of  Pliilo  or  the 
Greek  fragments  mentioned  above,  he  will 
not  at  all  feel  astonished  that  almost  any 
thing  could  be  symbolized  and  typified  to 
denote  every  thing  imaginable,  and  any 
historical  name  or  fact  could  be  wrought 
Into  an  allegory,  to  represent  whatever  the 
author  inclined  to  state.  To  the  sober  and 
analytical  reasoner  of  our  days,  the  Esse- 
nean  Messiah  and  the  throne  of  David  are 
two  incongruous  andiieterogeneous  points 
whidi  can  be  united  only  in  the  imagina- 
tion of  the  fantast.  The  philosopher,  the 
prophet,  theprlncoof  the  mind,  never  re- 
quired a  royal  pedigree  or  a  royal  claim  in 
support  of  their  mission ;  and  the  house  of 
David  was  never  promised  any  superiority 
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in  the  spiritual  domain  or  the  mental  pro- 
vince. Still  the  A  postles  taking  hold  upon 
a  popular  prejudice— the  expected  Messiah 
from  the  house  of  David — were  ohliged  to 
reconcile  the  two  heterogeneous  missions 
of  the  king  and  the  philosopher  or  prophet, 
as  best  they  could.  The  primitive  Chris- 
tians had  to  do  a  piece  of  reconciliation 
even  worse  than  this,  in  harmonizing  the 
Jewish  Messiah  with  the  pagan  Son  of 
God ;  but  nothing  is  impossible  to  faith  and 
f^cy.  The  dynastical  prerogatives  of  the 
Davidians  were  not  limited  to  the  throne  of 
Israel ;  they  were  extended  to  all  the 
thrones  of  all  potentates  and  prinoes. 
Their  claims  were  not  understood  to  be,  to 
rule,  to  reign,  or  to  govern,  as  one  might 
expect  of  pretenders  to  a  crown;  they 
merely  claimed  the  spiritual  and  invisible 
dominion  by  an  invisible  and  incompre- 
hensible prince.  The  air  castles  over  which 
we  now  laugh,  are  definite  realities  in  com- 
parison to  the  typified,  symbolized  and 
spiritualized  king  and  lord  Messiah,  who 
has  not  a  spark  of  reality  in  his  character. 
The  Mngdom  of  heaven  is  a  purely  spirit- 
ual domain,  aud  is  a  literal  translation  of 
the  Hebrew  wi^Vf  noSo  Malehuth  Shama- 
yim.  The  Israelites  have  a  passage  in  their 
daily  prayers,  in  that  portion  which,  it  is 
claimed,  was  composed  by  the  men  of  the 
great  synod  under  Ezra,  which  says  of  the 
heavenly  host,  *^  And  all  of  them  impose 
upon  themselves  the  burden  of  the  king- 
dom of  heaven,  even  one  from  another," 
14* 
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SLC^i.  €,  they  daily  avow  submission  to 
God  and  his  laws.  So  the  aothor  of  Ihe 
Miahnah  understood  these  terms,  when 
stating  in  regard  to  divine  worship  {Bera' 
ehoth  ii,  2:)  "Rabbi  Joshua  ben  Korchah 
said,  Why  do  we  read  the  section  of  She- 
maiig  (Deut.  vi,  4  to  9)  before  the  section  of 
Vehaya  im  akamongaf  (Ibid,  xi,  13  to  22.) 
Because  one  must  accept  upon  himself  first 
the  burden  of  the  kingdom  of  heaven,  and 
then  the  burden  of  the  commandments." 
The  first  section  mentioned  in  this  passage 
begins  thus:  "  Hear  Jsrael,God  is  our  Lord, 
God  is  One.  Thou  shait  love  God  thy  Lord 
with  all  thy  heart,  with  all  thy  soul,  and 
with  all  thy  might."  In  these  words,  ac- 
cording to  the  author  of  the  Mishnah,  one 
accepts  upon  himself  **  the  burden  of  the 
kingdom  of  heaven  "— i.  e.  he  expresses  his 
belief  and  his  implicit  confidence  in  the 
One  and  Almighty  God,  and  his  unlimited 
love  to  the  Sovereign  of  the  universe.  If 
this  is  the  burhen  of  the  kingdom  of 
heaven,  "the  kingdom  of  heaven"  itself 
could  signify  but  one  thing— the  acknowl- 
edgment of  the  sovereignty  and  sole  do- 
minion of  God  over  all  persons  and  things 
that  were,  that  are,  and  that  will  be.  The 
claim  for  Jesus,  that  he  should  return  and 
establish  the  kingdom  of  heaven  iu  connec- 
tion with  the  throne  of  David,  could  signify 
only  one  thing,  viz:  that  by  his  coming, 
either  by  his  miraculous  re-appearance 
from  the  realm  of  death,  or  by  his  super- 
natural influence  upon  the  hearts,  he  should 
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convert  all  persons  in  Israel  lo  "  accept 
upon  themselves  the  burden  of  the  king- 
dom of  heaven,"  as  the  pious  did  twice 
daily ;  and  every  one  should  truly  believe 
and  confide  in  God,  and  love  Him  with  in- 
finite love. 

Whatever  commentators  and  expounders 
of  the  Gospels  may  have  made  of  the 
words,  "  kingdom  of  heaven,"  when  they 
were  uttered  by  Jesus  or  the  Apostles,  they 
could  only  be  intended  to  convey  the  ideas 
which  those  words  then  did  convey ;  and 
this  we  can  learn  only  from  the  literature 
of  that  time  and  that  people.  Then  and 
there  "  kingdom  of  heaven  "  conveyed  the 
ideas  communicated  above. 

We  will  not  undertake  to  decide  whether 
the  Apostles  expected  the  immediate  re- 
turn of  Jesus,  the  re-establishment  of  the 
throne  of  David  and  the  proclamation  of 
the  kingdom  of  heaven  in  place  of  any. 
other ;  or  whether  they  expected  the  catas- 
trophe of  the  earth,  and  the  last  judgment 
day  to  be  right  on  hand  ;  or  whether  in. all" 
these  matters  they  spoke  of  a  distant  future 
in  allegorical  language;  each  proposition 
has  its  proof  in  the  New  Testament,  so  that 
it  appears  very  likely  all  these  things  were 
believed  by  various  pei*sons  in  theapostolic 
age.  We  will  not  decide  on  these  disputed 
points,  because  they  are  immaterial  to  our 
object.  It  is  likely  enough  that)  with  the 
visible  decline  of  Israel's  earthly  glory,  the 
exjiectation  of  a  revolution  in'  nature  took 
hold  on  flantasts  then  as  inouB^ days ;  but 
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we  have  no  historical  notices  to  substan- 
tiate it. 

The  Second  Doctrine  in  the  Apostles'*  Oi'eed 
must  have  been  concerning  the  remission  of 
sins,  so  to  say,  by  the  proclamation  of  a 
general  amnesty  from  on  high, 
Sins  can  not  be  forgiven  ;  they  must  be 
removed.    Tiie  rust  will  not   fly  off  the 
polished  steel ;  it  must  be  rubbed  off,  it 
must  be  removed.    Nature  offers  no  anal- 
ogy to  the  idea  of  the  remission  of  sins, 
without  xemoving  the  cause  and  the  effect 
thereof.    God  is  just,  and  the  forgiveness 
of  sins  is  unjust.    The  grace  of  God,  which 
is  only  another  name  for  the  most  sublime 
manisfestation  of  divine  justice,  is  revealed 
in  human  nature  by  the  innate  ability,  to 
remove  the  cause  and  effect  of  sins,  hence 
also   sin   itself.    The  means  of  expiation 
and   atonement   are    within  every  man's 
reach. 

Still  the  prophets  who  predicted  the  re- 
turn of  the  Hebrews  from  the  Babylonian 
exile  and  from  other  lands  of  their  disper- 
sion, and  those  prophets  who  encouraged 
the  hopeless  captives,  announced  to  them 
the  divine  messages  that  by  their  sufferings 
in  foreign  lands,  by  the  very  humiliation 
which  they  bad  experienced  at  home  and 
abroad,  their  national  sins  were  expiated, 
God  had  forgiven  them,  and  they  should 
be  restored  to  their  national  glory.  So  the 
second  Isaiah  opens  bis  sublime  message : 
**  Comfort  ye,  comfort  ye  my  people,  saith 
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your  God  I  Speak  ye^  the  heart  of  Jeru- 
salem, and  proclaim  unto  her  that  the  days 
of  her  sorrow  are  full,  that  her  iniquit^is 
atoned  for ;  for  she  hath  received  from  the 
hand  of  the  Lord  double  for  her  sins." 
These  two  verses  contain  the  quintessence 
of  all  the  following  chapters;  they  an- 
nounce the  entire  mission  of  that  prophet. 
Once  more  he  gives  utterance  to  the  import 
of  his  mission,  and  almost  in  the  same 
strain.    He  says : 

"  The  Spirit  of  the  Lord  God  is  upon  me ; 
because  the  Lord  hath  anointea  me  to 
preach  good  tidines  unto  the  meek ;  he 
nath  sent  me  to  bind  up  the  broken-hearted, 
to  proclaim  liberty  to  the  captives,  and  the 
opening  of  the  prison  to  them  that  are 
bound ; 

"  To  proclaim  the  acceptable  year  of  the 
Lord,  and  the  day  of  vengeance  of  our  God ; 
to  comfort  all  that  mourn ; 

'*  To  appoint  unto  them  that  mourn  in 
Zion,  to  give  unto  them  beauty  for  ashes, 
the  oil  or  joy  for  mourning,  the  garment  of 
praise  for  the  spirit  of  heaviness ;  that 
they  might  be  called  Trees  of  righteous- 
ness, The  planting  of  the  Lord,  that  he 
might  be  glorified. 

**  And  they  shall  build  the  old  wastes, 
they  shall  raise  up  the  former  desolations,  ' 
and  they  shall  repair  the  waste  cities,  the 
desolations  of  many  generations." 

The  same  words  of  consolation  and  en- 
couragement are  preserved  in  the  forty- 
fourth  chapter : 

**  Remember  these,  O  Jacob  and  Israel,; 
for  thou  art  my  servant:  I  have  formed 
thee:  thou  art  my  servant:  0  Israel,  thou 
Shalt  not  be  forgotten  of  me. 

I  have  blotted  out,  as  a  thick  cloud,  thy 
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transgressions,  ancT^s  a  cload,  thy  sins : 
return  unto  me ;  for  I  bave  redeemed  tbee. 
"  Sing,  O  ye  heavens ;  for  the  Lord  hath 
done  it :  shout,  ye  lower  parls  of  the  earth  ; 
break  forth  into  singing,  ye  mountains,  O 
forest,  and  eyery  tree  therein :  for  the  Lord 
bath  redeemed  Jacob,  and  glorified  himself 
in  Israel." 

Let  us  read  one  more  passage  from  the 
same  prophet,  in  which  be  announces  pre- 
cisely the  same  thing.  In  tbe  forty -third 
chapter  be  says : 

**  This  people  have  I  formed  for  myself; 
tbey  shew  forth  my  praise. 

"  But  thou  hast  not  called  upon  me,  O 
Jacob ;  but  thou  hast  been  weary  of  me,  O 
Israel. 

'*  Thou  hast  not  brought  me  the  small 
cattle  of  thy  burnt-offerings ;  neither  hast 
thou  honored  ate  with  thy  sacrifices.  I 
have  not  caused  thee  to  serve  with  an  ofier- 
ing^  nor  wearied  thee  with  incense. 

''  Thou  hast  brought  me  no  sweet  cane 
with  money,  neither  hast  thou  filled  me 
with  the  fat  of  thy  sacrifices :  but  thou 
hast  made  me  to  serve  with  thy  sins,  thou 
hast  wearied  me  with  thine  iniquities. 

"  I,  even  I,  am  he  that  blotteth  out  thy 
transgressions  for  mine  own  sake,  and  will 
not  remember  thy  sins." 

All  these  passages  have  but  one  meaning. 
The  time  of  redemption  from  the  Babylo- 
nian captivity  has  come,  tbe  national  sins 
are  forgiven  and  the  principal  one  (idolatry) 
was  removed,  the  suffering  of  the  people 
was  the  punishment ;  now  God  is  nigb  to 
redeem,  to  lead  back  bis  people  to  the  holy 
land  and  restore  it  to  its  ancient  glory. 
This  would  certainly  have  been  literally 
fulfilled  bad  tbey  all  gone  back  and  laid  a 
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solid  fcdUDdation  to  a  'RtroDg  and  durable 
nationality  j  but  they  refused  to  return,  and 
so  Israel  never  reached  again  its  ancient 
national  glory. 

The  second  Isaiah  in  this  respect  only 
repeated  what  the  patriotic  Jer^  miah  had 
said  twice  before  him.  He  said  (Jeremiah 
zxx,  10  and  11 ;  and  xlvi,  27  and  28) : 

**  Therefore  fear  thou  not,  O  my  servant 
Jacob,  saith  the  liord  ;  neither  be  dismayed, 

0  Israel :  for  lo,  I  will  save  thee  Arom  afar, 
and  thy  seed  from  tJbe  land  of  their  cap- 
tivity; and  Jacob  shall  return,  and  shall 
be  in  rest,  and 'be  quiet,  and  none  shall 
make  him  afraid. 

*'  For  I  am  with  thee,  saith  the  Lord,  to 
save  thee :  though  I  make  a  full  end  of  all 
nations  whither  I  have  scattered  thee,  yet 
will  I  not  mal^  a  full  end  of  thee :  but  I 
will  correct  thee  in  measure,  and  will  not 
leave  thee  altogether  unpunished." 

The  same  voice  resounds  from  the  pro- 
phet Ezekiel  (Ezekiel  zi,  17  to  20) : 

"  Therefore  say,  Thus  saith  the  Lord  God : 

1  will  even  gather  you  from  the  people  and 
assemble  you  out  of  the  countries  .where 
ye  have  been  scattered,  and  I  will  give  you 
the  land  of  Israel. 

**  And  they  shall  come  thither,  and  they 
shall  take  away  all  the  detestable  things 
thereof  and  all  the  abominations  thereof 
from  thence. 

''And  I  will  give  them  one  heart,  and  I 
will  put  a  new  spirit  within  you;  and  I 
will  take  the  stony  heart  out  of  their  flesh, 
and  will  give  them  an  heart  of  flesh : 

**  That  they  may  walk  in  my  statutes, 
and  keep  mine  ordinances,  and  do  them : 
and  they  shall  be  my  people,  and  I  will  be 
their  God." 

He  repeats  the  same  strain  of  ideas  in 
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the  thirty-sixth  chapter  in  still  more  forc- 
ible language.  The  Minor  Prophets  are 
full  of  this  very  voice  of  consolation,  and 
express  it  in  language  as  eloquent  as 
Isaiah's. 

This  is  the  p^  roi5^  Shenatk  Batson,  "  the 
year  of  acceptance,"  the  acceptable  year, 
the  year  of  grace,  or  whatever  other  ex- 
pressions were  used  to  denote  the  remis- 
sion of  sins  and  the  consequent  peace  of 
the  mind.  With  the  prophets,  the  remis- 
sion of  the  national  sins  precedes  imme- 
diately the  nSlXJ  nJiy  Skenath  Gueulah, 
**  the  year  of  redemption,"  which  comes  to 
pass  in  consequence  of  the  removal  of  the 
national  sins.  The  evangelical  scheme 
follows  a  reversed  order,  the  redeemer 
comes  first  and  the  remission  of  sins  fol- 
lows after  his  death.  This  was  foreign  to 
the  prophets. 

The  Hebrews  of  that  age  may  have  con- 
nected with  their  messianic  hopes  also  a 
marvelous  remission  of  sins,  analogous  to 
that  predicted  by  the  prophets  to  the  Baby- 
lonian exiles.  If  they  expected  restora- 
tion to  the  ancient  splendor  and  glory  of 
Israel,  they  must  have  believed  God  would 
forget  and  forgive  all  their  national  sins. 
But  there  exists  no  positive  proof  that 
such  hopes  were  indulged  in,  or  that  such 
a  belief  was  entertained. .  The  Messiahs 
mentioned  by  Joseph  us  *^  deluded  the 
people  under  pretence  of  divine  inspira- 
tion," they  also  "  went  before  them  into 
the   wilderness   as   pretending   that   God . 
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would  there  show  them  the  signals  of  li- 
berty," he  narrates  (Wars  ii,  xiii,  3) :  He 
tellf>  us  moreover  that  a  Messiah  came  to 
Jerusalem  from  Egypt  who  pretended  to 
be  a  prophet.  Having  succeeded  in  col- 
lecting about  him  on  Mount  Olive  thirty 
thousand  warriors,  he  pretended  that  at  his 
command  the  walls  of  Jerusalem  would 
fall  down,  and  he  would  thus  procure 
them  an  entrance  into  the  city  through 
these  walls  when  they  were  fallen  down. 
( Antiqu.  xx,  viii,  6.)  But  nowhere  i»  men- 
tion made  of  the  remission  of  sins.  The 
last  and  most  remarkable  Messiah  of  that 
eventful  ag^,  Simon  Barcochba,  wrought 
no  miracles,  made  no  pretension  at  divine 
inspiration,  and  proclaimed  no  remission 
of  sins. 

In  the  Miahnahf  the  oldest  Hebrew  docu- 
ment after  the  Bible,  the  messianic  hop6|^ 
are  not  mentioned  at  all.  The  expectation'*' 
of  a  coming  Messiah  is  noticed  but  once  by 
Rabbi  Eliezer  ben  Hyrcanos,  a  cotempo- 
rary  of  the  Apostles  (See  Sotah  conclu- 
sion.) But  there  is  no  mention  made  of 
the  remission  of  sins  ;  on  the  contrary,  it 
is  predicted  by  that  sage  that  universal 
depravity  will  precede  the  coming  of  the 
Messiah.* 

*  Among  the  various  vices  and  crimes  which  he 
predicts  is  also  this  nij^jpl^  "lann  HO^Dm*  which 
according  to  Tose/otA  loyn  'Tob  must  be  rendered; 
"And  the  government  (Of  Rome)  will  turn  Christ- 
ian "  before  the  Messiah  can  come.  This  appears 
correct,  for  it  is  said  elsewhere  of  the  same  Kabbi.that 
the  Apostle  James  caught  him  over  f^^j^o*^.  If  the 
word  there  signifies  Christianity,  why  not  also  in  this 
passage  ? 


212  Origin  of 

Jesas  himself  did  not  proclaim  any  re- 
mission of  sins,  if  we  are  to  believe  the 
synoptics ;  John  the  Baptist  did.  Accord-* 
iug  to  the  author  of  **  The  Acts,"  it  is  Peter, 
he  who  proclaimed  Jesus  as  the  Messiah, 
also  proclaims  the  redemption  in  connec- 
tion with  the  remission  of  sins  through 
Jesus,  viz:  by  repentance  and  by  being 
baptized  in  his  name.f 

It  is  quite  natural  that  Peter,  having 
proclaimed  the  crucified  one  the  Messiah, 
must  also  have  announced  the  remission 
of  sins  through  him,  on  account  of  the 
prophetical  passages  which  connect  the  re- 
demption from  the  Babylonian  captivity 
with  the  remission  of  the  national  sins ; 
then,  on  account  of  the  kingdom  of  heaven 
which  was  expected,  in  which  only  the 
pare  and  pious  ones  could  claim  citizen- 
i^ip;  then,  on  account  of  the  prevalent 
Expectations  among  Helenists  and  Essenes, 
that  the  Messiah  should  bring  about  the 
final  triumph  of  truth  and  virtue;  and, 
lastly,  because  he  could  not  offer  any  thing 
else  to  the  believers.  Therefore  it  is  likely 
that  the  Apostles  adopted  as  an  article  of 
their  creed  the  remission  of  sins  to  those 
who  repent  and  are  baptized  in  the  name 
of  Jesus.  It  is  with  this  article  as  with  the 
Messiah.  Neither  can  be  legitimately 
traced  back  to  the  biblical  sources,  while 
each  has  its  foothold  in  peculiar  stand- 
points of  scriptural  exegese,  and  in  the 
then  domineering  prejudices. 

t  Act8il,38;  iv,  12;  v,Sl. 
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Paul,  as  wo  sha^  see  hereafter,  did  away 
with  repentance  as  a  condition  to  the  re- 
mission Qf  sins,  and  made  faith  the  entire 
condition  (Romans  iii.)  Therefore  the  16th 
verse  in  the  last  chapter  of  Mark,  **  He 
that  believeth  and  is  baptized,  shall  be 
saved ;  but  he  that  believeth  not  shall  be 
damned,"  was  not  said  by  Jesus  or  his 
Apostles ;  it  was  said  by  one  of  Paul's  dis- 
ciples. 

The  non-patriotic  Hebrews  might  have 
accredited  all  these  allegations  of  Peter  and 
his  co-laborers  in  behalf  of  their  master ; 
but  the  afiiicted  and  suffering  Messiah,  the 
crucified  Kedeemer,  the  vanquished  Savior, 
these  were  notions  too  foreign  and  eccentric 
to  the  Jewish  mind  and  too  cot^itrary  to  the 
ideal  of  a  Messiah  that  many  Jews  could 
possibly  have  adopted  it. 

The  Messiah  which  they  supposed  to  havj^^ 
discovered  in  the  liable  was  certainly  an 
oriental  ideal  of  lofty  personage,  appear- 
ance, strength,  address  and  energy,  a  vic- 
torious and  dictating  prince  of  peace,  a 
luminous  representative  of  the  royal  dy- 
nasty of  David,  decorated  with  all  the 
shining  merits,  distinguishing  graces,  and 
supernatural  virtues  and  powers  of  an  ideal 
prince,  prophet  and  priest. 

The  Jesus  of  the  Gospel  is  of  itself  an 
occidental  cast  of  character,  something 
like  an  ideal  Koman  priest ;  the  crucified 
Jesus  has  lost  all  his  charms  to  the  oriental 
fantasy,  and  becomes  an  occidental^  phan- 
tom.   The  decline  and  weakness   of  the 
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Greco-Roman  spirit,  the  effeminated  ener- 
gies and  the  eecentrio  morals,  both  mor- 
bidly sensitive,  are  visible  in  the  entire 
delineation  of  character,  and  reach  their 
climax  in  the  catastrophe.  Jews  conld  not 
imagine  snch  a  drama,  least  of  all  conld 
the  hearty  mountaineers  and  fishermen  of 
Galilee  conceive  snch  a  Pantheon  phantom 
of  a  sickly  age.  The  inflexible  and  dia- 
mond energies  of  Moses,  the  heroism  of 
Joshua  and  David,  the  lofty  imagination  of 
the  royal  bard,  the  wisdom  of  the  gifted  Sol- 
omon, the  burning  and  glowing  eloquence 
of  Isaiah,  the  valor  and  the  successes  of 
the  lion-like  Maccabees  formed  the  proto- 
types of  the  Jewish  ideal  of  the  Messiah. 
The  crucified  Jesus  could  not  have  the 
least  charm  to  the  Hebrews  of  Palestine, 
and  could  not  expect  any  number  of  ad* 

irers. 

Therefore,  while  it  is  certain  that  it  took 
a  century,  at  least,  of  intimacy  with  the 
Greco-Roman  sentiments  and  notions,  after 
the  death  of  Jesus,  before  that  cast  of  char- 
acter which  we  meet  in  the  Gospels  could 
have  been  p/oduced ;  it  undoubtedly  took 
many  years  after  the  crucifixion  before 
Peter  and  the  other  apostles  could  have 
formed  and  brought  to  maturity  in  them- 
selves the  idea  that  their  master,  although 
vanquished  and  crucified,  still  was  the 
Messiah,  and  that  he  resurrected  from 
death  to  finish  his  work  of  redemption. 
They  must  have  bestowed  much  attention 
to   the   Greco-Roman   sentiments   of  the 
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Helenists,  and  upon  the  Scriptures  for 
years,  before  they  succeeded  in  convincing 
themselves  of  an  executed  Messiah.  But 
it  was  all  in  vain.  When  they  came  with 
this  their  conviction  before  the  Hebrew 
people,  there  were  very  few,  if  any,  to  be- 
lieve them.  The  Idea  was  toQ  foreign  to 
them. 

Still  more  foreign  and  still  less  acceptable 
must  have  been  to  them  the  idea  of  a  cru- 
cified redeemer  and  savior  which  Peter 
must  have  advanced,  as  the  author  of 
"The  Acts"  actually  maintains.  Peter 
was  obliged  to  give  a  good  reason  why  his 
Messiah  was  crucified,  and  he  could  only 
say,  because  he  came  to  establish  the  king- 
dom of  heaven,  he  must  effect  the  remis- 
sion of  sins,  and  this  he  could  only  do  by 
giving  himself  up  as  a  sacrifice  for  all,  so 
that  by  his  death  atonement  is  made  for  al^ 
sins. 

This  argument,  however,  could  not  prove 
successful  among  Jews  who  loathed  the 
very  idea  of  sacrificing  human  victims,  as 
being  one  of  the  crimes  of  their  heathen 
neighbors.  They  must  have  argued,  if  it  is 
loathsome  to  us,  must  it  not  be  more  so  to 
God  to  see  an  innocent  person  victimized  ? 
If  all  Israel  knew  and  knows  that  God  ab- 
hors human  victims  ^on  His  altar,  how 
can  Peter  tell  us  now  that  God  finds  delight 
in  it,  so  much  so  that  our  sins  should  be 
forgiven  ?  Besides,  if  it  is  correct  what  the 
evangelists  have  Jesus  say :  "If  you  have 
sinned,  why  should  a  victim  die?"  and 
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this  certainly  was  the  doctrine  of  the 
EsseneSy  the  question  fell  with  much  more 
weight  on  Peter*s  doctrine,  **If  we  have 
sinned,  why  should  any  innocent  man  die? 
or  what  good  will  it  do  us,  how  can  it  im- 
prove our  hearts,  if  an  innocent  man  was 
killed?" 

Besides  all  this  the  Jews  conld  point  to 
Scriptures  where  the  remission  of  sins, 
connected  with  the  redemption  from  the 
Babylonian  captivity,  appears  uncondi- 
tional after  the  nation  had  received  suffi- 
cient punishment  for  its  sins.  No  victim 
was  required.  The  misdeeds  were  punished, 
the  sins  forgiven.  Then  they  could  point 
to  passages  like  this:  '*Ye  are  my  wit- 
nesses, saith  the  Lord,  and  my  servant 
whom  I  have  chosen,  that  ye  may  know 
and  believe  me,  and  understand  that  I  am 
4,^e :  before  me  there  was  no  deity  formed, 
neither  shall  there  be  after  me.  I,  even  I, 
Jehovah,  akd  besides  me  no  Savior.  I 
have  declared,  and  I  have  saved,  and  I 
have  caused  to  hear,  and  there  is  no  strange 
god  among  you ;  and  ye  are. my  witnesses, 
saith  the  Lord,  and  I  am  the  Lord."  (Isaiah 
xllii,  10  to  12. )  *^  Israel  is  saved  in  Jehovah, 
an  everlasting  salvation;  ye  shall  not  be 
ashamed  nor  confounded  in  all  eternity." 
(Ibid,  xlv,  17.)^  At  the  close  of  the  same 
chapter  the  prophet  says : 

«  Tell  ye,  and  bring  them  near ;  yea,  let 
them  take  counsel  together :  who  hath  de- 

♦  Thl8  la  an  Imitation  of  the  words  of  Moses.    Dent, 
xxxiv,  29. 
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clared  this  from  ancient  time?  who  halh 
told  it  from  that  time?  have  not  I  the 
Lord?  and  there  is  no  God  else  beside  me  ; 
a  Just  Qod  and  a  Savior;  there  is  none  be- 
side me. 

*'  Look  unto  me,  and  be  ye  saved,  all  the 
ends  of  the  earth :  for  I  am  God,  and  there 
is  none  else. 

**  I  have  sworn  by  myself,  the  word  is 
gone  out  of  my  mouth  in  righteousness, 
and  shall  not  return,  That  unco  me  every 
knee  shall  bow,  every  tongue  shall  swear, 

"  Surely,  shall  one  say.  In  the  Lord  have 
I  righteousness  and  strength :  even  to  him 
shall  men  come ;  and  all  that  are  incensed 
against  him  shall  be  ashamed. 

**  In  the  Lord  shall  all  the  seed  of  Israel 
be  justified,  and  shall  glory.'' 

Then  the  same  prophet  says :  "  Our  Re- 
deemer, the  Lord  of  Hosts  is  his  name,  the 
Holy  One  of  Israel."  (Isaiah  xlvli,  4.) 
"  Seek  ye  the  Lord  while  he  may  be  found, 
call  ye  upon  him  while  he  is  near :  Let  the 
wicked  forsake  his  way,  and  the  unright- 
eous man  his  thoughts ;  and  let  him  return 
unto  the  Lord,  and  he  will  have  mercy 
upon  him,  and  to  our  God,  for  he  will 
abundantly  pardon."  (Ibid.  Ixv,  6  and  7.) 
The  prophet  Ezekiel  is  most  explicit  on  this 
topic.    He  says : 

"Yet  say  ye,  Why?  doth  not  the  son 
bear  the  iniquity  of  the  father?  When  the 
son  hath  done  that  which  is  lawful  and 
right,  and  hath  kept  all  my  statutes,  and 
hath  done  them,  he  shall  surely  live. 

"  The  soul  that  sinneth,  it  shall  die.  The 
son  shall  not  bear  the  iniquity  of  the  father, 
neither  shall  the  father  bear  the  iniquity  of 
the  son:  the  righteousness  of  the  righteous 
shall  be  upon  him,  and  the  wickedness  of 
the  wicked  shall  be  upon  him. 
15 
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**  But  if  the  wicked  will  torn  from  aU  his 
ahM  that  he  hath  committed,  and  keep  all 
my  BtatateSy  and  do  that  which  is  lawful 
and  right,  he  shall  sorely  live,  he  shall  not 
die. 

*'A11  his  transgressions  that  he  hath 
committed,  they  shall  not  be  mentioned 
nnto  him :  in  his  righteousness  that  he  hath 
done  he  shall  live. 

*'Have  I  any  pleasure  at  all  that  the 
wicked  should  die?  saith  the  Lord  Ood: 
and  not  that  be  shofild  retam  from  his 
ways,  and  live  7 

''Bat  when  the  righteous  tameth  away 
firom  bis  righteousness,  and  committeth  in- 
iquity, and  doeth  according  to  all  the 
abominations  that  the  wicked  man  doeth, 
shall  he  live?  All  his  righteousness  that 
he  hath  done  shall  not  be  mentioned:  in 
his  trespass  that  he  bath  trespassed,  and 
in  bis  sin  that  be  bath  sinned,  in  them  shall 
he  die. 

**  Yet  ye  say.  The  way  of  the  Lord  is  not 
equal.  Hear  now,  O  house  of  Israel;  Is 
not  my  way  equal  ?  are  not  your  ways  un- 
equal? 

'*  When  a  righteous  msB  tumeth  away 
from  bis  righteousness,  and  committeth  in- 
iquity, ana  dieth  in  them  ;  for  bis  iniquity 
that  he  bath  done,  shall  be  die. 

**  Again,  when  the  wicked  man  tumeth 
away  irom  bis  wickedness  that  he  bath 
committed,  and  doeth  that  which  is  lawful 
and  right,  he  shall  save  bis  soul  alive. 

''Because  be  considereth  and  turneth 
away  from  all  bis  transgressions  that  he 
bath  committed,  he  shall  surely  live,  he 
shall  not  die. 

"  Yet  saith  the  bouse  of  Israel,  The  way 
of  the  Lord  is  not  equal.  O  house  of  Israel, 
are  not  my  ways  equal  ?  are  not  your  ways 
unequal  ? 

"  Therefore,  I  will  judffe  you,  O  bouse  of 
Israel,  every  one  according  to  bis  ways, 
saith  the  Lord   Qod.    Repent,    and   turn 
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yourselves  from  all  your  transgressions; 
so  iniquity  shall  not  be  your  luin. 

'*  Cast  aiyav  Irom  all  your  transgressions, 
whereby  ye  have  transgressed :  and  make 
you  a  new  heart  and  a  new  spirit :  for  why 
will  ye  die,  O  house  of  Israel  ? 

*'  For  I  have  no  pleasure  in  the  death  of 
him  that  dieth,  saith  the  Lord  Qod :  where- 
fore turn  yourselves,  and  live  ye." 

All  inferences,  however  ingenious  and 
striking,  fall  to  the  ground  before  these 
positive  statements  of  the  prophets,  which 
admit  of  no  redeemer,  no  savior,  no  atone* 
ment  and  no  expiation  of  sins  by  either 
the  blood  of  animals  or  much  less  by  the 
blood  of  a  human  victim.  Therefore  the 
Jews,  acquainted  with  their  sacred  litera- 
ture, could  not  possibly  consent  to  the  doc- 
trine of  a  crucified  redeemer,  a  savior  who 
suffered  for  them,  whose  blood  had  made 
atonement  for  their  sins,  or  a  Messiah  who 
suffered  and  died  to  fulfill  his  mission. 
This  is  the  very  rock  on  which  the  new 
religion  was  shipwrecked  among  the  Jews.* 

In  this  dilemma  Peter  and  his  co-laborers 
were  forced  to  the  adoption  of  a  third  doc- 
trine in  their  creed : 

The  Messiah  was  crucified,  and  thus  taken 
away  temporarily  from  them  that  they  re- 
pent  their  sins,  and  be  prepared  for  the 
kingdom  of  heaven,  when  he  shall  come 
hack  to  establish  itf^r  those  who  believe  in 
him.  Then  he  will  appear  in  all  the  glory 
which  the  Jews  expected  of  tJieir  Messiah, 


•  The  flftjr-tbird  chapter  of  Isaiah  and  similar 
ScriDtural  passa^res  will  be  fUlly  explained  in  the  ap- 
pendix. 

15* 
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This  belief  based  opon  no  sort  of  aigu- 
ment  most  have  appeared  quite  fantastical 
to  the  Hebrews.  Therefore  it  took  no  root 
among  them,  and  the  Christian  congrega- 
tion was  very  small  in  Jerusalem  as  late 
eyen  as  70  A.  C. 

Here  another  question  rises:  Of  what 
should  they  repent?  What  is  a  sin?  These 
important  questions  are  not  answered 
either  in  the  Gospels  or  in  "  The  Acts." 
Still  it  is  evident  If  people  were  admon- 
ished and  expected  to  repent,  if  they  were 
promised  remission  of  sins,  the  first  thing 
necessary  for  them  to  know  was,  which 
deed,  thought  or  feeling  is  properly  called 
a  sin.  It  must  not  be  advanced :  Jesus 
and  his  apostles,or  rather  their  biographers, 
thought  this  requires  no  definition,  for 
whatever  a  man's  conscience  tells  him  to 
be  wrong,  this  and  this  only  is  a  sin.  Had 
this  been  the  case,  they  must  have  plainly 
stated  it,  as  it  was  a  doctrine  entirely  new 
in  Israel,  the  people  of  the  book;  but  no 
such  statement  was  made.  Besides,  if  the 
conscience  alone  was  to  decide  who  was  a 
.  sinner  and  who  was  none,  then  those  who 
crucified  Jesus,  and  those  who  persecuted 
the  apostles  and  slew  the  martyrs,  were  no 
sinners,  for  their  consciences  told  them 
certainly  they  were  righteous. 

Therefore  we  are  naturally  left  to  believe, 
Jesus  and  the  apostles  believed  in  the  Law 
of  Moses  as  the  rest  of  Israelites  did.  This 
made  it  entirely  superfluous  for  them  to 
define  the  nature  of  sin,  as  the.Law  does  it 
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in  every  particular  case.  Only  where  they 
went  beyond  the  letter  of  the  Law,  was  it 
Becessary  to  make  such  statements  as  are 
preserved  in  the  sermon  on  the  Mount. 
Neither  the  apostles  nor  the  rest  of  the  He- 
brews could  imagine  a  kingdom  of  heaven 
or  the  restoration  of  the  Davidian  throne 
without  the  Law  of  Moses.  Obedience  to 
the  Law  was  for  them  identical  with  obe- 
dience to  God. 

There  is,  indeed,  ample  material  on  record 
to  prove  that  Jesus  and  his  disciples  before 
/.  '  the  advent  of  Paul  considered  the  Law  to 
be  divine  and  unalterable,  and  salvation 
dependent  on  obedience  to  it.  They  con- 
sidered the  motives  of  obedience  para- 
mount to  the  observance  of  the  Law,  and 
held  mere  observance  without  good  mo- 
tives to  be  hypocrisy,  as  all  the  prophets 
and  every  good  man  after  them  did.  This 
is  true,  although  it  was  not  new. 

Matthew  informs  us  (v,  17)  that  Jesus 
said  in  imitation  of  Isaiah  (Iv,  10  and  11,) 
"  Think  not  that  I  am  come  to  destroy  the 
law,  or  the  prophets ;  I  am  not  come  to 
destroy,  but  to  fulfill.  For  verily  I  say 
unto  you,  Till  heaven  and  earth  pass,  one 
jot  or  one  tittle  shall  in  no  wise  pass  from 
the  law  till  all  be  fulfilled.  Whosoever 
shall  break  one  of  these  least  command- 
ments, and  shall  teach  men  so,  he  shall  be 
called  the  least  in  the  kingdom  of  heaven  ; 
but  whosoever  shall  do  and  teach  them,  the 
same  shall  be  called  great  in  the  kingdom 
of  heaven.    For  I  say  unto  you,  That  ex- 
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cept  your  righteousnefls  shall  exceed  the 
righteousness  of  the  Scribes  and  Pharisees, 
ye  shall  in  no  case  enter  into  the  kingdom 
of  heaven."  Luke  also  records  a  sinfilar 
expression  of  Jesus  (xvi,  17) :  "  And  it  is 
easier  for  heaven  and  earth  to  pas^  than 
one  tittle  of  the  law  to  fail/' 

These  passages  are  positive  and  directly 
to  the  point.  The  very  fact  that  they  are 
an  imitation  of  the  words  of  Isaiah  fixes 
their  meaning  beyond  a  doubt,  even  if 
verse  19  in  Matthew  could  be  explained  to 
mean  any  thing  but  the  strict  observance 
of  the  Mosaic  law  as  the  condition  to  enter 
the  kingdom  of  heaven. 

We  know  that  this  is  an  old  passage, 
adopted  most  likely  from  the  Gospel  of  the 
Hebrews;  for  it  is  quoted  almost  literally 
in  the  Talmud  in  connection  with  Rabbi 
Gamliel  of  Janinia,  who  succeeded  Rabbi 
Johanan  ben  Saccai  as  prince  of  the  San- 
hedrin.    74  A.  C.    (See  Sabbath  116  a.) 

After  this  direct  and  emphatic  declara- 
tion no  more  proof  is  actually  necessary  to 
establish  this  point.  Nevertheless  we  will 
refer  to  some  others. 

The  argument  of  Jesus  about  the  Sab- 
bath is  recorded  by  the  three  synoptics  so 
much  alike  that  little  doubt  can  be  left  as 
to  its  origin  from  the  older  Gospel  of  the 
Hebrews.*  It  is  narrated  there  that  the 
disciples  of  Jesus  going  on  Sabbath  through 
a  field,  plucked  ears  of  corn  to  satisfy  their 

•  Comp.  Matthew  xll,  1 ;  Mark  ii,  28 ;  Luke  vi,  1. 
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hunger.  The  Pharisees  taking  offence  on 
thiSy  accased  the  disciples  before  Jesus  of 
having  violated  the  Sabbath.  Here  it  was 
proper  for  Jesus  to  reply  that  the  Law  was 
abrogated,  and  one  day  was  as  good  as 
another,  as  Paul  has  it.  But  he  did  no 
such  a  thing ;  he  argued  his  case  like  a  sa- 
gacious and  casuistical  rabbi,  proving  that 
his  disciples  had  done  no  WTong,  He  first 
refers  to  David  and  his  followers,  who, 
when  hungry,  ate  of  ihe  holy  shew  bread, 
which,  according  to  the  Xaw,  should  be 
eaten  by  the  priests  only,  to  prove  that 
necessity  knows  of  no  law ;  and  then  he 
quotes  the  fact  that  the  priests  in  the 
temple  violate  the  Sabbath  by  making  fire, 
burning  sacrifices,  <fec.,  to  prove  while  one 
is  engaged  in  the  |)erformance  of  divine 
duties — as  he  and  his  disciples  supposed  to 
be— he  may  dispense  with  minor  laws  if 
necessity  require  it.  This  leads  him  to 
the  dou  le  conclusion,  not  only  that  his 
disciples  were  guiltless,  because  the  Son  of 
Man  is  Lord  also  of  the  Sabbath,  he  and 
they  being  engaged  in  the  discharge  of 
solemn  duties ;  but  also  "  The  Sabbath  was 
made  for  man,  and  not  man  for  the  Sab- 
bath,'' hence  none  need  hunger  on  this  day 
on  account  of  any  law. 

Thus  we  know  that  Jesus  taught  his  dis- 
ciples the  observance  of  the  Sabbath,  ac- 
cording to  the  Law,  precisely  as  he  broke 
the  bread  and  pronounced  the  benediction 
over  the  cup  of  wine  according  even  to 
rabbinical    law,  and    ate  of  the  paschal 
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lamb  as  all  Israelites  did.  According  to 
Matthew  (xxiii,  1,)  Jesns  went  even  so  far 
in  his  respect  before  the  Law  that  he  said 
to  the  multitude  '*  and  to  his  disciples  ** : 
"The  Scribes  and  the  Pharisees  sit  in 
Moses'  seat :  All  therefore  whatsoever  they 
bid  you  observe,  that  observe  and  do :  but 
do  not  ye  after  their  works :  for  they  say 
and  do  not."  Now  these  Scribes  and  Phari- 
sees who  occupy  the  seat  of  Moses  are  the 
Sanhedrin,  as  we  have  stated  before.  They 
were  the  highest  authority  not  only  in  all 
matters  in  regard  to  the  Laws  of  Moses, 
but  they  were  also  the  "  pillars  of  the  tra- 
ditional laws,"  as  they  were  called,  and 
gave  decisions  according  to  the  so-called 
rabbinical  laws.  If  Jesus  said  this,  he  re- 
spected not  only  the  biblical  laws,  but  also 
the  rabbinical  traditions,  as  the  authority 
which  must  be  obeved  in  order  to  enter  the 
kingdom  of  heaven.  We  shall  see  here- 
after, however,  that  this  must  be  under- 
stood with  certain  qualifications  in  regard 
to  the  rabbis.  The  very  fact  that  John 
mentions  neither  of  these  incidents,  say- 
ings and  arguments,  proves  that  the  Gen- 
tile Christians  and  the  Paulites  among  the 
Hebrews  ignored  them,  because  they  prove 
that  Jesus  did  teach  strict  observance  of 
the  Law,  which  they  considered  abrogated 
and  superceded  by  faith. 

The  only  anecdote  in  the  Gospels  which 
would  show  that  Jesus  disregarded  the 
Law,  is  the  one  of  the  adulteress,  which 
John  (viii,  1)  narrates  thus :  Jesus  teaching 


Chbistianity. 


225 


the  people  in  the  temple,  the  Scribes  and 
Pharisees  presented  to  him  a  woman  ac- 
cused of  adultery,  and  put  the  question  to 
him,  **  Now  Moses  in  the  law  commanded 
us  that  such  should  be  stoned:  but  what 
savestthou?"  To  this  Jesus  answers :  **He 
that  is  without  sin  among  you,  let  him  first 
cast  a  stone  at  her."  This  reply  so  discom- 
fits the  accusers  that  they  leave  the  woman 
and  the  temple.  Jesus  then  addresses  the 
culjjrit  and  tells  her,  since  the  accusers  left 
and  there  is  none  to  condemn  her, "  Neither 
do  I  condemn  thee ;  go  and  sin  no  more." 
In  this  case  the  Law  is  entirely  set  aside  by 
an  ill-becoming  mercy  to  a  criminal. 

The  fact,  however,  that  John  only  records 
this  anecdote,  renders  it  spurious  on  ac- 
count of  his  outspoken  anti-law  tendencies. 
Aside  of  this  consideration,  the  genuine- 
ness of  this  piece  was  and  is  much  doubted 
by  some  of  the  best  critics  who  suppose  it 
was  not  written  by  John  the  Evangelist, 
not  only  because  its  style  differs  from  other 
compositions  of  John,  but  also  because  it 
was  missing  in  some  of  the  most  ancient 
manuscripts  of  the  Gospel.  "Ecclesias- 
tical writers  of  the  second-half  of  the 
fourth  century,*'  says  Mr.  Wislicenus, 
"  make  mention  of  this  story,  but  state 
that  it  was  omitted  in  many  old  manu- 
scripts." 

If  we  were  ignorant  of  those  facts,  we 
would  know,  after  all,  that  the  anecdote  be- 
fore us  is  fi ctitious.  The  Scribes  and  Phari- 
sees bring  an   adulteress  not   before  the 


226  ORienr  of 

lower  Sanbediin  of  tweotj-tbree  jadges, 
where,  according  to  the  laws,  thej  must 
have  accused  her;  they  present  her  and 
her  case  to  one  man  who  has  no  jurisdic^ 
tion  in  the  matter.  This  can  not  be  tme, 
because  it  is  a  downright  violation  of  the 
criminal  law.  We  can  not  for  a  moment 
suppose  that  those  Scribes  and  Pharisees 
were  the  Jadges  themseiyes  who  added 
Jesos  to  their  number,  which  the  law  al- 
lows to  hear  his  Judgment  in  the  case ;  be- 
cause they  could  not  have  run  away,  out 
of  the  hall  of  Judgment,  without  giving  a 
verdict,  as  the  anecdote  represents  them  to 
have  done ;  the  law  obliged  them  to  render 
final  Judgment.  Again,  in  this  anecdote 
it  is  supposed  all  the  Scribes  and  Pharisees 
were  guilty  of  adultery,  therefore  the  repl^ 
of  Jesus  put  them  so  to  shame  that  they 
ran  off.  This,  again,  is  impossible;  a 
whole  class  of  people  or  a  considerable 
number  thereof  can  not  be  guilty  of  the 
same  crime.  If  all  those  men  were  so  con- 
scientious that  the  answer  of  Jesus  had 
the  effect  to  put  them  to  shame,  then  they 
were  none  of  the  worst  sinners,  and  might 
have  well  undertaken  to  give  a  verdict. 
But  the  worbt  part  of  the  anecdote  is,  that 
it  sets  forth  a  sinner  must  not  condemn  a 
criminal,  nor  testify  against  him ;  hence 
all  men  being  sinners,  nobody  must  testify 
against  a  criminal,  and  none  be  his  Judge. 
Again,  the  criminal  must  not  be  punished 
at  all,  nor  must  he  promise  to  lead  a  holier 
life  afterward ;  it  is  enough  plainly  to  tell 
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him,  "  Go  and  sin  no  more."  No  man 
with  any  jrespect  for  justice  and  the  safety 
of  society  can  utter  such  nugatory  doc- 
trines ;  certainly  nobody  will  admit  that 
Jesus  did  so,  who  was  a  Jew  and  a  disciple 
of  the  Law. 

A  peculiar  document  from  the  apostolic 
age  is,  "  The  General  Epistle  of  James." 
This  is  scarcely  savored  with  Christian 
doctrines,  it  is  Jewish  all  over.  He  waits 
for  the  "  coming  of  the  Lord,"  and  admon- 
ishes his  brethren,  **  Be  ye  also  patient ; 
establish  your  hearts ;  for  the  coming  of 
the  Lord  draweth  nigh,"  (v,  8);  but  in  all 
other  respects  he  is  perfectly  Jewish.  He 
adheres  scrupulously  to  the  Law  of  Moses, 
and  states  "  For  whosoever  shall  keep  the 
whole  law,  and  yet  ofiCend  in  one  point,  he 
is  guilty  of  all,"  (ii,  10.)  He  argues  against 
the  theories  of  Paul.  **  What  doeth  it  profit , 
my  brethren,"  he  states,  *<  though  a  man 
say  he  has  faith,  and  have  no  works  ?  Can 
faith  save  him  ?  If  a  brother  or  sister  be 
naked,  and  destitute  of  daily  food,  and  one 
of  you  say  unto  them.  Depart  in  peace,  be 
ye  warmed  and  filled ;  notwithstanding  ye 
give  them  not  those  things  which  are  need- 
ful to  the  body ;  what  doth  it  profit  ?  Even 
so  faith,  if  it  hath  not  works,  is  dead,  being 
alone.  Yea,  a  man  may  say,  Thou  hast 
faith,  and  I  have  works,  and  I  will  show 
thee  my  faith  by  my  works.  Thou  believes t 
that  there  is  one  God ;  thou  doest  well ; 
the  devils  also  believe  and  tremble.    But 
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wilt  thou  know,  O  vain  man,  that  faith 
without  works  is  dead." 

Every  word  of  this  pointed  admonition 
was  directed  against  Paul.  Here  then  we 
have  a  prominent  apostle,  who  knows  of 
but  one  God  and  no  divinity  of  Christ,  who 
adheres  to  the  Law  and  to  works  and  not 
to  faith.  He  is  the  full  expression  of  the 
apostles  and  disciples  of  Jesus. 

The  rabbis  of  the  apostolic  age,  we  have 
mentioned  before,  stood  in  close  connection 
with  the  Apostle  James.  They  call  him  in 
the  Talmud, "  Jacob,  the  man  from  Kephar- 
Sekania,"  **  One  of  the  pupils  of  Jesus  of 
Nazareth."  His  home  Kephar-Sekania  is 
identical  with  Kephar-Samiah,  a  town  in 
the  vicinity  of  Nazareth.  The  rabbis  never 
treated  him  like  a  man  who  abandoned  the 
Law ;  on  the  contrary,  Rabbi  Eliezer  ben 
Hyrcanos,  it  is  narrated,  was  so  far  misled 
by  him  into  the  tenets  of  Christianity,  thai, 
under  the  edict  of  the  Emperor  Trajan, 
(Pliny  the  younger^s  epist.  x,  96,)  the  rabbi 
was  arrested  and  accused  of  siding  with 
the  Christians.* 

This  Rabbi  Eliezei-t  was  a  strict,  law 
abiding,  traditional  Pharisee,  the  pupil  of 
Rabbi  Jochanan  ben  Saccai,and  the  founder 
of  the  rabbinical  college  at  Lydda,  in  the 
southern  part  of  Judea.  He  was  one  of 
the  admirers  of  the  system  of  Shammai, 
clinging  tenaciously  to  the  rabbinical  tra- 

*  See  Aboda  Sara  16  and  17 :  Midrash  Coheloth  I ; 
Tosephta,  Chulin  ii;  compare  Oraetz's  Gnosticismus 
p.  24  note. 

t  See  Graetz's  Geschiclite,  Vol.  4,  chap.  3. 
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ditions  in  preference  to  all  other  methods 
of  expounding  the  Law  of  Moses,  so  much 
so  that  he  maintained,  *^  I  never  said  any 
thing  which  I  had  not  heard  of  my  teach- 
ers." His  close  connection  with  the  Apostle 
James  is  of  itself  an  evidence  that  the  lat- 
ter also  was  a  law  abiding  Pharisee,  who 
believed  in  Jesus  of  Nazareth  as  the  pupil 
does  in  his  master. 

The  question  which  the  apostle  asked  the 
rabbi,  and  which,  it  is  maintained,  brought 
him  in  trouble,  is  also  characteristic.  It 
reads  literally  thus:  "I  remember  that 
once  when  I  walked  over  the  mart  of  Sep- 
porls  I  met  one  of  the  pupils  of  Jesus 
of  Nazareth,  Jacob — a  man  of  Kephar- 
Sekaniah — is  his  name ;  and  he  said  to  me : 
It  is  written  in  your  Law  (Deuter.  xxiii, 
19,)  *  Thou  shalt  not  bring  the  hire  of  a 
harlot,  <fec.,  into  the  house  of  the  Lord  thy 
God  * — how  about  making  for  such  money 
a  privy  chamber  for  the  higbpriest?  I 
made  no  reply ;  but  then  he  continued : 
Thus  JesuS;  the  Nazarene,  taught  me,  It 
came  from  an  unclean  place  and  goes  to  an 
unclean  place."  Without  believing  for  a 
moment  that  this  was  the  subject  of  dis- 
cussion between  the  rabbi  and  the  apostle, 
it  rather  looks  like  mystification ;  still  we 
can  not  help  seeing  that  the  author  of  that 
passage  considered  Jesus  as  a  teacher  and 
expounder  of  the  Law,  and  not  as  one  who 
rejected  it.  The  rabbis  of  the  Talmud 
never  say  of  Jesus  or  his  apostles  that  they 
rejected  the  Law.    They  call  Jesus  T'dSh 
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S^B^DH  nnpDB^,  "The  pupil  of  Kabbi 
Joshua  ben  Perach!a  who  spoiled  his  dish," 
i,  e,  who  defamed  his  school  (Sanhedrin 
103  a.)  They  accused  him,  (the  above-named 
Rabbi  Eliezer  did,)  of  having  brought 
necromancy  from  Egypt  pSabbath  104  6,) 
and  because  he  believed  in  it,  they  called 
him  a  fool.  (Ibid.)  D'N»DD  yH^  riTI  TMSW 
W^ywn  JD  n^t**! ;  they  maintained  that  he 
rejected  the  laws  of  the  rabbis  and  charac- 
terized his  disciples  in  these  words:  "Who 
are  the  disciples  of  Jesus?  Those  who  re- 
fuse the  authority  of  the  rabbis."  (Rashi 
to  Chagigah  5  &.)  But  they  never  say  that 
he  or  his  pupils  rejected  the  Law  of  Moses. 
This  is  an  undeniable  evidence  that  the 
primitive  Christians,  the  apostles  and  the 
first  congregation,  the  Ebionites  and  the 
NazareneSy  adhered  to  the  Law  of  Moses, 
or  else  their  opponents,  the  rabbis,  would 
certainly  have  preferred  this  grave  charge 
against  them. 

The  disputes  of  Paul  with  the  apostles  on 
this  topic,  as  chronicled  by  himself  and 
also  by  the  author  of  the  "The  Acts," 
ought  to  be  mentioned  here  as  proper  points 
in  support  of  our  position  ;  but  we  can  only 
allude  to  them,  as  we  must  treat  on  them 
more  at  length  in  another  chapter ;  espe- 
cially as  we  believe  our  assertion  suffi- 
ciently proved. 

Mosheim  admits  that  the  church  was 
troubled  with  early  disputes  concerning 
the  Law  of  Moses  and  the  Jewish  rites. 
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**  Those,  however,  who  considered  the  ob- 
servance of  the  Mosaic  rites  as  necessary 
to  salvation  had  not,  in  this  first  century, 
proceeded  so  far  as  to  break  oflF  all  com- 
munion with  such  as  differed  with  them  in 
this  matter.  Therefore  they  were  still  re- 
garded as  brethren,  though  of  the  weaker 
sort.  But  when,  after  the  second  destruc- 
tion of  Jerusalem,  under  the  Emperor 
Adrian,  these  zealots  for  the  Jewish  rites 
deserted  the  ordinary  assemblies  of  Chris- 
tians, and  established  separate  meetings 
among  themselves,  then  they  were  num- 
bered with  those  sects  who  had  departed 
from  the  pure  doctrine  of  Christ." 

Mosheim  only  forgets  to  add  that  these 
were  the  original  Christians,  the  real  dis- 
ciples of  Jesus  and  the  Apostles  who  were 
overruled  by  the  Gentile  Christians  whose 
religion  came  from  Paul  and  Barnabas. 
They  were  called  Ebionites  and  Nazarenes, 
as  sects,  by  Gentile  Christians,  but  in  Pales- 
tine and  among  the  Hebrews  they  had 
these  and  no  other  names  right  from  the  be- 
ginning, and  they  were  never  known  to 
the  rabbis  as  Christians.  In  this  point, 
then,  the  apostles  had  nothing  to  add  to 
their  creed.  They  believed  in  one  God  and 
in  the  divinity  and  obligatory  character  of 
the  Law  of  Moses,  as  all  other  Israelites 
did. 

The  main  point  which  the  apostles  urged 
in  opposition  to  the  Judaism  of  those  days 
was  their  rejection  of  the  rabbinical  author- 
ity.   Jesus,  as   has   been  stated  already, 
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recommended  obedience  to  the  Sanhedrin 
as  well  as  to  Cesar;  he  recognized  both 
the  authority  of  the  body  legally  consti- 
tuted and  of  the  existing  power.  He  was 
no  rebel  and  preached  no  rebellion,  al- 
though he  was  crucified  like  others  who 
counteracted  the  authority  of  Rome.  The 
apostles,  however,  not  only  disobeyed  the 
Sanhedrin,  but  comatituted  a  Sanhedrin 
among  themselves,  a  Sanhedrin  of  seventy 
members,  over  which  Peter  and  John,  and 
#fterward  James,  presided.  They  claimed 
all  the  attributes,  and  exercised  the  pre- 
rogatives of  that  body.  They  held  com- 
munication with  the  "  Holy  Ghost,"  as  the 
members  of  the  Sanhedrin  did  with  the 
**  Bath  kol;"  like  them  they  claimed  the 
knowledge  of  all  the  languages  and  the  do- 
minion over  the  evil  spirits ;  and  like  them 
they  enacted  and  abrogated  laws.  Thus 
the  apostles  formed  an  opposition  Sanhed- 
rin to  all  their  religious  intents  and  pur- 
poses. The  Hebrews  were  not  used,  in 
matters  of  religion,  to  submit  to  the  author- 
ity of  one ;  they  looked  up  to  the  Beth  Din 
Haggadol, "  the  Great  House  of  Judgment," 
for  decisions  in  all  matters  of  law  or  polity, 
ethics  or  religion.  Therefore  when  Peter 
and  his  co-laborers  had  returned  from  Ga- 
lilee with  the  intention  of  reforming  the 
religion  of  Israel,  it  was  necessary  to  or- 
ganize a  new  Sanhedrin  to  give  authority 
to  their  doctrines. 

During  the  lifetime  of  Jesus  to  a  time 
shortly  before   his   crucifixion,    although 
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Judea  had  been  a  Roman  proYinoe  for 
many  years,  the  Sanhedrin  may  haye  pos- 
sessed all  its  prerogatiyes ;  for  it  was  only 
forty  years  before  the  destruction  of  the 
temple  and  the  city  of  Jerusalem,  that  the 
right  over  life  and  death  was  taken  from 
that  body.* 

In  the  lifetime  of  the  apostles,  however, 
the  authority  of  th«  Sanhedrin  was  con- 
siderably reduced  by  Roman  usurpations, 
by  the  Herodian  scions,  by  the  highpriests 
and  by  the  disputes  of  the  various  school^ 
so  that  it  had  become  much  less  dangerous 
to  bffer  opposition  to  that  ancient  body. 

The  dispu  i  es  of  the  various  schools  proved 
most  fatal  to  the  authority  of  the  Sanhed- 
rin among  the  Hebrew  people.  The  Tal- 
mud tells  the  following;  *'  In  the  beginning 
disputes  could  not  increase  in  Israel,  be- 
cause the  court  of  seventy-one  members 
sat  in  the  hall  of  hewn  stones,  and  two 
more  courts,  each  of  twenty-three  members, 
sat  respectively,  one  at  the  gate  of  the 
temple  mountain,  and  the  other  at  the  gate 
of  the  temple  court ;  and  other  courts  of 
twenty-three  members  met  in  all  towns  of 
Israel.  If  it  became  necessary  to  ask  any 
question,  it  was  proposed  to  the  court  of 
that  same  town.  If  the  decision  was  agree- 
able to  the  parties,  the, question  was  de- 
cided ;  if  not,  they  had  a. right  to  appeal  to 
any  court  meeting  in  a  place  next  to  the 
said  town.  If  the  said  decision  also  was 
unsatisfactory  to  the  parties,  they  could 


*  (Vide  Talmud  Sabbath,  15  a  and  elsewhere.) 
16 
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appeal  to  the  ooart  at  the  gate  of  the  temple 
mountain.  If  also  this  decision  was  un- 
satisfactory to  the  parties,  they  could  ap- 
peal to  the  court  meeting  at  the  gate  of  the 
temple  court.  If  also  this  decision  was 
unsatisfactory  to  the  parties,  they  could 
appeal  to  the  ^igh  Sanhedrin,  who,  by  a 
rule  of  the  majority,  gave  the  final  deci- 
8ioD.  But  after  the  increase  of  the  pupils 
of  Shammai  and  Hillel,  whose  knowledge 
was  deficient,  the  disputes  increased  in  Is- 

tel,  and  the  Law  was  made  to  appear,  as 
ough  there  were   two   different  laws/' 
(Sanhedrin88&.) 

This  passage  clearly  tells  that  with  the 
growth  of  those  two  schools  and  the  in- 
crease of  the  superficial  students,  the 
authority  of  the  Sanhedrin  was  defied; 
there  was  a  state  of  anarchy  among  the 
doctors  who  were  led  by  scholastic  author- 
ity in  place  of  the  legal  one ;  and  thus  the 
unity  of  the  Law  was  destroyed.  The 
founders  of  these  two  schools,  Hillel  and 
Shammai,  were  elevated  to  the  dignities  of  . 
President  and  Vice-President  of  the  San- 
hedrin, after  the  battle  of  Actium,  one 
hundred  years  before  the  fall  of  Jerusalem. 
Their  disputes  were  continued  to  a  time 
after  the  fall  of  Jerusalem.  Therefore  this 
state  of  scholastic  anarchy  existed  during 
the  lifetime  of  Jesus  and  his  disciples. 
This  fact  explains  the  opposition  of  Jesus 
to  the  Pharisees  and  Scribes,  although  he 
admonishes  his  disciples  to  obey  the  San- 
hedrin.    He  directed  his  polemics  only 
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against  the  corruption  in  high  places,  but 
also  against  the  disputing  scholasts  who 
*'  made  the  law  of  God  to  naught,''  or  as 
the  Talmud  has  it,  **  who  made  the  law  ap- 
pear as  though  there  were  two  different 
laws/'  This  state  of  scholastic  anarchy 
impaired  the  authority  of  the  Sanhedrin 
in  the  estimation  of  the  people,  so  that  the 
organization  of  an  opposition  Sanhedrin  by 
Peter  and  his  co-laborers  was  not  very 
difficult. 

This,  however,  completed  the  rupture  ^- 
tween  the  new  sect  and  the  i-abbinical 
laws.  It  does  not  say  that  the  apostles  re- 
jected the  traditional  laws  or  doctrines  of 
Israel;  for  there  is  a  fixed  difference  be- 
tween the  two.  The  very  fact  that  they 
organized  a  Sanhedrin  for  themselves, 
shows  that  they  adhered  to  the  traditional 
laws.  All  the  prerogatives  of  Christian 
synods,  and  all  the  claims  of  the  Church 
as  an  aggregate  body  are  based  upon  the 
Jewish  traditional  laws.  They  rejected  the 
rabbinical  laws,  and  mamtained  that  Jesus 
did  the  same. 

Let  us  explain  the  two  terms.  It  can 
scarcely  be  doubted  that  a  people  with  a 
history  of  fifteen  centuries  and  a  written 
code  of  laws  intended  to  govern  every  ac- 
tion of  mind  and  body,  and  venerated  as 
the  gift  of  the  Most  High,  should  have 
juridical  and  ecclesiastical  traditions,  de- 
cisions in  particular  cases  or  by  particular 
persons,  customs  run  out  of  man's  mem- 
ory, observances  and  prejudices  crystal- 
16* 
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ized  to  divine  la%vs  by  loT!g  usage.  The 
Common  Law  of  England  took  its  au- 
thority from  a  similar  source  long  before 
parliaments  legislated  for  Anglo-Saxons. 
The  Hebrew  people  had  the  advantage  of 
the  art  of  alphabetic  writing,  and  must 
have  saved  from  oblivion  many  of  those 
traditions  in  the  "  secret  rolls,"  Meguillath 
Setharim,  which  the  Talmud  frequently 
mentions.  Besides  all  these  points,  that 
people  always  had  legally  organized  courts 
o^ustice,  a  supreme  tribunal  and  a  priestly 
organization  with  scribes  to  write  down 
their  transactions.  Many  of  those  docu- 
ments must  have  been  saved,  although  in 
the  main  the  traditional  laws,  doctrines 
and  customs  were  transmitted  verbally 
from  sire  to  son  and  from  n^aster  to  pupil. 
It  was  prohibited  to  write  them  down,  most 
likely  fi*om  the  obvious  reason  not  to  at-* 
tach  to  them  the  importance  of  the  written 
laws  of  Moses. 

The  existence  of  such  traditions  can 
not  well  be  doubted.  The  rabbis  claim- 
ed for  them,  for  some  if  not  for  all,  a  di- 
vine origin,  and  said  God  delivered  the 
verbal  explanations  of  the  Law  to  Moses, 
who  communicated  them  to  Joshua,  he 
taught  them  to  the  elders,  of  whom  the 
prophets  learned  them,  through  whom  they 
reached  the  men  of  the  great  synod  under 
Ezra,  and  so  they  were  handed  down 
authoritatively  to  the  great  Sanhedrin  who 
are  "  the  guardians  of  the  verbal  law  and 
the  pillars  of  justice ;  the  statutes  and  Judg- 
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ments  for  all  Israel  originate  with  them, 
and  the  Law  points  to  them  in  stating, 
*  And  thou  shall  do  according  to  the  law 
which  they  will  teach  thee.*  Whosoever 
believes  in  Moses,  our  teacher,  and  in  his 
law,  is  bound  in  duty  to  abide  in  all  mat- 
ters of  law^  by  them,  and  foot  upon  them."* 
This  precept,  however,  would  exclude  all 
rabbinical  scholasticism,  for  if  all  the  tra- 
ditions were  finished  with  Moses,  those 
prophets  and  sages  who  succeeded  him  had 
nothing  to  add.  Therefore  they  maintain 
furthermore  that  many  of  the  traditional 
laws  were  forgotten  at  different  times,  three 
thousand  of  them,  they  say,  were  forgotten 
already  when  Israel  mourned  over  the 
death  of  Moses.  (Temurah  14  6.)  The 
teachers  after  Moses  only  restored  the  for- 
goUen  traditions  by  their  research  and  by 
logical  inductions  on  principles  which  they 
had  fixed.  They  could  not  have  maintained 
that  the  whole  body  of  rabbinical  laws  and 
doctrines  was  included  in  this  one  category ; 
they  could  only  think  of  certain  traditions 
which  were  then  well  known.  For  Moses 
Maimonides  himself  who,  as  a  rabbinical 
jurist,  was  unquestionably  orthodox,  main- 
tains: **  There  never  was  a  dispute  on  tra- 
ditional matter.  Wherever,  in  the  rab- 
binical works,  there  is  a  difference  of  opin- 
ion on  any  subject,  this  proves  that  this 
matter  is  not  one  of  the  traditions  from 
Moses.  In  matters  of  legal  induction, 
if  the   Sanhedrin  sanctioned  it,  it  was  a 

*  Maimonides,  Yad,  Mamrim  i,  1, 
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law.  If  a  majority  of  the  Sanhedria  did, 
it  also  was  a  law.^f  So  the  ancient  rabbis 
must  have  considered  the  matter,  for  Mai- 
monides  only  repeated  what  they  said. 
Therefore  there  was  a  traditional  law,  on 
which  there  was  no  difference  of  opinion»be- 
sides  the  enactments  of  the  Sanhedrin  ;  and 
the  rabbinical  law,  or  that  portion  of  the 
traditions  which  they  maintained  to  have 
ascertained  by  scholastic  inductions  or  de- 
ductions, against  which  the  Sadducees,  the 
Essenes,  Jesus  and  his  apostles  protested, 
and  which  was  the  apple  of  contention  be- 
tweiBn  the  two  schools  of  Hillel  and  Sham- 
mai. 

The  apostles  went  but  one  step  beyond 
Jesus.  Like  their  master  they  believed  in 
both  the  Mosaic  laws  and  the  traditions  as 
the  means  of  salvation  and  rejected  the 
rabbinical  scholasticism;  they  replaced  the 
authority  of  the  Sanhedrin,  the  living 
source  of  the  traditions  and  the  perpetual 
development  of  the  Law,  by  a  Sanhedrin 
of  their  own,  the  apostolic  synod,  lor  which 
they  claimed  the  same  authority,  powers, 
and  prerogatives  as  the  legal  Sanhedrin 
did. 

Those  of  our  readers  who  are  unac- 
quainted with  the  scholasticism  of  the 
medieval  ages,  as  it  was  produced  by  Chris- 
Uan  philosophers  who  discussed  not  only 
fictitious  points,  but  even  absurdities  and 
small  matter,  with  a  hair  splitting  sagacity 

f  Tad,  Mamrlm  i.  8. 
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and  an  artificial  sophistry,  have  no  correct 
idea  of  the  discussion  among  the  followers 
of  Hillel  and  Shammai.  It  is  for  their  bene* 
fit  that  we  quote  here  some  points  of  dis- 
sension between  those  schools  to  afford 
them  some  insight  into  the  matter. 

We  open  the  collection  of  the  Mishnoth, 
and  (Berach5th  v)  we  read  the  following : 
**  These  are  the  matters  (ot  dissension)  be* 
tween  the  Shammaites  and  the  Hillelites 
regarding  meals.  The  Shammaites  say, 
one  pronounces  first  the  benediction  over 
the  day  (Sabbath  or  holiday)  and  then  he 
speaks  the  benediction  over  the  wine.  The 
Hillelites  say,  one  pronounces  first  the 
benediction  over  the  wine,  and  then  over 
the  day.  The  Shammaites  maintain,  one 
must  first  wash  his  hands  and  then  fill  the 
goblet  with  wine.  The  Hillelites  maintain , 
one  must  first  fill  the  goblet  with  wine, 
and  then  wash  his  hands.  The  Sham- 
maites maintain,  one  must  wipe  his  hands 
with  a  cloth  and  then  lay  it  on  the  table. 
The  Hillelites  maintain,  he  must  lay  it  on 
the  chair.  The  Shammaites  maintain,  one 
must  first  clean  the  house  of  the  fragments 
and  then  wash  the  hands  after  meal.  The 
Hillelites  maintain, 'one  must  wash  his 
hands  first,  and  then  dean  the  house.  The 
Shammaites  maintain,  if  one  eats  on  Satur- 
day evening,  and  night  sets  in  before  he 
has  pronounced  the  benediction  alter  meal, 
he  says  the  benedictions  in  this  order:  on 
the  light,  on  the  food,  on  the  odor  of  the 
spices,  and  on  the  parting  Sabbath.    The 
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Hillelites  maintain  this  order,  on  the  light, 
on  the  odor  of  the  spices,  on  the  food  and 
on  the  parting  Sabbath.  The  Sbanunaites 
say  in  the  benediction  on  the  light,  '  Who 
has  created  the  light  from  the  fire.'  The 
Hillelites  say,  '  The  Creator  of  the  light 
from  the  fire.' " 

We  add  nothing,  we  only  translate.  In 
Peiochim  xi,  6,  for  instance,  there  is  re- 
corded a  diss^ision  of  the  two  parties  on 
the  topic  how  much  of  a  certain  psalm 
mnst  be  read  on  the  eye  of  Passover.  In 
Bezah  I  and  II  another  series  of  disputes 
of  the  same  nature  are  recorded,  starting 
out  with  the  problem :  "  If  an  egg  is  made 
on  a  holiday  (after  Sabbath,  hence  it  was 
finished  on  Sabbath,)  the  Shammaites  say, 
it  may  be  eaten  on  that  same  day.  The 
HUlelites  say  it  is  prohibited." 

Most  all  the  subjects  under  discussion  by 
the  parties  appear  trifling,  and  one  can 
hardly  realize  how  men  and  scholars  could 
hit  upon  such  small  things,  and  spend  their 
time  on  such  trifles.  But  it  was  with  them 
as  with  the  scholastfl  of  the  medieval  ages ; 
it  was  not  the  subject,  it  was  the  manner 
and  method  of  discussion,  the  sagacity  and 
sophistry  brought  into  play,  which  had  the 
main  diarm  for  them.  But  the  people  who 
saw  their  scholars  engaged  in  the  discus- 
sion of  such  small  matters,  believed  they 
were  important,  and  that  led  to  the  minu- 
tiae of  the  rabbinical  laws.        * 

The  parties  were  not  as  innocent  as  they 
might  appear  from  their  subjects  of  discus- 
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sioD,  or  as  the  Mishnah  tnaintaitis  they  were. 
(Yebamoth  i,  4.)  They  went  over  certain 
eighteen  points  as  far  as  disputants  can  go, 
Tiz:  to  blows,  and  this  was  in  the  San- 
hedrin  at  a  very  dangerous  period.  The 
Shammaites  were  the  zealots  against  whom 
Josephus  has  so  much  to  say.*  But  it  is 
not  our  object  to  write  their  history.  We 
merely  wish  to  show  that  the  scholasticism 
of  the  rabbis  must  have  appeared  ridicu- 
lous and  profane  to  the  uninitiated,  or  also 
to  the  impartial  observer.  There  was 
plenty  of  good  reason  to  protest  against 
this  corruption  of  the  understanding,  and 
the  profanation  of  the  words  of  the  Bible 
and  the  laws  of  the  land.  The  complaints 
of  the  other  rabbis  against  '*  The  pupils 
of  Shammal  and  Hillel  who  bad  not  prac- 
ticed enough,  and  made  the  Law  appear 
like  two  laws ;"  the  protests  of  the  Sad- 
ducees,  Essenes,  Jesus  and  the  apostles 
against  those  Pharisees  were  certainly 
Just.  Their  objections  wwe  directed  chiefly 
against  this  class  of  Pharisees  who  quibbled 
over  the  laws  and  traditions  of  Israel,  and 
not  against  the  matter  itself. 

After  we  know  that  the  flrst  teachers  of 
Christianity  observed  the  laws  and  tradi- 
tions of  Israel  and  taught  them  as  the  nec- 
essary^ means  of  salvation,  we  understand 
well  what  John  the  Baptist,  Jesus  and  his 
disciples  understood  by  the  term  sin, 
viz :  non-obedience  to  the  laws  and  tradi- 
tions of  Israel,  or  a  mere  outward  compli- 

*  See  Graetz'B  aesehiohte  der  Jiiden,  Vol.  3,  p.  544 
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aDce  with  the  law  without  pure  motives — 
hypocrisy,  which  is  so  often  stigmatized  by 
Moses  and  the  prophets.  We  also  know 
what  they  understood  by  the  terms  re- 
pentance and  remission  of  ^ns ;  they  un- 
derstood them  as  the  rabbis  of  the  Talmud 
did  the  term  Teshubakf  **  the  returning," 
from  the  dark  path  of  wickedness  to  the 
sunny  avenues  of  righteousness  and  godli- 
nesSf  back  to  obedience  to  the  laws  of  God, 
which  is  e£G9cted  by  true  repentance,  prayer 
and  humiliation  of  soul  and  body  before 
Gk)d,  to  which  Peter  added  the  belief  in  the 
crucified  redeemer  and  in  his  second  ad- 
vent, without  dispensing  with  the  former. 
'  Paul  who  declared  the  Law  itself  abrogated 
\   could  retain  but  one  thing,  viz :  faith. 

Knowing  this,  the  question  rises,  What 
was  the  apostles'  doctrine  concerning  the 
main  object  of  the  Law  7  Is  the  knowledge 
of  Ood  and  the  communication  of  the  soul 
wj|h  Him,  or  is  the  benefit  accruing  to  man 
A*om  the  provisions  of  the  Law,  the  main 
object  thereof  7  Is  the  Qnosib  or  is  Lovb 
the  first  principle  of  religion  7  This  ques- 
tion engaged  the  minds  of  the  most  thought* 
ful  and  most  earnest  men  of  the  time,  in 
which  Christianity  originated.  The  con- 
templative life,  as  the  most  eminent  of  all 
human  virtues,  is  the  superior  excellency, 
to  which  even  the  Brahmin  of  India  aspires, 
and  did  aspire  long  before  the  origin 
of  Christianity.  He  ascends  the  summit 
of  a  hill,  or  climbs  to  the  top  of  a  tree,  to 
be  as  nigh  to  God  and  as  far  from  this  sen- 
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siial  and  sinflil  world  as  he  possibly  can  be, 
and  sits  there  for  days  without  food,  the 
head  between  his  knees,  and  dreams  him- 
self into  the  Deity,  to  be  submerged  in  him 
by  contemplation  and  by  abstraction  from 
the  pliysical  world.  In  this  idiosyncracy 
the  Brahmin  receives  communications  from 
the  Deity,  and  becomes  **  Brahm  himself," 
as  he  maintains.  He  goes  consistently  so 
far  in  this  visionary  life  that  the  earth  with 
all  its  charms,  nature  with  all  her  beauties, 
offer  no  attraction  to  him,  life  is  an  invol- 
untary exile  of  the  soul  from  the  original 
abode,  and  every  human  action,  feeling  or 
thought,  good,  bad  or  indifferent,  is  sinful, 
because  it  disturbs  the  contemplative  life. 
This  characteristic  trait  of  Brahmism,  like 
most  all  Indian  products  of  the  mind,  is 
traceable  throughout  all  ancient  and  mod- 
ern Asiatic  paganism.  It  is  differently 
modified,  variously  expressed,  and  more 
or  less  predominant  in  all  the  system%of 
heathenism.  The  Essenes  of  Egypt,  the 
monks  and  nuns  of  the  Chinese  Buddhists, 
as  well  as  the  monks,  nuns,  and  eremits  of 
Christendom,  are  all  the  offspring,  in  this 
respect,  of  the  Brahminic  doctrine  on  the 
contemplative  life. 

Although  the  mysteries  of  the  Essenes 
and  the  Therapeuts  were  known  to  the  in- 
itiated only,  still  th^ir  very  mode  of 
living  must  have  betrayed  to  the  observer 
the  importance  which  they  attached  to  the 
contemplative  life.  Therefore  the  question 
itself,  whether  the  Gnosis  was  superior  to 
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Love  as  a  main  principle,  must  naturally 
have  been  asked  among  thoughtful  He- 
brews long  before  the  advent  of  either 
Jesus  or  Philo,  who  is  so  often  charged 
with  the  origination  of  Gnosticism.  As  a 
philosophical  product,  Philo  may  have 
shaped  it  to  a  great  extent ;  but  the  matter 
itself,  like  all  the  material  of  philosophy, 
existed  long  before  logic  attempted  to  sub- 
ject it  to  philosophical  discipline. 

Gnosticism  itself  may  be  analyzed  to  the 
following  elements :  The  knowledge  of  God 
and  the  communication  of  the  soul  with 
him  is  the  highest  perfection  whi^h  man 
can  reach  on  earth.  Communion  is  held 
with  God  by  reduction  of  the  body  and  its 
passions  to  the  lowesi  claims,  and  in  the 
same  ratio,  by  the  elevation  of  the  soul  to 
the  contemplative  life.  The  soul  receives 
communications  from  God  himself,  not  in 
the  form  of  logical  or  demonstrable 
thoughts  or  conceptious,but  in  the  form  of  an 
ecstatic  disclosure  of  truths  comprehensible 
and  evident  only  to  the  soul  who  receives 
them.  So  far  all  Gnostics  are  alike,  but 
here  they  necessarily  differ,  for  the  disclos- 
ures or  revelations  necessarily  differed 
widely  among  Heathens,  Hebrews  and 
Ghrisiians,  and  each  had  their  Gnostics. 

Beginning  with  these  elements.  Gnosti- 
cism then  runs  up  from  the  original  dual- 
ism of  knowledge  and  love,  through  the 
mystic  speculations  of  the  ceones  to  the 
dualism  of  the  Deity.  But  we,  in  this 
place,  have  nothing  to  do  with  its  theoso- 
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phy.  We  must  discuss  this  point,  when 
-we  shall  treat  on  the  Logos  and  the  Son  of 
God.  Here  we  only  wish  to  call  atten- 
tion to  the  Gnostic  source  as  far  as  it  ef- 
fected the  anthropology  of  those  days. 

The  Gnostic  speculation,  which  in  form 
is  the  direct  opposite  of  the  Hellenistic 
school  of  logical  concepts  and  thoughts, 
and  in  substance  places  knowledge,  the 
GNOSIS,  above  love — at  the  time  in  which 
Christianity  originated,  had  many  admir- 
ers and  many  opponents.  It  engaged  the 
minds  of  the  thoughtful  persons.  The 
Talmud  has  preserved  numerous  traces  of 
Gnosticism,  also  in  its  anthropological 
bearing.  We  notice  first  a  passage  which 
occurs  twice  in  the  Talmud.* 

The  original  passage  is  in  Sanhedrin,  and 
reads  thus:  "Rabbi  Eliezer  (the  son  of 
Pedath)  said,  knowledge  {or  the  Gnosis)  is 
so  great  that  it  was  placed  between  two 
names  of  the  Deity,  as  it  is  said  (1.  Samoel 
ii,)  *  For  the  Lord  of  Knowledge  is  God.'  " 
Here  is  almost  the  apothesis  of  the  Gnosis. 
Then  the  same  rabbi  continues,  **  Great  is 
the  sanctuary  (the  temple)  for  it  was  placed 
between  two  names  of  the  Deity ;  as  it  is 
said  (Exodus  xv,)  *  Thou  hast  wrought,  O 
Lord!  the  Sanctuary,  O  Lord!  which 
thine  hands  have  established.'  "  Again 
the  same  rabbi  continues,  "Every  mau 
who  possesses  knowledge  (the  Gnosis)  is  as 
worthy  as  if  the  sanctuary  had  been  built 

*  (Sanhedrin  92  a  and  Berachoth  88  a.) 
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in  bis  days."  This  places  tlie  holiness  of 
knowledge  on  the  same  level  with  the  holi- 
ness of  the  temple.  The  same  rabbi  then 
continues,  '*  The  man  who  possesses  knowl- 
edge will  eventually  get  rich.  It  is  prohibited 
to  show  mercy  to  a  person  who  possesses 
no  knowledge.  Whoever  gives  his  bread 
to  one  who  possesses  no  knowledge,  will  be 
visited  with  afflictions."  So  we  know  of 
one  prominent  teacher,  and  a  cotemporary 
of  the  apostles,  who  placed  knowledqe 
higher  than  love.  In  all  these  passages  the 
word  nXn  Deah,  the  literal  translation  of 
Chiosis,  is  used.  The  Talmud  contains  a 
couplet  to  express  this  idea.  ^ 

mon  no  n-'jp  nn 
n'jp  no  mDH  nn 

"  Thou  hast  gotten  knowledge,  what  lackest  thouT 
Thou  lackest  knowledge,  what  hast  thou  gotten?  " 

This  idea  must  have  been  deeply  rooted 
among  the  inquiring  portion  of  the  com- 
munity, to  prompt  the  poet  to  give  it  so 
brief  and  finished  an  expression. 

Another  and  still  more  remarkable  pas- 
sage in  the  Talmud,  from  cotemporaries  of 
the  apostles,  must  be  quoted  here.  It  oc- 
curs twicef  and  reads  thus :  **  At  a  meeting 
of  Rabbi  Tarphon  and  Elders,  in  the  liall 
of  the  house  of  Nithzah  in  Lydda,  the  fol- 
lowing question  was  proposed  to  them: 
Is  the  study  (knowledge)  greater,  or  is  the 
action  (love)  greater?  Rabbi  Tarphon  an- 
swered the  action  is  greater;  but  Rabbi 
Akiba   answered,   the    study   is   greater. 

t  Kiddushin  40  b  and  S^hri^  Section  SM>. 
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Then  all  agreed  on  the  answer  that  the 
study  is  greater,  for  knowledge  leads  to 
the  proper  actions." 

Although  the  reply  made  to  this  ques- 
tion decides  nothing,  for  after  all  knowl- 
edge has  only  the  secondary  merit  of  lead- 
ing to  righteousness,  and  the  actions  have 
their  merits  in  themselves ;  still  it  proves 
two  things;  first,  that  they  looked  upon 
knowledge  and  not  upon  love  as  the 
prompting  cause  to  righteousness;  and 
secondly  it  proves  that  the  question  was 
asked  and  debated  in  the  time  of  the 
apostles. 

In  the  passage  before  us  Habbi  Akiba  de- 
cides in  favor  of  Gnosticism,  to  which  he, 
in  his  earlier  days,  was  much  inclined. 
Kabbi  Tarphon  decides  precisely  as  Simeon, 
the  distinguished  son  of  Hillel  did,  and  he 
having  been  prince  of  the  Sanhedrin,  his 
decision  has  traditional  authority.  He 
said,  ''AH  my  days  I  have  grown  up 
among  sages,  and  I  found  nothing  better 
for  a  person  than  silence.  And  again,  not 
the  inquiry  is  the  main  thing,  the  action  is. 
And  again  many  words  are  the  cause  of 
sin."  (Abothl.)  This  statement  of  Simeon 
re-echoes  in  the  words  of  Kabbi  Eliezer 
ben  Azariah,  another  cotemporary  of  the 
apostles,  who  makes  piety  and  righteous- 
ness depend  on  wisdom,  and  vice  versa  ;  and 
he  then  continues :  *'  Like  what  is  he  whose 
wisdom  is  greater  than  his  deeds  ?  He  is 
like  to  a  tree  with  many  branches  and  a 
few  roots ;  the  wind  comes  and  overthrows 
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it.  Like  what  is  be  wliose  deeds  are  greater 
than  bis  wisdom  7  He  is  like  to  the  tree, 
xWith  a  few  branches  and  nnany  roots;  if 
all  ihe  wind  in  the  world  blow  against  it, 
the  tree  will  not  be  moved  from  its  place." 
(Ibid,  iii.) 

It  must  be  stated  here  that  the  knowl- 
edge, wisdom  or  learning,  of  which  the 
rabbis  of  the  Talmud  speak,  must  not  nec- 
essarily be  the  mystic  knowledge  of  the 
Gnostics.  Still  the  principle  involved  in 
the  discnssion  is  the  same  precisely :  Is  the 
0710818  or  is  Love  the  first  principle  of  re- 
ligion? The  rabbis  by  no  means  agreed 
on  this  topic.  Their  treatment  of  the  ig- 
norant portion  of  the  community,  the  Am 
Ha-aretSf  depended  on  their  philosophical 
view  of  first  principles.  Those  who  in- 
clined to  the  Gnosis  looked  upon  the  ignor- 
ant as  the  equal  of  the  beast  who  deserved 
neither  mercy  nor  compassion,  although 
their  most  noted  teacher,  Hillel,  had  pro- 
nounced as  the  main  law,  *'  Whatever  hurts 
thee,  thou  shalt  not  do  to  thy  neighbor." 
They  overcame  that  difficulty  by  calling 
only  the  student  or  the  learned  man  a  Ha- 
bar,  the  term  used  for  neighbor.  Those  who 
held  LOVE  or  the  action,  the  righteous  deeds, 
to  be  the  main  cause  and  effect  of  relig- 
ion,like  the  rabbis  Simeon,  Tarphon,  Eliezer 
ben  Azarlah,  Gamliel  of  Jamnia  and  many 
^thers  did,  looked  upon  the  ignorant,  the 
Atn  Ha-areUy  in  the  light  of  charity  and 
good  will ;  to  them  the  giving  of  alms,  the 
instruction  of  the  ignorant,  and  all  other 
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works  of  charity  were  of  more  importance 
than  all  the  learning. 

It  is  quite  natural,  therefore,  that  the 
apostles  were  compelled  to  decide  in  fiavor 
of  the  one  or  the  other  side  of  the  question. 
They  decided  in  favor  of  love.  If  their 
creed  ever  was  couched  in  words,  the  fourth 
article  thereof  must  have  read  somewhat 
to  this  effect : 


Lave  and  not  Knowl^ge  is  the  Active  Oauae 
of  Man's  Goodness,  Righteousness  and 
JPiety  ;  Love  is  the  First  Principle  of  Re-' 
ligUm. 

The  reader  of  the  New  Testament  meets 
the  reflex  of  this  doctrine  almost  every- 
where, so  that  we  need  not  quote  any  pas- 
sages toproye  it.  This  decision  was  not 
new,  as  we  have  seen  already ;  it  embodied 
the  opinion  of  tens  of  thousands  in  Israel ; 
still  it  was  good,  and  besides  this  it  was  the 
popular  side  of  the  question. 

The  apostles  do  not  claim  the  authorship 
of  this  article  in  their  creed ;  they  ascribe 
it  to  their  master,  and  it  appears  most  likely 
that  he  was  the  author,  for  they  penetrated 
not  deep  enough  into  the  questions  which 
agitated  that  age. 

Matthew,  Mark  and  Luke  chronicle  the 
same  decision  of  Jesus  under  different  cir- 
cumstances. Matthew  narrates  that,  while 
Jesus  was  in  Jerusalem  shortly  before  his 
death,  *'  a  certain  lawyer  asked  him,''  and 
he  did  so  to  tempt  him,  '<  Which  is  the 

great  commandment  of  the  law  ?"    With 
17 
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Mark  it  is  "one  of  the  scribes  "  who  had 
no  intention  to  tempt  Jesus,  on  the  con- 
trary, he  was  pleased  with  his  reasoning, 
who  asks  him,  •*  Which  is  the  first  com- 
mandment of  all  ?"  According  to  Luke,  it 
was  long  before  the  time  of  his  sojourn  in 
Jerusalem,  nor  was  it  all  in  Jerusalem, 
when  */a  certain  lawyer  stood  up  and 
tempted  him,  saying,  Master,  what  shall  I 
do  to  inherit  eternal  life?"  Thus  Luke 
takes  the  liberty  of  placing  the  same  story 
at  an  entirely  different  place  and  time. 
Tlie  answer  of  Jesus  to  this  query  is  nearly 
the  same,  at  least  of  the  same  import  with 
the  three  Synoptics :  **  Thou  shalt  love  the 
Lord  thy  God  with  all  thy  heart,  and  with 
all  thy  soul,  and  with  all  thy  mind.  Tills 
is  the  first  and  great  commandment.  And 
the  siecond  is  like  unto  it.  Thou  shalt  love 
thy  neighbor  as  thyself.  On  these  two 
commandments  hang  all  the  law  and  the 
prophets."    Matthew, 

Luke  begins  with  the  previous  verse  of 
Deuteronomy,  *'  The  first  of  all  command- 
ments is.  Hear,  O  Israel,  the  Lord,  our  God, 
is  One  Lord :  And  thou  shalt  love,"  Ac, 
adding,  "and  with  all  thy  strength."  Then 
he  cites  the  second  like  Matthew,  and 
lets  Jesus  conclude,  "  There  is  none  other 
commandment  greater  than  this."  Luke 
has  the  answer  thus:  "Thou  shalt  love 
the  Lord,  Ac,  and  with  all  thy  strength 
and  with  all  thy  mind ;  and  thy  neighbor 
as  thyself  "—giving  a  double  translation  of 
inXD,  like  Mark. 
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The  reply  is  in  substance  the  same  with 
the  Synoptics,  except  that  Mark  also  adds 
the  passage  from  Deuter.,  which  teaches  the 
unity  of  Ood.  Bni  the  close  of  the  seene 
is  entirely  diflfinrent  in  eaoh  Gospel.  Mat- 
t  hew's  lawyer  says  no  more.  Mark^  scribe 
makes  a  lengthy  reply  in  approbation  of 
the  answer  of  Jesus,  repeating  substan- 
tially his  words  and  adding  that  **  this  is 
more  than  all  whole  and  buKit  offerings." 
Jesus  is  pleased  with  this  approbation  and 
says  to  the  man,  •*  Thou  art  not  ftir  from 
the  kingdom  of  God.''  Lake's  *^  certain 
lawyer ''  is  also  satisfied  with  the  r.nswer, 
but  he  is  willing  to  justify  himself,''  and, 
therefore,  asks  Jesus,  ''And  who  is  my 
neighbor?"  Jesus  tells  him  the  story  of 
the  good  Samaritan.]: 

The  diflferences  of  words,  persons,  cir- 
cumstances of  place  and  time,  which  sur- 
round the  main  point,,  only  suggest  one 
thing,  viz :  that  the  Gospel  writers  either 
recorded  various  traditions,  or  they  them- 
selves invented  incidents  to  place  the  words 
of  their  master.  This,  by  no  means,  con- 
tradicts the  main  point,  viz:  that  Jesus 
declared  somewhere  and  to  some  person 
against  the  superiority  of  the  Gnosis  and 
for  the  superiority  of  Love  as  the  first 
principle  of  religion ;  and  that  he  did  so 
in  the  very  words  of  Moses.  He  did  not 
mean  to  say  anything  new,  nor  did  it  ap- 
pear any  way  new  or  strange  to  those  to 

;  (Comp.  Matthew  xxii,  25;  lilarkxii,28;  and  Luke 
z,25.:) 
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whom  H  was  addressed;  he  merely  in- 
tended to  express  Ms  opinion  on  a  pending 
and  exciting  «qaestion,  and  he  did  it  in  foil 
consonance  with  the  laws  and  traditions  of 
Israel.  Tlie  apostles,  as  a  matter  of  course, 
adopted  this  declaration  of  their  master  as 
a  cardinal  point  of  their  cfoed. 

John  has  no  note  of  this  anecdote,  nor 
does  he  know  anything  <^  this  reply.  But 
this  is  not  strange  at  all.  If  the  '*  Son  of 
Qod  "  was  asked,  **  Which  is  tiie  first  com- 
mandment of  all  ?"  or,  *'  What  shall  I  do 
to  inherit  eternal  life?"  he  must  have  an- 
swered simply,  ^  have  faith  in  me."  But 
the  reply  of  Jesus,  a»ti»e  synoptics  have  it, 
tells  nothing  of  faith  and  the  abrogation  of 
the  Law;  it  tells  the  direct  contrary. 
Therefore  if  Jesus  said  so,  Paul  and  John 
do  not  teach  the  religion  of  Jesus,  hence 
John  had  no  room  S&r  this  passage,  incident , 
question  and  reply. 

Onesidedness  invariably  leads  to  evil  re- 
sults. God  said  to  Abraham,  "  Walk  thou 
before  me  and  be  thou  perfect.''  Moses 
commanded  his  people :  *'  Ye  shall  be  per- 
fect with  the  Lord  your  Gtod."  It  was  cer- 
tainly onesided  with  the  rabbis  who  ele- 
vated knowledge  or  the  Gnosis  to  the 
highest  good  of  man,  to  the  detriment  of 
love  and  charity ;  as  it  was  onesided  with 
the  apostles  who  elevated  love  and  charity 
to  •  the  highest  good  of  man,  to  the  detri- 
ment of  knowledge  and  of  the  under- 
standing. Man  is  an  intelligent  and 
not  exclusively  an  affectlpnal  being;  by 
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the  grace  of  God,  he  is  gifted  with  both 
understanding  and  affection.  It  is  his  duty 
to  develope  both  gifts  harmoniously,  so  that 
each  may  control  the  other*  Both  parties 
produced  good  and.  evil.  Let  us  cast  a 
glance  upon  the  consequences  as  the  ma- 
terials before  us  present  them  to  our  ob- 
servation. 

The  rabbis  who,  as  we  havA  seen,  almost 
deified  the  Gnosis,  and  thought  the  largest 
amount  of  human  happiness  and  perfection 
results  from  the  greatest  store  of  knowledge 
and  research,  promulgated  an  intense  desire 
after  knowledge  and  wisdom,  and  a  pro- 
found veneration  for  learning  and  for  the 
learned.  The  following  passages  from  the 
Talmud  will  illustrate  this. 

The  social  position  of  the  sage,  the  learned 
man,  is  frequently  iixed  as  superior  to  all 
persons.  We  copy  from  the  Talmud  Ye- 
rushalmi  {Horiothiii,  7,)  **The  sage  pre- 
cedes  the  king ;  the  king  precedes  the  high- 
priest.''  The  Talmud  then  continues  in 
describing  the  grades  of  priestly  officers 
who  precede  (in  honors)  the  Levite,  who 
again  precedes  the  private  Israelite.  Then 
it  continues  in  describing  the  grades  among 
the  Israelites,  from  those  of  legitimate  birth 
to  those  of  illegitimate  birth,  the  alien  and 
the  freedman ;  and  then  it  concludes  thus  : 
'*  When  (do  we  regard  these  grades)  if  they 
are  all  alike  (in  learning) ;  but  if  the  bas- 
tard be  a  learned  man,  and  the  highpriest 
is  ignorant,  then  the  bastard  precedes  even 
the    highpriest.    *The   sage  precedes  the 
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king ; '  for  if  the  sage  die,  we  have  none 
like  him  ;  if  the  king  die,  every  Israelite 
is  competent  to  assume  the  royal  office." 
Further  on  the  sage  is  compared  with  the 
precious  metals :  **  But  if  they  be  lost,  we 
have  equivalents,  if  the  sage  die,  who 
brings  us  an  equivalent?''  This  social 
status  of  the  sage  is  frequently  fixed  in  the 
same  manner  in  various  passages  of  the 
Talmud.* 

As  in  the  social  rank  so  also  in  matters 
of  religion,  the  Talmud  places  the  sage  at 
the  head  of  all  persons.  So  we  read  {Baba 
BathrUy  12,)  "Since  the  day  that  the  sanc- 
tuary (of  Jerusalem)  wps  destroyed,  (he 
prophecy  was  taken  from  the  prophets,  and 
was  given  to  the  sages.  Why;  is  the  sage 
not  also  a  prophet  ?  (or  was  not  prophet 
and  sage  identical  before  that  time  also  ?) 
It  should  be  stated  thus:  Although  the 
prophecy  was  (at  that  time)  taken  from 
the  prophets,  from  the  sages  it  was  not 
taken.    Amemar  says,  the  saob  is  better 

THAN  THE  PROPHET." 

This  is  saying  a  great  deal  at  once.  In 
the  first  place,  according  to  the  best  and 
oldest  commentaries,  it  is* maintained  in 
this  passage  that  the  logical  inductions  of 
the  sag6s  are  as  good,  if  not  better  than  the 
revelations  of  the  prophets.  Thfe  places 
the  understanding  on  a  level  with  revela- 
tion.   In  the  second  place  it  maintains  per- 

*  See  Yei'us7ialmi  Sabbath  xil,  3;  and  the  parallel 
passages  in  the  Sabli  and  the  Mldrashtnit  noted  In 
loco  eit. 
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petaal  revelation  through  the  understand- 
ing. And  in  the  third  place  it  fixes  the 
status  of  the  sage  above  the  prophet,  hence 
he  is  the  highest  authority.  If  the  first 
passage  expresses  the  highest  democracy, 
this  latter  one  expresses  the  highest  ration- 
ality. 

In  strict  consistency  with  the  above,  the 
Talmud  maintains  with  the  Mishnah^ 
"Stricter  obedience  must  be  paid  to  the 
words  of  the  Scribes  (the  older  sages)  than 
to  the  words  of  the  Law ;"  or  as  the  Talmud 
has  it,  **  The  words  of  the  Scribes  are  more 
beloved  than  the  words  of  the  Law ;"  or, 
"  The  words  of  the  Elders  must  be  observed 
more  strictly  than  the  words  of  the 
Prophets,  "t 

In  connection  with  these  i-emarkable 
passages,  the  Talmud  Yerushalmi  makes 
the  following  comparisons  "The  prophet 
and  the  senator  (elder  or  sage)  are  like  unto 
two  officers  whom  a  king  sends  into  the 
province.  He  writes  concerning  the  first, 
if  he  will  not  show  you  my  seal  and  my 
signature,  ye  shall  not  believe  him;  but 
concerning  the  o|Eer,  he  writes,  if  he  even 
shall  not  show  you  my  seal  and  my  signa- 
ture, ye  shall  believe  him  anyhow.  The 
same  is  the  case  with  the  prophet  and  the 
sage.  As  to  the  prophet.  Scriptures  say, 
*  And  he  will  give  thee  a  sign  or  a  wonder  ;* 
but  as  regards  the  sages,  it  is  commanded 
unconditionally,  *  And  thou  shalt  do  ac- 

^  Mishnah  JSanhedrin  xi,5;  TcUm,  YenuJuUmi  ibid, 
xi,  6,  and  tlie  parallel  passages  In  the  Babli. 
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cording  to  the  law  which  they  will  teach 
thee.»" 

Again  in  strict"  consistency  with  the 
above,  the  Mishnah  {Peak  i,  1)  counting  the 
principal  laws,  of  which  **  man  enjoys  the 
ft*uits  (the  interests)  in  this  world,  and  the 
main  capital  in  the  next  world,''  to  which 
also  belongs,  "  to  honor  father  and  mother, 
charity  (to  the  living  and  the  dead,)  to  feed 
the  hungry,  to  visit  the  sick,  to  bury  the 
dead,"  Ac— it  concludes,  "  But  the  study  of 
the  Law  is  equivalent  to  all  of  them." 
Therefore  if  one  does  none  of  those  acts  of 
charity,  but  he  studies  diligently,  he  is 
yet  as  good  before  God  and  man,  as  the 
one  who  does  all  possible  charity.  Mai- 
monides  in  his  commentary  to  this  passage 
thinks  this  preponderance  of  the  study  of 
the  Law  is  maintained,  because,  as  Rabbi 
Tarphon  and  the  elders  with  him  con- 
cluded, **  knowledge  leads  to  virtue,"  hence 
not  the  study  per  se^  but  as  the  sure  means 
land  active  cause  of  virtue  and  piety,i»  given 
the  preponderance ;  but  the  passage  ap- 
peared differently  to  the  Terushalmi,  quoted 
by  Rabbenu  Asher,  where  it  says  not  only 
all  things  in  this  world,  but  also  the  com- 
mandments of  the  Law  themselves— t.  e, 
the  observance  of  all  of  them  is  inferior  to 
the  act  of  studying  the  Law.  This  is  the 
perfect  Gnosis  in  the  rabbinical  form. 

Study  and  knowledge  were  not  limited 
with  them  to  Sacred  Scriptures  and  com- 
mentaries ;  they  were  very  zealously  at- 
tached to  profane  learning,  as  is  evident 
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from  the  large  number  of  them  who  were 
physicians,  surgeons  and  mathematicians ; 
from  the  fact  that  every  Grecian  system  of 
philosophy,  from  Pythagoras  to  the  New 
Platonics  and  from  Thales  to  the  last  out- 
growth of  Epicurism,  has  left  some  frag- 
ment in  the  Talmud;  and  from  passages 
like  this :  **  Bar  Kapra  "  (an  elder  contem- 
porary of  the  apostles)  "said,  Whoever 
understands  to  calculate  the  orbits  and  the 
planets,  and  does  not  do  so,  is  included 
under  those  of  whom  the  prophet  said 
(Isaiah  v,)  *  And  they  behold  not  the  work- 
ing of  God,  and  they  see  not  the  work  of 
his  hands.' "  Samuel,  a  sage  of  a  later 
date,  was  not  satisfied  with  this ;  he  must 
have  a  positive  commandment  of  the  Bible 
that  such  is  the  duty  of  every  body,  and 
sure  enough  he  finds  it:  "Hjow  so  do  we 
know  that  man  is  commanded  to  calculate 
the  orbits  and  the  planets?  Because  it 
is  said  (Deut.  ii,)  'And  ye  shall  observe 
them  and  ye  shall  do  thiem,  for  this  is  your 
wisdom  and  your  intelligence  in  the  eyes 
of  the  nations.'  Which  is  the  wisdom  and 
intelligence  in  the  eyes  of  the  nations  f  This 
is  only  the  calculation  of  the  orbits  and 
the  planets."    (Sabbath  75.) 

To  the  scholar  they  were  exceedingly 
tolerant  and  liberal.  They  said  the  Samari- 
tan or  even  the  Heathen  who  studies  the 
Law  is  as  good  as  the  highpriest.  They 
maintained  that  some  of  the  brightest 
scholars  were  descendants  from  Heathens 
and  mention  especially  Shemaiah  and  Ab- 
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talion,  who  presided  over  the  Sanhedrin ; 
Babbi  Akiba  and  Babbi  Mair,  two  great 
lights  iu  their  respective  days.  They  sup- 
posed the  latter  to  be  a  descendant  of  the 
Emperor  Nero.  They  were  also  exceed- 
ingly forbearing  to  the  student  and  main- 
tained, *'  If  a  sage  commits  a  sin  at  day 
time,  thou  shalt  nOt  think;  hard  of  him  at 
night,  for  he  certainly  has  already  repented 
his  misdemeanor.''  They  recommended 
.again  and  anon  to  honor  the  savan,  and 
went  even  so  far  that  they  placed  this  duty 
equal  to  the  fear  of  the  Lord.  They 
advised  the  young  men  tJLiat  one  should 
rather  sell  all  he  has  and  marry  the  daugh- 
ter of  a  sage ;  and  they  advised  parents  to 
give  their  daughters  in  marriage  to  students 
only.  They  we^t  so  far  that  they  stated, 
"  Study  the  Law,  even  if  it  be  not  with  the 
intention  to  observe  it;  for  if  first  the  mo- 
tive be  bad,  it  will  be  good  afterward." 
They  maintained,  the  wisdom  of  the  sage 
steadily  increases  as  he  advances  in  age ; 
and  the  folly  of  the  illiterate  progresses  in- 
the  same  ratio. 

This  moral  encouragement  given  to  the 
study  of  the  Law  and  the  acquirement  of 
knowledge  in  general  could  not  fail  to 
stimulate  a  popular  desire  after  instruc- 
tion, and  to  inspire  respect  of  the  Law,  its 
expounders  and  administrators.  This  pro- 
duced two  good  effects,  respect  before  the 
laws  and  love  of  knowledge.  These  are 
certainly  two  mighty  pillars' to  the  pros- 
perity and  progress  of  any  people.    But  it 
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was  outdone,  it  became  onesided,  and  pro* 
duced  evil  effects.  It  produced  the  rab- 
binical scholasticism,  which  pressed  the 
divine  coinnaandments  into  the  narrow 
forms  of  laws,  and  imposed  the  letter  in 
place  of  the  spirit  thereof.  This  was  fraught 
with  perversion  'and  hypocrisy.  It  sur- 
rounded the  scbolasts  with  the  veneration 
and  the  dignity  due  to  the  le^^al  authorities 
and  especially  to  the  Sunhedrin.  This  al- 
most diestroyed  the  influence  of  that  body, 
and  produce  i  a  scholastic  anarchy,  as  we 
have  seen  above.  It  made  the  students 
haughty,  vain  and  aristocratic,  to  look 
down  upon  the  ignorant  masses  with  con- 
tempt and  seltishness,  and  to  esteem  virtue 
herself  as  a  secondary  matter. 

The  opinions  of  this  class  of  rabbis  on 
the  ignorant  masses,  the  Am  Haaretis,  are 
truly  revolting,  especially  those  of  the 
Rabbi  Eliezer,  whom  we  have  mentioned 
above.  He  expressed  himself  that  it  was 
prohibited  to  show  mercy  to  an  ignorant 
man,  and  maintained  Ithat  he  who  gives 
bread  to  the  ignorant  will  be  visited  with 
afflictions.  He  went  so  far  as  to  deny  a 
soul  to  the  ignorant,  and  to  place  him  on  a 
level  with  the  beast.  That  same  rabbi 
said,  "The  ignorant  live  not."  (Kethu- 
both  HI.)  He  thought  (Pesachim  49^,)  ♦*  If 
we  were  not  useful  to  the  ignorant  in  trade 
and  in  business  they  would  surely  kill  us.*' 
The  same  rabbi  stated,  **It  is  allowed 
to  cut  the  throat  of  the  ignorant  on  the 
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Bay  of  Atonement,  even  if  it  happens  on  a 
Sabbath.'* 

But  it  was  not  this  Gnostic  rabbi  alone 
who  raged  against  the  ignorant  masses,  the 
rabbis  enacted  a  law  reading  thus:  "Six 
things  are  said  concerning  the  ignorant. 
None  must  even  testify  for  tbem;  nor 
must  their  testimony  be  received ;  no  se- 
cret must  be  entrusted  to  tbem ;  they 
must  not  be  appointed  guardians  of  or- 
phans, or  of  public  funds,  and  none  must 
go  with  them  on  the  high  way.  Some 
maintain,  their  lost  things  must  not  be  ad- 
vertised." 

Also  the  author  of  the  Mishnah,  Rabbi 
Jehudah,  the  prince,  was  guilty  of  this 
terrible  mistake.  It  is  told  of  him  {Baba 
Bathra)  "  Rabbi  (Jehudah)  opened  his 
treasures  in  the  year  of  scarcity.  He  said, 
let  there  come  in  men  who  read  the  Mish- 
nah  (statute  law,)  men  who  read  the  Tal- 
'mud  (commentaries,)  men  who  read  the 
Hagadoth  (moral  treatises  on  Scriptures) ; 
but  let  no  ignorant  man  come  in.  One, 
Jonathan  ben  Amram,  pushed  himself 
through  and  entered.  He  said.  Rabbi,  give 
me  support  as  to  a  dog,  give  me  support  as 
to  a  raven !  Rabbi  gave  him  some  support. 
But  when  the  man  was  gone,  the  rabbi  was 
sorry  and  exclaimed,  woe  to  me,  t  have 
given  of  my  bread  to  the  ignorant !  Then 
^imon,  his  son,  said,  perhaps  this  Jonathan 
ben  Amram  is  one  of  thy  pupils  who  would 
not  claim  support  on  the  merits  of  his 
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knowledge.  The  malter  was  investigated 
and  it  was  fonnd  to  be  so ;  the  rabbi  said, 
let  enter  who  may  come.  Rabbi  thought : 
£yil  comes  upon  the  world  on  account  only 
of  the  ignorant." 

Also  the  enlightened  and  liberal  Rabbi 
Hair  said :  '*  Whoever  gives  his  daughter 
in  marriage  to  an  ignorant  man,  does  the 
same  as  if  he  would  bind  her  and  cast  her 
before  a  lion.''  . 

It  is  true  they  maintained :  **  l^e  hatred 
with  which  the  ignorant  hate  the  sages  is 
greater  than  the  hatred  of  the  heathens  to 
Israel;  and  the  hatred  of  their  wives  is 
still  fiercer."  Rabbi  Akiba,  who  was  many 
years  one  of  the  ignoramuses  and  then  in- 
clined for  some  time  to  gnosticism,  testifies 
that  he  himself  felt  this  hatred  for  the 
sages.  But  it  may  be  set  down  as  a  holding 
rule,  the  hatred  of  any  lower  class  against 
a  higher  is  the  result  of  oppression  or  neg- 
ligence ;  it  is  merely  a  natural  retalia- 
tion. 

The  haughtiness  and  vain  pride  of  the 
Gnostic  rabbis,  and  their  indifference  to 
virtue  and  charity,  roused  the  indignation 
of  the  illiterate  masses,  and  led  to  the  ha- 
tred and  to  the  division  of  society  into  two 
hostile  factions,  the  Haiber  and  the  Am 
Haarets.* 

The  number  of  the  ignorant  must,  from 
the  nature  of  things,  have  been  very  large 
in  the  time  of  the  apostles,  because  there 

*See  Becfioroth  30  b;  Abodah  Sarah  6  and  85;  and 
To9e/ta  JDemat  56. 
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were  bat  few  public  schools.  The  rabbis 
state,  **  Verily,  the  memory  of  that  man  is 
for  good,  and  bis  name  is  Joshna  (or  Jesns) 
the  son  of  Gamala.  If  it  had  not  been  for 
him,  the  Law  would  have  been  forgotten  in 
Israel.  For  in  former  days  whoever  had  a 
father  who  understood  the  Iiaw,wastaaght ; 
who  had  none,  was  not  taught.  The  law, 
*  Ye  shall  teach  them  (the  laws)  to  your 
children,'  was  interpreted  to  the  effect  that 
schools  for  children  were  established  in  Je- 
rusalem, because  it  says,  *  For  fi*om  Zion 
shall  go  forth  Uie  law  and  the  word  of  God 
from  Jerusalem.'  Who  had  a  father  (who 
was  able  and  willing  to  do  it)  was  sent  to 
school  to  Jerusalem;  who  had  noikther(or 
he  was  not  able  or  not  willing  to  do  it)  was 
not  sent  to  school.  Then  a  law  was  enacted 
that  teachers  for  children  should  be  ap- 
pointed for  every  district,  and  the  young 
ones  were  brought  there  at  the  age  of  six- 
teen to  seventeen.  If  the  teacher  got  angry 
against  a  pupil  and  chastised  him,  the  pii- 
pll  left  school.  But  when  Joshua,  the  son 
of  Gamala,  came,  they  enacted  a  law  that 
schools  were  established  in  every  town 
and  in  every  province,  and  the  young  ones 
were  sent  there  at  the  age  of  six  to  seven 
years."    {Baba  Baihra  21  a.) 

This  Joshua  ben  Gamala  was  appointed 
highpriest  by  Albinus,  63  or  64  A.  C.,  six  or 
seven  years  before  the  fall  of  Jerusalem. 
This  law  may  have  been  enacted  by  the 
Sanhedrin  by  the  influence  of  Joshua  be- 
fore he  was  appointed  high  priest ;  anyhow 
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the  public  school  system  for  children  out- 
side of  Jerusalem  did  have  no  existence 
previous  to  50  A.  O.  To  send  pupils  to 
Jerusalem,  or  to  the  distant  schools,  was 
both  expensive  and  inconvenient.  Only 
the  rich  classes  could  make  use  of  this 
benefit.  The  matter  being  left  altogether 
to  the  option  of  the  parents,  not  only  the 
children  of  the  poor,  but  also  many  chil- 
dren of  the  rich,  if  they  had  no  learned 
parents,  received  no  education  at  all. 
Therefore  the  class  of  the  Am  Haarets 
could  not  have  been  small  in  the  age  of 
the  apostles. 

Therefore  the  doctrine  of  Jesus  and  the 
apostles  in  favor  of  the  Ignorant  and  the 
poor,  to  whom  the  kingdom  of  heaven  was 
promised,  while  it  was  denied  to  the  rich 
and  to  the  learned,  was  a  retaliation  against 
the  Gnostic  rabbis,  which  would  have  elec- 
trified the  masses  and  gained  ground  and 
favor  with  the  ten  thousands  of  Israel,  had 
the  doctrine  not  been  first  preached  in  Je- 
rusalem, where  ignorance  was  not  common, 
and  had  not  the  other  rabbis,  Pharisees 
and  scribes  adhered  to  anti-Gnostic  and 
sound  principles  of  justice  and  charity 
without  discouraging  knowledge,  study 
and  research. 

Be  it  said  in  honor  of  that  age  and  of  the 
Talmud  that  the  most  sublime  principles 
and  doctrines  of  charity,  justice,  love  and 
humanity  went  side  by  side  with  the  Gnos- 
tic extravagances,  and  are  recorded  side  by 
side  with  them  in  the  Talmud.    We  have 
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already  quoted  some  sentences  of  anti- 
Gnostic  rabbis ;  but  tbeir  number  is  legion 
and  we  can  only  quote  some  more  of  them 
to  afford  tbe  reader  a  clear  insight  into  the 
spirit  of  that  age. 

HiUel,  the  humble,  meek  and  learnpd 
Hillel,  laid  down  the  great  principle,  ^*  Be 
thou  of  the  pupils  of  Aaron,  to  love  peace 
and  to  pursue  after  peace,  to  love  the  people 
and  to  attach  them  to  the  Law.''  ( Aboth  i, 
12.)  This  is  the  source  from  which  Jesus 
drew  his  decision  as  to  the  most  important 
of  all  laws.  Based  upon  this,  Simon,  the 
son  of  Hillel,  said,  '*  Knowledge  is  not  the 
main  thing,  deeds  are;"  and  Simon,  tbe 
great  grandson  of  Hillel  said«  '*  The  world 
stands  upon  three  things— justice,  truth 
and  peace.*'  These  three  men  were  Presi- 
dents of  the  Sanhedrin  ;  they  expounded 
the  import  of  the  traditions.  Rabbi  Joban- 
nan  ben  Saccai,  the  pupil  of  Hillel,  and 
President  of  the  Sanhedrin  at  Jamnia  from 
70  to  74  A.  C,  opposes  tbe  selfish  doctrine 
of  his  Gnostic  cotemporaries  in  the  follow- 
ing word.s :  '*  If  thou  hast  learned  much  of 
the  Law,  do  not  imagine  thyself  any  better 
for  that ;  for  it  is  the  object  of  thy  exist- 
ence." {Aboth  11,  8.)  To  the  same  purpose 
it  is  stated  in  the  Talmud,  "Whoever 
studies  the  Law  in  order  to  observe  the 
commandments,  it  will  be  to  him  a  balm 
of  life ;  and  whoever  studies  the  Law  with- 
out the  intention  of  observing  its  com- 
mandments, it  will  be  to  him  a  poison  of 
death."    {TaanUh  6.)     "Whoever  studies 


Christianity*  266 

the  Law  and  teaches  not  is  like  to  the  myr- 
tle iu  the  wilderness,  where  there  Is  none 
to  enjoy  its  odor."  {Bosh  HcLshonah  23.) 
*'  A  sage  who  is  not  candid  and  honest  is 
not  a  sage."    {Joma  72.) 

In  ali  these  cases,  and  there  are  hundreds 
more  of  the  same  import,  it  is  not  the 
knowledge  which  gives  real  value  to  the 
man ;  it  is  much  more  true  piety  and  charity, 
resulting  from  an  enlightened  will,  which 
elevate  him  to  human  excellency. 

Another  cotemporary  of  the  apostles, 
Rabbi  Hanina  ben  Dosa,  whom  we  have 
noticed  before  as  the  man  of  many  miracles^ 
says  this :  *'  He  whose  good  deeds  are  more 
than  his  wisdom  will  retain  possession  of 
his  wisdom;  but  he  whose  wisdom  is 
greater  than  his  good  deeds  will  not  retain 
possession  of  his  wisdom.  Whosoever  is 
beloved  by  the  people  is  idso  beloved  by 
God  ;  and  whosoever  is  not  beloved  by  the 
I>eople  is  not  beloved  by  God."  {Aboth  iii, 
9, 10.)  In  the  same  sense  another  rabbi 
says  concerning  the  learned  and  the  ignor- 
ant :  **  I  am  a  creature,  so  is  my  neighbor 
(the  less  learned.)  I  have  my  business  in 
the  city,  he  has  his  in  the  field.  I  rise  early 
to  go  to  my  business,  so  he  rises  to  go  to 
his.  He  covets  not  my  position,  nor  do  I 
covet  his.  Therefore  his  merit  is  bo  less 
than  mine,  provided  the  fearofJ^he  Iiord 
guides  his  steps."  {Berachoth  17.)  Here 
is  none  of  the  vanity  and  overbearing  as- 
sumption of  the  Gnbstio  rabbis;  on  the 
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contrary,  all  these  words  brcatbe  a  pure 
spirit  of  humanity. 

One  of  the  finest  and  most  enlightened 
fragments  of  rabbinical  literature  is  the 
following  of  the  learned  Kabbi  Akiba,  who, 
although  ignorant  to  the  age  of  forty  and 
then  addicted  to  gnosticism ,  came  out  after 
all  a  great  and  good  man.  He  said :  '*  Be- 
loved is  man,  for  he  was  created  in  the 
image  of  God.  It  is  a  particular  love  to 
make  known  unto  him  that  he  was  created 
in  the  image  of  Grod,  as  is  said,  'In  the 
image  of  God  he  made  man.'  Beloved  is 
Israel  who  are  called  sons  of  God.  It  is 
a  particular  love  to  make  known  to  them 
that  they  are  called  the  sons  of  God,  as  is 
said,  *  Ye  are  sons  to  the  Iiord  your  God.* " 
(Aboth  ill,  15.)  Further  on  he  says  this : 
**  All  is  seen  (Providence,)  and  freedom  is 
given,  and  the  world  is  judged  with  good- 
ness (by  God,)  and  the  whole  depends  on 
the  majority  of  actions,"  (if  these  are  good, 
the  world  is;  if  not,  not.)  To  our  recol- 
lection there  is  not  a  more  liberal,  more 
humane  or  a  wiser  expression  of  opinion 
any  where  in  ancient  literature;  and  he 
who  uttered  it  was  the  man  who  shaped 
and  formed  his  age.  He  affords  the  index 
to  the  traditions  as  they  were. 

These  rabbis  represent  the  better  side  of 
knowledge,  wisdom,  research  and  enlight- 
enment, not  only  in  general  principles,  bat 
also  in  particular  laws  and  maxims  on 
Justice,  charity  and  moral  purity. 

In  regard  to  oharity  the  following  story 
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is  illustrative  of  rabbinical  opioions : 
**  King  Munabaz  spent  all  hisp/operty  in 
giving  alms  to  the  poor.  His  relatives  sent 
him  word,  *  thy  forefathers  increased  their 
property  and  their  fathers',  and  thou 
spendest  thy  property  and  thy  father's.' 
He  replied,  my  fathers  amassed  upon 
earth,  and  I  amass  in  heaven  ;  my  fathers 
amassed  treasures  which  bear  no  interests, 
and  I  amass  treasures  which  bear  inter- 
ests ;  my  fathers  deposited  them  in  places 
which  human  hands  might  reach,  and  I 
deposit  them  in  a  place  which  no  human 
hand  can  reach ;  my  fathers  gained  inoney 
and  I  gain  souls ;  my  fathers  collected  in 
this  world,  and  I  collect  for  the  future 
world."*  Munabaz  is  reported  to  have 
quoted  a  scriptural  passage  in  support  of 
each  of  his  statements.  Be  this  as  it  may, 
it  exhibits  the  conceptions  of  his  age  in  re- 
gard to  charity  and  to  the  Scriptures.  The 
following  rabbinical  sentences  are  of  the 
same  import :  **  He  who  gives  secret  alms 
is  greater  than  Moses  our  teacher."  •*  He 
who  gives  a  penny  to  the  poor  is  blessed 
with  six  blessings ;  and  he  who  consoles 
him  with  soothing  words  is  blessed  with 
eleven  blessings."  •*  Whoever  makes  it  a 
rule  to  give  alms,  will  be  blessed  with  sons 
who  will  be  wise,  wealthy  and  eloquent." 
**  All  the  benevolence  and  charity  which 
Israel  do  in  this  world  will  bring  them 
great  peace  and  great  pleaders  before  their 

*Yerushalml,  Peak  i ;  BcOill,  BabaBathra  11 ;  Tottefta 
Pcah  Iv. 
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Father  in  heaven.''  They  continue  in  this 
wise  to  praise  the  greatness  of  charity ;  but 
we  will  quote  only  one  more  passage,  be- 
cause it  comes  from  a  cotemporary  of  the 
apostles:  ''Turn us  Rufus  asked  Rabbi 
Akiba,  if  your  God  loves  the  poor  why 
does  he  not  support  them  ?  The  rabbi  re- 
plied, in  order  to  save  us  from  the  Judg- 
ment of  hell  (by  giving  them  alms.)  Rufus 
said,  that  will  do  just  the  contrary,  it  will 
condemn  you  Jto  hell.  I  will  tell  thee  a 
parable:  This  is  much  like  to  a  human 
king,  who,  being  angry  at  one  of  his  ser- 
vants, sends  him  to  prison,  and  commands 
to  give  him  neither  food  nor  drink ;  but  a 
person  goes  and  gives  the  prisonei^  food 
and  drink,  will  not  the  king  be  angry  at 
him?  Ye  are  called  servants,  as  your  Law 
says.  For  to  me  are  the  children  of  Israel 
servants.  Rabbi  Akiba  replied,  I  will  tell 
*  thee  another  parable.  This  is  much  like  to 
'.4king  who,  being  angry  at  his  son,  com- 
mands him  to  prison,  and  orders  that  nei- 
/  ther  food  nor  drink  should  be  given  him  ; 

J  but  a  person  goes  and  gives  to  the  son  food 
and  drink.  The  king  on  learning  this, 
sends  presents  to  that  person.  We  are 
k  *  called  God's  children,  '<  Ye  are  sons  of  the 
Lord  your  God." 

Higher  still  than  alms,  the  rabbis  value 
personal  charity  and  benevolence ;  such  as 
visiting  the  sick,  burying  the  dead,  /Jesus 
said,  V  Let  the  dead  bury  the  dead,5^  con- 
soling the  mourners,  cheering  the  bride 
and  bridegroom,  <fcc.,  which  they  call  One-  < 
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milath  Hesed.  In  al!  this,  tbey  manifest 
not  only  the  practical  application  of  the 
rule  of  Hillel,  "  Love  the  people,*''but  their 
conception  of  the  Law  in  the  strictest  sense 
of  humanity,  entirely  contrary  to  their 
Gnostic  cotemporaries. 

We  must  dwell  a  little  longer  on  one  more 
topic,  viz:  on  the  divine  command,  to  honor 
father  and  mother.  The  Evangelists,  in 
their  usual  attempt  to  tell  stories  of  Jesus 
which  make  him  say  or  fulfill  Scriptural 
passages,  place  him  in  an  awkward  posi- 
tion opposite  his  mother  and  his  brothers, 
whom  he  abuses  in  harsh  words.  All  this 
the  Evangelistsf  do,  to  have  Jesus  act  and 
speak  as  Moses  says  the  Levites  did  when 
the  people  had  made  the  golden  oalt,  and 
which,  he  thought,  they  would  always  do 
under  similar  circumstanees  (See  !Denter. 
xxxiii,  8  to  11.)  The  difference  however  is, 
that  the  mother  and  the  brothers  of  Jesus 
had  made  no  golden-  calf,'  and  Jesus  was  no 
Levitical  guard  of  the  sanctuary* 

We  do  not  maintain  that  Jesus  was  guilty 
of  the  gross  violation  of  the  divine  law,- 
tlie  story  only  suggests  to  us  the  concep- 
tions of  the  Evangelists  on  this  topic.  In 
this  as  in  many  other  respects  the  rabbis 
maintain  a  moral  superiority  over  the 
Evangelists.  We  quote  the  following  rab- 
binical story  of  cotemporaries  of  the 
apostlls :  **  The  mother  of  Rabbi  Tarphon 
came  down  to  walk  on  Sabbath  in  her  yard; 


tSee  letters  of  Rev.  Dr.  aulnzburg,  Israelite  Vol. 
xiv.  Nos.  6—25,  *c. . 
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Rabbi  Tarphon  put  bis  bands  under  ber 
feet  till  sbe  bad  reacbed  again  ber  bed. 
Once,  wben  sbe  was  sick,  tbe  sages  came 
to  see  ber.  Sbe  said  to  tbem,  pray  for  my 
son  Tarpbon,  for  be  bas  bonored  me  more 
Iban  enougb.  Wben  tbey  asked  ber  wbat 
be  bad  done  for  ber,  sbe  told  Ibe  story. 
Tbereupon  tbey  said  to  ber,  if  be  bad  done 
for  tboe  a  tbousand  times  tbousand  times 
more,  be  had  not  yet  done  balf  wbat  tbe 
Scriptures  command  concerning  honor  to 
tbe  mother."  ( YerushalmijPeah  i.)  Stories  of 
this  kind  are  frequent  in  tbe  Talmud.  Tbe 
question  is  not  whether  tbey  are  true ;  tbe 
main  question  is  the  ntoral  lesson  they 
contain. 

This  will  suffice  to  show  that,  while  the 
Gnostic  rabbis  preached  Immoral  lessons, 
and  clung  to  knowledge  and  research  only 
as  tbe  highest  good  to  man,  tbe  other  rab- 
bis clung  to  humanity  and  liberality,  to 
justice,  charity  and  moral  purity,  without 
underrating  tbe  value  of  wisdom  and 
knowledge.  The  reader  of  tbe  Talmud 
must  not  forget  that  it  is  an  encyclopsedical 
work  of  large  dimensions,  which  embodies 
the  wisdom  and  the  folly  of  six  centuries, 
of  a  sagacious,  impulsive  and  cultivated 
people. 

Tbe  lessons  of  love  and  humanity  which 
the  apostles  preached  in  tbe  name  of  their 
master  were  not  new  cither  in  Jerusalem 
or  anywhere  else  among  well-informed  Is- 
raelites.    They  were  drawn  from  precisely 
the  same  source  andiby  the  same  means,  as 
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those  of  the  rabbis,  from  the  Scriptures  and 
traditions  of  Israel.  The  protests  against 
Pharisees  and  Scribes  were  directed  against 
the  scholasticism  and  gnosticism  of  some 
rabbis,  and  against  the  hypocrisy  and  oor- 
raptiou  of  others,  especially  in  high  places^ 

Therefore  the  liberal  and  humane  ten- 
dencies of  the  apostles  created  no  particular 
sensation  in  Judea ;  nor  were  they  any  way 
sufficient  to  render  acceptable  to  the  He- 
brew mind  the  novel  doctrines  of  a  van* 
quished  and  crucified  Messiah  and  Re- 
deemer and  a  resurrected  Savior  who 
should  appear  again,  after  his  death,  to  re- 
store the  throne  ef  David,  the  kingilom 
of  heaven  and  the  glory  of  Israel. 

New  in  the  apostles'  creed,  was  their 
supposed  contempt  of  the  learning  and  the 
learned,  of  wealth  and  the  possessors  of 
wealth.  In  direct  and  diametrical  opposi- 
tion to  the  gnostic  Pharisees,  they  pressed 
the  principle  of  love  to  its  utmost  conse- 
quences. There  was  great  wealth  in  Jeru- 
salem and  great  corruption  among  the 
wealthy,  in  which  the  royal  family  of  the 
Herodians  took  the  lead.  Therefore,  it  was 
natural  to  identify  wealth  and  corruption, 
as  the  apostles  did.  We  have  seen  already 
a  number  of  causes,  additional  to  the  com- 
mon one,  why  the  wealthy  portion  of  the 
Hebrew  people  had  a  much  better  educa- 
tion than  the  poor.  This  state  of  affairs, 
so  easily  discernible  to  the  readers  of  his- 
tory, identified  in  the  minds  of  the  apos- 
tles, wealth,  knowledge  and  corruption; 
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and  they  opposed  each  of  the  three  from 
the  principle  of  love  which  needs  no  knowl- 
edge and  no  wealth:  being  wealthy  enoagh 
and  informed  enough  within  itself,  and  in 
'  conseqaence  of  its  self-sufficiency  loathes 
the  corruption  of  man. 

The  apostles  are  not  supposed  to  have 
invented  this  new  feature  of  their  creed, 
they,  indeed,  Invented  very  little — it  is  as- 
cribed to  their  master.  John  fails  not  to 
narrate  an  incident  with  an  opportunity  to 
state  that  Jesus  never  learned  any  thing. 
He  tells  us  (vii,  14)  that  Jesus,  about  the 
midst  of  the  feast  of  Tabernacles,  went  up 
to  the  temple  and  taught.  ''  And  the  Jews 
marveled,  saying:  How  knoweth  this  man 
letters,  having  never  learned?  Jesus  an- 
swered them,  and  said :  My  doctrine  is  not 
mine,  but  his  that  sent  me.  If  any  man 
will  do  his  will,  he  shall  know  of  the  doc- 
trine, whether  it  be  of  God  or  whether  I 
speak  of  myself,^'  All  this  is  intended  to 
state  that  Jesus  had  not  learned  any  thing ; 
whatever  he  knew  or  spoke  was  direct  rev- 
elation from  on  high,  or  rather  knowledge, 
eo  ipse,  appertaining  to  the  nature  of  the 
Son  of  Qod.  Jesus  himself  certainly  never 
alleged  the  absurdity,  that  a  person  may 
know  every  thing  without  having  learned 
any  thing.  The  synoptics  knew  nothing  of 
this  story.  They  knew  not  that  Jesus  ever 
was  or  preached  in  Jerusalem,  previous  to 
his  last  days,  except  Luke,  who  (ii,  41)  in- 
forms us  that  the  parents  of  Jesus  went  to 
Jerusalem  annually  to  be  there  during  the 
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j         \    *  feast  of  Passover.    When  Jesus  was  twelve 

years  of  age  he  went  with  them  to  Jerusa* 

lem.    When  they  left,  he  remained  there, 

and  WHS  found  after  three  days  in  the  tern- 

I  pie,  '*  sitting  in  the  midst  of  the  doctors, 

I  both  hearing  them  and  asking  them  ques- 

I  tions.    And  all  that  heard  him  were  aston- 

1  ished  at  his  understanding  and  answers.'' 

;  Lulce  evidentlv  intends  to  teli  us  that  Jesus 

j  did  learn  of  some  doctors  whom  he  heard 

I  and  understood,  and  praises  his  inquisi- 

tiveness  and  quick  perception,  no  less  than 

t  hid  natural  taleifts. 

John,  however,  insists  upon  his  theory, 
and  not  only  maintains  that  Jesus  himself 
learned  nothing,  but  also  that  his  followers 
were  a  class  of  ignorant  persons.    So  he 
i  says  (vi,  45),  in  a  story  again  unknown  to 

the  synoptics,  that  the  oflBcers  who  were 
dispatched  to  arrest  Jesus  refused  to  do  so, 
and  returning  to  the  chief  priests  and 
Pharisees,  who  had  sent  them,  they  said : 
"  Never  man  i^pake  like  this  man."  This 
is  the  cause  of  the  following  admonition  to 
them:  "Are  ye  also  deceived?  Have  any 
of  the  rulers  or  of  the  Pharisees  believed 
in  him?  Only  this  people  which  know 
nothing  of  the  law ;  may  it  be  accursed."* 
The  intention  ot  John  in  this  statement  is 
manifest.  He  tells  us  that  the  learned  were 
the  enemies  of  Jesus,  and  the  illiterate  were 
his  followers  and  admirers.    Ho  imitates 


•  The  common  Knglish  version  made  havoc  of  this 
verse,  so  that  ic  is  devoid  of  all  sense.  A  glance  upon 
the  Greek  original  will  convince  any  scholar  that  our 
translation  is  correct. 
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well  in  this  passage  the  very  words,  which 
a  gnostic  rabbi  woald  have  spoken,  con- 
cerning the  Am  Haarels,  the  people,  **  which 
know  nothing  of  the  law ;"  but  he  forgets 
that  not  all  the  chief  priests  and  Pharisees 
belonged  to  that  class. 

Matthew  also  calls  the  people  of  Nazareth 
to  witness,  that  Jesus  had  learned  nothing. 
He  tells  as  (Matthew  xiii,  54), 

"  And  when  he  was  come  into  his  own 
country,  he  taught  them  in  their  syna- 
gogue, insomuch  that  they  were  astonished, 
and  said:  .Whence  hath  this  man  this 
wisdom  and  these  mip:hty  works  ? 

"  Is  not  this  the  carpenter^sson  ?  is  not  his 
mother  called  Mary?  and  his  brethren, 
James,  and  Joses,  and  Simon,  and  Judas  ? 

'*  And  his  sisters,  are  they  not  all  with 
us?  Whence,  then,  hath  this  man  all 
these  things? 

•*  And  they  were  offended  in  him.  But 
Jesus  said  unto  them :  A  prophet  is  not 
without  honor,  save  in  his  own  country, 
and  iu  his  own  house." 

It  is  rather  naive  of  Matthew  to  inform 
us  in  conclusion,  ''And  he  (Jesus)  did  not 
iiwiny  mighty  works  there  because  of  their 
unbelief,*'  to  convince  us  that  the  critical 
understanding  and  practical  knowledge 
had  nothing  to  do  with  the  doctrines  and 
miracles  of  Jesus.  They  were  matters  of 
faith,  intelligible  to  the  ignorant  and  cred- 
ulous only. 

Take  the  gist  of  all  these  statements  and 
turn  to  Matthew  xiii,  10,  where  it   is  nar- 
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rated  that  the  disciples  asked  Jesus,  why- 
he  spoke  In  obscure  and  unintelligible  par- 
ables to  the  **  great  multitudes,"  who  "were 
gathered  together  around  him,'*  for  the 
specific  purpose  of  listening  to  his  words. 
To  this  he  replied :  "  Because  it  is  given 
unto  you  to  know  the  mysteries  of  the 
kingdom  of  heaven,  but  to  them  it  is  not 
given."  Expound  this  as  you  please,  and 
it  will  always  say  the  same  thing,  viz.: 
Only  the  ignorant,  the  Am  Haareis^  who 
believe  on  me  unconditionally,  know  the 
mysteries  of  the  kingdom  of  heaven.  The 
rest  of  the  people  who  think,  doubt,  inquire 
and  judge,  in  fact  the  knowing  ones,  will 
never  understand  or  believe  those  m3'ste- 
ries. 

Consist^it  with  this  theory,  Matthew  in- 
forms us  (Matt.  xi.  25)  that  Jesus  prayed: 
'*  T  thank  thee,  O,  Father,  Lord  of  heaven 
and  earth,  bt'causo  thou  hast  hid  these' 
things  from  the  wise  and  prudent,  and 
hast  revealed  them  unto  babes.  Even  so, 
Father,  for  it  seemed  good  in  thy  sight." 
So  JesuB  himself,  we  are  told,  thanked  God, 
the  source  and  center  of  all  understanding, 
for  the  ignorance  of  the  people,  especially 
of  the  ill  fate  which  he  prophesied  over  the 
cities  of  Chorazin,  Bethsaida,  and  Capern- 
aum, as  we  read  in  the  preceding  verses. 
The  gist  of  the  prayer  is,  that  the  ignorant 
babes  know  more  than  the  wise  and  pru- 
dent. 

We  turn,   now,  to   the  sermon    on   the 
mount,  and  hear  Jesus  utter  as  the  first  of 
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all  blessings,  to  be  igaorant:  **  Blessed  are 
the  poor  iu  spirit,  for  tbeir's  is  the  kingdom 
of  heaven."  ^Matthew  v,  3.)  There  is  no 
possibility  to  understand  this  any  way  but 
to  the  one  effect,  viz.:  the  kingdom  of 
heaven  is  for  the  ignorant,  for  the  Am 
Haarets  only  and  exclusively.  Thus,  ig- 
norance is  the  first  condition  of  salvation. 
Luke,  who  has  Jesus  learn  of  the  doctors 
and  let  him  be  a  marvel  at  the  age  of  twelve 
does  not  like  this  idea  altogether ;  and  as 
he  has  taken  the  liberty  to  change  the  ser- 
mon on  the  mount  to  the  sermon  on  the 
plain,  on  another  occasion,  at  another  place 
and  time,  to  omit,  to  add  and  to  change  ad 
libitumf  he  changes  also  this  blessing  into 
"  Blessed  be  you,  ye  poor,  for  your's  is  the 
kingdom  of  heaven."  (Luke  vi,  20.)  But 
we  have  seen  above  that  the  ignorant  and 
the  poor  were  nearly  identical  with  the 
Evangelists.  It  is  not  only  the  learned 
man  who  is  excluded  from  the  kingdom  of 
heaven ;  the  rich  man  suffers  the  same 
fate.  '*  Verily,  I  say  unto  you,"  said  Jesus 
to  his  disciples,  "that  a  rich  man  shall 
hardly  enter  into  the  kingdom  of  heaven. 
And  again  I  say  unto  you.  It  is  easier  for  a 
camel  to  go  through  the  eye  of  a  needle, 
than  for  a  rich  man  to  enter  into  the  king- 
dom of  heaven."  (Malt,  xix,  23.)  Abra- 
ham, Isaac,  Jacob,  Joseph,  David,  Solomon 
and  a  host  ot  other  Scriptural  worthies 
were  very  rich  ;  but  it  makes  no  difference, 
the  kingdom  of  heaven  is  only  for  the  poor 
and  ignorant. 
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From  all  this,  it  is  evident  that  the 
Evangelists  considered  ignorance  and  pov- 
erty the  necessary  attributes  of  a  person  to 
enter  into  the  kingdoni  of  heaven ;  that 
they  report  Jesus  to  have  said  so  on  various 
occasions;  that  ignorance  and  poverty 
swayed  a  sovereign  scepter  in  Christendom 
when  the  Gospels,  or  those  portions  there- 
of, were  written.  But  the  question  with  us 
is,  Did  the  apostles  advance,  or  indorse,  or 
enlarge  this  doctrine? 

The  author  of  "  The  Acts  "  takes  partic- 
ular occasion  to  inform  us,  that  it  was 
known  to  the  rulers,  elders,  scribes  and 
chief  priests,  how  Peter  and  John,  the 
chiefs  of  the  twelve,  "  were  unlearned  and 
ignorant  men.''  (Acts  iv,  13.)  Still,  this 
proves  not  that  they  were.  It  is  Luke  who 
says  so,  and  he  did  not  see  them.  It  proves 
that  in  the  time  of  Luke  both  Jesus  and 
the  apostles  were  considered  ignorant  men. 
James  (Epistle  II,  2)  says:  "Hearken,  'my 
beloved  brethren ;  hath  not  God  chosen  the 
poor  {Ebionim)  of  this  worlTl,  rich  in  faith, 
and  heirs  of  the  kingdom,  which  he  has 
promised  to  them  that  love  him?'^  Then 
he  exhorts  his  brethren,  because  they  de- 
spise the  poor.  But  here  no  mention  Is 
made  of  the  ignorant.  Paul,  as  we  shail 
see  hereafter,  went  to  the  extreme  in  this 
matter,  and  he  had  good  reason  for  it. 

It  is  but  natural  to  suppose  that  Jesus 
was  not  an  ignorant  man.  It  is  unnatural 
to  suppose  that  a  Hebrew  rabbi,  traveling 
about  the  country  with  his  disciples,  as 
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other  rabbis  of  those  days  did,  in  an  age 
when  it  was  held  that  '*  the  crown  of  the 
law  "  was  greater  than  the  "  crown  of  the 
king  and  the  crown  of  the  priest/^  should 
be  ignorant,  or  if  he  was,  that  he  should 
confess  it.  It  is  no  less  unnatural  to  sup- 
pose that  the  teacher  should  call  his  disci- 
ples ignorant,  or  that  the  disciples  of  a 
venerated  teacher  should  consider  them- 
selves ignorant.  Whatever  Mr.  Renan  says 
in  this  respect  is  the  result  of  a  romantic 
imagination,  not  of  historical  research. 
Ignorance,  as  we  have  seen  before  in  nu- 
merous quotations,  was  ignominy  at  that 
time  an4  in  that  country.  If  Jesus  and  his 
disciples  had  been  ignorant,  their  oppo- 
nents, the  rabbis,  must  have  brought  this 
charge  against  them.  In  this  matter  their 
silence  amounts  to  a  demonstration. 

The  fact  appears  to  be  this:  Jesus,  in  op- 
position to  the  scholasticism  and  gnosticism 
of  one  class  of  rabbis,  teachers,  judges, 
priests,  senators,  leaders  and  others,  hav- 
ing decided  in  faVor  of  Lovb,  and  against 
the  Gnosis,  naturally  favored  the  poor  and 
the  ignorant.  His  disciples  may  have  been 
poor  from  the  very  beginning,  and  ignorant; 
but  after  having  received  instruction  from 
their  master  for  several  years,  they  could 
have  been  ignorant  no  longer.  After  his 
death,tbe|apostlcs  must  have  greatly  enrich- 
ed their  stock  of  knowledge  before  they  en- 
tered upon  a  public  career.  When  they  came 
before  the  public,  they  appealed  to  the  poor 
and  igaorantjbecausethe  rich  and  the  learn- 
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ed  would  not  listen  to  them.  This  appeal 
was  in  perfect  consonance  with  the  doctrine 
of  their  master.  In  consideration  of  what 
we  know  already,  bow  small  the  disputes  of 
the  scholastic  rabbis  were ;  it  was  not  yery 
difficult  to  ridicule  them  and  expose  them 
to  contempt  in  the  estimation  of  the  masses. 
Again,  in  consideration  of  the  hatred  which 
the  gnostic  rabbis  expressed  against  the 
Am  HaaretSy  the  ignorant  masses,  it  must 
bave  been  easy  to  gain  their  attention  and 
their  afifections.  Therefore,  the  apostles 
appealing  to  the  poor  and  Ignorant,  as- 
sumed voluntary  poverty  with  the  poor, 
and  ignoranco  witb  the  ignorant.  But 
when  Paul  came  to  the  Gentiles,  where 
poverty,  ignorance,  crime  and  infamy  were 
the  rule,  while  purity  and  wisdom  were 
the  exception,  (See  Romans  1, 18,  etc.,)  and 
their  knowledge  itself  was  a  crime,  because 
it  was  a  lie ;  then  and  there  ignorance  be- 
came a  virtue,  and  it  was  sanctioned  as 
such  by  Paul.  The  Evangelists,  as  they 
frequently  did,  gave  to  Jesus  that  wbicb 
belonged  to  Paul,  or  to  Peter  that  which 
belonged  to  Jesus. 

The  good  of  all  that  was,  to  preach  hu- 
manity to  the  barbarians  and  semi-barba- 
rians. Love,  humanity,  charity  and  lib- 
erality, justice  and  righteousness  can  not 
be  preached  too  much  or  too  emphatically. 
Lessons  of  this  kind  are  intelligible  to  the 
simplest  man,  even  to  the  child,  and  convey 
a  principal  lesson  of  true  religion  to  the 
mind  and  to  the  heart.    However  corrupt 
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the  Church  was  in  after  times,  when  cru- 
sades, inquisitions  and  fanatics  spread 
death  and  desolation  in  the  name  of  re- 
ligion, strangled,  roasted  or  buried  alive 
the  victims  of  mad  fanaticism  in  behalf  of 
religion ;  Jesus  and  the  apostles  taught  no 
such  things.  They  clung  to  Love  as  the 
first  principle.  The  fault  was  in  the  excess 
and  onesidedness  to  which  the  principle 
was  pressed.  If  ignorance  is  a  virtue  and 
the  understanding  is  a  nonentity,  then  judg- 
ment is  suspended  and  the  passions  sup- 
ported by  the  imagination  reign  supreme. 
Therefore,  Celsus  (Origen.c.  Celsus  j,  9) 
accuses  the  primitive  Christians  that  they 
demand  blind  faith,  that  they  declare  wis- 
dom as  an  evil,  and  laud  folly  as  a  desira- 
ble possession.  Origenes  denies  this,  but  his 
argument  is  feeble,  after  one  has  read  the 
passages  of  the  Gospels  which  we  quoted 
before,  and  the  words  of  Paul  (Epis.  I.  Cor. 
iii,  18,  etc.)i  where  he  says:  "If  any  man 
among  you  seemeth  to  be  wise  in  this 
world,  let  him  become  a  fool  that  he  may 
be  wise*" 

Therefore,  TertuUian,  another  early 
father  of  the  Church,  says,  concerning  phi- 
losophy: "What  has  Athens  to  do  with 
Jerusalem  ?  The  academy  with  the  Church  ? 
Our  institution  is  from  the  porch  of  Solo- 
mon, who  has  himself  taught  to  seek  the 
Lord  in  simplicity  of  the  heart.  May 
those  who  got  up  a  stoic,  platonic  or  dia- 
lectic Christianity,  lools  out  for  themselves. 
We  have  no  curiosity  besides  that  of  Christ ; 
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we  need  no  research  besides  the  Gospels. 
When  we  believe,  we  need  no  more ;  be- 
cause we  do  believe  that  we  must  not  go 
beyond  this  belief.— Iiet  all  ^curiosity  be 
subjected  to  faith,  and  all  glory  to  salvar 
tion.  To  know  nothiug  against  the  jrules 
of  faith  (the  dogmas)  is  synpnymous  with 
knowing  every  thing."*  Therefore,  the 
same  TertuUian  could  exclaim :  "  I  rever- 
ence it  (Christianity),  (because  it  is  con- 
temptible; I  adore  it,  because  it  is  absurd; 
I  believe  it,  because  it  is  impossible. ''t 

Thereibre,  the  Christian  emperors,.  Con- 
stantino and  Tbeodosius,  commanded, 
"  that  all  writings  adverse  to  the  claims  of 
the  Christian  religion,  in  the  possession  of 
whomsoever  they  should  be  found,  should 
be  committed  to  the  fire.'' 

Therefore,  also  the  pious  Mosheim  (Ec- 
cles.  history,  4th  centu.)  feels  obliged  to 
state,  "It  is  certain  that  the  neater 
part  both  of  the  bishops  and  presbylers, 
were  men  entirely  destitute  of  learning 
and  education.  Besides^  that  savage  and 
illiterate  party,  who  looked  upon  all  sorts 
of  erudition,  particularly  that  of  a  philo- 
sophical kind,  as  pernicious,  and  even  de- 
structive ot  true  piety  and  religion,  in- 
creased both  in  number  and  authority. 
The  ascetics,  monks  and  hermits  augment- 
ed the  strength  of  this  barbarous  faction, 
and  not  only  the  women,  but  jilso  all  who 

*  Tertull.  de  prseter,  haeret,  7, 8, 14. 
t  Tertall.  de  Came  Christ,  Beml.    liagdel,   1770, 
Vol.  8,  p.  852. 
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took  solemn  looks,  sordid  garments,  and  a 
love  of  solitude,  for  real  piety,  (and  in  this 
number  -y^  comprehend  the  generality  of 
mankind)  were  vehemently  prei>os8e8S€d 
in  their  fkvor.'' 

Therefore,  the  Chnreh  always  was  the 
great  enemy  of  free  thought,  free  research, 
original  ideas  and  novel  doctrines,  and 
constituted  herself  the  superior  and  chief 
arbiter  to  sovereign  understanding.  All 
these  lamentable  and  melancholy  crimes 
of  the  Church,  however,  are  the  legitimate 
o£bpring  from  the  onesided  principle  of 
Zave,  to  the  detriment  and  disregard  of 
understanding,  knowledge,  learning  and 
philosophy. 

It  is  as  it  were  but  yesterday  that  a 
Christian  defender  of  the  Christian  dog- 
matics, by  appointment  of  the  Oxford 
(England)  university,  rendered  the  follow- 
ing verdict  on  philosophy : 

"  It  has  done  little  for  the  world.  It  has 
not  one  practical  triumph  to  show.  It  has 
discovered  no  new  truth ;  it  has  inaugu- 
rated no  new  principle ;  it  has  produced  no 
new  element  of  good.  It  can  not  point  to 
one  of  life's  many  evils  either  removed  by 
its  strength  or  alleviated  by  its  influence. 
It  has  achieved  no  triumph  of  civilization, 
no  trophy  of  human  happiness.  Were  the 
whole  swept  away,  we  should  not  lose  any 
abiding  or  substantial  benefit.  Were  all 
else  swept  away  and  it  left  alone,  we 
should  sink  into  absolute  ignorance ;  and 
should  not  possess  one  fixed  truth  to  ele- 
vate human  nature  by  its  dignity,  or  bless 
it  by  its  beneficent  infiuence.| 

{  The  Dogmatic  Faith ;  an  inquirer,  etc.,  by  Edw. 
aarbet,  M.  A. 
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If  it  is  deplorable  that  the  soholastic  and 
the  gnostio  rabbis  haye  inflicted  burning 
sores  on  the  canse  of  true  religion,  and  the 
latter  haye  declared  war  to  one  of  the  ho- 
liest interests  of  humanity ;  it  is  certainly 
no  less  deplorable  that  the  apostles  gave 
sanction  to  a  doctrine  which,  by  its  corrup- 
tion, has  cost  mankind  more  blood  and 
tears  than  all  the  battle-fields,  and  has 
arrested  a  thousand  times  the  wheels  of 
progress.  With  the  apostles  the  adoption 
of  this  principle  was  partly  a  policy,  partly 
a  sacred  heritage,  and  partly  a  necessity. 
But  coming  centuries  made  a  curse  of  it, 
which  still  hangs  heavily  upon  the  entire 
Christendom. 

Being  acquainted  with  the  cardinal 
points  in  the  apostles'  creed,  we  have  but 
little  to  add  to  enable  us  to  proceed  with 
the  examination  into  the  Airther  develop- 
ments of  primitive  Christianity,  l^ey 
believed  in  the  resurrection  and  a  last  day 
of  Judgment,  as  all  the  Pharisees  did,  and 
like  them  expressed  it,  vague  and  indefi- 
nitely, so  that  neither  the  Gospels  nor  the 
Talmud  afford  any  insight  into  the  precise 
nature  of  that  doctrine.  The  rabbis  of  the 
Talmud  maintained  that  the  prophets 
themselves  failed  to  have  a  definite  idea 
thereof,  and  say :  **  All  the  prophesies  of 
the  prophets  reach  to  the  days  of  the  Mes- 
siah ;  but  the  future  world,  *  No  eye  hath 
seen  except  thine,  O,  Lord.'  " 

The  rabbis  of  those  days  held  conflicting 

opinions  in  this  matter.    Some  believed 
19* 
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that  the  coming  of  the  Messiah,  the  resur- 
rection of  the  dead  and  the  last  day  of 
Jadgment  will  be  simultaneous  events. 
This  appears  to  have  been  also  the  belief 
of  the  apostles,  that  the  second  advent  of 
Jesus  would  also  bring  on  the  resurrectiod 
and  the  Judgment;  and  based  upon  this 
they  admonished  the  living  to  repentance ; 
whereas  the  day  of  Judgment  was  consid- 
ered nigh,  at  least  to  some  of  them.  Other 
rabbis  of  that  age  who  considered  the  Mes- 
siah a  political  personage,  of  course,  de- 
tached those  events  into  different  periods 
of  time ;  and  this  became  afterwards  the 
orthodox  doctrine  of  all  rabbinical  Jews.* 
There  were,  undoubtedly,  representatives 
of  this  opinion,  also,  among  the  earlier  dis- 
ciples of  Jesus,  who  did  not  expect  the 
resurrection  and  the  Judgment  to  come  on 
with  the  second  advent.  Both  these  doc- 
trines are  expressed  in  the  New  Testament ; 
so  that  it  is  impossible  to  tell  what  the 
twelve  taught  in  this  matter. 

The  belief  in,  and  the  frequent  corre- 
spondence with,  angels  as  well  as  the  oen- 
obitical  and  communistic  mode  of  living, 
the  apostle?  took  from  the  Essenes  who,  as 
Josephus  informs  us,  were  quite  familiar 
with  the  host  of  heaven.  The  Pharisees 
also  had  their  extensive  angelology;  but 
their  admission,  that  *'  the  names  of  the 
angels  were  brought  up  from  Babel,*'  that 
they  knew  nothing  about  them  through 


•  Kalmonldee,  Tad.  H.  Theehnbah. 
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the  prppbets  or  other  Hebrew  sources, 
must  have  depreciated  the  mystic  knowl- 
edge in  their  o^n  estimation. 

Thus  we  may  put  it  down  as  a  fkct  that 
the  apostles  and  their  followers  in  no  wise 
distinguished  themselves  from  other  Jews, 
either  in  their  mode  of  worship,  living  and 
teaching,  or  in  their  religious  belief,  pre- 
tensions and  superstitions,  except  in  the 
point  of  the  crucified  Messiah  and  the  doc- 
trines which  they  connected  with  that 
event.  Like  all  persons  who  live  in  and 
for  an  idea— especially  a  religious  one — 
they  became  very  pious,  taciturn,  thought- 
ful and  visionary.  Like  many  other  sons 
of  that  sunny  climate  they  were  governed 
more  by  the  imagination  and  sentiments 
than  by  legitimate  thought.  Like  all  other 
Galileans,  they  must  have  been  looked 
upon  as  being  ignorant,  especially  on  ac- 
count of  the  jargon,  the  corrupt  dialect, 
with  which  all  Galileans  were  reproached. 
In  all  other  respects  the^were  orthodox 
Jews. 

If  the  apostles  had  been  ignorant  men 
(they  must  have  learned  something  of 
their  master  during  the  years  they  were 
with  him)  they  could  certainly  not  have 
been  stupid  persons ;  for  they  followed  up 
a  fixed  purpose — to  graft  a  new  element 
upon  the  religion  of  their  country.  This 
requires  both  knowledge  and  forethought. 
It  requires  much  more  deliberation  and 
study  than  one  might  suppose,  after  a  cur- 
sory glance  on  the  subject.    It  is  true,  they 
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did  not  succeed  among  their  countrymen, 
and  we  have  seen  the  reasons  of  this  fail- 
ure ;  but  they  did  not  fail  altogether.  They 
succeeded  in  forming  a  congregation,  how- 
ever small  it  was,  in  Jerusalem,  and  under 
the  very  eyes  of  all  her  learned  citizens. 
There  were  Christians  outside  of  the  capital 
also,  in  Palestine,  and  there  were  some  in 
Damascus,  among  the  Jews,  before  the  ad- 
vent of  Paul.  Most  important,  however, 
in  this  respect,  is  the  admission  of  the  Tal- 
mud :  that  the  great  Babbi,  Elieser  ben 
Hyrcanus,  was  almost  converted  to  Chris- 
tianity by  the  apostle  James,  who  was  re- 
puted among  them  for  healing  diseases, 
and  as  a  disciple  of  Jesus.  The  Midrash 
(Rabbah  to  Koheloth)  also  tells  the  story 
of  one  Hanina,  the  nephew  of  the  cele- 
brated Rabbi  Joshua,  who  joined  the 
Christians  of  Capernaum,  and  was  re- 
claimed by  his  uncle.  Further  on  the  same 
book  mentions  many  other  converts.  Rab- 
bi Aisi,  of  Cesarea,  it  appears,  knew  sev- 
eral of  them  among  the  learned  rabbis. 
The  apostles  gained  Paul  over  to  their 
side ;  and  this  shows  that  they  were  not 
altogether  unsuccessful.  Josephus  men- 
tions not  the  successes  of  the  apostles,  be- 
cause in  his  time  Christianity  was  in  its 
■^ery  infancy,  and  must  have  appeared 
scarcely  worth  notice  among  the  numerous 
large  sects  which  he  saw.  The  first  activity 
of  the  apostles,  as  we  have  seen  above, 
must  be  set  about  50  to  60  A.  C,  and  their 
main  work  begins  still  later ;  hence,  Jo- 
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sephus,  who  did  not  return  to  Palestine 
after  70  A.  C,  could  know  but  little,  if 
any  thing,  of  them.  Still  to  attract  the  at- 
tention of  Paul  and  Rabbi  Elieser,  to  gain 
the  former  and  almost  win  the  latter, 
knowledge  and  deliberation  on  the  part  of 
the  apostles  must  be  admitted  by  all  who 
do  not  ascribe  such  things  to  miracles. 
The  apostles  spent  years  in  Galilee  after 
the  death  of  their  master,  to  mature  their 
plan ;  and  when  they  returned  to  Jerusa- 
lem, to  enter  upon  a  public  mission,  they 
must  have  come  prepared  in  a  certain 
measure. 

This  leads  to  another  inquiry.-  Bid  the 
a{t>stles  possess  a  written  Gospel,  a  biog- 
raphy of  their  master,  or  an  abstract  of 
his  lessons?  One  might  conjecture,  that 
during  their  stay  at  home,  in  Galilee,  they 
may  have  prepared  such  notes  or  such  a 
synopsis.  The  passages,  especially  in  the 
three  synoptical  Gospels,  which  are  almost 
literally  alike,  point  to  an  older  Gospel 
from  which  all  copied  those  passages.  Was 
such  a  synopsis  in  the  hands  of  the  apos- 
tles? The  prejudices  of  that  age  did 
not  favor  such  a  work.  A  raong  the  rabbis, 
as  we  have  mentioned  before,  th^re  was  a 
settled  prejudice  against  writing  down 
their  own  words,  so  much  so  that  they 
called  the  notes  which  were  made  by 
some  Meguillath  /Setharitn,  "  secret  rolls." 
Still,  on  the  other  hand,  we  are  informed 
that  Hillel  wrote  a  large  compendium  of 
the  statute  law,  and  a  book  on  the  Macca- 
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bees.  Although  there  being  no  trace  left 
of  those  works,  it  is  by  no  means  certain 
that  Hillel  actually  did  write  any  thing ; 
still  the  assertion  proves  that  the  prej- 
udice against  writing  was  not  considered  a 
general  rule  without  exception.  Besides 
the  Meguillaih  TaanUh,  ''the  roll  of  the 
&8t  days,"  the  book  in  which  historical 
events  are  described,  which  were  the  cause 
of  days  of  fast  and  other  days  of  feast. 
Rabbi  Joshua  ben  Levi  mentions  two  kinds 
of  books  which  existed  in  his  time,  Siphrei 
Beraehoth,  "  the  boolcs  of  benedictions  "— 
prayer  books — and  Siphrei  Agadah,  "  the 
books  of  moral  treatises,"  especially  ser- 
mons and  exhortations  based  on  ScriptiAral 
texts  and  historical  events,  or,  also,  on  le- 
gends and  fables.*  The  rabbi  expresses 
himself  strongly  opposed  to  those  books ; 
nevertheless,  they  existed,  and  this  rabbi 
was*  a  eotemporary  of  the  apostles,  and 
like  them  he  wrought  miracles.  Again, 
the  casuistic  controversies  in  the  Mishnahj 
as  to  which  books  may  be  saved  from  a 
conflagration  on  Sabbath,  and  which  may 
not;  which  books  render  the  hands  im- 
pure, and  which  do  not ;  and  the  Sepharim 
HcLcldt8&nimf  ''the  profane  books,''  men- 
tioned by  Rabbi  Akiba,  testify  to  the  fact 
that  many  books   circulated   among  the 

*  Yerusbalml,  Sabbath  XVI.  In  one  of  these 
books  Babbi  Joshua  ben  Ijevi  saw  the  statement, 
which  did  not  at  all  appear  new  to  him,  that  the  Pen- 
tateach  was  divided  into  175  chapters,  and  the  Psalms 
into  147  chapters.  The  division  of  the  Pentateuch 
into  chapters  and  verses  is  frequently  mentioned  in 
the  Talmud ;  as  for  instance,  Pareshath  Melech,  Pare- 
MhcUh  Aehere  JUoth,  Parethath  J£a/ehel,  &c. 
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Hebrews  of  those  days,  althongh  the  rabbis 
entertained  no  great  admiration  for  them. 

It  is,  therefore,  possible  enough  that  the 
apostles  wrote  some  biographical  sketches 
of  their  master  and  a  synopsis  of  his  teach- 
ings;  but  we  Have  no  testimony  on  hand 
to  prove  the  fact.  On  the  contrary,  Paul 
invariably  maintains  that  he  had  another 
gospel,  not  received  of  man,  hence,  also, 
not  of  the  apostles.  Not  only  his  doctrines 
but  even  his  account  of  the  resurrection 
differs  entirely  from  those  of  the  apostles. 
Had  they  been  in  possession  of  any  writ- 
ten accounts,  Paul  could  not  possibly  have 
produced  a  new  gospel  with  new  doctrines, 
entirely  different  from  those  of  the  eye- 
witnesses, who  had  lived  with  their  master 
for  years  and  had  heard  his  lessons. 

Two  ancient  passages  of  the  Talmud 
must  be  considered  in  this  connection. 
The  first  occurs  in  three  different  works 
with  some  slight  variations.!  It  reads 
thus : 

''The  rolls  of  parchment  (consecrated  to 
write  the  Pentateuch  thereon)  and  thk 
BOOKS  OF  THE  TSADDUKiKf  (or  MiNiM)  are 
not  saved  from  conflagration  on  fl|bbath. 
Rabbi  Jose  adds :  On  week  days  The  holy 
names  (of  God)  should  be  cut  out  (of  the 
books)  and  removed,  and  the  rest  should 
be  burned."  But  Rabbi  Tarphon,  whose 
name  we  have  mentioned  beforiD  as  a  young- 
er cotemporary  of  the  apostles,  he  said : 

t  YerusfMlmi  Sabbath  XVI;  JBabU  Sabbath  116  a/ 
Ttuephta  XI  (in  some  editions  XIV.) 
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*'  If  they  (those  books)  should  ever  come  to 
my  hands,  I  would  surely  burn  them  4¥ith 
the  holy  names  in  them.  Even  if  a  man 
should  pursue  one  to  kill  him,  or  a  serpent 
pursue  him  to  bite  him,  ke  should  rather 
seek  refuge  in  a  temple  of  heathens  than 
to  enter  the  temples  of  those;  for  these 
know  and  deny,  and  those  know  not  and 
deny." 

These  books  of  the  TsAi>i>nKiM,  or  Min- 
im, as  the  Yertiahalmi  has  it,  are  called  by 
Babbi  Mair,  Avongemon,  and  by  Rabbi 
Johanan,  EvANaELi0N4  This  notice  is,  of 
course,  an  addition  from  a  more  recent 
date ;  still  there  can  be  no  doubt  that  this 
ancient  passage  of  the  Talmud  refers  to 
the  existence  of  some  Christian  Scriptures 
in  the  age  of  the  apostles.  The  tone  in 
which  they  speak  of  it  leads  us  to  believe 
they  referred  to  the  epistles  of  Paul.  They 
start  with  a  law,  which  shows  neither 
hatred  nor  even  any  objection  to  those 
Christian  Scriptures.  They  recognized 
them  as  existing  books,  and  treated  them 
neither  better  nor  worse  than  other  books, 
as  they  would  not  allow  to  save  any  from 
a  conjuration  on  the  Sabbath,  not  even 
prayeflR)oks,  But  then  comes  Rabbi  Jose, 
who  lived  aAer  Paul,  who  wants  to  see 
them  burned  after  the  holy  names  are  cut 
out.  But  then  without  reference  to  chron- 
ological order.  Rabbi  Tarphon's  decree  isin- 

:  See  BabU  Sabbath,  116  a.  Edit.  Amsterdam, 
1645.  It  is  omitted  in  tlie  edition,  Vienna,  1844,  and 
is  only  mentioned  in  part  in  the  large  JBn- Jacob,  edit. 
Fuerth. 
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troduced,  to  burn  all  those  books,  1.  e.,  he 
would  do  so,  with  the  holy  names  therein. 
He  could  only  have  referred  to  the  epistles 
of  Paul,  in  which  the  son  of  God  and 
the  abrogation  of  the  Mosaic  laws  was 
taught ;  while  the  older  law  referred  to 
some  apostolic  Scriptures,  probably  such 
as  the  epistle  of  James  and  the  like,  which 
have  been  lost. 

The  BOOKS  OF  THE  MiRAS  also  mentioned 
in  the  Talmud^  (Ycwiam)  proves  nothing, 
for  it  may  refer  to  any  as  well  as  the  Chris- 
tian sect  of  that  name,  according  to  the 
signification  of  the  Greek  term. 

Another  ancient  passage  of  the  Talmud 
is  highly  interesting  in  this  direction.  In 
the  YeriLsAalmij  (Sabbath  xii,  4,)  where  the 
rabbis  discuss  the  question  of  what  may 
be  called  writing  on  Sabbath  day,  which, 
of  course,  they  forbid  under  the  penalty  of 
death,  there  the  decision  is  made:  <*If 
one  scratches  letters  on  a  skin,  he  is  not 
guilty.  But  Rabbi  Elieser  (our  gnostical 
acquaintance)  said  to  them :  **  Did  not  Je- 
sus (Ben  Satda)  bring  necromancy  from 
Egypt  in  this  very  same  manner  of 
WRITING?''  (Hence  it  must  be  readable 
writing.)  Here  is  an  undoubted  reference 
to  a  something  like  a  manuscript  of  Jesus 
himself,  then  well  known  among  the  rab- 
bis^ They  made  him  to  a  pupil  of  one 
Kabbi  Joshua, J  with  whom  he  w^ent  to 
Egypt    and    learned    necromancy   there. 

5  The  "  ben  Perachlah  "  was  added  by  some  Igno- 
rant transcriber. 
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What  that  necromancy  whs,  nobody  can 
tell  in  our  days  ;  but  that  Jesus  was  a  pu- 
pil of  one  Kabbi  Joshua,  that  he  went  with 
him  to  Egypt,  that  he  learned  there  much 
of  the  Therapeuts,  and  that  in  the  days  of 
Rabbi  Elieser  something  like  a  manuf»cript 
of  Jesus,  scratched  on  skin,  was  extant, 
can  not  well  be  denied ;  as  the  Talmud,  the 
most  impartial  witness  in  this  matter,  and 
there  again,  co temporaries  of  the  apostles 
state  these  facts.  It  appears,  even,  that  Je- 
sus wrote  in  that  peculiar  manner,  on  ac- 
count of  the  prejudice  among  the  rabbis 
against  writing  books  or  notes. 

Still  the  Christians  of  the  first  and  sec- 
ond centuries  were  so  careless  about  manu- 
scripts, that  nothing  can  be  found  older 
than  the  epistles  of  Paul.  It  would  even 
appear  that  with  the  progress  of  Paul's 
doctrines  and  the  decline  of  apostolic 
Christianity,  ancient  books  and  manu- 
scripts contra  Paul  were  destroyed  or  got 
out  of  the  way  of  the  Gentile  congrega- 
tions. So  no  trace  is  left  of  apostolic  doc- 
uments, although  the  above  passages  from 
the  Talmud  show,  beyond  a  doubt,  that 
sometl^ng  of  the  kind  must  have  existed. 

On  the  whole,  Christian  critics  of  the 
New  Testament  having  entirely  neglected 
the  Talmud,  the  only  written  documents 
ft-om  the  apostolic  age,  could  not  give  the 
reader  a  clear  insight  into  the  origin  of 
Christianity,  They  have,  more  or  less, 
carried  modern  ideas  into  ancient  Jerusa- 
lem.   So  is  Mr.  Benan's  Jesus  a  Parisian 
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fantast,    and   bis   apostles  are  mediaeval 
monks^ 


CHAPTER  VIII. 
The  Ma^tybdoh  of  Stephen. 

Tbe  most  notable  persons  among  those 
'Who  attached  themselves  to  the  primitive 
Christians,  were  Joseph  Halle vi,  whom  the 
apostles  called  Bar-^dbay  tbe  "  son  of  elo- 
quence." The  next  was  Mason,  whose 
Hebrew  name  was  most  likely  Manassah. 
After  him  is  mentioned  one  John  Marc, 
the  cousin  of  Barnabas  and  son  of  a  wealthy 
woman,  called  Mary,  whom  we  mentioned 
in  the  sixth  chapter.  Next  to  them  two 
proselytes  of  weight  are  mentioned,  Stephen 
or  Stepka^os  and  Philip. 

The  name  Stephanos,  "  tbe  crown,"  is  en- 
tirely unknown  to  Jewish  nomenclature. 
The  name  Kathriet,  **  the  crown^of  the 
Lord,''  is  known  in  angelolpgy  only ;  as 
the  name  of  persons  either  in  its  Hebrew 
or  its  Grecian  form,  it  occurs  nowhere  in 
the  annals  of  ancient  Jews.  This  Stephen 
with,  his  novel  name  is  introduced  by  the 
author  of  "The  Acts  "  (vi  and  vii)  as  the 
first  steward  or  deacon  of  the  seven  ap- 
pointed to  control  tbe  secular  matters  of 
the  primitive  congregation,  an  Evangelist 
or  one  who  preached  the  new  religion,  and 
the  first  martyr;  the  story  of  Peter  and 
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James  reviewed  at  the  close  of  the  sixth 
chapter,  in  chronologicaL  order,  succeeds 
the  story  of  Stephen's  mOTtyrdom. 

The  author  of  "  The  Acts  "  intends  to  in- 
form us  that  sometime  after  the  apostles 
had  been  beaten  before  the  Sanhedrin  and 
commanded  not  to  teach  the  name  of  Jesus, 
especially  not  in  the  thaumaturgy  and 
necromancy,  of  which  they  stood  accused, 
hence  sometime  after  50  A.  C,  this  Stephen 
had  exciting  discussions,  not  with  the 
Pharisees  or  the  Sadducees,  as  usual,  but 
with  the  Libertines,  Cyrenians,  Alexan- 
drians, Oilicians  and  some  from  Asia 
Minor,  or  in  short  words,  with  Helenists, 
Greek  proselytes  and  liberated  slaves  who 
had  separate  synagogues  in  Jerusalem. 
We  are  not  informed  of  the  subject  matter, 
on  which  their  discussions  turned.  Their 
disputes  may  have  been  concerning  poll^ 
tics,  national  €feonomy,  family  affairs,  or 
any  exciting  topic,  as  well  as  concerning 
any  religious  doctrine.  They  could  not 
resist  Stephen  in  the  argument,  and  so  they 
had  resort  to%  mean  plot  of  revenge.  They 
employed  profligate  persons  to  accuse 
Stephen  of  having  heard  him** speals  blas- 
phemous words  against  Moses  and  against 
God."  (Verse  11.)  The  laws  of  Israel  took 
no  cognizance  of  blasphemous  words 
against  Moses,  but  the  author  of  ''The 
Acts,"  it  appears,  did  not  know  it,  and  he 
continues  thus :  '*  And  they  stirred  up  the 
people,  and  the  elders,  and  the  scribes,  and 
came  upon  him  (Stephen,)  and  caught  him, 
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and  brought  him  to  the  council.'*  We  are 
not  told  what  kind  of  a  conncil  or  court  it 
was,  before  which  Stephen  was  to  be  tried. 
It  appears,  however,  from  the  first  verse  of 
the  seventh  chapter,  that  a  council  of  priests 
was  intended  by  the  author.  In  this  coun- 
cil of  priests  those  profligate  men  set  up 
FAiiSE  WITNESSES,  which  Said :  "  This  man 
ceaseth  not  to  speak  blasphemous  words 
against  this  holy  place,  and  this  law."  It  is 
no  longer  blasphemy  against  Moses  and 
against  God,  as  before;  the  matter  is 
changed  into  a  much  milder  form.  Blas- 
phemy against  God  is  a  capital  crime  ac- 
cording to  the  laws  of  Moses ;  but  blas- 
phemy against  the  temple  and  the  law  is 
no  crime  mentioned  in  the  penal  code  of 
the  ancient  Hebrews.  The  case,  however, 
loses  all  its  force  by  the  explanation  which 
the  false  witnesses  add:  "For  we  have 
heard  him  say  that  this  Jesus  of  Nazareth 
shall  destroy  this  place  and  shall  change 
the  customs  which  Moses  delivered  us," 
There  can  be  no  blasphemy  in  this  state- 
ment, Jesus  was  dead  and  could  not  de- 
stroy the  temple,  and  if  Stephen  said  so,  it 
was  foolish,  but  it  was  no  crime.  Customs 
changed  so  frequently  in  Israel  that  nobody 
could  feel  offended  at  such  a  prediction. 
The  main  questions  here  are  these :  If  false 
witnesses  were  hired,  why  did  they  not 
make  out  at  once  a  strong  and  sure  case, 
and  say,  this  Stephen  blasphemed  the  Lord 
in  saying  Jesus  was  the  Son  of  God,  and 
God  Almighty  himself?  Answer.  Because 
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the  author  of  "The  Acts"  knew  well 
enough  that  nobody  before  Paul  said  so, 
and  because  he  did  not  know  the  Jewish 
laws.  The  accasation  of  destroying  the 
temple,  he  copied  from  Matthew  (xxvi,  61) 
and  Mark  (xiv,  58)  and  the  formula  of  accu- 
sation is  taken  from  I  Kings  zxi,  10,  as  the 
whole  matter  is  an  imitation  of  the  story  of 
Naboth  who  was  stoned  on  the  secret  in- 
structions of  Queen  Jezebel.  It  is  not  his- 
tory ;  it  is  imitation.  The  pezt  question 
is  why  did  the  witnesses  not  say  at  once, 
we  have  heard  Stephen  say,  the  Law  of 
Moses  is  abrogated,  hence  we  need  neither 
temple,  altar,  priest,  king,  ruler  or  court ; 
why  speak  of  the  customs  ?  Again  because 
Luke  knew  well  enough  that  nobody  be- 
fore Paul  ever  preached  such  a  doctrine. 
The  next  and  probably  most  important 
question  is,  why  did  Stephen  not  contradict 
the  statement  of  these  false  witnesses? 
Was  it  true  what  the  witnesses  stated,  then 
they  were  no  false  witnesses ;  was  it  false, 
then  Stephen  defended  a  falsehood.  The 
author  of  "  The  Acts ''  is  here  in  a  threefold 
dilemma. 

Next  we  are  informed:  "And  all  that 
sat  in  the  council,  looking  steadfastly  at 
him,  (Stephen,)  saw  his  face  as  it  had  been 
the  face  of  an  angel."  This  expression  is 
borrowed  from  Oenesis  xxxiii,  10,  and  sug- 
gests here  another  query :  If  the  face  of 
Stephen  made  so  extraordinary  an  impres- 
sion upon  all  that  sat  in  the  council,  how 
in  the  world  could  they  half  an  hour  later 
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fall  upon  him  like  brufces  or  fiends,  drag 
him  ont  of  the  city  and  kill  him  ?  Human 
nature  is  inoapa^e  ef  suoh  yiolent  and 
sudden  transitions.  He  who  appears  now 
an  angel  to  us,  can  not  be  deadly  obnoxious 
to  us  in  half  an  hour. 

Most  extraordinary,  besides  the  admis- 
sion of  the  false  testimony,  is  the  plea  of 
Stephen.  He  stands  before  the  highpriest 
and  his  council,  the  very  flower  of  the 
priesthood,  accused,  as  the  author  of  *'  The 
Acts ''  intended  to  oiake  out  the  case,  ac- 
cused of  blasphemy,  and  begins  his  plea, 
as  though  he  was  addressing  a  number  of 
schoolboys,  or  ignorant  heathens,  with 
telling  them  the  story  of  Abraham,  Isaac, 
Jacob  and  Moses,  and  then  he  breaks  out 
in  a  flood  of  thoughtless  invectives.  In 
this  brief  and  tasteless  sketch  of  early  his- 
tory in  the  place  of  a  plea  he  makes  one 
blunder  after  the  other.  He  says  (vii,  2) 
that  God  appeared  to  Abraham  in  Meso- 
potamia, of  which  the  Bible  has  no  record. 
Then  he  calls  Palestine  (verse  4)  '*  the  land 
wherein  ye  now  dwell,"  as  though  he  had 
been  in  Rome  while  speaking  thus.  Then 
he  says  (verse  15)  Jacob  came  down  to 
Egypt  with  seventy-flve  persons,  when  the 
Bible  repeatedly  states,  he  came  down  with 
seventy  only,  ineluding  himself  and  Joseph 
with  his  sons,  calling  every  person  by 
name.  Next  he  states  (verse  16)  that  the 
remains  of  Jacob  and  his  sons  were  brooght 
up   to  Sychem   and  buried  in  the  place 

which   Abraham   bought  of  the  sons  of 
20 
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Hamor,  the  father  of  Sydieni,  fcMr  money ; 
when  the  Bible  8tate»plaiDly  that  Abraham 
bought  the  cave  of  Maehpelah  near  Hebron, 
a  place  known  as  aach  to  this  Very  day, 
from  Ephron,  the  Hitite,  and  not  from 
Sychem  who  was  killed  together  with  his 
people  by  the  sons  of  Jacob ;  when  the 
Bil^e  furthermore  narrates  that  the  remains 
of  Jacob  were  baried  at  Hebron,  and  only 
the  remains  of  Joseph  were  brought  up 
from  Egypt  and  buried  in  Sychem  by 
Joshua.  Then  he  continues  in  reviewing 
the  story  of  the  Egyptian  bondage,  which, 
according  to  his  statement,  lasted  only  dur- 
ing the  reign  of  the  last  Pharaoh,  which, 
arises  from  a  misunderstanding  of  the  verse 
in  Exodus,  '*  And  there  rose  a  new  king 
over  Egypt  who  knew  not  Joseph.*^  Then 
without  any  good  ground  or  valid  reason, 
merely  because  one  Hebrew  said  to  Moses, 
**  Who  set  thee  as  k  man,  a  prince,  or  a 
Judge  over  as  T"  he  charges  on  all  the  people 
(verse  86,) "  This  Moses  whom  they  refused, 
saying,  who  made  thee  a  rnl^r  or  Judge? 
the  same  did  God  send  to  be  a  ruler  and  a 
deliverer  by  the  haiid  of  the  ang^  which 
appeared  to  him  in  the  bush/' 

Any  reader  will  be  ready  to  admit  that 
this  part  of  Stephen's  speech  comes  not 
from  the  pen  of  a.  Jew.  Any,  even  the  il- 
literate Jew  1  i  V  i  n  <;  i  n  Palestine ,  where  all 
those  Bible  stoviet^  are  living  traditions  con- 
nected with  <M-4»11  known  localities^  mnat 
have  known  better.  None  can  suppose  1<»: 
a  moment  tiiat  one  oo^d  arise  belbre  a  ooun- 
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cil  over  nrfaich  the  higb priest  presided  and 
make  sach  awful  blunders  in  things  known 
to  the  children  in  the  streets  of  Jerusalem, 
without  ezoiting  the  judges  to  laughter 
and  pity. 

Being  through  with  the  historical  sketch 
Steph^)  g^ives  us  an  exposition  of  his  exe- 
getical  skill  which  is  bo  less  nnliappy  than 
his  historical  knowledge.  He  cbntinues 
that  Moses  said  to  the  children  of  Israel 
(verse  S7,)  "  A  prophet  shall  the  Lord  your 
God  raise  up  unto  you  of  yonr  brethren^ 
like  unto  me,  him  shall  ye  hear."  We  can, 
not  te^l  what  connection  this  has  with  the 
praise  which  he  wii^s  to  bestow  upon 
MoseS)  when  he  quot^  the  words  which 
Moses  Bp6kt  of  himself.  Nor  does  it  say  any 
thing  in  ffevor  of  Stephen,  unless  he  con- 
sidered himself  a  prophet,  which  be  does 
not  say.  Nor  does  it  justify  his  belief  in 
Jesus,  as  that  prophet  t«  be  like  Moses 
could  not  be  superior  to  Moses.  But  he 
continues  in  the  praise  of  Moses,  (verse  36) 
*'  This  is  he  that  was  in  the  eli^reh  in  the 
wilderness  with  the  angel  which  spake  to 
him  in  the  Mount  Binai,  and  with  our 
fathers :  who  received  the  lively  oracles  to 
give  unto  us."  According  to  the  Greek 
original  this  verse  should  read  thus-:  '*  This 
is  he  who  in  that  assembly  in  the  wilder- 
ness stood  as  a  mediator  between  the  angel 
who  spoke  to  him  on  Mount  Sinai,  and  be- 
tween owr  fathers,  and  received  the  words 
of  lifte,  to  oommunieate  them  to  us."    This 

is  an  imitatiozt  of  Deuteronomy  v,  6,  "  I 
20* 
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was  standing  between  the  Lord  and  be- 
tween you  at  that  time,  to  annoanoe  to 
you  the  word  of  the  Lioxd/'  with  the  only 
difference  itbat  where  Stephen  speaks  of  an 
angel,  the  Bible  states  plainly  Jxmovah 
wMch  never  signifies  any  being  besides  the 
One  and  in^kble  XSod.  Stephen  insists 
upon  this  theory  and  states  again  (verse 
$3,)  **  Who  have  reoeived  the  law  by  the 
disposition  of  angels, -and  have  not  kept 
it."  This  was  either  a  mistake  or  it  was 
copied  from  the  Gnostics.  It  may  have  been 
plainly  a  mistake.  He  who  hasa  place  in  Sy- 
chem  for  the  cave  of  Machpelah  in  Hebron , 
and  has  all  the  fiithers  buried  in  Sychem 
inplaoe  of  Joseph  alone,  may  also  have  an 
angel  in  place  of  Jehovah  as  a  mere  over- 
sight. But  then  it  must  not  be  maintained 
•that  a  Jew  said  so  to  Jews,  when  it  is  stated 
jrepeated^  that  Jehovah  spoke  from  Sinai 
and  not  an  angel.  It  may  be  taken  from 
the  Gnostics  who  believed  in  the  dualism 
of  the  Deity.  Agreeable  to  pagan  concep- 
tions they  believed  in  the  ineflGEible  and 
incomprehensible  Most  High  God  Anotatos 
Theas.  But  he  is  too  exalted  to  stand  in 
any  connection  with  the  physical  world. 
He  becomes  in  a  second  nature  the  Demi" 
•ourgoSf  the  creator  and  the  lawgiver  of  the 
Jews  or  NomotkeUi,  whom  the  later  Gnos- 
tics, like  Valentine,  made  '*a  god-like 
angeL''  If  this  angel  of  Stephen  is  the  re- 
sult of  either  ignorance  or  gnosticism,  it 
proves  definitely,  that  he  never  spoke  that 
speech.    A  Jew  in  Palestine  could  not  be 


Ohristiahity. 


301 


so  ignorant,  nor  could  he  say  what  gnostics 
maintained  a  century  later. 

But  Stephen  is  not  through  yet  with  his 
speech.  Haying-  said  all  that  in  praise  of 
Moses,  he  charges  on  **  our  fathers  "  the 
wickedness  that  they  would  not  obey 
Moses,  **  but  thrust  him  ft-om  them,  and  in 
their  hearts  turned  back  to  Efeypt.***  Then 
he  continues,  how  they  said  to  Aaron,  to 
make  them  gods  to  replace  Moses,  and  how 
they  sacrificed  to  the  golden  calf;  There-^ 
fore,  he  continues,  God  turned  aside-  from 
them,  "  and  gave  them  up  to  worship  the 
host  of  heaven,"  that  is  to  say,  because 
they  committed  one  srn,  God  forced  them 
to  commit  so  many  more.  This  injustice 
is  not  stated  anywhere  in  the  Bible.  Still 
Stephen  finds  a  passage  in  Amos  v,  25, 
which  he  did  not  know  exactly,  nor  did  he 
understand  the  sense  thereof.  The  prophet 
opposed  to  sacrifices  says  very  properly, 
"  Let  Justice  roll  along  like  water,  and 
righteousness  as  a  mighty  stream.  Have 
ye  offered  unto  me  sacrifices  and  meat  offer- 
ings in  the  wilderness,  during  forty  years, 
O  house  of  Israel  ?"  The  prophet  intends 
to  say  that  God  wants  justice  and  right- 
eousness and  neither  sacrifices  nor  meat 
offerings.  But  how  miserably  does  Stephen 
turn  and  twist  this  passage  to  make  of  it 
the  bare  nonsense,  that  God  punishes  one 
sin  with  another.  Then  in  verse  46  he 
comes  with  Moloch,  the  Remphan  stars 
and  other  words  of  which  the  prophet  says 
nothing.    The  reasoning  of  Stephen  which 
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he  pots  into  the  shoes  of  the  prophet  is  very 
absurd ;  becaase  someol  the  Hebrews  made 
a  golden  calf  in  the  wilderness,  therelore, 
nearly  one  thousand  years  later,  God  sent 
the  people  into  exile.  This  is  too  absurd 
for  a  prophet.  Still  more  absurd  it  is,  how- 
ever, to  think  that  a  man  being  tried  for 
his  lifB  should  defend  himself  in  the  most 
insulting  terms  against  the  ancestors  of  a 
people  before  whose  judges  he  stands,  es- 
pecially when  those  are  at  the  same  time 
also  his  own  sires.  Could  not  Stephen  find 
some  virtues  in  the  history  of  his  people  ? 
Can  a  Jew  speak  of  his  ancestors  without 
mentioning  some  of  their  excellenries  ? 
But  the  author  of  that  speech  was  no  Jew, 
he  knew  little  about  them  and  had  no  con- 
nection with  them.  Only  such  a  writer  can 
make  such  blunders  and  speak  so  meanly 
of  a  whole  people  and  of  a  thousand  years 
of  history. 

Stephen  then  comes  to  speak  about  the 
temple.  He  says  that  Moses  built  the 
tabernacle  as  God  had  shown  him,  and 
Solomon  built  the  temple  anyhow.  But 
God  dwells  not  in  temples,  in  support  of 
which  he  quotes  Isaiah  (Ixvi,  1.) 

Standing  accused  of  a  new  doctrine,  his 
belief  in  Jesus  and  his  statements  that 
Jesus  would  destroy  this  temple  and  abro- 
gate the  customs  of  Moses,  Stephen  speaks 
of  the  early  history  of  his  people  and  never 
touches  the  main  question.  At  last  he  says 
something  about  the  temple  which  Isaiah 
and  Solomon  had  said  long  before  him,  and 
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every  schoolboy  in  Jerasalem  must  have 
known.  He  admits  the  aocosation  by  his 
silenoe  on  the  main  subject,  without  mak- 
ing any  thing  like  a  deiehce  or  a  declara- 
tion of  principles.  This  is  not  the  speech 
of  a  man  and  a  teacher  upon  trial  for  his 
life  and  his  religious  doctrines ;  so  speaks 
a  second  rate  writer  to  fill  up  a  vacuum  in 
an  old  manuscript. 

Worse,  however,  than  the  whole  speech 
is  the  valedictory.  Like  a  man  excited  to 
madness  Stephen  pcxurs  forth  tlie  following 
string  of  invectives :  "  Ye  stifif-necked  and 
uucircumcised  in  heart  and  ears ;  ye  do  al- 
ways resist  the  Holy  Ghost :  as  your  fathers 
did,  so  do  ye.  Which  of  the  prophets  have 
not  your  fathers  persecuted  ?  and  they  have 
slain  them  which  showed  before  of  the 
coming  of  the  Just  One,  of  whom  ye  have 
been  now  the  betrayers  and  the  murderers. 
Who  have*received  the  law  by  the  disposi- 
tion of  angels,  and  have  not  kept  it.''  Is 
there  any  mad  man  in  this  country  who, 
before  a  high  court  of  justice,  will  thus 
plead  his  cause,  or  thus  disgrace  and  abuse 
his  own  ancestors  ?  Can  any  man  of  com- 
mon sense  believe  for  a  moment  that  any 
person  of  sound  mind  will  break  forth  in 
such  passionate  insults  in  place  of  a  plea  ? 
Besides  the  imprudence  in  the  matter,  the 
statements  made  in  this  valedictory  are 
positively  untrue.  The  Hebrews  have 
not  received  any  laws  by  angels,  and 
they  adhered  to  their  national  code  with 
scrupulous   conscientiousness  ever    since 
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thej^hwl  retorued  from  the  Babjlonian 
captivity.  Tlie  very  cause  of  their  misfor- 
tones  was  their  adherence  to  their  naUonal 
laws,  and  the  repngnance  they  felt  to  for- 
eign laws,  dominion  and  role.  The  Jews 
have  neither  betrayed  nor  mmrdered  Jesns ; 
a  mob  may  have  done  so,  and  this  is  very 
doubtful,  and  a  mob  is  no  people.  All  the 
prophets  were  persecuted  by  the  kings  and 
not  by  the  people,  the  supposed  ancestors 
of  Jesus  were  guilty  of  this  crime,  and  one 
of  them  killed  Zechariah  in  the  temple. 
Throw  such  invectives  into  the  face  of  a 
people,  heap  upon  them  such  falsehoods 
and  insults,  and  what  must  they  do? 
Gnash  their  teeth— yes,  the  author  of  ^*  The 
Acts "  says :  "  When  they  heard  these 
things,  they  wore  ciit  to  the  heart,  and  they 
gnashed  on  hiui  with  their  teeth."  He 
must  have  eVui^nHy  considered  all  those 
dignitaries  and  uHetidants  a  very  mild  and 
gentlemanly  class  of  people,  if  they  only 
squashed''  with  their  teeth ;  in  our  days  a 
man  making  such  a-  plea  before  a  court 
would  either  be  sent  to  jail  for  contempt 
of  court,  or  to  the* lunatic  asylum. 

This  gnashing  of  teeth  proved  fatal  to 
Stephen.  We  are  told  (verse  56)  that  he 
•'being  full  of  the  Holy  Ghost,"  (so  the 
madness,  the  blunders  and  the  falsehoods 
were  not  his,)  "looked  up  steadfastly  into 
heaven,  and  saw  the  glory  of  God,  and 
Jesus  standing  (not  sitting)  at  the  right 
hand  of  God  (as  though  God  had  a  hand) 
and  said.  Behold!  I  see  the  heaven  open 
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and  the  boq  of  man  standing  at  the  right 
hand  of  €N)d.''  For  the  first  time  in  hia 
long  speech  h^  mentions  Jesus.  This  ex- 
cited the  passions  of  all  of  them  to  such  an 
awfal  pitch  that  all  of  them  cried  out  with 
a  loud  voice,  stopped  their  ears,  ran  upon 
him  with  one  accord,  cast  him  out  of  the 
city  and  stoned  him.  They  could  btand  all 
the  insults ;  but  when  he  spoke  of  the  son 
of  man,  highpriest,  council,  Judges,  bailiffs 
and  audience  suddenly  turned  into  a  fran- 
tic mob,  but  not  so  frantic  that  somebody 
killed  him  on  the  spot ;  they  dragged  the 
poor  man  out  of  the  city,  and  there  was 
nobody  in  that  city  to  arrest  a  frantic  mob, 
and  stoned  him  to  death.  Where  were  the 
people,  whom  the  ehief  priests,  Seril>es, 
Pharisees,  <fec.,  always  dreaded?  Where 
was  the  Roman  authority  T  Where  were 
the  5,D00  Christians  of  Jerusalem  ?  Where 
were  all  the  angels,  miracles  and  the  Holy 
Ghost?  They  were  nowhere,  when  the 
highpriest  of  a  nation  with  his  council  run 
mad  with  a  mob  to  kill  an  innocent  man. 
It  requires  more  than  common  faith  to  be- 
lieve this. 

It  was  a  mob,  say  the  rational  expound- 
ers of  this  story,  which  overpowered  the 
highpriest  and  his  council,  seized  the  ac- 
cused man,  dragged  him  out  of  the  city  and 
killed  him.  The  highpriest  and  bis  eoi»n- 
cil  could  not  or  would  not  resist  the  luna- 
tics. Mr.  Renan,  as  on  many  other  occa- 
sions, takes  this  matter  very  easy.  He- 
thinks  it  was  quite  natural  that  it  should 
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be  BO,  and  it  was  eitlier  in  36,  ^  or  38  A. 
O.  Bat  while  Mr.  Renan  has  not  the  least 
proof  either  in  favor  of  his  fluctuating 
dates,  and  we  haTe  proved  above  that  it 
was  after  50  A.  O.  which  upsets  his  reason- 
ing in  regard  to  the  Rcmian  authority;  the 
rationalists  can  not  tell  why  the  martyrdom 
of  Stephen  must  be  a  fact  at  all.  The 
speech  is  clearly  a  late  production  of  which 
Stephen  did  not  utter  a  word;  why  not 
also  the  trial  and  the  whole  story?  The 
real  cause  of  dispute  between  Stephen  and 
his  opponents  is  unknown;  the  statements 
of  the  false  witnesses  is  an  absurdity ;  the 
defence  is  an  invention;  the  catastrophe 
an  improbability  next  to  an  impossibility ; 
what  supports  the  main  fact  ?  The  state*' 
ments  of  Paul  recorded  in  **  The  Acts  " 
rest  on  no  better  authority  than  this  story 
itself,  and  in  the  epistles,  u  e.  by  Paul  him- 
self this  event  is  not  mentioned. 

Besides  all  this  it  is  evident  that  the 
author  of  "  The  Acts  "  had  in  view  to  tell 
a  story  leading  to  PauVs  conversion.  He 
states,  without  any  other  reason,  (verse  58) 
**  And  the  witnesses  laid  down  their  clothes 
at  a  young  man's  feet  whose  name  was 
Saul.''  Then  again  he  states  (viii,  1,)  ""And 
Saul  was  consenting  unto  his  death." 
Besides  all  this  the  author  of  ^*  The  Acts  " 
who,  as  we  have  stated  before,  begins  with 
the  end,  and  has  a  large  congregation 
around  the  apostles  in  Jerusalem  right 
after  the  death  of  Jesus,  while  a  few  years 
afterward  there  was  nothing  of  the  kind  in 
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Jerasalem — mast  dispose  of  that  body  as 
best  be  can*  Jast  as  well  as  be  invented 
miraoles,  ppeecbes,  large  meetings,  public 
trials,  resting  on  some  facts  of  years  poiit 
festum;  be  invented  also  persecutions  to 
sbow  bow  tbe  congregation  of  Jerusalem 
was  dispersed.  Stepben's  story  is  not  only 
an  introductory  to  tbe  conversion  of  Paul, 
but  also  to  a  general  persecution  against 
tbe  cburcb  at  Jerusalem 4  "  and  tbey  were 
all  scattered  abroad  tbrougbout  tbe  regions 
of  Judea  and  of  Samaria,  except  tbe  apos- 
tles." Tbe  question  bere  is,  wby  were  tbe 
apostles  tolerated  ao  Jerusalem?  Tbe 
apostles,  one  sbould  think,  must  have  been 
tbe  very  first  to  be  scattered  abroad.  But 
tbe  fact  was  tbat  tbe  apostles  were  in  Jeru- 
salem about  tbis  time,  and  there  was  no 
congregation  beyond  tbe  few  persons  who 
lived  in  one  bouse  with  the  apostles.  Tbis 
fact  becomes  known  through  Paul,  and 
could  not  well  be  changed.  Therefore  we 
can  see  no  reason  wby  the  Stephen  story 
should  not  be  an  invention  to  serve  the 
above  purposes. 

Josephus  who  notes  the  death  of  James, 
tbe  brother  of  Jesus,  must  have  noticed  also 
tbe  death  of  Stephen  and  the  apostle  James, 
it  either  was  historical ;  but  be  does  neither. 
The  statement  of  Josephus,  regarding  the 
execution  of  James,  tbat  the  law-abiding 
citizens  of  Jerusalem  were  so  alarmed  by 
that  act  of  violence  that  they  successfully 
attempted  tbe  removal  of  tbe  highprlest  by 
Roman  authority,  proves  that  the  martyr 
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and  peraecation  stories  are  not  tme.  We 
have  seen  in  our  last  chapter  tliat  the  stories 
could  not  well  be  tree.  The  diflerence  be- 
tween orthodox  Jews  and  apostolic  Chris- 
tiana was  so  insignificant,  the  connections 
among  rabbis  and  apostles  were  so  amic- 
able, and  both  Jesas  and  his  apostles  were 
considered  so  harmless  a  class  of  people 
who  were  foolish  enough  to  believe  in 
necromancy,  that  the  persecution  stories 
rest  on  air  and  not  on  solid  fact,  notwith- 
standing all  theories  and  hypotheses  of  the 
rationalists  and  Mr.  Renan  to  the  contrary. 

The  story  before  us  was  written  by  a  Jew 
Christian.  The  cause  of  the  persecution 
and  the  -violent  death  of  Stephen  is  charged 
upon  the  Libertines,  Cyrenians,  Alexan- 
drians, and  to  them  of  Cilicia  and  Asia 
who  excited  the  ire  of  the  community 
by  false  reports.  The  Pharisees,  Sad- 
doceos.  Scribes  and  chief  priests,  in  fact  all 
Jews  are  omitted.  It  is  a  plot  and  a  mob 
of  foreigners  in  Jerusalem.  The  bigbpriest 
and  his  council  play  no  part  in  the  matter. 
This  looks  of  itself  like  a  Jew  Christian. 
The  speech  of  course  was  written  much 
later  and  by  another  man  entirely.  Only 
a  Jew  Christian  could  think  of  the  crime 
of  changing  "  the  customs  which  Moses 
delivered  to  ns."  A  Gentile  Christian  must 
have  stated  "  the  laws  "  and  not "  customs, " 
with  which  he  had  nothing  to  do.  This 
word  "  custofns  "  refers  to  the  traditions 
which  we  have  mentioned  above,  to  which 
Jesus  and  the  apostles  clung.    Stephen,  ac- 
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cordiag  to  oar  writer,  was  not  guilty  of  any 
such  thing.  **  Jeans  sTAif ding  on  the  right 
hand  of  God ''— "  I  see  the  son  of  man 
STANDING  on  tiio  right  hand  of  Ctod/'  are 
the  expressions  of  a  Jew ;  a  Gentile  must 
have  said  ** sitting''  and  '*Bon  of  God.'' 
The  angels  sit  not  around  the  throne  of 
God»  they  "  stand  "  invariably  in  all  Jew- 
ish scriptures;  while  the  heathen  deities 
"  sit,"  "  recline,"  or  take  any  comfortable 
position  in  the  Olympos.  Jesus  was  to  his 
Jewish  admirers  the  son  of  man,  and  to 
the  Gentiles  the  son  of  God.  The  last 
words  of  Stephen,  in  imitation  of  what 
Jesus  said,  '*  Lord,  lay  not  this  sin  to  their 
charge,"  informs  us  of  the  olject  which  the 
writer  had  in  view,  viz :  to  soften  the  hatred 
of  the  Gentile  Christians  against  the  Jews, 
an  object  which  Luke  had  not. 

Therefore  it  appears  that  there  was  a  tra- 
dition in  the  early  church  to  the  effect  that 
the  first  cause  of  Paul's  conversion  was  the 
death  of  some  righteous  man.  A  Jew 
Christian  shaped  this  story  and  called  the 
martyr  Stephanos^  whatever  his  name  may 
have  been  in  the  tradition,  because  Ste- 
phanos is  **  the  crown,"  **  the  diadem," 
either  l^ecause  he  received  the  crown  of 
martyrdom,  a  common  expression,  or  be- 
cause he  was  the  first  martyr  in  the  cause 
of  Christianity.  The  speech  was  written 
by  tiie  author  of  *'  The  Acts,"  and  changed 
by  somebody  long  after  Luke  who  was  not 
so  entirely  ignorant  of  Scriptures. 

This  tradition  is  actually  found  in  the 
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rabbinical  literature^  only  in  another  form. 
One  Rabbi  Jndah  HAKNAHTHUif  (and  this 
word  signifies  the  steward,  the  deacon,  one 
who  bears  or  keeps  the  seal)  was  con- 
demned to  death  by  a  decree  of  the  foreign 
government.  One  Ben  Kuphia*  resorted 
to  a  dangerous  stratagem  and  disguise  to 
save  him,  bat  he  was  discovered,  and  boUi 
were  executed  in  a  most  terrible  vMinner. 
The  dogs  dragged  about  the  tongue  of 
RablHJadahHannahthum.  When  EUsha 
ben  Abuiah  saw  this  horrible  sight,  he  Was 
so  shocked  that  the  tongue  which  had  ut- 
tered so  many  beautiful  and  ingratiating 
words  of  truth  should  be  dragged  by  dogs 
that  he  despaired  of  the  justice  of  God, 
and  rejected  the  religion  of  IsraeUf 

If  from  a  Christian  point  of  view  the 
death  of  Stephen  was  tlie  original  cause  of 
Paul's  conversion  to  Christianity ;  the  same 
story  from  a  Jewish  point  ot  view  must 
have  made  of  him  an  infidel  and  a  skeptic. 
This  must  certainly  be  admitted.  The 
martyrdom  of  Stephen  and  of  Rabbi  Jndah 
fiannahthum  are  nanated  from  two  points 
of  view,  from  a  Christian  and  a  Jewish ; 
so  the  former  ascribes  it  to  foreign  persons 
in  Jerusalem,  and  the  latter  to  a  foreign 

•So  Seder  Haddoroth  calls  him.  Yehamoth  108  o 
lie  is  called  Bar  Kiphuph  (edit.  Vienna) ;  in  Moed 
Kalan  25  6  he  is  called  Bar  Kiphuk  (edit.  Amster- 
dam.) Still  Seder  JTuddarolh  points  to  both  as  identical 
with  his  Ben  A'txpAia,  whose  s^tr  Ue  tells  trom  an 
ancient  Mldrash,  Psalm  Ixix.  which  we  possess  not. 

t  Mldrash   Babba  Koheleth  ^^^  ^'^^'ini^  DID  ^^^ 
do  do         Buth  nS'Sn  ^yh  **  al^bln  both 

Talmads  Haglgah  and  elsewhere. 
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government.  It  iB  undoubtedly  the  same 
tale.  We  shall  see  hereafter  that  also  the 
Ben  Kvfphia  of  the  Talmud  is  mentioned 
in  the  Kew  Testament.  The  only  question 
can  be,  what  connection  has  Elisha  ben 
Abuiah,  the  Acher  of  the  Talmud  with 
Paul?  but  we  maintain  their  identity. 
The  AcHBif  OP  the  Talmud  is  the  PAuii 
OF  THE  Nirw  Testament.  We  will  prove 
this  novel  hypothesis  in  the  next  chapter. 
Thus  the  Stephen  story  foots  upon  an  old 
tradition  which  was  differently  narrated  by 
Jews  and  Christians,  which  the  Jew  Chris- 
tian author  narrated  in  favor  of  the  Jews 
and  the  Gentile  Christian  embellished  with 
a  speech  to  a  contrary  effect.  It  is  a  mar- 
tyr story  borrowed  from  rabbinical  sources, 
which  both  Jews  and  Gren tiles  used  to  their 
peculiar  purposes,  as  is  often  done  with 
legends  and  old  traditions. 


CHAPTER     IX. 

PAUIi'-ACHER. 

The  identity  of  the  Paui*  of  the  New 
Testament  and  the  Acher  of  the  Talmud, 
if  successfully  established,  is  of  great  im- 
portance to  historiography,  both  as  regards 
the  origin  of  Christianity  and  the  tenden- 
cies of  the  Talmud,  A  liarge  nwmber  of 
notices  concerning  Pfeul  may  be  gleaned 
from  the  Talmud  which  are  of  special  v»lue 
to  church  htstory,  as  nothing  Is  kftown  of 
him  beyond  his  stay  in  Rome ;.  and  a  con- 
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siderable  naniber  of  passages  from  Paal's 
episUes  will  render  ezoelleat  services  in 
expoonding  obscure  passages  and  peculiar 
laws  of  the  Talmud.  The  importance  of 
this  investigation  is  greatly  enhanced  by 
the  fiict  that  Paul,  notwithstanding  the 
fierce  opposiUon  of  his  ootemporaries  and 
the  earlier  fathers  of  thechuAih  to  his  pe- 
culiar doctrines,  was  the  actual  founder  of 
Christianity.  He  conceived  it,  he  named 
it,  he  nursed  it,  and  he  carried  it  to  the 
Gentiles.  The  teachings  of  Jesus  and  the 
creed  of  the  apostles  are  not  the  Chris- 
tianity of  history;  the  teachings  of  Paul 
with  the  Alexandrian  philosophical  com- 
mentary of  John's  Gospel  and  the  at- 
tempted conciliations  of  Luke  in  his  Gos- 
pel and  the  Acts,  are  the  basis  on  which 
the  Christianity  of  history  was  reared.  No 
student  of  history  will  deny  that  Chris- 
tianity was  a  mighty  factor  in  the  history 
of  mankind,  to  much  good  and  to  much 
evil.  Therefore  all  the  facts  relating  to 
Paul  which  we  can  discover  in  the  Talmud 
are  a  clear  gain  to  historical  knowledge. 
On  the  other  hand  again  the  identity  of 
Paul  and  Acher  defines  the  relations  of 
primitive  rabbinisin,  from  and  after  Rabbi 
Akiba,  to  primitive  Christianity.  Paul's 
mystical  and  anti-law  tendencies,  so  often 
and  so  <;learly.  stated  in  his  epistles,  im- 
pressed rabbin  ism  with  a  directly  opposite 
nature,  viz:  rationality  and  Jaw,  law  for 
<every  human  thought,  feeling  or  action. 
One  drove  the  other  to  the  extreme  and  to 
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onesidedness.  We  know  wbat  primitive 
Christians  and  fathers  of  the  Church 
thought  of  or  said  about  rabbinism ;  but 
we  know  not  what  the  ancient  rabbis,  the 
founders  of  rabbinism  and  the  originators 
of  the  Talmud  thought  of  or  said  about 
Christianity;  either,  however,  is  import- 
ant to  the  historical  investigator.  The 
identity  of  Paul  and  Acher  once  es- 
tablished, and  this  vacuum  in  the  histori- 
cal knowledge  is  filled  with  a  large  number 
of  explanatory  facto. 

The  real  existence  of  the  Paul  of  the  New 
Testament  and  of  the  Acher  of  the  Talmud 
was  never  seriously  doubted,  nor  can  it  be 
legitimately  questioned.  Therefore  we 
have  nothing  to  say  on  this  topic  and  as- 
sume it  as  a  certainty.  Paul  was  a  man 
who  passed  under  a  fictitious  name,  another 
than  his  proper  one  which,  according  to 
Luke,  was  Saul.  (Paul  signifies  the  little 
one.)  Acher  also  was  a  man  who  passed 
under  a  fictitious  name,  for  Acher  signifies 
"  another,"  who,  according  to  the  rabbis, 
was  called  Elishah  ben  Abuah.  Both 
passed  under  fictitious  names,  and  the 
Hebrew  Acher  is  the  proper  and  exact  de- 
signation for  a  person  who  passes  under 
another  name  than  his  own.  The  first 
cause  of  Paul's  conversion  was  the  death 
of  an  innocent  man  (Stephen);  so  the  first 
cause  of  Aedier's  .apostacy  was  the  death  of 
an  innocent  man  (Judah  Hanahthum,)and 
conversion,  in  the  sense  of  the  Christian' 

writers,  must  have  appeared  apostacy  to 
21 
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the  rabbinical  authors,  as  we  stated  above. 
Whoever  reads  the  genuine  epistles  of 
Paul  in  the  original  will  admit  that  he  was 
a  Greek  scholar ;  the  very  same  acquire- 
ment is  ascribed  to  the  Acher  of  the  Tal- 
mud'. The  Talmud  (Hagigah  16)  speaking 
of  persons  whose  evil  propensities  were 
noticeable  already  in  their  early  days 
says  also  of  Acher,  "  Grecian  poetry  did 
not  fail  upon  his  lips.  It  is  said  of  Acher 
whenever  he  rose  in  the  academy  (when 
still  a  student)  many  books  of  the  unbe- 
lievers dropped  from  his  lap."*  Paul  before 
his  conversion  was  a  learned  Pharisee,  so 
was  Acher  previous  to  his  apostacy, 
so  that  even  after  that  the  dis- 
tinguished Kabbi  Mair  sought  his  wisdom 
and  his  company  and'defended  him  to  the 
very  last.  Paul  did  not  receive  the  degree 
of  Rabbi,  nor  did  Acher  {Aboth  iv,  20.)§ 
Paul  states  that  he  was  a  pupil  of  Gamliel, 
so  undoubtedly  was  Acher ;  for  he  is  always 
brought  in  close  connection  with  Kabbi 
Akiba,  ^nd  he  called  Gamliel  his  teacher 
(Berachoth  37  a.)t  This  was  the  second 
Babbi  Gamliel,  exactly  the  same  who  must 
have  been  the  teacher  of  Paul.  The  first 
Gamliel  succeeded   the  son  of  Hillel  as 


'Ji  n>DifiD  pOD  kV  '*i^'^  net  * 

2  His  name  Is  also  mentioned  Moed  Katan  20  a; 
but  the  Seder  Maddoroffi.  Art.  Elishah  ben  Abuah, 
corrects  this  mistake.  Also  there  he  is  not  oallea 
Babbi,  although  he  appears  at  the  head  of  a  school. 

D>jDD  nnK  snD  nj?  Ka^pj?  "?k>'7djj  pn  7\>b  ^dn  f 
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prince  of  the  Sanhedrin  before  the  days  of 
Paul,^and  the  Gamliel  mentioned  in  '*  The 
Acts  "  was  simply  a  member  of  the  coun- 
cil, and  not  the  prince.  Still  it  can  hardly 
be  doubted  that  Gamliel  was  introduced 
with  that  liberal  speech  on  his  lips,  because 
be  was  the*teacher  of  Paul.  We  know  of 
Paul  that  he  was  known  in  Syria,  Asia  Mi- 
nor,Greece  and  Bome,hence  over  the  largest 
portion  of  the  Homan  empire;  precisely 
the  same  we  are  told  of  Acher  in  the 
Talmud,  (Hagigah  15, )j:  whose  name 
w^as  "  known  all  over  the  earth."  Paul 
was  a  Christian  after  his  conversion ;  so 
was  Acher  alter  his  apostacy  according  to 
the  Talmud.  This  is  evident  from  the 
Midrash  Habbah,  where  he  is  named  not 
merely  among  other  Christian  converts, 
but  agreeable  to  the  rabbinical  style  he  is 
mentioned  last  as  the  most  important  of 
them.t    It  also  appears  there  that  riding 

t  Compare  Mtdrcuh  Sabbah  Kohelothio  E^Iesiastes 
vli,  28,  with  ibid,  to  Eccl.  i,  8.  In  the  former  passage 
BabM  Aisi  of  Cesarea  mentions  certain  raobis  In 
Juxta-position  to  Minim,  viz : 

Babbl  Eliezer— and  James  of  Eaper-Geburia ; 

Babbi  Kliezer  ben  Dama  and  James  of  Kaper- 
fto  YnisL  * 

Hananlah,  nephew  of  Babbi  Joshua  and  those  of 
Capernaum ; 

J  udah  ben  Nekisah  and  the  Minim ; 

Babbi  Nathan  and  his  pupil ; 

Babbis  Miezer  and  Josnua— and  Achbb. 

Turn  back  to  the  other  passage  marked  above,  and 
you  find  there  the  James  who  nearly  converted 
Babbi  Ellezer  ben  Hyrcanos  to  Christianity:  the 
James  who  wanted  to  heal  the  nephew  of  Babbi 
Joshua  with  the  name  of  Jesus,  whose  name  was 
Babbi  Eliezer  ben  Dama ;  Hananiah  who  was  con- 
verted at  Capernaum,  as  the  place  says,  could  be  a 
Christian  only ;  the  pupil  of  Babbl  Nathan  went  to 
the  very  same  place  to  be  converted.  The  same  is  the 
21* 
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publicly  upon  an  ass  or  especially  upon  a 
horse  on  Sabbath  day,  was  one  of  the  prac- 
tices among  primitive  Christians,  contrary 
to  the  opinions  of  the  rabbis  who  prohib- 
ited this  on  Sabbath.  So  we  read  there  of 
Hananiah,  the  nephew  of  Rabbi  Joshua, 
when  he  was  converted  at  Oap^naum,  it  is 
told  of  him  as  a  characteristic  distinction, 
that  he  rode  upon  an  ass  on  Sabbath.  This 
fully  harmonizes  with  the  words  of  Jesus, 
**  the  Sabbath  was  made  for  man,''  hence 
not  for  the  animal.  The  very  same  thing 
is  particularly  noticed  several  times  of 
Acher,  who  rode  upon  an  ass  or  upon  a 
horse  on  Sabbath,  and  even  on  the  Day  of 
Atonement  when  it  occurred  on  Sabbath.j: 
Another  incident  mentioned  of  Acher 
points  into  the  same  direction.  The  woman 
who  asked  him  whether  he  was  Elishah 
ben  Abuah,  whose  name  was  known  all 
over  the  earth,  received  no  verbal  answer 
of  him ;  '*  he  pulled  a  raddish  out  of  its 
bed  on  Sabbath  and  gave  it  to  her,  then  she 
said  th«u  art  Acher."  This  points  too  di- 
rectly to  the  plucking  of  ears  of  com  on 
Sabbath  by  the  disciples  of  Jesus,  to  leave 
a  shadow  of  doubt  that  the  Talmud  meant 
to  state  that  Acher  was  a  Christian. 
Recapitulating  what  has  been  stated  on 

case  with  the  controversies  of  Rabbi  Jadah  ben  ITe- 
kisah.  Therefore  we  know  troax  the  second  passage 
that  the  first  refers  to  Christians,  among  whom  Acher 
mentioned  last  must  have  been  considered  the  most 
prominent. 

1  Compare  YerusUalmi  Hagiocih  il,  1,  with  the  par- 
allel passages  in  the  SaJbU.  also  Kabbah  to  Canticles  f , 
4:  ibid.  Bcclesiastes  v,  5;  ibid.  Buth  ilL  s;  Midt-cuh 
YaUcut  Shimoni  974  and  Siphri  ibid. 
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Paul  aod  Acher,  we  have  before  ns  the  fol- 
lowing similarities  from  two  different  kinds 
of  cotemporaneous  literature.  1.  Both  pass 
under  a  fictitious  name.  2.  Both  are  learned 
Pharisees,  Greek  scholars,  pupils  of  Gam- 
liel,  and  did  not  attain  the  degree  of  rabbi. 
3.  Both  were  converted  to  Christianity  and 
in  consequence  of  the  same  incident.  4» 
Both  are  supposed  to  have  a  world-wide 
reputation  in  matters  of  religion.  These 
accidental  similarities  amount  almost  to 
an  evidence  of  identity.  Thereis  no  person 
mentioned  in  the  rabbinical  literature  who 
is  any  way  as  nearly  Paul  as  Acher  i»; 
and  there  is  no  person  mentioned  in  the 
history  of  those  daj's  who  is  any  way  ap- 
proaching Acher  as  nearly  as  Paul  does. 
Take  to  this  that  it  is,  indeed,  wonderful 
that  the  Talmud  should  make  no  mention 
of  Paul.  It  speaks  of  Jesus  and  his  dis- 
ciples. It  mentions  every  Persian  or  Ro- 
man ruler  or  general  who  any  way  effected 
the  fate  of  the  Hebrews.  How  does  it  come, 
we  must  ask,  that  they  omit  the  name  of 
Paul,  the  most  successful  opponent  of  rab- 
binism,  who,  under  the  very  eye»  of  the 
oldest  and  most  influential  teaehers  of  the 
Talmud,  propagated  a  new  ereed  from 
Damascus  to  Athens  and  from  Jerusalem 
to  Rome?  This  argument  &silenUo  in  con- 
nection with  the  above  similarities  ought 
to  amount  to  an  evidence  of  identity,  e&» 
pecially  if  we  know  that  the  rabbis  could 
not  well  call  Paul  otherwise  than  Acher, 
"the  other,"  or  the  oi>e  who  passes  under 
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an  assmned  name.  Therefore,  alter  haTing 
disjKised  of  the  ehronolog^ical  difficulties 
and  the  difiTerences  of  names  and  places, 

J  we  might  dose  this  chapter  and  take  for 

granted  the  identity  of  Paul  and  Acher. 

>  Bat  we  will  not  stop  at  accidents  when  es- 

sentials are  at  onr  command;  especially 
as  by  the  exposition  of  tlie  essential  or  in- 
trinsic arguments  in  fayor  of  the  identity 
of  Panl  and  Acher,  we  will  be  enabled  not 
only  to  establish  oar  propositaoa  beyond 
doabt  or  cayil,  bnt  also  to  expound,  con- 
cerning those  personages,  passages  which, 
to  our  recollection,  have  not  been  suffi- 
ciently elucidated,  although  they  are  of 
paramonnt  importance  to  a  proper  under- 
standing of  l^aal  and  Acher. 

The  following  passage  of  the  Talmud* 
deserves  our  particular  attention  :  "  Four 
went  into  the  Paradise.  One  saw  and  died. 
One  saw  and  was  insane.  One  saw  and 
cut  the  scions.  One  went  in  and  came  out 
in  peace.  Ben  Azai  astw  and  was  insane. 
Regarding  him,  Scripliires  say, 'If  thou 
findest  honey,  eat  enough.'  Ben  Zoma  saw 
and  died.  Begarding  bim,  Scriptures  say, 
*  Precious  in  the  eyes  of  the  Lord  are  those 
who  die  for  his  pious  ones.*  Acher  saw 
and  cut  the  scions.  Alsiba  went  in  and 
came  out  in  peace." 

That  the  word  Pardess  used  in  this  pas- 
sage signifies  "  Paradise "  admits  of  no 
doubt,  notwithstanding  all  the  suggestions 

*YerushaImt  JIafftgah  li,  1,  Bablt,  ibid.  15  Hidrash 
Bahbah  Buth  and  Yalket  Coheloth  as  above. 
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of  8ome  commentaries  to  the  contrary. 
These  four  worthies  are  supposed  to  have 
visited  the  Paradise.  Another  rabbinical 
celebrity,  Rabbi  Joshua  ben  Levi,  is  also 
represented  as  having  been  in  Paradise  by 
the  special  kindness  of  the  *'  Angel  of 
Death,"  whom  he  deceived  in  a  most  cun- 
ning manner.  It  appears  that  it  was  not 
considered  an  impossibility  to  enter  alive 
into  Paradise,  although  few  could  do  it, 
and  the  fewest  came  out  in  peace. 

This  Paradise  was  no  terrestrial  abode ;  it 
was  somewhere  in  heaven,  or  at  least  be- 
yond the  earth,  where  the  angels  and  the 
souls  of  departed  ones  live ;  where  one  could 
behold  the  mysteries  of  existence,  and  as- 
certain the  nature  of  a  higher  world  and  a 
higher  sphere.  We  have  quoted  above 
from  the  Talmud  that  Rabbi  Eliezer  ben 
Aroch  expounded  the  heavenly  scenes,  the 
throne  of  the  Almighty,  before  Rabbi  Jo- 
hanan  ben  Saccai,  his  teache^,  and  fire 
came  down  from  heaven  and  enveloped  all 
the  trees  which  broke  forth  in  psalmody, 
and  an  angel  exclaimed  from  the  midst  of 
the  fire :  Truly  this  is  the  description  of 
the  heavenly  scenes.  Again  we  have  seen 
the  same  Rabbi  Joshua  ben  Jjevi,  in  imita- 
tion of  the  above,  expounded  the  mysteries 
on  high  so  that  the  angels  assembled  to 
listen  '*  like  human  beings  who  assemble 
to  see  the  games  played  before  bride  and 
bridegroom." 

This  is  neither  parable,  nor  allegory;  it 
is  the  record  of  an  existing  superstition. 
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prevalent  in  the  days  of  the  apostles,  that 
one  coald  look  into  the  interior  of  heaven, 
behold  the  throne  of  Ood  andthesarronnd- 
ing  angels,  and  even  transport  himself 
alive  into  Paradise,  although  this  was  con- 
nected with  great  dangers  to  soul  and 
body.  By  what  secret  art,  by  what  mys- 
terious knowledge  or  practice  was  this 
achieved  7  Was  human  nature  then  differ- 
ent from  what  it  is  now  7  The  historical 
records  answer  with  an  emphatic  Ko! 
Man  then  an^  now  had  the  same  capacities, 
the  same  virtues  and  the  same  vices,  pre- 
cisely the  same  attributes,  and  committed 
the  same  follies ;  they  were  the  same  crea- 
tures. Was  it  all  imagination,  the  illusions 
of  a  glowing  oriental  fantasy  ?  The  orient 
is  the  same  country  as  it  was  thousands  of 
years  ago,  no  change  in  the  climate,  degrees 
of  heat,  luxuriant  vegetation,  all  yet  the 
same;  imagination  also  has  not  changed. 
Look  upon  the  modern  Syrian  and  you 
have  an  ignorant  and  perverted  man  whose 
ikntasy  is  unable  to  produce  any  thing  like 
the  lofty  angelology  of  the  Talmud.  The 
time  is  past  when  ignorant  or  lazy  men 
leaped  across  these  phenomena  of  human 
mind,  of  spiritual  and  mental  exertions, 
with  the  convenient  pole  of  "  rabbinical 
trash."  It  is  a  piece  of  the  history  of  the 
mind,  a  part  of  the  whole ;  and  we  know 
the  whole  by  its  parts.  It  is  the  key  to  the 
origin  of  Christianity,  because  it  is  cotem- 
porary  history.  Stephen  sees  the  heavens 
open,  sees  the  throne  of  Gk>d  and  Jesus 
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standing  before  Him.  Paul  has  visions,  all 
the  apostles  have  visions  of  angels  and  of 
Jesus.  Acher,  Ben  Azai;  Ben  Zoma,  Rabbi 
Akiba  and  Kabbi  Joshua  ben  Lev^  trans- 
port themselves  alive  into  Paradise ;  others 
see  the  angels,  hear  them  speak,  describe 
their  nature  and  their  services  around  the 
throne  of  God.  The  one  looks  like  the 
other,  both  tales  are  of  the  same  nature, 
originate  in  the  same  place  and  time,  serve 
to  the  same  purpose;  they  must  be  identi- 
cal, and  one  must  explain  thp  other.  Let 
us  attempt  an  explanation. 

The  passage  from  the  Talmud  quoted 
above  was  expounded  by  Haya  ben  Sherira, 
Gaon  or  head  of  the  academy  of  Pum- 
Padita  from  989  to  1038  A.  C;  hence  by  one 
to  whom  the  rabbinical  traditions  were  no 
dead  matter.  He  had  undoubtedly  the 
best  opportunities  to  know  and  to  under- 
stand them.  B«-8ides  all  this  he  was  so 
extensive  and  successful  an  author  and  so 
enlightened  a  mind  that  his  opinions  nat- 
urally have  great  weight,  and  his  veracity 
in  the  statement  of  facts  was  never  ques- 
tioned. He  having  been  asked  to  expound 
the  above  passage  gave  tjie  following  epis- 
tolary answer : 

"  Know  that  it  never  was  our  method  to 
search  after  a  thing  and  expound  it  con- 
trary to  the  intentions  of  him  who  said  it, 
as  others  sometimes  do.  So  also  in  this 
case  we  will  expound  for  you-theideaof 
this  teacher,  his  veritable  intention,  what 
he  in  truth  meant  to  say,  without  deciding 
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now    whether   there   is   a   law   involved 
therein. 

"  There  are  undoubtedly  many  passages 
(in  the  Talmud)  which  contain  no  law,  and 
we  expound  them  agreeably  to  the  inten- 
tions of  him  who  made  them.  Tt  is  main- 
tained that  one  who  has  attained  certain 
moral  excellencies  may  be  permitted  to 
look  upon  the  divine  throne  and  see  the 
palaces  of  the  angels  on  high  by  the  fol- 
lowing means:  He  fasts  many  days,  then 
he  sits  with  his  head  bent  down  between 
his  knees,  an#  murmurs  to  the  earth  nu- 
merous hymns  and  prayers  of  adoration 
known  to  them,  and  thus  he  looks  into  the 
inside  of  rooms,  as  if  he  would  see  into 
seven  adjoining  palaces,  and  it  would  ap- 
pear to  him  as  if  he  was  going  from  one 
palace  into  the  other  and  see  what  is  in 
each.  There  are  two  books  which  ancient 
teachers  wrote  on  this  subject,  the  one  is 
called  Hechaloth  Jtabbathif  "  the  large  pal- 
aces," and  the  other  is  called  Hechaloth 
Zutrathi,  **  the  small  palaces."  This  is  pub- 
licly and  well  known,  and  upon  such 
visions  is  based  the  statement  of  the  four 
who  entered  the  Paradise.  They  expressed 
the  celestial  palaces  by  the  word  Paradise, 
to  which  they  rose,  and  supposed  to  have 
looked  on  the  divine  throne,  and  went 
through  the  palaces  on  high." 

Here  we  may  stop,  as  we  know  enough 
for  our  purpose.  We  know  that  those  rab- 
binical luminaries  practiced  precisely  the 
same  self-deception  as  thousands  in  the 
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Orient  hav«  done  before  and  after  them. 
The  fasting  itself,  if  one  takes  no  food  for 
several  days,  brings  on  a  delirious  state  of 
the  brain.  The  peculiar  position  of  the 
body,  the  head  bent  down  between  the 
knees,  changes  the  natural  circulation  of 
the  blood,  and  excites  the  wildest  fantasies 
in  the  brain.  To  this  comes  the  murmur- 
ing of  certain  hymns  and  prayers  of  adora- 
tion, the  prejudices  with  which  one  comes 
to  the  unnatural  exercise,  the  solitude  and 
most  likely  also  the  dim  twilight  in  which 
he  remains  for  several  successive  hours,  to 
ignite  the  imagination.  This  is  enough, 
more  than  enough,  to  excite  one  to  mad- 
ness as  it  did  Ben  Azai  in  our  case,  or  kill 
a  person  of  weaker  nerves,  as  it  did  Ben 
Zoma  in  our  story.  These,  however,  are 
the  extreme  cases ;  the  two  others,  Rabbi 
Akiba  and  Acher,  experienced,  other  and 
contrary  effects.  Akiba  came  out  in  peace 
of  this  terrible  self-deception,  and  became 
a  sober  and  strong  reasoner  in  the  Law, 
although  he  believed  in  it  iij  former  days, 
and  said,  **  If  the  evil  spirits  come  to  him 
who  fasts,  and  spends  the  night  on  a  burial 
ground,  so  much  easier  will  the  clean 
spirits  (the  angels)  come  to  him  who  fasts 
on  their  account,*'  which  undoubtedly  re- 
fers to  this  practice  of  self-deception.  But 
Acher,  the  Talmud  maintains,  who  prac- 
ticed the  same  self-deception  and  also  be- 
lieved to  have  been  transported  into  Para- 
dise and  to  have  looked  into  the  pal- 
aces on  high — cut  the  scions,  erred,  went 
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astraj,  became  an  apostate  and  heretic, 
as  the  rabbinical  expression  in  the  Bdbli, 
,  *•  he  went  forth  to  the  increase  of  evil "  or 
to  "  evil  increase,"  Tarbuth  raauth  must  be 
understood.  This  self-deception,  this  is  the 
moral  of  the  passage,  is  the  cause  of  un- 
timely death,  of  madness,  of  apostacy  and 
heresy,  while  in  one  case  out  of  four  it  is 
ha/rales8.  \ 

But  be  this  as  it  may.  This  tale  affords 
us  the  key  to  the  mystical  knowledge  of 
those  days.  It  informs  us  how  the  people 
in  those  days  came  to  see  the  angels  and 
to  converse  with  them,  to  describe  their 
numbers,  divisions,  functions,  names  and 
positions  about  the  throne  of  the  Most 
High.  A  Iter  one  had  repeated  that  practice 
several  times  he  must  have  become  vision- 
ary and  deluded  enough  for  a  life  time,  to 
see  and  to  hear  the  angels  anywhere  al- 
most. To  all  this  must  be  added  that  tens 
of  thousands,  besides  the  authors  of  the 
New  Testament  and  the  primitive  Chris- 
tians believed  in  those  visions  The  author 
of  the  above  letter,  the  Gaon  Haya  ben 
Sherira,  had  not  the  nM)ral  courage  to  reject 
the  superstition  connected  with  the  prac- 
tice which  he  so  minutely  describes.  He 
closes  his  epistle  with  the  statement  that 
in  former  days  these  matters  and  the  other 
miracles  recorded  in  the  Talmud  were 
firmly  believed.  But  when  Babbi  Samuel 
was  Gaon,  a  man  who  read  much  foreign 
literature  and  encouraged  the  reading 
thereof,  those  miracles  were  generally  dis- 
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credited.  Finally  he  leaves  his  friend  to 
choose  between  belief  and  disbelief  in  this 
matter ;  bat  admonishes  him  to  prefer  *'  the 
halls  of  the  law.''  It  is  wonderful,  indeed, 
that  the  head  of  the  academy,  the  highest 
authority  among  the  Hebrews  of  those 
days,  in  the  tenth  century  or  in  the  begin- 
ning of  the  eleventh,  had  the  moral  courage, 
to  express  doubt  in  those  visions  and  that 
practice.  No  pope  and  no  caliph  of  those 
days  would  have  ventured  a  similar  opin- 
ion on  their  religious  literature  respectively. 

Toward  the  end  of  the  third  century, 
Kabbi  Berechiah,  a  celebrated  doctor 
among  the  Babylonian  rabbis,  expressed 
his  implicit  belief  in  this  mystic  art  and 
the  angelology  derived  from  it.  In  anoth- 
er version  of  this  story*  Rabbi  Akiba  is 
reported  to  have  made  the  sensible  state- 
ment that  he  did  not  escape  unhurt  trova 
the  Paradise,  or  rather  from  that  derang- 
ing practicCjbecause  he  was  any  way  greater 
or  better  than  others  who  did  the  same,  bat 
because  he  had  arrived  at  the  conviction 
that  the  sages  were  right  in  saying,  '*  Thy 
deeds  will  bring  thee  near  to  or  thy  deeds 
will  bring  thee  far  from  (God,)  and  con- 
cerning this.  Scriptures  state,  *  The  king 
brings  me  into  his  rooms.' "  This  is  plain 
enough.  After  he  had  comprehended  the 
wickedness  and  tbe  folly  .of  that  self-de- 
ceptive practice,  he  taught  others  not  to  do 
it,  and  to  choose  the  path  of  righteousness 
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as  the  only  means  to  approach  the  Eternal 
to  enter  the  "  rooms  of  the  king."  Rabbi 
Jannal,  In  the  passage  before  us,  confirms 
this  view  by  another  proof.  But  then 
comes  in  conclusion,  Kabbi  Berachiah,  with 
a  plain  protest  against  the  two  former,  and 
confirms  that  there  are  secret  means  to  look 
Into  the  mysteries  of  heaven,  and  in  proof 
thereof  he  states,  "  How  else  could  Elihu, 
the  son  of  Berachael,  the  Buzite,  (in  the 
book  of  Job,)  come  and  describe  to  Israel 
the  halls  of  the  Behemoth  and  the  Levia- 
than ?  or  how  could  Ezekiel  come  and  un- 
cover to  them  the  halls  of  the  divine 
throne  ?  This  is  the  true  meaning  of  the 
words,  *The  king  brings  me  into  his 
rooms.*"  The  Talmud  and  the  Midrash 
contain  plenty  of  evidence  that  the  demon- 
ology,  the  angelology  and  the  mystic  arts 
connected  with  either,  are  no  allegories,  no 
parables,  they  are  intended  to  represent 
solid  facts.  Although  tens  of  thousands 
never  believed  in  them,  nevertheless  there 
were  tens  of  thousands  in  Israel,  and  there 
are  plenty  to-day,  exactly  as  among  the 
Christian  writers  and  disciples,  then  and 
now  who  believed  the  entire  compendium 
of  mysteries.  It  is  perfectly  useless  lor 
either  Talmudist  or  Christian  interpreter 
of  the  New  Testament,  to  view  the  mys- 
tical portions  of  the  New  Testament  or  the 
Talmud  in  any  other  light  but  that  of  al- 
leged facts,  and  to  believe  or  reject  them 
as  such. 
The  belief  in  secret  arts  and  mysterious 
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sciences  is  natural  to  the  ignorant  and  to 
the  lazy.  Those  whose  knowledge  is  limited 
to  a  small  compass,  if  perchance  they  be- 
come aware  of  the  insufficiency  thereof,  in 
nine  cases  out  of  ten,^ill  resort  to  super- 
stitions in  preference  to  a  legitimate  re- 
search after  cause  and  effect.  The  same 
precisely  Is  the  case  with  those  who  are  too 
lazy  to  think  and  reflect.  In  dim  mystery, 
they  guess  replies  on  queries  to  which  only 
patient  research  and  diligent  study  afford 
a  proper  and  satisfactory  solution.  There- 
fore, as  a  usual  thing,  superstition  in  in- 
dividuals or  communities  stands  in  a  fair 
ratio  to  their  ignorance,  or  to  their  laziness 
in  mental  exertions  caused  by  super- 
abundance, or  by  relaxing  Influences  nat- 
ural or  artificial.  But  there  are  still  other 
causes  which  favor  the  spread  of  supersti- 
tion. Helplessness  and  despair  are  preg- 
nant with  it.  Over-exertions  of  the  mind 
in  one  direction  cause  a  relapse  into  the  op- 
posite extreme.  The  Hebrews  of  those 
days  suffered  b^h.  The  Roman  power  was 
pressing  down  upon  them  with  crushing 
weight.  National  despair  and  individual 
helplessness  were  the  natural  consequences. 
They  saw  their  country  and  with  her  their 
laws,  their  institutions  and  their  religion, 
as  they  understood  it,  sink  lower  and  lower 
and  rapidly  approach  the  brink  of  destruc- 
tion. Many  of  the  learned  doctors  had  ex- 
hausted their  minds  in  one  direction,  the 
natural  tendency  of  the  Hebrew  people,  in 
rationality  and  law.    It  is  quite  natural 
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that  they  relapsed  into  the  opposite  ex- 
treme, mystery  and  superstition,  to  which 
neighboring  nations  supplied  them  with 
abundant  material.  This  is  the  key  to  a 
proper  understanding  of  the  morbid  pulsa- 
tions and  the  awkward  phenomena  in  the 
age  which  gave  birth  to  Christianity,  the 
Messianic  hopes  and  speculations,  the  an- 
gelology  and  the  demonology,  the  secret 
arts  and  the  mysterious  sciences,  together 
with  all  the  other  superstitions  of  marvel- 
ous cures,  private  or  public  miracles,  as 
recorded  either  in  the  Talmud  or  the  New 
Testament ;  the  one  is  as  valuable  or  as 
worthless  as  the  oti\er.  This  explains  fully 
the  sense  of  the  passage,  **  Four  went  into 
Paradise,''  <fec.,  and  all  similar  passages  In 
the  Talmud  and  the  New  Testament. 

We  have  seen  that  Aohbb  was  one  of  the 
four  who  went  "  into  the  Paradise.*'  He 
was  the  only  one  of  them  who,  in  conse- 
quence thereof  deserted  the  religion  of  Is- 
rael and  turned  an  apostate.  This,  as  we 
have  explained  above,  would  signify,  in 
the  sense  of  a  Christian  writer,  that  Aeher, 
in  consequence  of  his  having  been  **  in  the 
Paradise,"  was  converted  to  Christianity. 
If  Acher  and  Paul  were  identical,  then  we 
are  informed  of  the  original  cause  of  his 
conversion ;  the  death  of  Stephen  or  Judah 
Hanahthum  was  the  external  impulse 
which  roused  the  latent  conviction  to  prac- 
tical activity.  If  Paul  himself  did  say  that 
be  was  in  *'  Paradise,"  then  the  identity  of 
Paul  and  Acher  is  established,  not  only  by 
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an  additiona]  accident  and  the  testimony 
of  Paul  himself;  but  also  by  the  essential 
and  intrinsic  argument  of  the  sameness  of 
mental  tendency.  Let  us  hear  then  what 
Paul  says  of  himstU  (II  Corinthians  xii,  1) : 
**  It  is  not  expedient  for  me  to  glory.  I  will 
come  to  visions  and  revelations  of  the 
liord.  I  know  a  man  in  Christ  who  about 
fourteen  years  ago,  (whether  in  the  body,  I 
can  not  tell ;  or  whether  out  of  the  body,  I 
can  not  tell,  God  knoweth)  was  caught  up 
to  the  third  heaven.  And  I  know  that  this 
man  (whether  in  the  body,  or  out  of  the 
body,  I  can  not  tell,  God  knoweth) :  Nay, 

I  KNOW  THAT  THIS  MAN  WAS  CAUGHT  UP 
INTO  FARADISE,  AND  HHUrD  UNSFSAKASLE 
WORDS  WHICH  IT  IS  NOT  POSSIBIiE  FOR  A  MAN 

TO  UTTBR.t  Of  such  a  ohe  will  I  glory,  yet 
of  myself  will  I  not  glory." 

Nobody  has  yet  supposed  that  Paul  in 
this  instance  did  not  speak  of  himself. 
Thus  he  corroborates  the  rabbinical  tale  of 
the  four  who  were  in  Paradise,  confirms 
his  identity  with  the  Aeher  of  the  Talmud 
and  teaches  us  what  it  means  **  to  be  in 
Christ ;''  it  is  the  same  art  as  "to  be  in 
Paradise,"  as  the  Gaon  Haya  ben  Sherira 
describes  it. 

We  could  conveniently  stop  here,  and  all 
critics  would  be  obliged  to  admit  the  iden- 
tity of  Paul  and  Acher.  But  we  have  even 
more  conclusive  evidence  and  will  produce 
it,  especially  as  it  elucidates  the  secret 
history  of  Paul. 

t  Luke  alsoxxili,  43,  knows  ef  the  rabbinical  Para- 
dise In  place  of  heaven. 
22 
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Whet^ier  the  Logos  of  John's  Gospel  is 
taken  from  Philo,  as  Daehne  and  other 
writers  on  the  Alexandrian  eclectics  ad- 
vance, or  whether  the  Philonic  works  were 
enlarged  by  Christian  hands,  and  the  Logos 
of  Philo  is  of  Christian  origin,  as  Kirsch- 
baum  and  others  maintain,  is  of  little  con- 
sequence to  oar  purpose.  It  suffices  us  to 
know  that  Paul  never  mentions  the  Logos, 
although  he  frequently  speaks  of  *'  the  Son 
of  Qod,"  as  he  called  Jesus.  The  applica- 
tion of  the  Logos  to  the  Son  of  €k>d  belongs 
to  John,  the  last  of  the  Oospel  writers,  so 
much  is  certain ;  and  this  marks  the  third 
phase  in  the  development  of  Christian 
theology.  * 

Paul's  '*  Son  of  God  "  is  entirely  differ- 
ent from  John's  *'  Logos,"  as  much  so  as  it 
is  from  Peter's  '*  Messiah."  These  three 
words,  Messiah,  Son  of  Qod,  Logos,  mark 
three  successive  epochs  in  the  history  of 
Christianity,  preceding  the  adoption  of  the 
Trinitarian  doctrine,  of  which  neither 
Peter,  nor  Paul,  nor  even  John  had  any 
knowledge.  As  Paul,  agreeable  to  his  vo- 
cation as  apostle  to  the  Gentiles,  hecUheU' 
ised  Peter's  Messiah  into  a  "  Son  of  God  " 
without  erasing  from  him  all  traits  of  the 
Jewish  Messiah;  so  John  philosophized 
Paul's  "  Son  of  God  "  into  the  Logos  of  the 
Alexandrian  eclectics,  without  erasing  all 
traits  of  Paul's  "  Son  of  God,"  but  destroy- 
ing every  feature  of  the  Jewish  Messiah. 
If  Mr.  Renan  had  investigated  these 
marked  epochs  of  theological  development, 
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he  wauld  not  have  fallen  into  the  mistake 
of  preferring  John's  Gospel  as  a  historical 
source  to  the  Synoptics,  and  even  to  Mat- 
thew and  Mark. 

John's  "Logos"  difiers  radically  from 
Paul's  "  Son  of  God."  To  use  a  Christian 
phrase,  John's  '*  Logos  "  is  a  person  in  God 
himself,  equal  to  the  Father  and  co-eternal 
with  Him.  "In  the  beginning  was  the 
word,"  hence  the  beginning  begins  with 
the  Logos  f  "And  the  word  was  with  God," 
hence  it  was  not  apart  or  outside  of  him ; 
"And  God  was  the  woard,"  hence  the  Logos 
is  equal  to  and  co-eternal  with  the  Father.* 
This  is  now  the  doctrine  of  orthodox  Trini- 
tarians, although  few  of  them  know  that  it 
was  promulgated  by  John  only.  The  Logos 
of  the  Alexandrian  eclectics  is  "the  me- 

DIATOB  BETWEEN  GOD  AND  THE  MATEBIAL 
WOBLDjTHESoN  OF  GOD,  THE  FIBST-BOBN, 
AND  THE  WISDOM  OP  GOD  PBUCTIFIED  STILL 

ALWAYS  viBGjN,"t  It  is  by  far  more  likely 
that  John  copied  from  Philo  than  to  sup- 
pose that  Philo's  works  were  interpolated 
after  John.  Be  this  as  it  may,  both  are 
identical  in  the  abstract,  and  have  their 
origin  in  one  source,  Grecian  mythology. 
The  Greeks  had  two  Zeus;  one  was  the 
eternal  and  incomprehensible,and  the  other 
was  the  son  of  Ghronos,  a  finite  child,  hold- 
ing a  position  between  the  finite  and  in- 
finite, between  time  and  eternity,  who  is 

*  Compare  John  1,  l  to  5,  and  14 ;  ill,  13 ;  v,  20 ;  yi,  38, 
36,  xvll,  5,  24. 
tSee  Phllo  De  Cherubim, 
22* 
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destined  to  overcome  time  and  the  finite, 
his  own  father  Chronos.  The  Theogony 
(v,  465)  has  it  thus :  **  Chronos  knows  that 
he  will  be  conquered  by  his  own  son  Zeus, 
agreeable  to  the  wiU  of  the  great  Zeus.^t 
The  first  and  eternal  Zeus  became  in  Chris- 
tian theology  the  Father,  and  the  second 
2ieus  became  the  Logos  of  the  Alexandrian 
eclectics  and  of  John,  one  who  is  Zeus  or 
the  highest  deity  himself,  but  in  relation 
to  the  world,  he  is  the  son  of  time  whidi 
he  conquers.  The  abstract  speculation  is 
always  the  same  ,*  it  is  Gk>d  accommodated 
to  the  imperfect  conceptions  of  man  in  ages 
of  gross  pantheism.  The  absolute  and  in- 
finite was  beyond  the  horizon  of  their 
reason.  Nature,  with  all  her  phenomena, 
appeared  to  them  the  direct  and  immediate 
effect  of  the  Deity.  Unable  to  think  of 
finite  effects  from  an  infinite  cause,  they  felt 
the  necessity  of  a  connecting  link  between 
the  finite  and  infinite,  something  which  is 
both  finite  and  infinite.  Therefore,  with- 
out observing  the  contradiction  in  the 
terms  themselves,  the  Greeks  had  their 
second  Zeus,the  son  of  Chronos,the  Alexan- 
drian eclectics  and  John  had  their  "  Logos,'' 
both  of  which,  in  pure  English,  signify  the 
laws  of  nature. 

The  purely  Jewish  doctrine  in  this  point 
was  expressed  by  Paul  in  his  address  to 
the  Athenians  (Acts  xvii,  22  to  29.) 


;  A  remarkable  passage  for  Clirlstian  dogmatics  is 
in  Hesiod's  poem,  "  The  Shield  of  Hercules," 
verse  89. 
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**  Then  Paul  stood  in  the  raidst  of  Mars- 
hill,  and  said,  Ye  men  of  Athens,  I  per- 
ceive that  in  all  things  ye  are  too  supersti- 
tious. For  as  I  passed  by,  and  beheld  your 
devotions,  I  found  an  altar  with  this  in- 
scription, TO  THE  UNKNOWN  GOD. 
Whom  therefore  ye  ignorantly  worship, 
him  declare  I  unto  you.  God  that  made  the 
world,  and  all  things  therein,  seeing  that 
he  is  XiOrd  of  heaven  and  earth,  dwelleth 
not  in  temples  made  with  hands ;  neither 
Is  worshiped  with  men*s  hands,  as  though 
he  needed  any  thing,  seeing  he  giveth  to  all 
life,  and  breath,  and  all  things  ;  and  hath 
made  of  one  blood  all  nations  of  men  for 
to  dwell  on  all  the  face  of  the  earth,  and 
hath  determined  the  times  before  appointed, 
and  the  bounds  of  their  habitation ;  that 
they  should  seek  the  Lord,  if  haply  thev 
might  feel  after  him,  and  find  him,  thougn 
he  be  not  far  from  every  one  of  us  ;  for  in 
him  we  live,  and  move,  and  have  our 
being;  as  certain  also  of  your  own 
poets  have  said.  For  we  are  also  his  off- 
spring. Forasmuch  then  as  we  are  the 
offspring  of  God,  wo  ought  not  to  think 
that  the  Godhead  Is  like  unto  gold,  or  silver, 
or  stone,  graven  by  art  and  man's  device.*' 

•  The  above  passage  shows  that  Paul  was 
no  Trinitarian,  and  that  his  "  Son  of  God  " 
was  not  God  himself  or  a  person  of  the 
Deity.  He  draws  a  distinct  line  of  demai*- 
cation  bet^'een  God  and  Jesus.  He  serves  - 
God  with  his  spirit,  **  in  the  Gospel  of  his 
Son  "  (Romans  i,  9,)  and  does  not  worship 
Jesus.  He  speaks  of  a  day,  **  when  God 
shall  judge  the  secrets  of  men  "  (ibid,  ii, 
16,)  hence  God  will  judge,  and  not  Jesus 
who  will  only  be  instrumental  thereto. 
The  Jesus  of  Paul  did  not  raise  himself 
from  the  dead,  which  he  must  have  done  if 
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he  was  God  himself;  it  is  God  whom  Paul 
calls  ''the  Spirit  of  him  that  raised  up 
Jesus  from  the  dead."  (Ibid,  viii,  11.)  The 
**  Son  "  is  subject  to  the  **  Father,"  to  whom 
he  will  deliver  the  kingdom,  after  certain 
objects  are  attained.  "  A  nd  when  all  things 
shall  be  subdued  unto  him,  shall  the  Son 
also  himself  be  subjected  unto  him  that  put 
all  things  under  him,  that  God  may  be'  all 
in  all?"  (I  Corinthians  XV,  28.)  The  resur- 
rected Jesus  **  liveth  unto  God,"  (Romans 
vi,  10)  and  not  in  God.  He  is  no  God  him- 
self, but  the  "ONE  MAN  "  (Ibid,  v,  15  to  17) 
who  was  to  bring  the  gifts  of  grace. 

Two  passages  in  I  Corinthians  (iii,  23,  and 
xi,  8)  explain  beyond  the  shadow  of  a  doubt 
that  PauPs  "  Son  of  God "  is  no  god,  no 
part  of  god,  no  person  in  god  and  Ho  logos. 
Paul  said  to  the  Corinthians,  "And  ye  are 
Christ's,  and  Christ  is  God's."  This  signi- 
fies that  as  the  Corinthians  belong  to  Christ, 
so  he  belongs  to  God  ;  again  as  the  Corin- 
thians are  not  Christ  himself,  so  he  is  not 
God  himself.  He  states  this  still  clearer  in 
saying:  "  But  I  would  have  you  know  that 
the  head  of  every  man  is  Christ ;  and  the 
head  of  the  woman  is  the  man ;  and  the 
head  of  Christ  is  Ood,"  Inasmuch  as  no- 
body can  be  his  own  head,  Jesus,  in  the 
estimation  of  Paul,  can  not  be  God  himself. 
In  the  same  spirit  he  speaks  in  saying 
(Corinthians  xv,  27) :  "  For  He  (God)  hath 
put  all  things  under  his  (Jesus)  feet.  But 
when  he  saith  all  things  are  put  under  him, 
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it  is  manifest  that  He  (God)  is  excepted, 
which  did  put  all  things  ander  him.'' 

The  expression  "baptized  unto  Christ" 
is  fully  explained  in  I  Corinthians  (x,  2,) 
by  the  expression  *^  baptized  unto  Moses;" 
He  thinks  the  ancient  Jews  were  baptized 
unto  Moses  by  the  pillar  of  cloud  and  by 
the  sea.  So  the  Christians  were  baptized 
unto  Jesus  by  water  and  the  Holy  Ghost. 
It  signifies  in  both  instances  to  be  devoted 
and  dedicated  to  the  doctrines  and  precepts 
of  a  man.  It  is  evident  from  I  Corinthians 
(XV,  30)  that  Paul  represented  Jesus  as  the 
first  man  who  resurrected  from  death,  **  the 
first  fruits  of  them  that  slept,"  whom  all 
should  follow  on  the  day  of  resurrection. 
His  resurrection  is  no  exception  from  the 
general  law  of  God ;  it  only  came  a  little 
sooner,  in  order  to  warn  others  of  the 
approach  of  the  day  of  judgment. 
Common  sense  will  never  succeed  by 
honest  research  in  the  reconciliation  of 
John's  "  Logos  "  with  Paul's  "  8on  of  God,'^ 
as  little  indeed  as  either  can  be  identified 
with  Peter's  "  Messiah "  or-  "  ChrisV* 
Nothing  is  too  difficult  to  faith  and  fancy, 
or  impossible  to  theological  whits;  but 
common  sense  and  honest  research  will 
never  succeed  in  the  reconciliation  of  these 
conflicting  and  contradictory  representa- 
tions ot  the  nature  of  Jesus. 

Paul's  **  Son  of  God  "  is  precisely  identi- 
cal with  the  **  Metathron  "  of  the  rabbinical 
mystics.  The  only  question  in  this  regard 
can  be,  whether  Paul  adopted  the  Metathron 
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of  the  rabbinical  mystics  or  vice  versa.  All 
the  angels  mentioned  in  the  Talmud  and 
the  Midrash  bear  either  Hebrew  or  Cbal- 
daic  names,  except  two,  Yiz:  Metaikron 
and  Synadelphon,  The  former  is  nndoubt- 
edfy  derived  from  the  Greek  meta  and 
thronos,  signifying  one  who  is  **  with  "  or 
'*  by  "  or  "  near  "  the  throne,  the  angel 
next  to  the  throne  of  Grod ;  and  the  latter 
is  derived  from  the  Greek  syn  and  adelphos, 
like  sympathy,  symmetry  and  the  like,  and 
signifies  a  " with-brother,"  "co-brother" 
or  "  fellow-brother,''  an  angel  who  stands 
in  intimate  or  brotherly  relations  to  the 
Deity.  Synadelphon  (yie'^njD)  is  also  called 
Akathrielf  **  the  crown  of  the  Lord,"  be- 
cause he  is  supposed  to  stand  behind  the 
throne  of  God,  and  make  crowns  or 
wreaths  of  the  prayers  and  hymns  of 
man  for  the  head  of  God. 

Metatbron  (piaoD)  is  called  the  king 
of  the  angels,  the  prince  of  the  countenance 
(o^jfin  ne^)  and  many  other  distinguishing 
names.  He  stands  before  God  next  to  His 
throne  and  is  the  archangel  who,  like  Syn- 
adelphon,receives  the  prayers  to  bring  them 
before  God.  Rabbi  Joshua  ben  Levi,  in 
the  Talmud  (Berachoth  51  a)  calls  this  an- 
gel, viz :  the  "  prince  of  the  countenance," 
SuRiEL,  who  divulged  to  him  some  import- 
ant secrets.  But  according  to  a  doctrine 
of  the  rabbis,  one  angel  performs  no  two 
duties^  nor  do  two  angels  perform  one  and 
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the  same  function.*  Therefore  these  four 
names,  Metathron,  Synadelphon,  Akathriel 
and  Suriel  appear  to  point  to  one  angel.t 

Who  was  that  angel  ?  where  and  when 
did  he  come  into  existence?  Here  the 
opinions  are  divided.  Some  of  the  rabbis 
think  the  angels  were  called  into  existence 
when  Gk)d  created  the  world.  Rabbi  Eliezer 
ben  Hyrkanos  (in  Pirke  R.  E.)  and  Rabbi 
Johannan  ben  Saccai  state,  the  angels  were 
created  the  second  day  of  creation ;  but 
Rabbi  Hanina  thinks,  they  were  created  on 
the  fifth  day  <Bere»hith  Rabba  lii,)  and 
in  the  Yalkut  Hadash  it  is  stated  the  angels 
were  created  prior  to  this  world. 

Some  of  the  rabbis,  however,  did  not  be- 
lieve that  any  angels  were  created,  because 
Moses  makes  no  mention  of  them.  So  it 
is  stated  in  the  Talmud  (Hagigah  14  a): 
**  Ministering  angels  are  created  every  day 
from  the  stream  of  Dinur.  They  sing  the 
praise  of  God  and  perish."  A  later  rabbi, 
Jonathan,  said, "  From  every  word,  issuing 
from  the  mouth  of  God,  an  angel  is  created." 
(Ibid.)  The  former  statement  gave  rise  to 
the  following  anecdote :   "  Hadrian  asked 

t  This  will  explain  a  pecaliar  passage  in  the  Jalkut 
Reubeni^  Bereshithf  where  It  Is  stated  '\Q'\r\  n^n  jnMOD 
a ->«7j;jQ  "  Metathron  was  a  shoemaker."   Set  Sandal- 

phon  in  the  place  of  the  former,  and  in  Hebrew 
wlthbut  vowels  you  may  read  SandAphon  as  well  as 
Synadelphon,  and  then  take  to  it  that  the  Greek 
sandal  means  something  akin  to  shoes,  and  the  wit 
is  explained.   They  interchanged  those  names. 
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Rabbi  Joshua  ben  Hananiah,  Do  you  maiu- 
tain  that  no  host  of  angels  tyuce  sing  the 
praise  of  the  Almighty,  but  that  God 
x^reates  daily  new  hosts  of  angels  who  sing 
his  praise  and  perish  ?  The  rabbi  affirmed 
and  then  the  emperor  asked,  where  do  they 
go  to?  To  the  place  from  which  they  were 
tal^en.  And  where  are  they  taken  from? 
From  the  stream  of  Dinnr.  What  is  the 
nature  of  the  Din ur?  It  is  a  stream  like 
Jordan  which  never  ceases  to  flow,  not  by 
day  and  not  by  night.  Where  comes  the 
Dinur  from  ?  From  the  sweat  of  the  holy 
animals  which  bear  the  throne  of  the  Most 
High.''  (Bereshith  Rabba  78.)  Here  then 
is  a  rabbi  who  evidently  did  not  at  all  be- 
lieve la  the  existence  of  angels,  and  he  is 
the  same  man  who  exclaimed  in  the  aca- 
demy of  Jamnia,  "We  pay  no  attention  to 
the  Bath  kol,^^  t.  e,  to  the  Holy  Ghost.  This 
anecdote,  however,  shows  that  all  those 
rabbis  who  maintained  the  daily  crea- 
tion of  angels,  in  fact  believed  not  in  their 
existence,  and  symbolized  the  constant 
progression  of  creation  by  the  daily  crea- 
tion of  angels.  In  after  times  Rabbi  Helbo 
and  others  attempted  to  harmonize  these 
conflicting  views  of  the  ancient  rabbis, 
and  maintained  that  dally  new  angels  are 
created  except  those  mentioned  in  the 
Bible  besides  Metathron  and  Synadelphon 
( Yalkut  Reubeni  125) ;  but  it  is  with  this 
as  with  all^ther  harmonizing  attetnpts, 
they  viola*-e  truth  on  two  sides. 

Those  rabbis  believed,  nevertheless,  in 


Christianity.  3S9 

ihe  existence  of  angels  and  demons,  but 
they  thought  all  of  them  were  human  souls 
who  had  lived  already  on  earth,  or  are  to  be 
born  hereafter.  They  maintain,  "All  souls 
that  were  on  earth  from  the  days  of  Adam, 
and  all  those  who  will  appear  on  it  here- 
after, were  created  when  the  world  was 
made,  and  they  are  now  in  Paradise." 
( Tanchuma  Pekudu)  The  highest  of  heavens 
is  called  Araboih,  "  There  are  the  souls  of 
the  righteous,  and  also  those  spirits  and 
souls  that  will  hereafter  go  on  earth." 
{Hagigah  12  6.)  "There  is  a  treasury  in 
heaven  which  is  called  Guph,  there  are  all 
the  souls  of  those  to  be  born  hereafter,  and 
all  of  them  were  made  and  placed  there  in 
the  beginning."  {Bashi  to  Hagigah  5  a.) 
"  The  Lord  held  a  council  with  the  souls  of 
the  righteous,  and  then  he  created  the 
world."  {Bereahith  Babba  8.)  *'The  soul 
dislikes  to  go  forth  from  behind  that  cur- 
tain, that  place  of  purity,  where  the  souls 
are  kept;"  therefore  it  Is  said,  "Against 
thy  will  thou  art  formed,  against  thy  will 
thou  art  born,  against  thy  will  thou  livest," 
&c.  {Aboth  iv,  29.)  "Before  the  child  is 
born,  it  is  taught  the  whole  of  the  Law ; 
when  it  enters  this  world,  an  angel  comes 
and  strikes  it  upon  its  mouth,  and  it  for- 
gets all."  {Nidda  30  6.)  "All  the  souls 
stood  at  Mount  Sinai  when  God  gave  the 
Law."  "The  son  of  David  (the  Messiah) 
will  not  come  before  all  the  souls  shall 
have  lived  in  bodies."  {Jebamoth  62  and 
elsewhere.)    These  pre-existing  souls  are 
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the  angels,  according  to  the  opinion  of  thos« 
rabbis,  and  the  returning  souls  attain  dif- 
lerent  degrees  among  the  heavenly  host, 
according  to  their  piety,  or  they  become 
demons  according  to  their  wicltedness  on 
earth. 

Therefore  also  Metathron  and  Synadel- 
phon  must  be  men,  human  souls  that  have 
lived  on  earth  or  will  live  here  hereafter. 
And  so  they  are;  for  Metathron  is  the 
Enoch  of  the  Bible  (Genesis  v,  24)  and 
Synadelphon  is  the  prophet  Elijah.  This 
is  not  only  stated  in  the  Talmud  as  an  old 
tradition  {Jebamoth  16  6  and  elsewhere)  and 
repeated  often  in  the  cabalistic  works  ;  but 
it  was  so  commonly  known  that  thepseudo 
Jonathan  accepted  it  fully  in  his  Aramaic 
version  of  Genesis*  (v,  24.) 

Well,  then,  here  we  have  the  highest 
archangel,  who,  like  PauPs  **  Son  of  God," 
was  first  a  man  on  earth.  Both  are  called 
Saar  Haolam^  **  the  prince  of  the  world," 
who  is  the  lord  of  all  things,  according  to 
Paul.  Both  are  called  Saar  Happanim, 
"the  prince  of  the  countenance,"  who 
stands  in  the  immediate  presence  of  the 
Most  High.  Both  are  called  mediators  who 
bring  the  prayers  of  man  before  God.  Also 
the  Greek  Meta  ihronos  corresponds  pre- 
cisely to  PauPs  **  Son  of  God,"  who  occu- 
pies the  throne  of  power  with  God.  Paul's 
Son  of  God  is  simply  the  adoption  of  the 

moo  ino3'D  n>Diff  nnpi  'iji  Koe^ipa  ^un  n*?©!  * 
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rabbinical  Metaikron  to  Peter's  crucified 
Messiah.  He  set  Jesus  in  place  of  Enoch 
and  united  it  with  the  redemption  theory 
of  Peter  by  the  death  of  the  Messiah.  The 
later  cabalists,  indeed,  called  Metathron, 
Isaiah,  Joshua  or  plainly  Jesus,  as  it  is  in 
some  Hebrew  prayer-books  for  the  New 
Year,  in  the  supplication  spoken  during 
the  pauses  of  the  cornet,  {Shafar)  blown  on 
this  day,  as  ordained  in  the  Pentateuch. 
Paul  divulged  the  mysteries  of  thePharisees 
on  many  occasions,  as  we  shall  see  here- 
after. This  Metathron  of  the  rabbis  or 
Paul's  "  Son  of  Gtod  "  is  not  God  accom- 
modated to  human  conceptions  and  finite 
creations,  as  the  second  Zeus,  the  son  of 
Chronos,  or  the  Logos ;  it  is  plainly  a  hu- 
man beiUg  which  rose  to  the  high  station 
of  the  highest  archangel  to  a  position  which 
Paul  designates  by  sonship  and  the  rabbis 
by  the  co-occupation  of  tho  divine  throne. 
The  ideas  are  precisely  identical. 

This  gives  us  another  evidence  of  the 
identity  of  Paul  and  Acher.  Paul  was  un- 
doubtedly the  man  who  changed  Peter's 
crucified  Messiah,  of  which  the  Heathens 
understood  nothing,  into  the  "  Son  of  God," 
terms  which  were  quite  familiar  to  the 
Gentiles  from  the  numerous  sons  of  the 
gods  in  mythology.  The  rabbis  on  their 
part  state  this  very  same  thing  to  have  been 
the  cause  of  Acher's  error  and  apostacy. 
They  tell  of  him,  when  he  was  in  Paradise 
or  in  heaven,  what  did  he  see  that  led  him 
into  error?    '*  He  saw  Metathion  who  was 
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given  penmsaion  to  sit  and  write  down  the 
merits  of  Israel/'  the  rabbis  reply,  and 
this  led  him  into  the  error  to  believe  in  two 
sovereign  powers.t  Preciaely  so  Panl 
speaks  of  his  **  Son  of  God,"  who  governs 
all  Uiiogs,  God  excepted.^ 

The  Gaon  Haya,  in  the  epistle  qaoted 
above,  and  all  those  who  adopted  his  ex- 
position, fell  here  into  an  error.  He  says, 
''Aoher  thoaght  that  there  are  two  sover- 
eign powers  in  heaven,  like  the  Magii  who 
believe  in  Ormuzd  and  Ahriman,  a  source 
of  goodness  and  a  source  of  evil,  a  habita- 
tion of  light  and  a  habitation  of  darkness." 
From  this  statement  most  all  of  his  read- 
ers inferred  that  Acher  believed  in  a  good 
principle  and  a  bad  one,  as  the  two  sover- 
eign powers  in  heaven,  God  and  the  devil. 
Bat  this  is  incorrect;  for  the  Talmud  as- 
cribes his  error  to  Metathron  whom  he  saw 
sitting  in  heaven,  and  Metathron  is  an 
archangel  of  goodness  only,  wherever  he 
is  mentioned  in  the  Talmud  or  the  Cabalah 
Metathron  is  the  direct  opposite  of  Samael, 

tCHaglgah  15  a)  ^^  p^g^-,  n^*?    Kan^DKT   inwoD  nin 

X  It  appears  to  us  that  the  Yertuhalmi  (ibid.)  omit- 
ting this  passage  of  the  Babli^  replaces  it  by  still  more 
explicit  words.  It  asks  first.  •^Who  was  Acher?" 
and  gives  then  oneanswer,  and  then  another  which 
signifies  the  same  as  the  one  given  in  the  Babli,  It 
states  JC^KH  VIW  ^Vf  m'  na^j^Da  SjirW  ••  He  cor- 
rupted the  work  of  Jesus."  Jesus  is  firequently 
called  in  the  Talmud,  Otho  Haish^  "  That  man ;"  and 
Paul  changed  entirely  the  work  of  Jesus  and  his 
apostles.  Thus  we  have  direct  pro«f  in  the  Talmud 
of  the  identity  igtt  I*aul  and  Acher. 
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the  evil  one,  the  destroyer,  and  the  Yalkut 
{hadash  73)  states  very  aptly,  **  The  rod  of 
Moses  was  cut  from  *  the  tree  of  knowl- 
edge,' which  is  composed  of  Metathron 
and  Samael/'  Acherand  Paul  taught  two 
good  and  just  sovereign  powers  in  heaven 
and  we  will  attempt  to  explain  the  idea  in 
another  chapter.  It  is  true  what  the  an- 
cient rabbis  said  against  this :  o^D^t'^D  '*y»  pM 
nnK  nnoa  D>iyD«^D  "  Two  kings  can  not  rule 
with  one  crown,"  there  can  not  co-exist  two 
sovereign  powers  in  the  same  sphere ;  but 
this  is  not  the  only  contradiction  in  Paul's 
system.  He  spoke  to  no  philosophers ;  and 
his  hearers  were  used  to  mysteries. 

Characteristic  of  the  deep  regret  which 
the  ancient  rabbis  felt  at  Paul's  apostacy  is 
the  following  addition  in  the  Babli  to  the 
story  of  the  ibur  who  were  in  the  Paradise. 
Paul's  error,  they  say,  arose  from  tha  fact 
that  Metathron  sat  in  heaven,  as  is  inti- 
mated in  the  name,  while  usually  he  stands 
before  God.  This  points  distinctly  to  the 
two  different  expressions  of  the  Christian 
writers,  *'  Jesus  standing  before  God  "  and 
"  Jesus  sitting  at  the  right  han(il  of  God.' 
The  rabbis  furthermore  say,  Metathron 
was  permitted  to  sit,  because  just  then  '*he 
wrote  down  the  merits  of  Israel;"  but 
when  he  is  not  thus  employed  he  stands 
before  God  li]^e  the  other  angels.  This 
again  is  directed  against  Paul  who  main- 
tained the  Law  and  the  Covenant  were 
abrogated.  The  distinction  was  taken  from 
Israel  and  given  to  the  believing  Gentiles. 
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Next  they  add  that  Metathron,  because  he 
led  Paul  into  error  in  not  rising  before  God 
when  the  latter  saw  him,  was  severely 
punished  in  heaven ;  he  was  flogged  with 
fiery  rods  This  is  intended  to  express  the 
regret  of  the  Almighty  himself  at  the  error 
and  apostacy  of  Paul.  It  is  expressed  in 
their  own  allegorical  manneri  bat  it  is  done 
impi*es8ively  and  clearly. 

Another  addition  of  the  Babli  to  that 
story  must  be  considered  here.  Rabbi 
Akiba,  the  same  who  went  into  the  Para- 
dise and  out  of  it  in  peace,  said  to  the  other 
three  who  went  in :  "  If  you  will  reach  a 
place  of  pure  marble  stones,  say  not  water, 
water;  because  it  is  said  in  Scriptures 
(Psalm  101,)  He  who  saith  lies  is  not  accept- 
able in  my  sight.''  This  passage,  being  in 
the  Babli  only,  appears  at  once  as  a  later 
addition  to  the  original  tradition.  It  may 
be  intended  to  caution  against  premature 
conclusions  in  metaphysics,  not  to  take 
marble  for  water  on  account  of  the  color, 
or  in  other  words,  not  to  be  misled  by  ac- 
cidents to  hasty  conclusions  on  the  nature 
of  the  substance.  It  may  be  a  caution 
against  gnosticism  with  its  hyla,  as  Dr. 
Graetz  maintains ;  especially  as  we  know 
that  Paul,  like  Rabbi  Akiba,  was  at  one 
time  strongly  inclined  to  that  system  of 
which  he  has  many  a  fragment  in  bis 
epistles.  But  it  changes  by  no  means  the 
character  of  the  original  tradition.  All  the 
talmudical    passages,  which    Dr.    Graetz 
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quotes*  as  pointing  to  the  dualism  of  the 
gnostics,  point  witli  much  more  certainty 
to  tkie  Paul  Ctxristians,  u  n  1  to  tiieir  dualism 
of  Father  and  Son.  Tliis  is  especially  sup- 
ported by  the  term  lieen  UKcd  iu  connection 
with  those  dualists.  Dr.  Graotz  himself 
acknowledged  (ibid.  p.  IG)  that  this  term 
refers  to  a  Jewish  Christ  iun  sect  in  the  be- 
ginning of  the  second  century,  to  which  he 
quotes  the  testimony  of  Hieronimusf  who, 
from  his  Roman  and  Trinitarian  point  of 
view,  called  the  Minaeans,  the  original 
Paul  Christians  *'  neither  Jews  nor  Chricf- 
Uans,"  as  was  done  in  ti^e  Church  to  the 
original  Peter  Christians,  the  £bionites 
and  the  Nazarenes  who  were  excommuni- 
cated. 

The  story  of  Paul's  or  Acher's  circum- 
cision narrated  in  the  YeruahcUimiX  is  evi- 
dently fabulous,  and  is  narrated  to  a  cer- 
tain purpose.  It«ay8  there:  **  Abuah,  the 
father  of  £<lisha,  wtm  one  of  the  great  men 
of  Jerusalem.  On  the  day  of  his  son's  cir- 
oumcrisioB  he  invited  all  the  great  men  of 
Jerusalem,  and  «ntertained  them  in  one 
house,  and  ^e  Rabbis  Elieaer  and  Joshua 
in  another.  During  the  meal  the  guests 
sang,  clapped  hands  and   danced.    Then 

*Onbsticl8mi]8  and  Jadentham  von  Dr.  Hirach 
QnMU,  XrotOMiiin  1M6. 

t  UsqjM  hodie  per  totas  ovieiitis  Synagosas  inter 
Jndaeas  haeivsia  est,  quae  dicitar  Minaeorum  et  e 
PiMurltaeie  ttaqae  none  demaataa,  quos  TOlgo  Naaa- 
raeas  nuncapant— sed  nect  Judaef,  sunt  nee  Chrls- 
tiani  (Bplstol.  80.) 

t  YermfuOmi,  Hasrlgah  ii,  l;  MMrcuh  Sab^ah  to 
Bntb  V.    YaUeut  SMmoni  974. 
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Kabbl  Eliezer  said  to  Rabbi  Joshua,  while 
they  are  engaged  in  their  way  let  hs  engage 
in  oars.  So  they  began  to  expound  the 
Law,  fW)m  the  Law  they  came  to  the 
Prophets,  and  from  the  Prophets  to  the 
Hio^ra^y,  so  that  fire  camfi  down  from. 
heayen  and  enveloped  them.  Then  Abnah 
said  to  tbem :  Rabbis,  did  you  come  to 
burn  down  my  house  over  me?  By  no 
means,  they  replied ;  we  have  been  dis- 
cussing the  Law,  the  Prophets  and  the 
Biography,  and  the  words  thereof  have 
become  as  glad  as  they  were  on  the  day  of 
their  giving  from.  Sinai,  and  they  appeared 
in  flames  as  they  did  appear  from  Sinai. 
Then  Abuah  said  unto  them.  Rabbis,  as 
the  power  of  the  Law  is  so  great,  if  this,  my 
son,  be  e^red  unto  me,  he  shall  be  a  stu- 
dent of  the  Law.  But  because  his  inten- 
tions were  not  purely  for  the  merits  of 
the  Law  itself  (being  motives  of  honor) 
the  Law  did  him  (the  son)  no  good/' 

Acher  himself  is  represented  to  have 
told  this  st<Hry ;  still  it  can  be  fabulous  only. 
Tiie  tendency  or  the  moral  fid  this  iSetble  is 
easily  discovered.  Those  rabbis  oould  not 
Imagine  how  a  man  of  Paul's  learning  and 
sagacity  eovM  desert  the  cause  of  Isra^, 
as  they  thought  knowledge  was  the  surest 
factor  to  lead  one  to  virtue  and  rightebus- 
ness.  Therefore  Paul's  fault  must  have 
laid  in  the  impious  intentions  of  his  father 
who  devoted  him  to  the  study  of  the  Law 
on  account  of  the  honor  it  confenu  The 
Bablif  however,  asks  this  very  question  and 


CHEisnAsiry.  847 

it  without  Htory  and  without  as- 
crlblH);  Paul's  aposiacy  to  his  father's  Im- 
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taking  ofif  a  bird's  nest,  with  the  old  and 
the  young  ones,  and  he  escaped   uahurt. 
Next  day  he  saw  another  man  climbing  a 
palm-tree  and  taking  off  a  bird's  nest^  but 
he  chased  off  the  old  one  and  took  the  young. 
When  he  came  down  a  serpent  bit  him, 
and  he  died.    Then  Acher  said  to  himself, 
the  Law  states,  'Thou  shalt  surely  chase 
away  the  old  one  and  the  young  ones  thou 
mayest  take,  that  it  be  well  unto  thee  and 
thy  days   be   prolonged.'    Where   is  the 
promised    reward    of  this    man?"    This 
looks  exactly  like  Paul  who  declared  the 
Law  abrogated,  in  support  of  which  the 
Yerushalmi  tells   other    stories  of  Acher, 
which  we  will  review  hereafter.g    Never- 
theless it  is  evident  that  all  these  stories 
are  intended  in  reply  to  the  one  query, 
which  the  Bdbli  briefly  and  naturally  an- 
swers, viz:  the  cause  of  Acher's  apostacy 
or  PauPs  conversion,  notwithstanding  his 
eminent  learning,  was  the  natural  inclina- 
tion and  the  early  occupation  with  Grecian 
literature.    Aueodotes  are  made  up  for  a 
certain  tendency  as  the  fiable  is  made  to 
present  certain  moral  lessons.    Therefore 

I  It  also  reminds  one  forcibly  of  the  symptoms 
of  Meenian^  who  were  Christians,  although  the  name 
was  afterward  applied  to  all  sorts  of  schismatics,  viz: 
T^DH")  \g^i>  lies  \p  ^V  Those  who  say,  ••  Thy^aier- 
cles  extend  to  the  bird's  n^."  It  is  in  the  first  place 
the  plund  of  **  Thy  mercies,"  and  In  the  second  place 
the  abrogation  of  the  law  quoted  above,  replaced  by 
the  general  i>rinclple  of  love,  an  innovation  which 
belongs  to  Paul  and  to  him  only. 
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the  above  anecdotes  have  no  historical 
value,  except  in  as  far  as  they  point  oat 
the  identity  of  Paul  and  Acher,  which 
must  have  been  acknowledged  by  the  au- 
thors of  those  stories.  The  death  of  Ste- 
phen or  Rabbi  Judah  Hannahthum  being 
among  these  stories  has  only  this  prefer- 
ence that  it  is  narrated  in  two  different 
sources,  the  Talmud  and  the  Acts. 

Before  we  conclude  this  chapter,  we  must 
make  some  remarks  on  dates,  names  and 
places.  Paul  was  born  about  30  A.  O., 
therefore  he  never  states  that  he  saw  Jesus 
or  ever  heard  of  him  in  his  younger  days. 
This  can  not  be  otherwise,  for  the  story  of 
Stephen's  death  follows  the  second  persecu- 
tion, which  took  place  about  50  A.  C,  and 
then  Paul  was  a  young  man,  say  about 
twenty  years.  He  certainly  was  no  older. 
Therefore  Paul  was  a  younger  cotemporary 
of  Rabbi  Akiba,  as  Acher  is  always  repre- 
sented to  have  been.  Rabbi  Akiba  died  at 
an  age  of  120  years,  the  Talmud  maintains, 
by  the  hands  of  Hadrian's  executioners, 
in  the  year  134,  as  both  Jost  and  Qraetz 
have  it;  hence  he  was  born  14  A.  C,  and 
was  sixteen  years  older  than  Paul.  The 
origin  of  Christianity  took  place  in  his  life- 
time. 

Therefore  Kabbi  Mair  cah  as  well  have 
been  a  pupil  of  Paul  (Acher)  as  he.  was  of 
Rabbi  Akiba,  which  was  never  denied. 
Rabbi  Mair  died  about  150  A.  C.  in  Asia 
Minor,  somewhere  near  the  sea  coast.  (See 
Yerushahni  kilaimy  the  end.)    If  he  lived  to 
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the  age  of  eighty  be  was  bore  when  Paul 
was  forty  and  Rabbi  Akiba  fifty-six  years 
old,  and  may  have  listened  to  the  wisdom 
of  both  before  Paul  was  sixty  and  Rabbi 
Akiba  seventy-six.  Aeher,  according  to 
Dr.  Graetz,  lived  during  the  persecutions 
under  Hadrian.  So  may  Paul  have  as  well 
as  Rabbi  Akiba,  although  this  statement  of 
Dr.  G.  is  not  certain.  Chronological  diffi- 
culties against  the  identity  of  Paul  and 
Acher  do  not  exist. 

But  there  is  the  other  diffictilty.  The  rab- 
bis of  the  Talmud  state  Acher*s  proper 
name  was  Elisha  l)en  Abuah,  and  he  was 
born  In  Jerusalem,  and  the  author  of  **  The 
Acts  "  states  Paul's  name  was  Saul  and  he 
was  from  Tarsus.  The  question  is,  which  of 
the  two  is  right,  if  any  of  them  actually 
knew  his  name  and  birth-place?  Paul 
calls  himself  Paul  and  not  Saul  (in  his 
epistles,^  and  it  is  much  more  likely  that 
the  '*  Saul  "  was  made  from  the  *'  Paul  " 
than  vioevertta.  He  may  have  been  born  in 
Jerusalem  and  moved  to  Tarsus  with  his 
parents,  or  both  may  be  mistakes.  In  the 
face,  however,  of  all  the  accidental  and 
8«bstaBtial  peints  of  similarity  which  we 
hwe  cited,  tiie  identity  of  Paul  and  Acher 
is  established,  and  the  minor  points  will 
find  solution  hereafter,  as  we  proceed  with 
the  history  of  ^aul.  This  chapter  will  en- 
able us  to  point  out  many  new  facets  which 
were  unknown  hitherto,  and  are  very  es- 
sential to  a  proper  understanding  of  the 
origin  of  Christianity  and  the  personal  his- 
tory of  Paul. 
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CHAPTER  X. 
The  Cbbed  of  Paul. 
Paul  was  the  apostle  to  the  Qentilos,  not- 
withstanding all  the  statements  of  Luke  to 
the  contrary;  for  he  himself  repeatedly 
and  emphatically^  declares  this  fact,  and 
the  epistles  are  documents  m«eh  more  re- 
liable than  the  Gospels  or  **  The  Acts/'  He 
writes  to  the  Romans :  *'  For  I  speak  to^^ou, 
Gentiles,  inasmuch  as  I  am  the  apostle  of 
the  Gentilesi  I  magnify  mine  office/** 
(Rom.  xi,  13.)  Then  again  he  says  that  the 
grace  of  God  was  given  him ;  *'  that  I  should 
be  the  minister  of  Jesus  Christ  to  the  Gen- 
tiles, ministering  the  Gospel  of  Gk>d,  that 
the  ofiferiag  up  of  the  Gentiles  might  be 
acceptable,  being  sanctified  by  the  Holy 
Ghosts"  (Ibid,  zv,  16.)  He  continues 
(verse  18)  that  it  was  his  office  '*  to  make 
the  Gentiles  obedient  by  word  and  deed,;" 
and  he  says  he  has  done  so  («rerse  19,)  '*  so 
that  from  Jerusalem,  and  round  about  into 
Illyricum,  I  have  fully  preached  the  Gospel 
of  Christ."  He  writes  from  the  prisoA  at 
Cesaria  to  the  Eph^ians  (ill,  8,)  **  Unto  me 
who  am  less  than  the  least  of  all  saints  is 
this  grace  given,  that  I  should  preach 
among  the  Gentiles  the  unsearchable  riches 
of  Christ."  Twice  he  tells  this  very  same 
thing  to  Timothy  (I  Tim.  ii,  7,  and  II  Tim. 
ii,  11,)  ''I  am  ordained. a  preacher  and  an 
apostle,  (I  speak  the  truth  in  Christ  aod  lie 

*  The  last  part  of  this  verse  should  he  rendered  **  I 
consider  this  office  an  honor  to  myatlV* 
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not,)  a  teacher  of  the  Gentiles  in  faith  and 

verity."t 

Paal  states  his  case  in  clear  words  in  his 
epistle  to  the  Galatians  (I  and  ir.)  There 
he  says  that  God  revealed  his  son  in  him, 
"  that  I  might  preach  him  among  the 
heathen."  Next,  in  the  beginning  of  the 
second  chapter,  he  states  in  unmistakable 
terms  that  Peter  and  his  co-laborers  were 
the  apostles  of  the  Jews  and  sent  to  the 
Jews  only ;  while  he  (Plaul)  was  the  only 
apostle  sent  to  the  Gentiles*  He  states 
there :  "  For  he  that  wrought  elTiectnally  in 
Peter  to  theapostleship  of  the  circnmcision, 
the  same  was  mighty  in  me  toward  the 
Gentiles.  A  nd  when  James,  Cephas  (Peter,) 
and  John,  who  seemed  to  be  pillars,  per- 
ceived the  grace  that  was  given  unto  me, 
they  gave  to  me  and  to  Barnabas  the  right 
hands  of  fellowohip,  that  we  should  go 
unto  the  heathen  and  they  unto  the  cir* 
cumcision." 

The  author  of  '^  The  Acts  "  with  his  con- 
ciliatory tendencies  invented  stories  in  con- 
tradiction of  Paul's  statements,  when,  in 
fact,  toward  the  end  of  Paul's  career,  the 
difficulties  were  not  settled.  The  original 
apostlea  refused  to  acknowledge  Paul  as 
one  of  them  ;.  so  did  many  of  the  earlier 
Christian  writers ;   and   the  superstition 

t  Th«r»  is  in  th«t  chapter,  verse  ISL  a  peculiar  ex- 
pression  of  Paul  which  proves  liifl  familiarity  with 
the  rabbinical  mvsticism.  He  mentions  there  **  the 
whole  family  in  heaven,"  referring  to  the  heavenly 
host  precisely  in  the  words  of  the  rabbinical  mystics 
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against  the  number  thirteen  is  still  alive  in 
all  Christendom  on  account  of  Paul  being 
the  thirteenth  apostle.  Therefore  Paul 
found  it  necessary  to  tell  so  often  and  em- 
phatically that  he  was  an  apostle.  When 
they  acknowledged  him,  it  was  only  as  an 
apostle  to  the  Gentiles,  because  they  could 
do  nothing  with  them  and  Panl  did,  and 
also  because  they  could  tolerate  the  Gospel 
without  the  Law,  as  Paul  preached  it,  only 
among  Gentiles  and  not  among  Jews. 
Therefore  they  finally,  though  reluctantly, 
acknowledged  Paul  the  apostle  to  the  Gen- 
tlles.t 

How  did  he  become  an  apostle  from  the 
beginning?  The  author  of  "The  Acts" 
tells  a  story  that  Jesus  appeared  to  Paul 
in  a  most  extraordinary  vision  on  his  way 
to  Damascus,  upon  which  Mr.  Renau 
builds  splendid  air  castles,  and  then  again 
Jesus  appeared  to  him  in*  the  temple  of  Je- 
rusalem, and  appointed  him  the  apostle  to 
the  Gentiles,  a  fact  which  the  other  apostles 
were  so  slow  to  acknowledge.  Paul  him- 
self, in  his  epistles,  says  nothing  of  the 
martyrdom  of  Stephen,  nor  does  he  state 
anywhere  that  he  had  that  vision  on  his 
way  to  Damascus,  and  he  flatly  denies  the 
vision  in  the  temple.  He  says  he  was  not 
in  Jerusalem  until  three  years  after  his 
conversion,  (Galatlans  i,  18,)  after  his  return 

I  The  epistle  to  the  Hebrews  might  be  considered 
as  a  contradiction  to  this  Ikct ;  but  it  is  decided  among 
modern  critics  that  the  said  epistle  was  not  written 
by  Panl  himself.  It  was  written  by  a  Paui-Ohrlstian 
long  after  the  Call  of  Jerusalem. 
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from  Arabia;  and  the  author  of  "The 
Acts ''  leads  him  to  Jernsalem  shortly  after 
his  coirversioD,  to  have  there  the  vision 
(Acts  iz,  26)  and  comma nication  with  the 
apostles.  Paul,  in  imitation  of  the  prophet 
Jeremiah,  (Jerem.  i,  5,)  says:  ** Bat  when 
it  pleased  God  who  separated  me  from  my 
mother's  womb,  and  called  me  by  His  grace 
to  reveal  His  son  in  me,  that  I  might  preach 
him  among  the  heathen."  (Gal.  i,  15.) 
Thus  we  know  that  Paul  had  no  vision ; 
all  the  visions  he  had  were  in  him,  in- 
wardly and  not  outwardly.  The  precise 
nature  of  this  revelation  or  vision  in  him 
has  been  explained  above,  it  was  when  he 
was  in  Pababise  and  saw  Mbtathron. 
So  Paal  was  an  apostle,  **  not  of  man, 
neither  by  man,  but  by  Jesus  Christ  and 
God,  the  Father,"  (Ibid.i,  1,)  that  is  to  say, 
nobody  conferred  upon  him  the  apostolic 
dignity,  which  be  assumed  from  his  own 
'  choice  and  free  will,  because  he  considered 
himself  called  and  destined  to  preach  the 
Gospel  to  the  Gentiles.  He  asked  no  per- 
mission and  received  no  instruction  of  any 
human  being ;  he  acted,  spoke  and  taught 
all  original,  notwithstanding  all  the  pro- 
testations of  the  apostles  and  the  disciples 
of  Jesus.  The  author  of  "  The  Acts ''  tells 
the  story  all  the  other  way ;  but  so  Paul 
tells  it,  and  we  naturally  prefer  his  own 
statements  about  himself  to  what  others 
said  of  him  post  /estum, 

Paul's  pretensions  run  fully  as  high,  if 
not  higher,  as  those  of  the  gnostic  rabbis 
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who  said,  **  The  wise  man  is  preferable  to 
the  prophet."  He  consic'ers  his  words 
commandments  of  the  Lord,  which  no 
prophet  dare  contradict.  He  says  to  the 
Corinthians:  "What!  came  the  word  of 
God  out  of  you?  If  any  man  think  him- 
self to  be  a  prophet,  or  spiritual,  let  him 
acknowledge  that  the  things  I  write  to  you 
are  the  commandments  of  the  Lord." 
(I  Cor.  xiv,  37.)  He  claims  more  glory  than 
Moses,  and  says,  if  Moses  was  a  glorious 
man,  **  How  shall  not  the  ministration  of 
the  Spirit  be  rather  glorious?"  (11  Cor.  ii, 
8.)  Therefore  he  needed  no  epistles  of 
commendation  to  them,  and  letters  of  com- 
mendation from  them.  He  was  all  in  all 
himself,  in  direct  communication  with  the 
Deity  and  his  direct  messenger.  *'  I  sup- 
pose," he  exclaims,  "  I  was  not  a  whit  be- 
hind the  cbiefest  apostles."'  (II  Cor.  xi,  5.) 
**Are  they  Hebrews?"  he  says  of  the 
apostles,  **  so  am  I.  Are  they  Israelites? 
so  am  I.  Are  they  the  seed  of  Abraham  ? 
so  am  I.  Are  they  ministers  of  Christ? 
lam  more."  (Ibid.)  *'In  nothing  am  I 
behind  the  \ery  chiefest  apostles,  though  I 
be  nothing."  (Ibid,  zii,  11.)  It  must  be 
admitted  that  he  had  a  high  ppinion  of 
himself  and  his  mission,  and  a  very  small 
one  of  his  opponents,  the  original  apostles. 
He  cautiors  the  Phillippians,  "  Beware  of 
dogs,  beware  of  evil  workers,  beware  of 
the  concision  !"  (iii,  2,)  which  refers  to  his 
colleagues  from  Jerusalem  who  preached 
the  Law  and  circumcision.    He  exposes  the 
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U  sppcar*  be  Ad 
Ms»  msxin :  ^  Let  tW  iMioor  of  thy 
pttOMM  be  M  dear  t<  tbee  »  tb j  ovn.** 

Tbe  dfAcflUie*  of  Paol  vttb  tbe  apoitlcs 

were  ebiellj  about  tbe  Law  and  drenma- 
iiio0f  wbkb  be  abollsbed  and  tbe  otbets  re- 
tained^ m  we  aball  see  below.  Bot  tbere 
wa«  aliio  eonte  woHdl  j  eanse  at  tbe  bottom. 
He  claimed  tbe  oMBirregatioiis  wbicb  be 
oooYerted  aa  bSa  biabopriefc,  be  was  tfaeir 
apostle,  tbeir  fatber  and  tbeir  bead,  and 
tbey  were  bla  cblldren,  bis  portion,  bis 
pride,  bis  own,  wbom  be  admonisbed  to 
pay  good  wages  to  bis  oo-laborers,  of  which 
be  dtd  not  forget  to  take  bis  doe  portion. 
Like  a  good  Pharlnean  lawyer  he  argues 
thus  for  the  wages  of  those  who  preach  the 
(iospol  without  forgetting  to  administer  a 
blow  upon  Peter,  the  brothers  of  Jesns, 
and  the  other  apostles  who,  living  on  the 
fat  of  the  congregations,  still  stretched  out 
their  hands  after  his  bishoprlck.  He  says 
this  (I  Corinthians  ix,  8  to  15) : 

**  Mine  answer  to  them  that  do  examine 
me  Is  this  s  Have  we  not  power  to  eat  and 
to  (hink  ?  Have  we  not  power  to  lead  about 
A  slslur,  A  wife,  as  well  as  other  apostles, 
and  Hs  the  brethren  of  the  Ijord»  and  Ce- 
phas T    Or  I  only  and  Barnabas,  have  not 
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SBRVICE.*'  TheD  he  promiseB  them  that  he 
would  not  call  on  them  for  any  aid  or  com- 
fort, as  he  had  never  done  before.  It  ap- 
pears that  the  Corinthians  did  not  like  the 
idea  of  paying,  and  he  could  not  argue  it 
into  their  head%  although  the  other 
churches  paid  htm  his  wages,  to  whit5h  he 
frequently  admonishes  them.  In  this  mat* 
ter  he  respected  the  Phariaean  maxim, 
*^ Where  tliere  is  no  flour  (no  su^ort)  there 
can  be  no  instrnction,"  and  the  bishops  all 
over  Christendom  reverently  bow  at  Paul's 
arguments  for  their  wages. 

What  kind  of  a  gospel  did  Paul  preach 
to  the€FentilesT  In  his  epistle&— and  that 
is  all  we  know  about  him — he  evinces  or 
assumes  an  entire  ignorance  k^  the  gospel 
story,  fie  never  mentioos  with  one  word 
the  marvelous  conception,  birth  and  youth 
of  Jesus ;  not  a  word  of  all  his  miracles, 
speeches,  parables,  not  a  word  at  all  about 
him  or  his  mother,  except  the  resurrection, 
and  that  either  he  or  the  others  did  not 
know  right.  He  quotes  always  and  exclu- 
sively from  the  Old  Testament ;  not  with 
one  word  or  inference  does  he  mention  what 
Jesus  taught,  said  or  ordained.  He  argues 
all  his  questions  upon  biblical  grounds, 
attempts  to  explain  and  to  prove  from  the 
old  Bible,  and  has  not  a  word  to  say  about 
or  of  the  wisdom  of  him  in  whose  name  h^ 
was  an  apostle  to  the  Gentiles.  This  is  tho 
strangest  feature  in  the  literature  of  Paul. 
That  he  brought  and  taught  the  Old  Testa- 
ment to  the  Gentiles  who  did  not  have  it  or 
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hear  it  before  he  came,'  la  evident  by  bis 


Thi»  proTes,  by  aa  meana,  that  the  orlg- 
inul  apostles  b«d  no  maDDSoilpt  goapel ;  It 
only  proTes  that  FbqI  did  not  knoip  it,  and 
did  not  wish  to  know  It,  "  Gospel "  Is  the 
eqnivrient  lior  tke  Qreek  ISvangtlion,  whi«b 
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ia  a  (ranslatiou  of  ^i:^  ^s^^s  io  Isaiah  lii^  7 : 
**  How  beantifal  are  iipoD  the  mountains 
tbe  feet  of  tbe  messenger  of  good  tidings, 
tliat  pnblisbeth  peace,  that  announoeth 
tidings  of  happiness,  that  publisbeth  salva- 
tion, that  saith  unto  Zion,  Thy  God  reign- 
etb."  Tbe  apostlea  took  this  to  be  a  proph- 
ecy, pointing  directly  and  exclusively  to 
them;  because  their  main  c^oe  was  the 
publication  of  **good  tidings."  These 
**  good  tidings  "  consisted  of  the  message, 
the  Messiah  has  come,  he  died  for  the  sins 
of  man,  he  will  return  to  establish  the 
kingdom  of  heaven  and  the  throne  of 
David,  remission  of  sins  and  salvation  wre 
promised  to  all  who  believe  it  and  repent 
their  sins.  This  was  the  gospel.  The 
gospel  story  or  the  biogvapby  of  Jesus  and 
his  speeches,  parable%  miracles,  See*,  were 
immaterial  to  the  gospel  itself.  It  was  not 
at  all  necessary  to  know  or  to  believe  them 
in  ocder  to  believe  or  preach  the  gospel. 
This  was  an  alleged  fact  independent  of  tbe 
former,  except  the  allegation  of  the  Mes- 
siah's moral  purity.  This  was  so  brief  a 
story  that  Paul  and  everybody  else  who 
bad  once  heard  of  it  muat  liave  kaow'«i  it. 
It  appears  that  this  was  all  Paul  did  know 
of  the  gospel. 

19 est  oame  the  attempts  to  have  Jesus 
teach,  by  w6rd,  by  symbolical  performances 
or  real  deedii>  tbe  doctrki;3s  which  those  ad- 
vanced who-  taagfat  in  his  name.  The 
variety  of  doctrines  and  maxims  taught  in 
hia  name  gave  rise  to  a  variety  of  q^eeches. 


362 


Obioin  op 


thing  to  the  oew  apostle,  ezcepl  "what  con- 
cerned Jesus  himself  as  the  resurrected 
one.  This,  however,  is  only  one  point  in 
the  doctrines  of  Paul ;  the  others— this  also 
the  author  of  **  The  Acts  "  must  admit — 
are  Paul's,  and  he  says  they  were  revealed 
to  him  by  God,  he  had  not  heard  them 
either  of  Jesus  or  of  his  apostles.  There- 
fore Paul  had  no  need  of  any  gospel  story, 
any  miracles,  for  he  considered  himself  a 
living  miracle,  or  any  knowledge  of  Jesus, 
except  that  he  rose  from  death  as  the  first 
fruit  of  resurrection.  Therefore  he  never 
mentions  any  gospel  stories  or  gospel 
miracles,  nor  does  he  pretend  to  have 
wrought  any  miracles,  although  he  has 
frequent  occasion  to  glorify  himself,  or  to 
helieve  that  others  did.  He  was  a  remark- 
able conglomeration  of  rationalism  and 
mysticism,  like  numerous  prominent  rab- 
bis of  the  Talmud  and  cotemporaries  of 
Paul. 

Nevertheless,  Paul  preaching  the  gospel, 
must  have  been  under  the  necessity  to  give 
8om9  acconnt  of  the  life  of  Jesus  to  his 
hearers  and  his  disciples.  Although  it  is 
impossible  to  ascertain  now  his  version  of 
the  story ;  thus  much,  however,  is  certain, 
that  it  was  in  conformity  with  his  peculiar 
doctrines,  hence  in  opposition  to  the  other 
gospelsk  When  after  the  death  of  the 
apostles,  the  various  gospel  anecdotes  were 
collected,  the  original  gospel  story  was  en- 
riched and  embeHished  wiUi  them  accord- 
ing to  the  stand-point  of  each  compiler. 
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So  Mattliew  and    Mark   embelllalied  the 
original    story    trom    a   Jewish-Cbrlstiaa 
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prefixed  to  Matthew's  and  Luke's  gospels. 

Therefore  in  ord^  to  follow  and  control 
the  statements  of ''  The  Aots,"  we  must 
first  be  acquainted  with  the  creed  of  Paul, 
as  he  represents  it  In  his  authentic  epistles. 

The  first  and  principal  doctrine  of  every 
religious  creed  is  Qod.  Paul's  doctrine  of 
God  is  neither  new  nor  any  w^se  different 
from  that  of  the  Jews,  ^e  taught  the 
Gentiles  the  one,  omnipotent,  aU-wise  and 
most  holy  G^,  as  the  rest  of  the  Hebrews 
did.  In  a  moment  of  admiration,  Paul 
wrote  the  following  passage  composed  of 
Scriptural  verses:  "O  the  depth  of  the 
riches,  both  of  the  wisdom  and  knowledge 
of  God !  how  unsearchable  are  his  Judg- 
ments and  his  ways  past  finding  out !  For 
who  hath  known  the  mind  of  the  Lord  7  or 
who  hath  been  his  counsellor?  or  who  ap- 
proached him  with  a  gift,  and  he  did  not 
recompense  unto  him  again  7  For  of  him, 
and  through  him,  and  to  him,  are  all 
things  f  to  him*  be  glory  for  ever."  (Ro- 
mans zi,  33.)  We  maintain  again,  with- 
out fear  of  contradiction,  that  Paul  was  a 
Unitarian  Jew,  as  strictly  so  as  any  Phari- 
sean  rabbi  or  high  priest.  He  added  noth- 
ing to  the  Scriptural  doctrines  concerning 
the  Gbeat  I  Am.  All  Trinitarian  specu- 
lations are  of  post-evangelical  origin,  when 
pagans  heathenized  Christianity. 

Paul  knew  of  no  hell,  no  purgatory,  no 
hell-fire  and  no  brimstone.  He  says :  **  For 
he  that  is  dead  is  freed  (Justified  or  deliv- 
ered) from  sin."    All  the  ingenuity  of  the 
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expounders  can  not  change  the  plain  sense 
of  this  passage,  which  is  a  flat  denial  of 
punishment  after  death,  except  on  the  day 
of  uniyersal  resurrection  and  judgment, 
l^is  was  likewise  the  doctritae  of  some  rab- 
binical  coten!iporaries  of  Paul.  One  pas* 
sage  of  the  Talmud,  which  occurs  frequently 
and  is  of  a  yery  old  date,  must  be  mem* 
tioned  here.  We  quote  ftrom  the  Yeru- 
ahalmi  ( Yoma  yiii,  8) :  <*  Rabbi  Mathia  be» 
Harasb  asked  Rabbi  Eliezer  ben  Azariah 
in  the  academy :  Hast  thoo  heard  the  foun 
modes  of '  the  expiation  of  stes  which 
Rabbi  Ishmael  expounded  V^  He  answered, 
there  were  but  three,  besides  repentance. 
There  are  the  following  four  passages  in 
Scriptures, '  Return  ye  fvoward  ehiMren ' 
— *  For  this  day  I  will  be  atoned  unto  you  ' 
—'And  I  will  visit  with  the  rod  their  trans- 
gression '— '  I  will  not  fbrgi-^e  tdiem  this 
iniquity  until  they  die/  These  must  be 
explained  thus :  If  one  ftti)»  to  do  what  is 
commanded,  and  he  repents  his  negligence 
of  duty,  God  forgives  him  instantly,  as 
Scriptures  state,  *  Return  ye  ft*oward  ehil- 
dren.'  If  one  transgresses  a  divine  pro- 
hibition, and  instantly  he  repent  his  mis- 
deed; the  repentance  partly  expiates  the 
sin,  and  the  Day  of  Atonement  completes 
the  expiation,  as  Scriptures  state,  *  For  on 
this  day  I  will  be  atoned  unto  you.'  If 
one   transgresses  biblical  laws,  to  which 

*  Rabbi  Ishmael  was  a  cotemporary  of  Paul..  Ac^ 
cording  to  another  version  of  the  story,  Rabbi  Ish- 
mael made  this  statement  before  the  '*£iders  of 
Rome."  Was  it  not  made  in  opposition  to  Paul's- 
theory  of  salvation? 
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the  Bible  threatens  the  punishment  of 
being  *  cut  off,'  or  of  death,  and  be  did  it 
with  forethought ;  repentance  and  the  Day 
of  Atone]:9ent  only  in  part  expiate  the  sin, 
and  affliction  completes  the  expiation,  as 
Scriptures  state,  'And  I  will  visit  with  the 
rod  their  transgression/  But  if  by  one  the 
name  of  God  be  profaned,  repentance.  Day 
of  Atonement  and  affliction  only  partly  ex- 
plate  the  sin,  death  only  completes  the  ex- 
piation, as  Scriptures  state,  *  I  will  not  lor- 
give  them  this  iniquity  until  they  die.' 
Thus  we  know  that  death  expiates." 

npncD  rnonaf  inD*?  Kn 

This  is  also  the  doctrine  of  Paul,  death 
expiates  all  sins :  '*  He  that  is  dead  is  freed 
from  sin."  Death  is  the  last  and  most  se- 
vere punishment  for  the  wicked;  the  re- 
ward of  the  righteous  comes  in  the  resur- 
rection, and  the  life  after  that  event. 

In  the  doctrine  of  aresurrection,  Paul  is 
again  the  orthodox  Pharisee.  While  the 
Pharisees  maintained  ''All  Israelites  have 
part  in  the  future  world,"  although  they 
exc^tsome  evil-doers,  and  also  think  "  the 
pious  heathens  have  part  in  the  ftiture 
worlds"  Paul  reversed  it  and  caaintained, 
all  Christians  will  resurrect  from  death, 
and  those  living  on  that  eventftil  day  will 
be  changed  into  immortal  beings,  without 
denying  this  particular  blessing  to  the  Jew 
or  to  the  pious  heathen.  "We  shall  not 
all  sleep,"  said  Paui,  i,  e  we  shall  not  al  1 
die  before  the  day  of  resurrection,  "  but  we 
shall  all  be  changed."    (I  Corin,  xv,  61.) 
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To  this  must  be  taken  the  following: 
"  Glory,  honor  and  peace,  to  every  man 
that  worketh  good,  to  the  Jew  first  and  also 
to  the  Gtontile :  For  there  is  no  respect  of 
persons  with  Qod.  For  as  many  as  have 
sinned  without  law,  shall  also  perhsh  with* 
out  law ;  and  as  many  as  have  sinned  in 
the  law,  shall  be  Judged  by  the  law.  For 
not  the  hearers  of  the  law  are  just  before 
God,  but  the  doers  of  the  law  shall  be  just- 
ified. For  when  the  G^entlles  w^ich  have 
not  the  law,  do  by  nature  the  things  con- 
tained in  the  law,  they  having  not  the  law 
are  a  law  unto  themselves:  Which  show 
the  demands  of  the  law  written  in  their 
hearts,  their  conscience  also  bearing  wit- 
ness, while  their  thoughts  accuse  or  excuse 
one  another;  in  the  day  when  God  shall 
Judge  the  secrets^of  men  by  Jesus  Christ 
according  to  my  gospel."  (Romans  ii, 
10,  Ac.) 

This  inibrms  us  in  regard  to  heathens 
that  Paul  held  the  same  doctrine  as  the 
other  Pharisees.  The  €^entiles  who  by  na- 
ture do  the  thing  contained  in  the  law,  are 
identical  with  uihy  mov  >TDn  **  The  pious 
ones  among  the  Gentiles,"  who  have 
"part  in  the  future  World,"  according 
to  the  Pharisees,  or  they  shall  be  present 
*'  On  the  day  when  God  shall  Judge  the  se- 
crets of  man,"  as  Paul  has  it.  Both  ex- 
pressions signify  the  same.  The  wicked 
Gentiles  are  lost  according  to  the  doctrine 
of  the  Pharisees,  and  "  shall  also  perish 
without  law,"  as  Paul  has  it,  which  again 
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}0  identical.  The  Jew,  howeyer»  who 
Mnned  in  the  law,  does  not  perish  alto? 
getber  as  the  wicked  Gentile  does;  he 
''shall  be  Judged  by  the  law  "—"On  the 
day  when  God  shall  Jadge  the  secrets  of 
men."  Hence  we  know  Paul's  doctrine 
was,  that  all  Christians,  all  Jews  and  all 
pious  Heathens  will  resurrect.  What  that 
judgment  of  the  wicked  Jews  will  be  after 
the  resurrection  he  did  not  tell. 

No  w€«Mler  that  during  the  lifetime  of 
Paul,  Hymenens  and  Philetus,  besides 
other  Christians,  <II  Timothy  ii,  17,)  and 
the  Gnostics,  especially  the  Marcionites, 
after  the  apostle's  death,  denied  his  doctrine 
of  resurrection;  when  among  the  Jews 
themselves,  the  Eseenes  believed  in  the 
imnuurti^^ty  of  the  soul  onl^,  as  indeed 
very  many  Pharisees  did»  and  the  belief 
of  the  Sadducees  in  this  matter  is  un- 
known  to  this  day. 

The  resurrected  or  changed  ones  should 
be  given  an  incorruptible  and  spiritual 
body,  Paul  teaebes,  notwithsianding  the 
contradiction  of  terms.  *'  Flesh  and  blood 
can  not  inherit  the  kingdom  of  God; 
neither  doth  eorruption  inherit  In- 
cormption,''  ♦  ♦  ♦  "the  dead  shall  be 
raised  inconruptible,  and  we  shall  be 
changed.  For  this  corruptible  must  put  on 
incorruption,''  Ac,  then  '*  Death  is  swal- 
lowed up  in  victory."  ( I  Corin.  x v,  60,  &c,) 
All  this  sounds  literally  like  the  words  of 
the  orthodox  Pharisees.  We  translate  from 
the  codex  of  Maimonides  ( Yad,  Mil,  Te* 
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ahubcth  yiii,  2.)  *'  The  future  world  Is  oae» 
where  there  is  neither  body  nor  corporeal 
attributes ;  the  souls  only  of  the  righteous 
without  any  body  like  the  nainistering  an- 
gels are  there.  Because  there  are  no  cor- 
*  poreal  bodies,  there  is  neither  eating,  nor 
drinking,  nor  any  other  earthly  wants. 
No  corporeal  attribute  can  be  ascribed  to 
them,  such  as  sitting,  standing,  sleeping, 
dying,  sorrow,  amusement  or  the  like.  So 
said  the  ancient  sages, '  In  the  future  world 
there  is  neither  eating,  nor  drinking,  nor 
propagation;  but  the  righteous  sit,  with 
their  crowns  upon  their  heads,  and  enjoy 
the  glory  of  the  majesty  on  high/  This 
shows  that  there  is  no  body,  because  there 
is  no  eating  and  no  drinking.  Their  other 
expressions  are  figurative./' 

Against  this  view  of  pure  immortality  of 
the  soul,  the  glosaiuries  inrotest,  and  Jkibad 
says  against  Maimonides :  **  The  words  of 
this  man  sound  to  me  like  denying  alto- 
gether the  resurrection  of  the  body,  only 
the  soul  is  immprtal,  But  this  is  not  the 
opinion  of  our  teachers  who  maintain,  the 
righteous  will  risQ  in  their  garments,  and 
they  prove  it  from  the  grain  of  wheat/ » ♦  ♦  ♦ 
**A11  this  proves  that  the  righteous  will 
rise  in  their  bodies  alive.  It  is  likely  that 
God  will  change  their  bodies  to  sound  and 
strong  ones,  like  those  of  the  angels  or  that 
of  Eiyah." 

The  commentaries  make  all  possible  at- 
tempts to  reconcile  these  two  doctrines 
without  admitting  the  fact  that  both  of 
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ttfem  are  as  old  as  the  tradition,  both  were 
orthodox,  each  had  its  numerous  defend- 
ers. Paul  adopts  the  medium  line  between 
the  two,  as  many  Pharisees  did  before  him. 
The  question,  to  what  purpose  is  all  this?  , 
if  the  soul  is  happy  without  the  body,  to 
what  purpose  is  the  new  body  ?  is  not  an- 
swered by  Paul  or  the  Pharisees. 

Strange  It  Is  that  Paul  advances  the  same 
argument  from  analogy  on  the  resurrection 
as  the  Pharisees  did.  **  The  grain  of  wheat," 
which  Babad  mentions,  is  the  Talmudical 
argument :  "  If  the  grain  of  wheat  corrupts 
In  the  earth  and  then  resurrects  in  its 
beautiful  garb,  why  should  not  man  resur- 
rect after  his  corruption."  They  add  to 
this,  "  That  which  was  not,  became,  why 
should  not  that  which  was,  become  again." 
Paul  says  the  same:  "Thou  fool,  that 
which  thou  sowest  is  not  qulcljened,  ex- 
cept it  die.  And  that  which  thou  sowest, 
thou  sowest  not  that  body  that  shall  be, 
but  bare  grain ;  it  may  chance  of  wheat  of 
some  other  grain.  But  God  glveth  it  a 
body  as  it  has  pleased  him,  and  to  every 
seed  his  own  body."    (I  Oor.  xv,  86.) 

Paul  is  an  orthodox  Pharisee  not  merely 
in  his  doctrines  of  God,  resurrection  and 
judgment,  but  also  in  his  construction  of 
the  principle  of  love  in  regard  to  law. 
Love  is  with  him  not  what  it  was  with 
Jesus  and  his  disciples,  the  main  principle 
of  Deity  and  humanity,  the  essence  of  God- 
head and  manhood,  in  opposition  to  the 
GNOSIS  of  the  Gnostics;    with  him  faith 
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takes  this  high  rank,  salvation  comes  hf 
faith,  and  not  by  love  only.  Love  replaces 
the  law  and  is  itself  the  law  of  all  laws. 
Whatever  love  dictates  that  is  law.  "  The 
righteousness  of  God  comelh  by  faiih," 
said  Paul.  (Romans  iii,  2.)  *'  Owe  no  man 
any  thing  but  to  love  one  another,  for  he 
that  loveth  another  hath  fulfilled  the  law.*' 
(Ibid,  xiii,  8.)  **  Love  worketh  no  ill  to  his 
neighbor :  therefore  love  is  the  fulfilling  of 
the  law."  (Ibid,  xiii,  10.)  He  also  says, 
•'And  now  abideth  faith,  hope,  love  (charity) 
these  three ;  but  the  greatest  of  these  is 
love  (charity),"  (I  Corin.  xiii,  13);  but  he 
contradicts  it  in  the  first  verse  of  the  next 
chapter,  where  he  recommends  prophesy- 
ing in  preference  to  love  or  charity,  and  in 
his  own  words  to  the  .Galatians,  "  For  in 
Jesus  Christ  neither  circumcision  availeth 
any  thing,  nor  uncircumcision,  but  faith 
which  worketh  by  love  "  (Galat.  v,6)  which 
he  fully  explains  in  the  words,  "  Your 
work  of  faith,  and  labor  of  love,  and  pa- 
tience of  hope."  (I.  Thess.  1, 8.)  His  fabric 
of  salvation  is  not  based  upon  the  law, 
which  only  fulfills  or  replaces  the  law.  It 
is  based  upon  faith,  faith  in  the  doctrines 
which  he  preached  and  hope  for  the  fulfill- 
ment of  the  promise  which  be  made.  If 
that  faith  becomes  not  active  by  love,  if 
one  having  faith  and  hope  in  the  fullest 
measure,  exclude  himself  fVom  society  and 
spend  his  days  in  devotion  or  contempla- 
tion ;  he  must  be  saved,  according  to  the 
doctrines  of  Paul,  without  any  labor  of 
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tove.  liove  is  to  bitn  nothiDg  more  and 
nothing  less  than  the  highest  principle  of 
the  law  in  man^s  conduct  to  his  fellow 
man.  He  claims  not  even  love  to  God,  as 
Moses  did  and  Jesus  repeated;  he  claims 
for  Ood  faith  which  toward  the  fellow  man 
works  by  love. 

In  regard  to  the  law,  the  Pharisees  held 
precisely  the  same  doctrine.  "  Love  thy 
neighbor  as  thyself/'  was  with  them  the 
main  law,  and  the  rest  were  regarded  as 
the  commentary  of  the  former.  We  have 
already  given  some  examples  in  the  sixth 
chapter,  and  add  only  one  more  passage 
from  the  Talmud.  "Rabbi  Simeon  ben 
Eliezer  said,  greater  is  he  who  does  what 
he  does  out  of  love,  than  he  who  does  it  out 
of  fear,  for  the  foi  mer  is  promised  reward 
to  thousands  (of  generations)  and  the  latter 
only  to  the  thousandth  generation."* 

This  doctrine  is  elucidated  at  length 
in  the  Yerushalmi  {Soiah  v,  7,)  where 
seven  classes  of  Pharisees  are  mentioned, 
the  last  and  most  pious  among  them  are 
the  **  Pharisees  of  love,"  who  are  compared 
to  Abraham,  *'  who  transformed  the  evil 
inclinations  to  generous  ones."  Then  the 
Talmud  tells  of  Rabbi  Akiba  that  he  being 
led  to  the  place  of  execution  by  the  serv- 
ants of  Turnus  Rufus,  was  charged  by  him 
to  rise,  but  he  made  no  reply  and  Rufus 
asked,  whether  he  was  deaf  or  crushed 
with  pain,  to  which  Rabbi  Akiba  replied : 

*i:zod.  zx.eand  Deater.  v.  10;  and  Deater.  vll,  9. 
(Sotah  bl  a,) 
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"All  my  life  long  I  faave  read  the  passage* 
'And  thou  sbalt  love  the  Lord,  thy  God, 
"With  all  thy  heart,  with  all  thy  soul,  and 
viith  all  thy  might.'  I  Lave  loved  God 
"With  all  my  heart,  I  have  loved  him  with 
all  my  might,  bnt  whether  I  love  him  with 
all  my  soul,  with  my  lifo,  I  did  not  know. 
When  thou  spokest  to  me,  I  read  that  pas- 
sage and  thought  of  that  query,  therefore  I 
answered  not/'  The  Midrash  Miahli  x,  and 
the  Bahli  add  to  that  a  report  of  the  joy 
which  Babbi  Akiba  expressed  in  suffering 
martyrdom,  that  he  had  convinced  him- 
self that  he  loved  God  also  with  all  his  seul. 
It  makes  not  the  slightest  diflerence  whether 
the  story  is  literally  true  or  fictitious,  the 
doctrine  illustrated  therein  is  not  changed 
at  all. 

The  Talmud  expresses  the  Pharisean 
principle  of  love  much  better  than  Paul 
does ;  for  with  Paul  it  is  the  undefined  and 
undefinable  love  per  se,  while  with  the  Tal- 
mud it  is  man's  love  to  God,  which  is  to  be- 
come his  sole  motive  of  action.  Besides 
the  talmudical  presentation  of  the  subject 
is  more  practicable  and  natural  than  Paul's, 
because  it  presumes  that  not  all  good  men 
act  always  from  the  pure  motive  of  love, 
there  are  motives  of  the  fear  of  the  Lord, 
the  sense  of  duty,  the  feeling  of  honor  and 
others,  which  are  by  no  means  low  or  con- 
temptible. According  to  Paul  all  acts 
springing  Arom  such  and  similar  motives 
are  worthless,  which  they  are  not ;  but  ac- 
cording to  the  Talmud,  they  have  their  in- 


n 


874  Obigin  of 

tricsic  merits,  only  that  they  are  inferior 
to  those  springing  from  the  motive  of  love. 
Paul,  in  this  instance,  is  not  explicit 
enough,  although  he  intended  to  give  ex- 
pression to  the  same  Pharisean  doctrine 
which  the  Talmud  elucidates. 

In  the  fundamental  principles  of  religion, 
therefore,  concerning  Gkxl,  immortality  and 
the  moral  law,  Paul  was  an  orthodox 
Pharisee.  This  accounts  for  the  change  of 
tone  among  Christian  writers  after  Paul 
had  become  the  acknowledged  apostle  to  the 
Grentiles.  Paul  himself  announces  all  these 
Pharisean  doctrines  as  *'  the  command- 
ments of  the  Lord."  This  is  no  mean  com- 
pliment to  the  Pharisees  whom  the  gospel 
writers  abuse  beyond  measure. 

The  fundamental  doctrines  of  God,  im- 
mortality, and  love  as  the  principal  of  law 
in  the  intercourse  of  individuals  (States 
must  be  governed  by  Justice,)  are  sufficient 
to  rational  men,  to  rear  upon  it  the  super- 
structure of  religion  and  morals,  sufficient 
to  a  prosperous  and  happy  life  here  and 
hereafter.  But  this  is  not  the.  case  among 
thoughtless  multitudes  now,  and  it  was 
not  the  case  then.  These  doctrines  are  too 
abstract,  too  sublime  for  minds  engulphed 
in  labor,  lust,  materialism  and  sensuality, 
especially  under  theocratic  or  autocratic 
oppression  and  surrounded  by  inveterate 
corruption.  They  must  have  concrete  and 
tangible  symbols  to  make  an  impression 
on  the  uncultivated  capacity  of  conception, 
and  can  be  led  only  over  many  crooked  by- 
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this  physical  nature,  which  is  now  adapted 
to  carnal  bodies,  and  mast  be  refitted  to 
correspond  to  spiritual  bodies.  The  resur- 
rection and  ascension  of  Jesus  in  a  spirit- 
ualized body  is  the  beginning  of  the  uni- 
versal resurrection  and  spiritualization  of 
the  body,  to  those  found  worthy.  Jt  came 
in  advance  to  caution  man  of  the  approach 
of  that  great  and  tremendous  day  which  is 
on  hand,  and  to  secure  the  special  grace  of 
God  to  those  who  believe  and  hope. 

If  one  had  asked  Paul  how  he  knew  all 
that,  he  would  have  replied  that  God  him- 
self told  him  and  revealed  to  him  the  son 
and  all  the  mysteries  connected  with  his 
nature  and  bis  fote,  against  which  all  log- 
ical arguments  are  in  vain.  Had  another 
asked  him,  if  man  is  to  be  spiritualized  al- 
gether,  to  what  purpose  is  this  earth,  the 
habitation  of  man,  why  should  it  not  be 
swept  out  of  existence?  and  if  the  earth 
also  must  be  spiritualized  to  correspond 
with  the  new-born  man,  what  will  become 
of  the  animals  and  vegetables  on  earth  7 
will  they  also  be  spiritualized  to  correspond 
with  earth  and  man  in  that  new  state  or 
will  they  be  swept  away,  being  useless  to 
spiritualized  men,  and  not  made  to  grow 
or  live  in  another  atmosphere  or  on  another 
earth  7  Paul  would  have  answered,  this  is 
a  mystery  which  I  can  not  explain  to  you, 
who  must  be  guided  by  foith  and  hope.  He 
began  with  a  mystery  addressed  to  faith. 

It  is  impossible  to  ascertain  whether 
Jesus  and  his  disciples  preached  any  such 
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doctrine.    It    appears  not.  .  OotemporAry 
Uterafcure  hasnotking  of  the  kind.    There 
is  one  auecdot&in  the  gCalraud  whioh  sug- 
gests that  the  appjToaohifag  destruction  of 
the  temple  was  presaged.    The  iiall  of  Jeru- 
salem and  the  political  death  of  Judea  must 
have  appeared  evident  to  thinkiaig  mea  at 
tiiat  time,  aad  this  may  have  given  rise  to 
the  belief  in  the  approaching  end  of  the 
world ;  but  there  is  nothing  certain  about 
It.    The  lialmudical  anecdote,  is  narrated 
thu9 :  *'  Forty  years  before  the  destruction 
of  the  t&mple/r  among  other  miraoulons 
and  ominous  signs  mentioned  there,  **  the 
doors,  of  the  temple  were  dosed  in  the 
evening  and  found  opeij  (by  themselves) 
in  the  moraing.     Babbi   Johannan    ben 
Saccai  exclaimed :  O !  Temple,  why  dost  thpu 
terrify  us  1    We  knaw  already  that  finally 
thou  wilt  be  destroyed,  for  Scriptures  say, 
*  Open,  liebanon,  thy  ^oors,  let  the  fire  con- 
sume thy    cedars.»"     {Yerushalvhi  Yorm 
vi,  3.)    The  year  forty  before  the  fall  of  Je- 
rusalem is    mentioned  /requenily  in  the 
Talmud  ;as   fraught   with   misfortune  to 
tsraQl,  .ej^peoially  the  degiadafcion  of  the 
Sanhedrin  and  taking  from  them  the  juris- 
diction in  capital  crimes.    There  may  have 
been  such  a  feeling  or  belief  timong  some 
enthusiasts,  and  Paul  made  «se  of  it;  but 
it  can  not  be  proved.    It  appears  (jhat  Paul 
is  the  author  of  this  dObtriqe.* 

*It  has  beten  mentioned  before  that  ^n©  pa^ty  of 
Pharisees  believed  the  Messiah  and  the  resurre^lon 

Messiah  who  had  come,  according  to  that  dootrJne 
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Ltot  us   now  quote  some  passages  f^m 
Paul's  'episties  in  testimony  of  oar  state- 
ments.   He  opens  his  first  epistle  to  the 
Corinthians  with  all  possible  blessings  to 
them  for  this  avowed  purpose :  '*  So  that  ye 
come  behind  in  no  gift,  (in)  waiting  for  the 
coming  of  our  Lord  Jesus  Christ ;  who  shall 
also  confirm  yon  unto  the  end,  that  ye  may 
he  blameless  on  the  day  (of  the  revelation) 
of  our  Lord  Jesus  Christ.'*    Well,  then, 
the  object  of  all  the  blessings  and  gifts  is, 
to  wait  patiently  for  the  second  advent  of 
the  Messiah,  and  to  be  prepared  Ibr  that 
event,  which  is  to  transpire  in  the  lifetimes 
of  those  whom  he  addresses.    H^  admon- 
ishes Titus  (11,  13)  to  preach  to  his  fiock 
strict  laws  of  righteousness,  and  especially 
of  "  Looking  for  that  blessed  hope  and  the 
glorious  appearance  of  the  great  God  and 
our  Savior."    All  the  work  of  conversion 
has  that  one  object,  to  prepare  them  *'  for 
the  day  of  Jesns  Christ,"  he  says  to  the 
Philippians  (i,  6.)    Again  he  (States  (I  Cor. 
XV,  22,)  "As  in  Adam  all  die,  even  so  in 
Christ  shall  all  be  made  alive.    But  every 
man   in   his  own  order:  Christ  the  first 
fruits ;  afterward  they  that  are  Christ's  at 
his  coming.    Then  cometh  the  end,"  <fec. 
In  all  these  cases  he  speaks  of  no  futute 
generation  ot  distant  day ;  for  he  states  ex- 
pressly (ibid.  X,  11,)  **  Now  all  these  things 
happened  unto  the&i  (the  Israelites)  for  ex- 
amples :  and  they  are  written  for  our  ad- 
was  obliged  to  announee  also  the  approach  of  the 
latter  end. 
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monlUon,  vfon  whom  tbb  bnds  of  tbe 
WORLD  ABB  COME.''  Tlie  beginmug  of  the 
eDd,hetboughC,hadconiealready.  Lather 
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l^essalonians  (I  Thess.  Iv,  16,  17)  how  the 
resnrreetion  of  the  dead  will  come  to  pass, 
he  eontifioes:  ''Then  we  who  are  alive 
and  remain  shall  be  eanght  up  together 
with  them  (the  resurrected  ones)  in  the 
clouds,  to  meet  the  Lord  In  the  air:  and  6o 
shall  we  ever  b©  with  the  Lord."  Then  he 
continues  in  the  next  chapter  that  the  pre- 
oise  time  is  not  known,  "  For  yourselves 
know  perfectly  that  the  day  of  the  Lord  so 
•Cometh  as  a  thief  in  the  night.  For  when 
they  shall  say.  Peace  and  safety ;  then  sud- 
den destmctlon  cometh  upon  them,  as 
travail  ux>on  a  woman  with  child ;  and  they 
shall  noA  esca^."  Then  he  admonishes 
them  to  be  always  prepared  for  the  ap- 
proaching end. 

These  and  a  hundred  similar  passages  in 
the  epistles  can  only  be  mlstinderstood  by 
the  most  prejudiced  reader,  and  misinter- 
preted by  the  most  perverse  exegese.  The 
unprejudiced  reader  can  see  in  them  only 
the  end  of  the  carnal  world  and  the  last 
day  of  judgment  being  nigh  and  eicpected 
every  day  and  every  moment* 

Knowing  once  the  key-note  which  Paul 
sounded  in  hfe  mission  harrangues,  one  can 
easily  account  Ibr  his  sudden  and  brilliant 
successes.  The  end  is  nigh.  This  theme 
ftaught  with  all  the  terrors  which  imagina- 
tion can  invent  and  the  most  eloquent  lips 
can  possibly  utter  —the  unfathomable 
theme  which  comprises  all  the  fury  of  the 
dements  indefinitely  Increased  by  the  ex- 
cited fancy  and  the  ignited  passions,  all 
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SoheGomesand  thunders  into  the  supersti- 
tions masseS)  full  of  skepticism  against  the 
old  and  with  dim  perc^tions  of  a  new  relig- 
ion to  be  embraced— so  be  comes  and  thun- 
ders into  those  masses,  the  end  of  all  flesh  is 
nigh,  God  has  sent  me  to  announce  it  and 
to  prepare  you  either  for  death,  death  to  all 
in  one  moment,  or  for  eternal  happiness. 
How  thousands  of  those  persons  must 
have  trembled  and  been  prostrated  at  the 
feet«f  the  horrid  harbiuger,  although  other 
tens  of  thousands  may  haye  sneered  at  his 
superstition  !  And  having  once  crushed 
them  with  the  first  part  of  his  message,  he 
certainly  held  a  terrible  reckoning  with 
them,  their  imaginary  gods,  their  impotent 
idols,  their  demoralized  and  hypocritical 
priests,  their  own  di  generation,  their  sins, 
crimes,  shame  and  self-pollution.  Speci- 
mens thereof  are  still  extant  (Romans  i, 
18,  and  Ephes.  iv,  17,)  in  which  he  charges 
the  heathens  with  all  the  following  crimes : 

"  Professing  themselves  to  be  wise,  they 
became  fools;  and  changed  the  glory  of  the 
uncorruptible  God  into  an  image  made  like 
to  .corruptible  man,  and  to  birds,  and  four- 
foot  ed  beasts,  and  creeping  things.  Where- 
fore God  also  gave  them  uptouncleanness, 
thr(»ngh  the  lusts  of  their  own  hearts,  to 
ditflionor  their  own  bodies  between  them- 
selves ;  who  changed  the  truth  of  God  into 
a  lie,  and  worshiped  and  served  the  crea- 
ture more  than  the  Creator,  who  is  blessed 
for  over.  Amen.  For  this  cause  God  gave 
them  up  uoto  vile  affections.  For  even 
their  women  did  change  the  natural  use 
into  that  which  is  against  nature :  and  like- 
wise also  the  men,  leaving  the  natural  use 
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Bacchus,  in  whom  you  believe  no  longer, 
the  Son  of  the  one,  eternal  and  almighty 
God.  God  has  sent  the  Messiah,  he  said  to 
Jews,  the  Christ  is  the  Son  of  God,  who  is 
yours  according  to  the  flesh,  and  God^s  ao- 
ooi*ding  to  the  spirit.  This  was  well  con- 
sidered, to  hit  the  conception  of  both,  and 
secure  their  attention  and  appreciation. 
The  Messiah-son  was  sent  by  the  Father 
before  the  end  of  all  flesh  comes,  to  reveal 
the  near  approach  of  that  end,  and;  the 
^race  of  the  Father  to  those  who  will  em- 
brace it,  to  live  forever.  Your  sins,  it  is 
true,  are  numerous  and  grievous^  but  the 
«on  died  for  them,  and  his  blood  wipes 
them  out.  With  Adam,  the  first  fttther  of 
the  race,  came  the  flesh,  sin  and  death,  with 
Jesus,  the  father  of  a  spiritual  humanity, 
oomes  parity  and  lifb  eternal.  All  you 
need  do,  is  to  have  faith  in  him,  to  con- 
sider your  fiedh  cruolfled  and  dead  with 
him,  and  you  will  resurrect  with  him  who 
will  save  you  from  death  and  the  terrors  of 
destruction,  change  your  corruptible  bodies 
into  immortal  ones  at  the  twinkling  of  an 
eye;  and  if  any  of  you  die  before  that 
eveftt,  he  will  raise  you  from  the  grave 
and  cover  you  with  immortal  bodies.  Not 
only  you,  but  also  the  deceased  relatives  of 
those  who  embrace  the  gospel  shall  be 
saved  by  your  faith.  (I  Corin-  v,  29.)  As 
long  as  you  live,  before  the  end  of  all  flesh 
comes,  the  son  will  plead  your  cause  before 
the  Father ;  or  rather  the  son  who  has  been 
given  all  power  to  conduct  this  catastrophe. 


will  justify  all  wjip  hftYe  faith  in  him.  On 
the  day  of  deeitmctipn  he  will  watch  over 
yon,  and  the  Father  will  judge  you  through 
him  who  will  certainly  justify  you*  At 
the  eud  of  this  cycle  of  existenoe,  sin  and 
death  together  with  the  body  of  flesh  which 
is  the  source  of  sin,  shall  be  destroyed  for- 
ever, the  regenerated  men  shall  live  forever 
in  spiritual  bodies  and  eternal  innocence, 
behold  the  Almighty  himself,  be  in  unin- 
terrupted company  with,  the  son  who,  after 
having  completed  the  catastrophe  and  re- 
generated the  race,  will  return  the  power 
and  the  kingdom  to  him  ,  who  gave  it, 
and  God  will  be  again  all  in  fdl, 

The  reader  can  easily  inaagioe  how  ea- 
gerly those  longed  ^erPwil's  gospel,  who 
tremb  led  at  the  approach  i  of.  the  end  of  all 
flesh,  and  lelt  keenly  their  wickedness, 
their  crimes,  theirs  follies  and  their  just 
apprehensions.  That  they  did  not  worship 
Paul  for  th^e  glad  tidings  i&  wonderful 
indeed,  and  It  wa«only  beoame.thie  w<Mr- 
ship  of  vaaik  wasi  entirely  averse  to  his 
doctrinesw  That  not'  t«h3  of  thousands 
kneltrspeH-bound  before  his  altar,  can  only 
be  accounted  for  by  the  dominion  oi  the 
most  loathsome  demoralisation,  of  skepti* 
cism  and  epicurism  in  its  worst  form, 
among  the  heathens;  by  the  national  ra- 
tionality of  the  Jews  who  would  not  so 
easily  believe  in  the  approach  of  the  end  of 
all  flesh ;  and  by  the  deflciencies  of  Paul 
as  an  orator,  as  he  repeatedly  states  in  his 
epistles.    His    Greek    was    probably    too 
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much  Syrlac,  and  Latin,  it  appears,  he  did 
not  speak.  But  his  plan  to  preach  the 
gospel  waM  in  every  respect  pow^erful 
enough  to  convert  millions. 

But  after  his  hearers  had  declared  their 
consent  to  embrace  his  gospel,  then  the 
question  rose,  what  must  M^e  do  now,  till 
the  day  of  redemption  comes  ?  How  must 
we  live  to  be  regenerated  in  Christ  ?  To 
this,  Paul's  answer  was  very  simple.  You 
are  baptized  upon  the  son,  i,  e.  you  are 
dedicated  to  his  service  by  this  symbol; 
then  I  lay  my  hand  upon  you,  and  you  will 
be  changed,  you  will  be  other  men  and 
women,  you  will  receive  the  Holy  Ghost, 
i.  e.  your  own  conscience  and  consciousness 
will  be  new,  boini  again,  your  energies  will 
be  hightened  by  this  new  impulse,  you  will 
receive  the  various  gifts  of  grace,  you  will 
eloquently  prophesy,  and  As  long  as  you 
preserve  faith^  hope  and  love,  faith  in  the 
son,  hope  in  his  speedy  return,  and  love  to 
mankind,  you  will  be  saint  .  Your  flesh 
wi()h  all  its  lusts,  passions  and  propensities 
is  dead  with  the  body  of  Jesus  and  with 
your  former  sins ;  let  the  spirit  reign;  and 
you  are  regenerated  in  Christ.  All  thi» 
was  so  easy  and  so  natural  j  although  it  was 
mystified  in  aftertimes  that  it  must  have 
delighted  those  Gentiles  who  saw  them- 
selves all  at  once  redeemed  of  the  terror 
they  felt,  of  the  crushing  weight  of  their 
sins,  doubts  and  apprehensions,  and 
changed  into  perdona  of  pure  conscience, 
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charged  ^ith  a  higb^  mission,  and  in- 
spired with  the  loftiest  hopes. 

They  were  indeed  regenerated  after  Paul 
had  laid  bis  hands  upon  them.  Kot  only 
their  conscienxje,  consciousness,  turn  of 
mind,  ideals  of  the  soul," desires,  hopes  and 
wishes  were  Changed ;  bnt  Panl  gave  them 
the  Bible  as  the  bfook  of  books,  the  word  of 
life  and  inspiration,  the  oracles  of  God. 
In  all  his  arguments  he  pointed  to  Moses 
dnd  Isaiah,  to  the  Patriarchs  and  the 
Prophets,  to  the  Psalms  and  the  Proverbs, 
as  the  living  word  of  the  eternal  God.  This 
must  have  regenerated  those  who  had  been 
cured  of  their  wickedness  by  the  threats  of 
the  approaching  end  and  God's  wrath 
against  the  sinner.  The  Holy  Ghost  of 
l^aiil  has  nothing  common  with  the  super- 
Btitiortis  of  th^Bath  JCol,  the  Holy  Ghost  of 
P^t^r. 

It  is  clearly  the  regenerated  conscience 
and  conscionsness  of  man,  which  highten 
his  energies  and  elevate  his  feelings.  His 
S6n  or  Messiah  is  not  the  indefinite  cruci- 
fied savior  of  Peter,  the  sacrificed  king,  the 
weak  and  vanquished  son  of  David;  his 
Son  of  God  is  a  mere  Instrument  in  the 
hand  of  Providence,  whom  the  Father  has 
sent  on  earth,  to  do  a  certain  work,  and 
who  is  now  commissioned  as  Metathron, 
(the  c6-regent,)  or  as  S^fnadelphon^  (the  co- 
brother,)— both  signifying  one  who  par- 
takes in  the  government — to  carry  out  the 
work  which  Is  to  be  done  now,  and  then  be 
ag{(in  a  soul  or  angel  in  heaven,  as  God  will 
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be  agaiB  all  in  all.  There  is  not  the  slight- 
est similarity  in  Paul's  Jesos  with  that  of 
Peter,  John,  or  much  less  with  that  of 
Trinitarian  Christians,  Behind  the  Jesus 
of  Paul,  there  is  God  in  all  His  majesty 
and  glory,  and  Jesus  is  only  appoint«^  for 
a  short  time  to  a  specific  purpose,  as  mystic 
Pharisees  considered  angejs  to  be  appointed 
in  the  same  manner,  for  a  specific  time  and 
purpose.  Through  the  popular  word, "  Son 
of  God,''  he  pointed  the  heathen  mind  to 
the  eternal  Father,  whom  they  could  not 
comprehend  without  some  concrete  and 
tangible  aid.  The  son  was  only  a  messen-^ 
ger  just  now  girded  with  power;  but  tho 
Father  is  all  in  all.  Precisely  in  the  same 
manner  he  must  h^tve  explained  the  Mes- 
sianic speculation^  of  the  Jews,  a^  we  shall 
see  hereafter.  But  he  cared  not,  for  the  son 
or  the  throne  of  David,  and  had  nothing  tq 
do  with  it;  nor  did  he  adojit  any  thing 
from  the  older  apostles,  except  the  idea  of 
resurrection  and  redemption* 

We  must  remark  here  in  ^Yanoe  that,  it 
appears  to  us  Paul  made  use  of  aU  these 
m^ans,  the  end  ot  all  flesht  the  Son  of  God* 
and  the  other  novelties,  not  because  he  be- 
lieved in  them ;  but  because  he  oonsidetred 
them  the  most  effectual  means,  to  rouse  the 
dormant  and  benumbed  mind  of  the 
heathens  to  the  true  cpnceptioas  ot  God, 
immortality,  man's  responsibility  to  God, 
and  the  right  appreciation  of  moral  laws 
and  a  moral  life.  He  could  only  suppose 
that  minds  once  reclaimed  from  the  dark- 
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ness  of  pap^anism,  and    once  enlightened 

trith  the  truth  of  the  Bible,  will  not  and 

can  not  flail  back  intobeathenlsm,  for  they 

can  not  digest  themselves  of  what  they 

know—even  If,  in  thre  course  of  time,  they 

will  find  otit  that  tbe  end  of  all  flesh  is  not 

comilsg,  hence  the  appointmeht  of  the  son 

for  that  specific  tinnie  and  purpdse  can  not 

be  true.    He  could  not  possibly  supjiose 

that  theologians  will  pervert  ils' words  to 

the  extent  it  has  been  ddnfe,  and 'make 

realities  of  bis  symbols,  essetitlals  of  his 

means,  a  new  heathenism  of  his  opposition 

to  it.    Paul  appears  to  us  a  man  inspired 

With    the  intense   desire    to  conve!rt  the 

heathen  and  I'eform  the  Jew,  to  which  end 

he  used  any  means  at  his  Command.  '  He 

says  of  himself  (I  Corin.  ix,  19) : 

"  For  though  I  be  free  from  all  men,  yet 
have  I  made  myself  servant  uhio  all,  that 
I  might  gain  the  mom*  Aad  unto  the  Jews 
J  became  as  a  Jew,  that  I  might  gain  the 
Jews ;  to  them  that  are  under  the  law,  as 
under  the  law,  that  I  might  gain  them  that 
are  under  the  law ;  to  th^m  tbttt  are  with- 
out law,  as  without  law,  (bei«g  nOt  with- 
out law  to  God,  but  under  the  law  to  Christ,) 
that  I  might  gain  them  that  kre  without 
law.  To  the  weak  beeitme  I  as  weak,  that 
I  might  gain  the  we«ki  I  an^  made  all 
things  to  all  men,  that  I  might  by  all  means 
save  some,** 

Paurs  "  Son  of  God' "  was  a  reform  upon 
the  Metathron  of  the  mystic  Pharisees. 
For  the  Metfitthron  was  with  theih  the  iSaar 
8hH  Olam,  *'  the  prince  6f  the  World,**  for 
all  times;  while  Paul's* "Son  of  God  "  oc- 
cupied this  position  only  for  a  Very  short 
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time  to  the  end  of  all  flesh,  which  he  an- 
nouQced  as  being  oi;i  hand.  He  x^uld  not 
imagine  that  those,  who  will  see  the  ez^d 
was  not  coming,  8houl4  not  drop  the  means 
he  used  to  convert  the  heathens,  the  end, 
and  the  instrument  of  God  to  that  end ; 
and  cling  to  the  pure  and  nnadulUrated 
word  of  God,  as  human  reason  under- 
stands it» 

Paul  did  not  address  hi^  gospel  to  the 
understanding,  he  addressed  it  to  faith. 
He  could  not  expect  from  sound  judgment 
to  acquiesce  in  his  pretensions  and  predic- 
tions. How  could  they  know  that  Paul 
was  a  messenger  of  the  Most  High  ?  They 
merely  believed  it  through  faith.  What 
evidence  had  they  that  Jesus  resurrected 
as  the  first  fruit  of  resurrection,  that  the 
latter  end,  the  universal  resurrection,  the 
day  of  judgment  and  the  chaog^  of  exist- 
enoe  were  nigh,  and  that  they  oould  be 
saved  by  the  method  of  Paul  ?  not  the  least 
in  the  world  besides  their  faith.  Paul  said 
80,  and  he  attempted  to  prove  that,  which 
did  not  come  to  pass  after  all,  from  Bible 
passages,  in  his  own  and  peculiar  way  of 
rabbinical  wit,  mystic  exegese,  and  the 
separattoa  of  passages  from  the  cotitezt, 
methods  which,  unfortunate  to  truth,  haye 
become  common  among  Christian  writers. 
If  one  had  asked  him,  how  is  it  possible 
that  the  Almighty  remain  the  Almighty, 
if  he  yield  for,  a  time,  a  year,  a  day»  a  mo- 
ment or  an  eternity,  all  pqwer,  or  a  portion 
thereof  to  any  other  being  ?   and  if  one 
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would  have  added,  can  you  think  for  one 
moment  of  God  without  thinking  sinful- 
taneousiy  of  His  being  the  Almighty? 
Paul  would  have  simply  Answered,  8o  it  is 
written  in  Holy  Scriptures:  *'  i2v<ery. thing 
hast  thou  placed  beneath  his  feet/^  (Psalm 
viii,  7)  and  '*  Sit  thou  at  my  right  hand, 
until  I  place  thy  enemies  as  a  stool  for  thy 
feet,"  (Psalm  cx,.l);  therefore  God  has 
given  all  power  to  the  8on  to  conduct  this 
catastrophe*  If  one  would  have  continued 
to  oppose  him  and  have  said*  because  the 
Almighty  can  n<^t  dispose  of  his  power, 
or  rather  of  himself^  and  remain  the  Al- 
mighty, therefore  those  Scriptural  passages 
can  not  relate  to  any  such  thing ;  Ps.  8  refers 
to  man  in  general,  as  the  term  e^ijK  £7»o«A, 
**  the  perishable  mortal,"  in  verse  5  clearly 
shows,  and  Psalm  ex  was  addressed  by  a 
poet  to  King  David  when  in  Malianaim 
during  the  Absalom  rebellion,  and  the 
words  quoted  refer  to,  David  personally-— 
then  Paul  would  have  said,  this  is  the  exe- 
gese  of  reason,  the  objection  of  the  xinder- 
standing ;  but^  I  am  not  sent  to^baptize  and 
preach  the  gospel  **with  the  wisdom  of 
words."  »  »  ♦  **  For  the  l»ieac)iiilg  of  the 
cross  is  to  them  that  perish  fbolishnesa; 
but  unto  us  which  are  saved,  it  is  the 
power  of  God.  For  it  is  writte%  I  will  de- 
stroy the  wisdom  of  the  wise,  and  will 
bring  to  nothinig  the  understand  lag  of  the 
prudent."  *  *  ♦  *<It  pleased  God  by  the 
foolishness  of  preaching  to  save  them  that 
brieve."    *    ♦.  *    "God  hath  chosen  the 
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foolish  things  6fth«  world  to  confound  the 
wise.»»  (I  Corihtbians  i,  17—27.)  This 
closed  every  argument  for  those  who  be- 
lieved^and  also  for  those  who  doubted,  for 
reason  can  not  overcome  fkith  with  the 
credulouft.  EOe  eut  o£f -all  debates  by  the 
very  premise,  I  am  sent  to  those  who  have 
faith,  not  tio  tl»Mse  who  reason. 

Paul  bad  ati  'e^ceftlent  ground  to  his 
claim  of  superiority  for  tktth,  Specially 
with  those  who  wei-e  conVinced  of  their 
gross  and  stupendous  wickedness.  Here 
is  your  wisdom/ all  the  phitosophy  6f  your 
savans,  and  all  Khe  sagacity  of  your  states- 
men and  legislators,  he  oould  tell  them; 
but  **  the  world  by  wisdom  l^new  not  God," 
was  not  protected  against  degeneration  and 
corruption,  oppression  and  slavery,  wicls- 
ednoss  and  crime.  "When  they  knew  Ood, 
they  glorified  Mifti  not  as  God,  neither  were 
they  thankful  ^  but  beean^e  vain  in  their 
imagination,  and  their  fooFioh  heart  was 
darkened.  Pro^Msing  themselves  to  be 
wise,  they  became  fools."  *  *  «  "Whew^- 
fore  God  also  gave  them  up  to  uncleanli- 
ness  through  the  lusts  of  their  own  hearts," 
&c.  (Romans  i,  21.)  Your  wisdoni  led  you 
to  destrnction,  your  knowledge  is  a  crime, 
all  your  philosophy  is  impotent  to  protect 
you  against  the^ -wrath  of  the  Most  High 
and  the  fury  of  the  last  da^,  he  oould  say 
and  did  say  to  them,  and  those  who  be- 
lieved, wtiO' admitted  his  premisesi,  could 
only  foel  convinced  of  tlii^  superiority  of 
faith  to  the  understanding.    In  all  this,  of 


course,  two  premiseii  must  be  admittedj  tbe 
end  of  all  flesh  ta  be  nigh,  and  Paul's  being 
the  actual  messeug^r  o^  the  Most  High  to 
preach  the  gfmyfil  of  salvation. 

The  next  question,  however^  was  thisi 
Paul  attempted  to  pirove  all  4i|a  claims  and 
allegations  from  the  Bitd^  why  did  the 
Jews  not  kn^w  these  things*  the  yer^people 
who  bad  the  Bil^  for  oewkosiest  who  lived 
and  died  with  and  for  those  pvecopts  T  To 
this  Paul  imswered#  the  mtd  of  aU  flsah  and 
the  £^ic  of  salvatioQ.  were  a  mystery 
made  kpowa  throiigh  the^  death  of  Jesua 
and  the  r^T^atioqs  to  Paiisd*  It  was  In  the 
plan  of  Oo4  that  th¥^  mystery  should  be 
made  ^no wn  just  now,  and  ht  tioie  to  Gatt-< 
tion  the  people  oi  the  approaching  ^idrof 
the  wr^th  of  God  tp  sUmera,  /and  of  his 
grace  to  the  beU^venk  The  psei^hels  pce^ 
dieted  it,  but  they  lapk^m  it  no^  they  did 
not  undeirstf^d  it.  Kowit  has  beeik  made 
manifest  not  to  the  und^TStanding^  but  to. 
fAith,>nd  the  laithW  will  hopoi 

If  they  next  would  a^k  himy  if  a  mystery 
it  is,  how  shiUl  we  jknow  it, is  tmet  he 
would  have  answered*  you  wlU  kaaw>thia 
by  y<Mjir  fklth,  .whereas  the  mtdenrtanding 
of  the  heathen  is  madnesa^  and  his  ihnowl- 
edge  is  a^orinae^  in  eoaseoQenoe  ol  the.euise 
of  God  which  rests  upon  them* 

But  why  do  tlie  Jews  not  believe  it,  th^^ 

are  under  no  ourae>  ftw  thirirs  ;aj?e  th#  Ittw 

and  the  prophets,  the  oovenant  and  t^  m^ 

cestors  T    To  this  PAiil  repUed*^  all  are  tm« 

der  the  curse  of  sin,,  theoireumeised  ancb 
26 
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ttie  ancircumcie^d ;  thelarw  itmlt  is  a  curse, 
ttnawas  giTen  to  become  a  curse,  so  tbat 
vfhm  ail  were  under  the  curse  of  sin,  God 
was  enabled  to  reyeal  ftillyibte  gr^ce  and 
hUt  caviBg  power.  It  is  a  peculiat  idea  that 
Gfod  plaeed  a  sttrmbliBg  ^block  in  -the  way 
ot  the  blind,  that  he  sltiinble,  in  order  to 
affiord.  an  opportmiity  to'God  «<y  M#t-him  up, 
and  thus*  to  oodtinoe  him^  of  th4  dlTlne 
gOodnMft.  Itis  some  what  like  ttiat  cbari- 
iable^Mtn,  who^  being  -very  d^^itoas  to  feed 
the  hungry,  captured  and  imprisoned  a 
number  of  men^  •  starred ^  them  -  ^r  three 
days^  andr«e^  before  them  a  royal  meal  on 
the  fourth  day^  which  satisfled  his  chari^ 
taMe 'dispfosition'.  Mauliind  were  under 
the  curse  of  sin  Ibr- four  thousand  years, 
miserable  w^^ertcli^,  to  the  one  and'  sdle 
purpone^  that  G-od  could  redeem  them  and 
show.hlS  griKse,  fls^if  the  iredemption  was 
more'  graoio^s  than  the  perpetual  csiire  of 
ProvidenoetO'render  it  utmecessary;  as  if 
it  was  nobler'toredeOBi^  a  eapMve^than  to 
pnreirent  hA&eapture^^  or  as  if  Godfiad  found 
plea^ore^in  trampiling  the  human  race  into 
tiie  quadnn^re' of  siQ>:  wretchedness,  crime 
and  mkiery,  because  ho  was  vain  enottgh  to 
thirst  after  aa^oppo^tutiity^to  reve«itl  his  full 
grace.  'Sut  to  ail-  these  oliJM^ons  Paul 
gave  one  answer,  it'  is  a  mystery,  one,  in- 
dieed,  Wh^h  I  myself  do  iK>t  understand : 
*^Bre6hre9iy  I^ouiit  not  mj^selfto  hove  ap- 
preheodedf  btH  l^is  one  thing  I. do,  for^^ 
getting  those  thivtgB  Which  are  behind  and 
reaching  £ovth  unto  those  things  whi<^h  are 
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law  of  God,  after  the  inward  map :  bat  I 
see  another  law  in  my  members  warring 
against  the  law  of  my  mind,  and  bringing 
me  into  captivity  to  the  law  of  sin  which  is 
in  my  loembers.  O  wretched  man  that  I 
am  I  who  shall  deliver  me  from  the  body 
of  this  death  ?  I  thank  God,  through  Jesus 
Christ  our  Lord.  So  then,  with  the  mind  I 
myself  serve  the  law  of  God ;  but  with  the 
fleish  the  law  of  sin.'' 

So  the  law.  Is  good  and  just,  but  Paul  and 
everybody  else  is  a  disobedient  and  rebel- 
lious rc^pie.  It  must  have  been  quite  pleas- 
ing and  soothing  to  the  inoestuous  and  de- 
graded heathens,  to  learn  that  actually  all 
men  are  rogues  and  scoundrels,  not  by  their 
own  choice,  indeed,  but  by  the  will  of  God 
who  has  not  given  them  the  capacity  to 
perform  that  which  is  good,  so  tbat  every 
one  has  a  devil  in  his  flesh  who  plays  dia- 
bolical tfieks  with  a  poor  man.  This  was 
a  capital  hit  of  Paul,  to  win  the  heathens 
who  felt  the  burden  of  their  wickedness. 
You  are  as  good  or  rather  as  bad  as  the  rest 
of  them,  he  preached  to  them,  and  rogues 
always  love  to  have  company.  If  you  have 
sinned  a  little  more,  it  was  only  done  by 
God's  will,  that  He  have  more  opportunity 
to  show  his  mercy  and  his  grace.  The  rab- 
bis maintained,  the  Messiah  woald  come 
when  either  all  men  were  righteous  '^t  'io 
or  when  all  .were  wicked  am  -"^a,  which  ne- 
gates not  the  free  will ;  Paul  adopted  the 
latter,  and  negated  the  free  will. 

But  if.  every  man  has  a  devil  in  his  flesh 
and  can-  not  escape  the  dominion  of  sin, 
how  could:  God  Justly  reward  the  righteous 


CHRliSTIANITY. 


897 


or  punish  the  wicked?  This  is  the  very 
next  qaestion,  and  to  this  Paul  answers, 
there  is  no  such  a  thing  as  righteocsnessi 
man  has  not  the  competency  to  perform 
that  which  is  good.  He  may  by  obedience 
to  the  law  or  by  natural  impulse  do  that 
which  the  law  ordains;  but  that  is  not  right- 
eousness, it  is  obedience  to  the  law  which 
is  itself  a  curse.  **  I  had  not  known  sin 
but  by  the  law."  »  *  »  "Without  the 
law  sin  was  dead.  For  I  was  alive  without 
the  law  once:  but  when  the  commandment 
came,  sin  revived,  and  I  died.  And  the 
commandment  which  was  ordained  to  life, 
I  found  to  be  unto  death."  (Romans  vii, 
7,  <fec.)  So  to  obey  the  law,  even  ft*om  the 
best  motives,  is  not  righteousness,  because 
the  commandments  of  God  are  not  good 
per  86,  Kighteousness  is  in  fhtth  only,  says 
Paul,  and  faith  is  to  believe  in  the  resurrec- 
tion and  oiBce  of  Jesus  and  the  approach 
of  the  end  of  all  fleeh  with  the  resurrection 
and  day  of  Judgment,  Before  Jesus  was 
born  and  crucified,  faith  could  not  exist,  as 
the  mystery  was  not  revealed,  except  to 
Abraham ;  hence  there  was  no  righteous- 
ness. Without  righteousness,  #  however, 
there  is  no  wickedness,  no  reward  and  no 
punishment.  Sin  and  death  came  with 
Adam  and  the  flesh,  and  the  human  being 
in  that  flesh  was  neither  good,  nor  bad,  nor 
indifferent,  nor  any  thing  else ;  he  could  no 
more  be  rewarded  or  punished  than  the 
tiger  or  the  lion.*    This  is  the  grave  of 

•Precisely  as  the  Talmud  says  \)f  the  doctrine  of 
Acher,  who  denied  reward  and  punishment  e^j^n)  "ot^ 
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Paul's  argamento.  God  had  the  cruel  whim 
to  create  man  with  a  body  of  flesh,  to  let 
him  run  4,000  years  through  sin,  misery 
and  sorrow  to  death,  in  order  to  show  his 
grace  to  a  handful!  of  heathens  who 
chanced  to  believe  a  certain  story  from  fear 
of  the  terrors  accompanying  the  destruction 
of  all  flesh.  It  must  not  be  forgotten,  how- 
ever, that  Paul's  arguments  were  produced 
post  festiimt  not  to  convert  the  heathens^ 
but  to  defend  himself  against  th«  attacks 
of  his  colleagues  from  Jerusalem,  long  after 
he  had  founded  the  Christian  congregations, 
to  whom  his  epistles  were  addressed.  Ori- 
ginally he  preached  the  end  of  all  flesh 
a-coming,  the  sinfulness  of  the  heathens> 
the  gospel  and  salvation  through  faith. 

He  could  not  command  the  heathens  to 
study  and  to  practice  the  law  of  Moses 
from  the  following  reasons : 

1.  The  law  was  most  objectionable  to  ih^ 
Gentiles  under  the  Koman  scepter  on  ac-- 
count  of  the  tenacity  with  which  the  He- 
brews of  Palestine  clung  to  it,  so  that  it 
became  the  maiu  cause  oC rebellion  against 
Homan  usurpatioB,  and  of  Rome's  violent 
hatred  agfiinst  the  people  of  Judea.  The 
sect  of  zealots  established  by  Judas  of 
Galilee,  when  Judea  was  made  a  Roman 
province,  after  the  banishment  of  Arche- 
laus,  considered  the  maintenance  of  the 
national  laws  paramount  to  all  other  duties. 
This  doctrine  was  common  in  Judea.  It 
displeased  the  Romans  to  such  a  degree  that 
Josephus  tells  us  of  this  sect :  **All  sorts  of 
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misfortune  al^o  sprang  from  these  men^ 
and  the  nation  was  infected  with  this  doc- 
trine to  an  incredible  degree;  one  violent 
war  came  upon  us  after  another,  and  we 
lost  our  friends  which  used  to  alleviate  our 
pains."  The  attentive  reader  can  not  fail 
to  see  in  this  statement  of  Josephus  hiow 
violently  the  Ho^ans  hated  the  Jewish  law, 
the  cause  of  that  determined  resistance  to 
Rome's  power.  This  hatred  found  its  ^al 
expression  in  the  edicts  of  Hadrian,  to  burn 
all  copies  of  the  law,  and  to  kill  every  one 
who  observes  it,  teaches  it,-  or  qualifies 
judges  or  teachers  thereof,  Theider^tity  oi 
the  Jewish  , religion  with  the  law  was  the 
cause  of  thei  failure  in  the  conversion  of 
heathens,  although  the  Pharisees  traveled 
over  land  ^nd  sea  to  gain  a  proselyte^  kings 
and  queens  had  embraced  it,,  like  Munabaz 
and  Helena,  and  Judaism  had  made  con- 
siderable progress  among  .devout  Gentiles 
whom  also  the  ^uthoi:  of  "The  Acts  "  men- 
tions. The  law  w^s  in  thaway  of  its  pro- 
gress and  final  triumph  over  heathenism  in 
the  Koman  empire,  and  the  Pharisees  would 
not  yipld  an  iota  of  the  law,  notwithstand- 
ing the  better  advice  of  Hillel. 

Pi^ul  was  sagacious  enough  to  compre- 
hend the,  situatiop^  and  prudent  enough 
to  r^ognize  the  a4.vantages.  With  the 
death  qi  JesuA,  he  proclaimed  to  the  Gen- 
tiles, the  law  and  the  covenant  of  Israel 
are  abrogate^}  so  long  and  no  longer,  tbey 
were  intended  by  the  Almighty,  to  educate 
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and  prepare  us  for  this  last  age  of  all  flesh. 
So  one  obstacle  was  out  of  his  way. 

The  Hebrews  too  who  lived  outside  of 
Palestine  could  naturally  not  foel  that  at- 
tachment to  the  civil  and  criminal  laws  of 
Israel,  as  those  in  Palestine  did.    Bom  and 
grown  up  under  the  laws  of  Borne,  they 
may  have  preferred  them  to  those  of  Pales- 
tine.   The  corruption  among  high  priests 
and  priests  in  Jerusalem,  the  decline  of  the 
authority  of  the  Sanhedrin,  l^e  incessant 
disputes  of  the  rabbis,  especially  the  Hil- 
lehtes  and    the  Shammaitee,   about  the 
minutise  of  the  law,  must  have  consider- 
ably weakened  the  influence  and  authority 
of  the  law  among  the  foreign  Jews.    They 
were  commanded  to  travel  three  times  a 
year  to  the  distant  Jerusalem  and  bring 
there  their  saciiflcesand  free  will  offerings, 
both  of  which'was  impossible  to  the  poor. 
They  could  not  celebrate  the  biblical  holy 
days  without  advice  from  Jerusalem,  and 
were  tied  to  the  Jewish  capital  for  the  exer- 
cise of  their  religion.    It  could  not  have 
been  unknown  to  ihem  that  the  Pharisees 
taught,  the  Hebrews  outside  of  Palestine 
were  not  commanded  to  observe  any  of  the 
laws  not  contained  or  implied  in  the  Deca- 
logue, as  Moses  •xpressly  states  in  Deuter- 
onomy (iv,  13, 14) ;  and  they  were  advised 
to  observe  those  commandments  only  to 
the  one  purpose,  '^  That  they  appear  not 
ne^  to  you  when  you  return  "  to  Palestine.f 

t  JScuhi  to  Deuteronomy  xl,  18,  quotes  from  the 
Siphri  the  tolloyring   interesting  passage:  -mK*?  nM 
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Consequently  there  conld  have  been  no 
particular  danger  to  Paul  in  speaking  to 
Jews  outside  of  Palestine  of  the  abrogation 
of  the  law,  in  a  limited  sense  of  course, 
and  it  was  only  in  a  limited  sense  that  Paul 
did  intend  it,  as  he  wrote  frequently,  al- 
though he  was  obliged  to  express  it  before 
Romans  as  a  broad  generality. 

The  Pharisees  themselves  went  very  far 
in  this  respect.  They  decided  that  women 
are  not  commanded  to  observe  such  laws 
which  are  bound  to  a  certain  timet  from 
obvious  reasons.  In  regard  to  Hebrews 
not  residing  in  Palestine,  they  made  a  dis- 
tinction between  commandments  concern- 
ing the  person,  and  commandments  con- 
cerning the  soil,  and  declared  that  the 
former  only  are  obligatory  to  Israelites  out- 
side of  Palestine,  which  is  equal  to  an  ab- 
rogation of  half  of  the  biblical  laws.  In 
regard  to  residents  of  Palestine,  they  ad- 
mitted that  the  Sanhedrin  had  the  right  to 
change,  amend,  suspend  or  abrogate  bib- 
lical laws,  and  numerous  cases  of  this  de- 
scription are  mentioned  in   the  Talmud. J 

n^  o>5n-»Dw  Kin|3tinTnn«^3*a<BnrT  oa*?  vn^  kVi^ 

8  vide,  Botah  16  b  M^^po  ni3p>p  ro^rM  Maccoth  7  a 

on  capital  puElshment ;  Sanbedrln  86  and  87  on  tbe 

rebellious  Senator;  Kaccotb24a  on  Qezeroth;  Yeba- 

motb  72  b  on  the  Ammonites ;  do.  86  &  on  Levites ; 
Haasar  Shenl,  last  paragraph ;  Yebamoth  90  a  and 
122  a  on  abolished  laws,  and  Sotab  47  a;  also  Maf> 
monides,  Yad ,  Mamrim  1, 4  and  iii,  4, 5. 
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AU  this  could  be  done  only  on  tbe  prin- 
ciple that  the  laws  of  Moses  were  not  in- 
tended to  be  everlastingly  obligatory  in 
letter  and  spirit.,  Time  and  circumstances 
change,  and  with  them  also  many  laws. 
The  rabbis  expressed  the  opinion  that  the 
law  was  not  given  to  be  its  own  object ;  it 
is  intended,  "That  thou  shouldst  gain  the 
knowledge  of  Him  w^ho  spoke  s^nd  the 
world  was  created /*j|  In  regard  to  the 
commandments  it  was  admitted,  "  The 
commandments  were  given  to  purify  the 
people  by  them,"  in  another  version:  "To 
purify  Israel."**  In  regard  to  proselytes, 
they  went  even  so  far  as  to  state;  "Whoever 
renounces  the  worship  of  idols  is  called  a 
Jew."  The  Emperor  Antoninus  Pius,  it  is 
narrated,  asked  Rabbi  Judah,  the  prince, 
**Wilt  thou  give  me  a  portion  of  the  Levi- 
athan in  the  ftiture  world?"  which  means, 
am  I,  the  Gentile,  worthy  to  enter  the  king- 
dom of  heaven  alter  death?  The  rabbi 
aflQrmed  this  and  the  emperor  asking: 
"  Hqw  is  it  that  tere  thou  wouldst  not  allow 
me  to  eat  a  piece  of  the  Paschal  lamb,  and 
there  I  should  eat  of  the  Leviathan?" 
which  means,  I  am  not  circumcised  and  do. 
not  keep  the  law,  how.  canst  thou  promise 
me  a  part  in  the  future  life  ?  But  the  rabbi 
said :  "What  can  I  do,  when  the  law  says, 


•l^nD  "laa*?  ^j?  -n^^Kn  D^^ain  |D"^^'?N^  on^Trt  t^m|l 

&?y^n  n>ni  iDxa'  ^D  dk  i^dd  nnx  "|3  {Stphrt  in  loco 
and  Tallcat  839.) 

**  *?Kia^i  DN  |na  t\''\ii  «Vn  nWD  wnj  «•?  On  Tal- 
mud and  Midrash.) 
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opportanitj  of  reaching,  ander  other  cir- 
cnmstaDoes,  a  higher  degree  of  perfection. 
This  law  was  given  for  the  present  eircam- 
stances,  in  which  man  lires ;  it  is  not  ap- 
plicable to  another  state  of  existence. 
Therefore  then  (his*?  '^>Dih)  the  hiw  most  be 
changed.  Paul  adopted  this  view  in  regard 
to  the  hiw,  and  maintained  on  the  one 
hand  the  law  itself  was  a  curse,  given  not 
for  blessing,  but  for  the  curse  of  sin ;  while 
on  the  other  hand  he  advanced,  the  law 
was  good,  spiritual,  and  godly,  given  to 
educate  the  people  of  Israel,  exactly  as  all 
Pharisees  maintained,  to  educate  them  for 
the  finality  of  all  flesh.  The  only  difference 
between  Paul  and  the  Pharisees  in  this 
point  was,  he  maintained  the  Messiah  had  ' 
come,  and  the  latter  days  were  on  hand^ 
hence  the  law  was  alnrogated;  and  they 
maintained  the  Messiah  had  not  come,  and 
the  latter  days  were  not  yet,  henoe  the  law 
was  yet  in  power. 

8.  Paul  could*  not  risk  the  success  of  the 
cause  he  represented,  upon  the  doubtfUl 
supposition,  that  the  Gtontiles  wcniM  em- 
brace with  the  gospel  the  law  also,  circum- 
cise themsrtves,  keep  Sabbaths  and  holi- 
days, eat  no  forbidden  food,  travel  tri- 
annually  to  Jerusalem  and  turn  in  principle 
against  the  Roman  law.  He  could  expect 
much  of  the  general  state  of  affiiirs,  his 
enunciation  of  the  latter  days,  the  sinful- 
ness of  the  heathens,  and  the  salvation  of 
the  gospel ;  but  as  a  prudent  man,  he  could 
not  risk  too  much.    The  Pharisee  par  eX" 
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tfQpper  and  holy  gbost,  were  nothing  but. 
means  to  his  great  object,  to  break  down 
beathehiBm  and  uofurl  the  banner  of  One 
God  and  pure  morals. 

4.  He  most  naturally  have  been  opposed 
to  a  large  number  of  Mosaic  and  traditional 
laws,  on  account  of  their  local  nature  and 
their  limitations  in  time.  Standing  in  the 
very  midst  of  the  scholastic  disputes  of  the 
Hillelites  and  the  Shammaites,  Paul  may 
have  been  disgusted  with  their  hair-split- 
ting casuistry,  the  externality  and  accident- 
ality  of  observances  and  the  hypocrisy 
connected  therewith.  But  aside  of  all  that 
he  was  obliged  to  oppose  all  local  laws, 
since  he,  in  going  to  the  Gentiles,  left  all 
ideas  of  locality  behind  and  attempted  uul- 
"versality  for  the  province  of  religion.  He 
could  not  impose  circumcision  on  them, 
because  it  was  a  command  to  Abraham, 
his  seed,  and  the  servants  he  possessed, 
and  not  to  the  Gentiles.  The  Pharisees 
who  wanted  to  attach  the  heathens  to  Is- 
rael, demanded  circumcision  and  baptism; 
Paul  who  did  not  think  of  attaching,  who 
maintained  to  carry  out  the  conversion 
of  the  Gentiles  for  themselves,  demanded 
baptism  only.  He  could  not  command 
them  to  observe  the  biblical  holidays,  each 
of  which  has  a  local  agricultural,  aiid  a 
Hebrew  historical  reason ;  for  he  converted 
Gentiles  who  live  in  different  fUimates  and 
have  another  history.  The  Hebrews  in  the 
Babylonian  captivity  did  not  observe  the 
three  feasts.    He  could  not  urge  upon  them 
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to  adopt  the  Moaaia  fabric  of  goverament, 
■without  expectiDg  to  he  crucified  as  a  rebel 


5.  Expecting  only  a  sliort  time  ,tp  elapae 
betneQQ  his  preaching  tha  gospel  and  the 
coming  of  the  last  day,  he  could  ;iot  im- 
pose on  them  an;  law  which  they  muHthave 
studied  and  kcown  before  tUey  could  praov 
lice  it.  If  he  even  did  not  expect  it,  ha 
could  not  demand  any  thing  that  looked 
like  permanency  or  tike  an  established  in- 
stitution, which  would  have  contradicted 
his  predictions,  on  which  he  based  the  mis- 
sion of  Jesus,  hia  gospel,  and  his  own  ap- 

Therefore  Paul  laid  aside  every  thing 
that  was  in  any  wise  in  his  way  to  sacoess. 
He  abolished  circumcision,  and  stood  his 
ground  firmly  against  his  colleagues  of  Je- 
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rasalem  under  James  and  Peter,  who  op- 
posed it.*  He  advanced  the  position  tbat 
those  who  are  circumcised  must  keep  the 
whole  law,  something  contrary  to  Moses 
and  the  Pharisees,  as  we  have  seen  atK>ve. 
Circumcision  is  a  commandment  like  any 
other ;  he  who  circumcises  himself  does  no 
more  take. upon  himself  the  duty  of  keep- 
ing the  whole  law,  than  he  who  is  not  cir- 
cumcised Is  free  of  every  law.  Both  as- 
sertions of  Paul  are  incorrect. 

He  abolished  the  laws  concerning  fbr- 
bidden  food;  exposed  Peter's  hypocricy, 
who  was  afraid  to  eat  with  the  Gentiles  of 
Antioch,  en  account  of  the  messengers  of 
James,  although  before  they  arrived  he  had 
done  so ;  and  permitted  them  even  to  eat 
firom  the  sacrificial  meals.f  On  this  occa- 
sion he  copies  almost  literally  from  the  an- 
cient rabbis : 

"  My  heart  and  thy  heart  know  that  the 
idols  are  nothing."    ( Yalkut  289.) 

He  abolished  the  Sabbath  and  the  holi- 
days, and  never  said  that  either  a  '*  Lord's 
Bay,**  or  any  holiday,  should  be  appointed 
in  their  place.  (Romans  xiv,  5,)  "  One  man 
esteemeth  one  day  above  another ;  another 
esteemeth  every  day  alike.  Let  every  man 
be  fully  persuaded  in  his  own  mind.  He 
that  regardeth  the  day,  regardeth  it  unto 
the  Lord ;  and  he  that  regardeth  not  the 

*BomAnsU,36  to29;  I  Ck>riiitb.  yii,i8;  QaiaA,^,  2, 
8;  Coloss.  ii,  11,  and  elsewhere. 

t  Bomans  xlv,  14 ;  I  Oorioth.  vllf, »;  z,  25;  Timothy 
il,2. 
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higbt,  can  hardly   be   considered  crimes 
from  the  pure  stand-point  of  love.    It  is 
not  a  generic  term  that  covers  all  [fecial- 
ties.    But  if  it  even  did,  not  every  body  is 
capable  to  decide  for  himself,  under  all  cir- 
cumstances, what  »love  dictates.    The  be- 
nighted widow,  who  sacrifices  herself  on 
the  pyre,  believes  to  obey  the  voice  of  love ; 
so*  do  the  bwrbarians  who  kill  their  aged 
parents,  beqause  they  are  burdensoipe  to 
themselves  and    others.    It  is  foolish  Uy 
think  thi^t  liberty  signifies  no  laws,  wh^i 
undei-standing    itself  in    its    unbounded, 
freedom  obeys  the  laws  of  logic*    If  a  cer- 
tain action  is  wrong,  reason  declares  it  to 
be  so ;  hence  it  is  a  law.    Say  it  is  wrong 
to  steal,  reason  declares  it  so,  and  it  is  a 
law  not  to  steal.    Is  it  moral  freedom  to  be 
permitted  to  steal?    The  same  precisely  is 
the  case   with  all   the  moral  laws.    All- 
which  reason    has   pronounced  as  such, 
is  moral  law,  and  it  is  moral  freedom 
to  be  fuUy  capacUated  to  obey  them* »» it. 
is  political  freedom  to  obey  only  tho  laws 
springing  from  the  idea  of  absolute  justice. 
Iiove  as  the  only  law  did  very  well  for  a 
short  time  among  newly  converted  persons, 
still  inspired  with  higher  ideals,,  and  still 
dreading  the  momentary  approach  of  the 
end  of  all  fiesh«    It  was  undoubtedly  an  es- , 
cellent  medium  to  arrest  barbarism  and 
cruelty,  sel^hness  and  crime, .  as  Paul 
found  it  among  t^e  heathens ;  but  under 
all  ordinary  circumstances  of  society,  love 
can  only  be  pronounced  as  the  highest  mo- 
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tive  of  all  morality.  Generalities,  however, 
will  never  suffice ;  there  must  be  defini- 
tions to  make  it  clear  and  well  understood 
what  love  requires  one  to  do  in  particular 
cases.  Ttiese  definitions, however,are  laws. 
It  is  foolish  to  declaim  of  freedom  from  the 
law,  as  though  it  was  iuoral  freedom  to  re- 
ject the  moral  law. 

Paul,  therefore,  in  the  opposition  offered 
him  by  his  colleagues  of  Jerusalem,  dis- 
covered soon  the  necessity  of  law  for  his 
converts.    But   he  had  declared  the  law 
abrogated,  and  so  he  was  obliged  to  repeat 
some  of  the  laws  of  Moses  and  even  tradi- 
tions of  Israel  as  his  own^  without  sy8t«ii||> , 
or  organic  totality,  and  without  either  orig- 
inality or  sufficiency.    His  lawa  and  rules 
(Romans  xii ;  .xiii ;  I  Corinth,  v ;  vi ;  vii ; 
Ephesians  iv ;  v ;  vi  and  elsewhere)  are  a 
poor  repetition  of  Mosaic  and  rabbinical 
laws  in  no  k  i  nd  of  order  or  system.    Still  he 
was  obliged  to  confess  at  last :  **  Now  the 
end  of  the  commandment  is  charity  out  of  a 
pure  heart,  and  of  a  good  conscience,  and 
of  faith  unfeigned :  from  which  some  hay- 
ing swerved  have  turned  aside  unto  vain 
jangling,  desiring  to  be  teachers  of  the  law, 
understanding  neither  what  they  say  nor 
whereof  they  affirm.    But  we  know  that 
the  law  is  good  if  a  man  use  it  lawfully." 
(Timothy  i,  5  to  8.)    But  then  to  maintain 
bis  former    position    he  wants   to  make 
Timothy  believe  that  the  law  was  made  for 
criminals  only;  but  who  knows  not  that 

the  positive  moral  laws  are  not  for  crimi- 
27* 
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nals  only.  Honor  thy  parents,  love  thy 
neighbor,  support  the  poor,  protect  the 
-weak,  and  the  like,  is  law  to  the  best  and 
holiest  ones  of  all  ages. 

This  double  position  of  abrogating  the 
whole  law  in  the  firsi  instance,  and  then 
being  under  the  obligation  of  reinstating 
the  moral  laws  of  the  Hebrews  as  laws, 
and  not  as  mere  love,  faith  or  hope,  led 
Paul  into  the  most  terrible  sophistry  on 
the  law  and  its  abrogation.  It  is  with  him 
both  good  and  bad,  a  curse  and  a  blessing, 
freedom  and  slavery,  and  God  knows  what 
not.  This  leads  him  sometimes  entirely 
astray,  to  misquotations  from  the  Bible, 
quibbling  on  words,  and  endless  contra- 
dictions and  repetitions.  One  of  the  most 
extraordinary  blunders  of  his  is  this : 
"  Now  to  Abraham  and  his  seed  were  the 
promises  made.  He  saith  not,  And  to 
seeds,  as  of  many ;  but  as.  of  one,  And  to 
thy  seed,  which  is  Christ.**  (Galat.  iii,  16.) 
Now  jf-^i  •*  seed  "  is  a  collective  noun  which 
has  no  singular  number,  and  is  therefore 
never  used  in  the  plural  form  anywhere 
in  the  Bible.  Paul  knew  very  well  that 
seed  has  no  singular,  and  always  refers  to 
maYiy,  so  that  Abraham  was  to  be  told 
especially,  "  For  this  Isaac  shall  be  called 
thy  seed,"  because  he  was  one,  and  is  no 
seed  ;  but  in  his  hot  debates  with  his  oppo- 
nents he  resorted  frequently  to  such  small 
things.  Paul's  accommodation  to  the  pre- 
judices of  the  Gentiles  in  regard  to  the 
law   gave  him  great  trouble,  and  became 
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in  after  times  the  scarce  of  great  confusion 
in  the  Church.  The  Jewish  law  was  coii- 
sidered  rejected,  and  law  must  exist;  this 
gave  birth  to  the  cannon  laws  and  all  the 
miseri<^s  springing  from  this  source.  His 
main  point,  the  approach  of  the  end  of  all 
flesh,  upon  which  he  based  the  entire  fabric 
of  redemption  and  the  necessity  of  the 
Bedeemer  and  His  resurrection,  gave  him 
also  much  trouble  in  after  days.  His  con- 
verts began  to  doubt  the  approach  of  the 
end,  hence  also  the  necessity  of  a  Bedeemer, 
^nd  he  admonished  them  frequently  to 
hope  and  wait  patiently.  This  accommo- 
dation to  the  weakness  and  credulity  of 
the  Gentiles  became  a  source  of  folly  in 
the  Church  after  his  days.  There  came 
not  only  the  great  difficulty  of  reconciling 
the  "  Messiah  "  of  Peter,  "  the  Son  of  God  *» 
of  Paul,  the  "  Logos  "  of  John,  and  the 
human  nature  of  Jesus,  with  the  "  Holy 
Ghost "  and  the  "  Father,"  which  after 
long  controversies,  persecutions  and  ex- 
communications, resulted  in  the  adoption 
of  the  Trinitarian  doctrine,  which  is 
heathen  in  its  essence  and  Jewish  in  its 
construction  ;  but  chiefly  the  fabric  of  re- 
demption which  Paul  had  built  up  for  im- 
mediate  purposes,  gave  rise  to  the  most  un- 
reasonable theories,  of  which  Christianity 
Htill  suffers.  The  end  has  not  come,  and 
few  eccentric  enthusiasts  expect  it  to  come 
in  their  days  ;  still  the  Christian  prays  to 
be  redeemed  of  its  terrors,  and  redemption 
in  the  sense  of  Paul  signifies  nothing  else. 
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Paul's  "  Son  of  God  "  has  not  come  in  bis 
days,  as  be  proclaimed,  tbe  resurrection 
and  tbe  day  of  Judgment  did  not  come  to 
pass ;  still  tbe  Cbristian  must  believe  Jesus 
is  the  "Son  of  God,"  and  tbe  Almighty  is 
not  the  Almighty,  for  all  might  was  given 
to  Jesus  of  Nazareth,  and  be  must  wait 
until  be  will  come  to  Judge  tbe  living  and 
tbe  dead.  These  perversions  of  tbe  words 
of  Paul,  tbe  extension  of  bis  plan  of  re- 
demption beyond  bis  time,  brought  Chris- 
tianity in  gross  contradiction  with  tbe  un- 
derstanding, which  leads  to  absurdity  only. 

Tbe  moial  of  tbe  thing  is.  great  men 
must  not  resort  to  fictions,  or  to  any  ac- 
commodation, however  efficient  means  they 
may  otfer  for  tbe  tjme  bein^.  And  Paul 
was  a  great  man.  Tbe  idea  of  demolish- 
ing heathenism,  and  to  do  it  alone,  all 
alone,  opposed  by  Jews  i^pd  Gentiles,  op- 
posed by  those  whose  redemption  scheme 
be  adopted  and  whose  master  be  glorified, 
shows  a  great,  energetic  and  resolute  man. 
The  determination  to  bring  tbe  knowledge 
of  tbe  One  God  and  tbe  pure  moral  law  to 
debased  and  corrupted  heathens,  is  holy 
and  admirable.  The  manner  in  which  be 
carried  out  bis  det-ermination  and  his  bril- 
liant successes,  however  numerously  out- 
side causes  may  have  favored  bis  enter- 
prise, testify  to  bis  greatness.  Like  all 
brilliant  and  successful  men  in  history,  be 
understood  bis  age,  stood  upon  its  summit, 
adopted  the  most  available  means  to  carry 
out  bis  plans,  felt  an  interest  in,  and  an 
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attaobment  to  the  whole  human  ftimily, 
worked  oat  his  own  convictions  and  his 
own  destloy  without  regard  to  sect,  creed, 
country  or  people.  However  numerous  hla 
ImperfeetSons  may  be,  he  was  a  great,  en- 
ergetic and  independent  man,  in  eompari- 
son  to  whom  Peter  and  James  were  monks, 
visionary  Sssenes,  stubborn  and  narrow 
sectarians.  Great  men  must  not  resort  to 
fiction  or  accommodation  to  psevaillDg 
a^perstiUons  or  prejudices,  «yad  they  can 
not  do  it, without  injury  to  themselves  and 
their  cause.  > 

So  we  l^npw  the  principal  f«»^ture8 
trom  the  ore^  of  Paul.  It  is  briefly 
told :  It  is  one  God,  one  moral  law  and 
•ne  destiny  to  the  whole  human  family, 
the  same  great  idea  of  which  all  prophets 
aince  the  daya  of  MoAes  spoke  in  terms  of 
intense  inepU^ation.  The  means  whioh  he 
used  to  electrify  and  conquer  the  heathens 
are  his  proclamations  of 

The  tot  day  approaching. 

All  men  are  ni^ners. 

All  go  to  das^raciion. 

But  God  revealed  his  grace. 

He  sent  his  son  to  die  for  the  sins  of  all. 

To  proclaim  the  approach  of  the  resur- 
rection. 

Those  who  believe  in  him  will  be  saved 
from  the  terrors  of  the  last  day,  their  bodies 
will  be  changed  into  immortal  ones,  and  if 
dead,  they  will  resurrect  and  become  im- 
mortal. 
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Those  who  believe  in  him  must  do  all 
which  love  dictates. 

Whether  Paul  himself  believed  these 
means  to  convert  the  heathens,  is  very 
doubtful.  To  us  it  appears  certain  that  he 
did  not.  He  counted  upon  the  power  of 
truth  to  overcome  the  pernicious  effect  of 
his  means  in  converting  them  ;  but  in  this 
he  was  mistaKen. 

We  have  only  to  add  a  few  more  remarks, 
Paul  was  no  particular  friend  of  wo- 
man. He  considered  her  the  subject  of 
man  who  communicates  with  Christ  t>nly 
through  her  husband.  "  I  would  have  ybu 
know,"  he  said  to  the  Corinthians  (IiCor. 
zi,  3)  "  that  the  head  of  every  man  is 
Ciirist ;  and  the  head  of  the  woman  is  the 
man."  Hedid  not  consider  the  woman  as  the 
image  of  God,  in  saying'Cibid.) "  For  a  man 
indeed  ought  not  to  cover*  his  head  (while 
praying  or  prophesying)  for  as  much  as  he 
is  the  image  and  glory  of  God ;  but  the 
woman  is  the  glory  of  the  man.  For  the 
man  is  not  of  the  woman  ;  but  the  woitian 
of  the  man.  Neither  was  the  man  created 
for  the  woman ;  but  the  woman  for  the 
man.  For  this  cause  ought  the  woman  to 
have  power  (one  who  governs  her)  on  her 
head,  because  of  the  angels,"  (who  said  to 
her,  ''And  he  shall  have  dominion  over 

♦  The  custom  to  pray  bare-headed  was  introduced 
.by  Paul  amonff  Uie  Oentile  Christians  cl  Cor.  xi) 
most  likely  with  the  Intention  to  separate  them  from 
the  Jewe  and  dlstlngufBhthmn  outwkrdty.  It  Is  un- 
doubtedly therefore  that  the  Jews  to  this  day  are  so 
much  pr^udiced  against  this  custom  as  against  every 
thing  that  came  from  Acher. 
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thee.'')    Here  is  one  of  Paurs  small  albu- 
men ts  from  the  Bible ;  for  there  it  says  ex- 
pressly (G^en.  i,    27,)    "And  God  created 
Adam  in  his  image ;  in  the  image  of  God 
created      He     him ;     male    and     femftle 
created  He  them/'    The  last  member  of 
the  verse  is  the  supplement  to  the  whole, 
and  taking  Adam  as  the  name  of  the  race, 
it  tells  plainly  that  both  male  and  female 
were  created  in  the  inoage  of  €U>d.    But  this 
is  not  his  w(Mrst  argum^at  on  this  subject. 
He  goes  on  to  prove  **  by  nature  "  that  man 
must  uneovet  his  head  when  praying,  and 
woman  must  cover:  her  head«   "  Both  not 
even  nature  Itself  teach  you,  >that,  if  a  man 
have  long  hair,  it  is  a  shame  unto  him  ? 
But  if  a  woman  have  long  hair,  it  is  a 
glory  to  her:  for  her  hair  is  given  her  for  a 
covering."    Tbia     argun»ent     is    childii^ 
enough  to  rouse  the  suspicion  of  the  critic 
against  its  authoBtioity* .  Because  it  was 
considered  a  shame  in  Corinth  for  a  man 
to  wear  long  hair,  therefore  nature  teaches 
that  wpman  must  cover  her  head  in  pray^. 
He  could  just  as  well  have  argued,  because 
nature  causes  hair  to^row  on  man's  head, 
and  you  are  ashamed  of  nature's  gift,  there- 
fore you  are  very  foolish.    Or,  since  the 
men  of  Corinth  are  ashamed  to  wear  long 
hair,and  the  women  of  Coriiith  glory  in  their 
long  hair,  therefore  they  are  shameless. 

The  worst,  however,  he  inflicted  on 
woman,  is  hie  command:  **Iiet  your 
wo^en  keep  silencer  in  the  churches :  Ibrit 
is  not  permitted  unto  them  to  speak;  but 
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they  are  commanded  to  be  nnder  obedience, 
as  also  saith  the  law."  {I  Cor.  xiv,  34.) 
Poor  Mrs.  or  Miss  Rev.  so  and  so  of  our 
enlightened  days,  and  Quakeress  this  or 
that!  you  are  all  sinners,  transgressors  of 
the  law  according  to  Paul.  Of  course,  Paul 
can  not  tell  where  the  law  enjoins  this  ab- 
surdity, or  why  he  referred  to  the  law 
which  he  pronounced  a  curse,  and  of 
which  he  emancipated  his  converts ;  never- 
theless he  wanted  to  doom  the  women  to 
silence,  and  put  his  innovation  into  the 
shoes  of  Moses  whose  sister  was  a  pro- 
phetess, and  in  no  religious  respect  makes 
any  difference  between  sexes. 

He  had  not  only  so  small  an  opinion  of 
the  women  of  Oori nth,  he  also  advised  his 
faithful  disciple  Timothy,  **  Let  the  women 
learn  in  silence  with  all  subjection.    But  I 
suffer  not  a  woman  to  teach,  nor  to  usurp 
authority  over  the  man,  but  to  be  in  si- 
lence."    After    referring  to  Eve  to  have 
sinned  first,    he   prescribes    for  her   this 
novel  salvation,  **She  shall  be  saved  in 
child-bearing,  if  they  cotitinue  in  faith  and 
G^sarity  and  holiness  wfth   sobriety."    (I 
Timothy  ii,  11  to  15.)    This  is  plain  lan- 
guage.   Woman  has  nothing  to  say,  she 
must  obey  her  husband,  bear  ohildrea  and 
bring  them  up  in  the  ftiith,  or  else  she  re- 
mains damned,  for  she  was  the  first  to  sin. 
Christ  does  not  «ave   her;    her  husband 
and  her  children  do,  if  she  brings  them  up 
right.    Unmarried   and  childless  women, 
and  those  whose  children  go  astray,  are 
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not  saved  at  all.  Paul  says  the  same  thing 
over  to  the  Sp^nesiajis.  **Wives,  submit 
yourselves  unto  your  own  husbands  as 
4into  the  Xtord.  For  the  husband  is  the 
head  of  the  wife,  even  as  Christ  is  the  heajd 
of  the  church,  and  he^  is  the  savior  of  the 
body.  Therefore  as  the  church  is  subject 
unto  Christ,  so  let  the  wives  be  to  their 
husbands  in  every  thing."  (Epheslans  v, 
22  to  24*)  This  can  hardly  be  misunder- 
stood. He  says,  the  body  of  th^  nnan  is 
saved,  on  tbelasl)  day,  by  Christ ;  but  the 
body  of  the  woman,  having  nothing  to  ex- 
pect of  Christ,  ift  saved  by  her  husband,  by 
conceiving,  beaiiui^  and  ednoaUng  children 
in  the  faith.  This  is  her  destiny,  her  re- 
ligion, her  hope,  her  immortaUty.  Poor 
maidens  and  chUdleas  wives  I  you  are  all 
lost  according  to  Paul's  doctrine.  Poor 
wives  I  you  are  the  silent  tools  of  your 
husbands,  and  the  servants  of  your  chil- 
dren. 

sun  Mr.  Renan^  in  HThe  Apostles,"  de- 
olaims  hollow*  pnrases  on  Panl'»  liberality 
to  women,  becft>U8e  he  permitted  a  widow 
of  three  scores  of  years  to  be  a  deaconess 
in  the  church.  It  is  pardoikable  with  Mr. 
Kenan  that  he  knows  nothing  about  the 
social  position  of  woman  among  the  He- 
brews of  those  days ;  tttt  it  is  unpardonable 
that  he  knew  not  the  above  and  similar 
passages  in  the  epistles. 

The  Corinthians,  it  appears,  were  a  re- 
fractory congregation  and  gave  Paul  a  good 
deal  of  trouble*     There  was  division  of 
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opinionfv,  qnarrel  and  skepticism  among 
them,  morals  were  at  a  low  ebb,  faith  and 
hope  on  the  decline.  Panl  bad  bis  troables 
with  them,  alttaongb  they  paid  him  no 
.wages.  It  appears  that  skeptics  from 
Ck>rinth  made  an  attempt  to  out^wit  him, 
which  was  not  an  easy  task.  They  asked 
him,  it  the  last  day  is  soon  to  come,  how 
about  marriage  T  A  last  day  Faict  in  onr 
coantry,  after  having  preached  on  the  end 
of  all  fl^sh  to  be  nigh,  wasoflRared,  by  some 
rogne,  a  fine  and  very  cbeap  piece  of  pro- 
perty, and  the  saint  porchased  It  without 
hesitation ;  bat  he  could  not  get  it,  after 
he  had  agnin  verified  the  adage,  no  physi- 
cian takes  his  own  medloine.  Paul,  how- 
ever, was  not  so  easily  caught ;  he  was  too' 
shrewd  for  thetn.  fie  answered  (I  Cor.  vii) 
''It  is  good  for  a  man  not  to  toudi  a 
woman'* — .  **Isay,  therefore,  to  the  un- 
married and  widows.  It  is  good  for  them, 
if  they  abide  even  as  I "  (unmarried.)  '*  For 
I  would  that  all  men  were  even  as  I  my- 
self"  (unmarried.)  Only  **»to  avoid  forni- 
cation, he  would  permit  them  to  marry." 
The  questions  are,  how  shall  those  un- 
married women  be  saved?  why  are  the 
Protestants  opposed  to  the  celibacy  of 
Catholic  priests  and  mins  ?  ^and  what  must 
become  of  the  human  race,  if  marriage  is 
abolished  ?  Paul  could  easily  answer  these 
queries.  The  end  c^  all  flesh  being  nigh, 
therefore  propagation  of  the  race  is  useless. 
It  is  likewise  useless  for  unmarried  women 
and  widows  to  seek  Salvation  in  marriage, . 
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"whereaR  the  end  would  come  before  they 
coald  educate  their  ohildren  in  the  faith. 

If  anybody  doubts  that  Paul  proclaimed 
the  end  of  all  f  esh  to  be  nigh,  let  him  take 
into  consideration  his  Tiews  on  marriage 
in  I  Cor.  Tii,  and  be  convinced.  No  sane 
man— and  Paul  was  a  prudent  man — can 
wish  for  the  abolition  of  the  institution  of 
marriage,  unless  iie  foTors  free  lore,  which 
Paul  did  not,  or  he  believes  in  the  close 
approach  of  the  end  of  all  fl^sh,  as  he  did 
proclaim.  But  physieiaDS  never  take  their 
own  medicine ;  so  Paul  niarried  after  all, 
and  left  daughters  in  Judea,  as  we  shall 
see  hereafter..  We  know  not  whether  he 
did  it  '*  to  avoid  fornication,"  or  because 
he  did  not  believe  his  own  doctrine,  we  can 
not  t€jL  He  keeps  his  track  clear,  how^ 
ever,  by  stating  in  this  connection,  **  But  I 
speak-this(ag«inst marriage)  by  permission 
and  not  of  commandment." 

We  can  iniagine  but  one  cause  of  Paul's 
contempt  of  woman  ;  it  appears  that  the 
heathen  women  were  much  more  lascivious, 
noisy  and  refractory  than  the  male  por- 
tion of  that  society,  who*  <^  Paul  repeatedly 
states,  were  degraded  enough.  (Romans 
i,  18  and  Ephesians  iv,  17,) 

All  the  declaniations  of  superficial  ra- 
tionalists on  Paul's  love  of  liberty  are  air- 
castles,  founded  upon  wind  and  imagina- 
tion. The  truth  is  that  be  expressed  him- 
self fully  and  intelligibly  in  favor  of  all 
governments,  however  dospotic,  in  con- 
demnation .  of  all    revolutions,   however 
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Jost,  and  in  faTor  of  «very  personal  servi- 
tode,  however  outrageoas.  In  regard  to 
public  government,  he  wrote  to  the  Ro- 
mans (xiii,  1): 

''Let  every  soul  be  sabjeet  onto  the 
higher  powers,  For  there  is  no  power  but 
of  God ;  the  powers  that  be  are  ordained 
of  God.  Whosoever  therefore  resisteth  the 
power,  resisteth  theordinaneeof  God:  and 
they  that  resist  shall  receive  to  thriaselviiB 
damnation.  For  rules  are  not  a  terrcnr  to 
good  works,  but  to  the  evil.  Wilt  thou 
then  not  be  afraid  of  the  power?  do  that 
which  is  goody  and  thou  •halt  have  praise 
of  the  same:  for  he  is  the  minister  of  God 
to  thee  for  good.  'But  if  thou  do  that  which 
is  evil,  be  afraid ;  for  he  beareth  not  the 
sword  in  vain :  ft>r  be  is  the  minister  of  God, 
a  revenger  to  ezeente  wrath  upon  hf  ra  that 
doeth  evil.  Wherefore  must  needs  be  sub- 
ject, not  only  for  wrath,  but  also  for  con- 
science' sake.  For,  for  this  cause  pay  ye 
tribute  also:  forthevare  God's  ministers, 
attending  continnally  upon  this  very  thing. 
Render  therefore  to  all  their  dues ;  tribute 
to  whom  tribute  is  due ;  custom  to  whom 
custom;  fear  to  whom  fear;  honor  to  whoiA 
honor." 

nils  is  the  langaage  of  a  pmdent  man, 
who  dreads  crucifixion  and  attempts  to  in- 
gratiate himself  with  those  in  power,  and 
their  faithful  subjects;  but  it  is  also 
fktal  to  every  emotion  of  freedom  and 
desire  after  liberty,  on  the  part  of  those  who 
suffer  under  the  wicked  oppression  of 
tyrants  and  despots.  It  is  the  Scriptural 
source  of  potentates  *'by  the  grace  of 
God,"  the  standing  text  in  all  churches 
and  schools  in  Christendom,  where  defl- 
poUam  sways  its  awful  scepter,  and  the 
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hostage  of  thorns  in  the  hands  of  soulless 
tools  and  trembling  slayes.  If  those  that 
resist  "  the  powers  that  be,"  "  shall  receive 
to  themselves  damnation ;"  then  we  pity 
William  Tell,  Oliver  Cromwell,  and  George 
Washington,  who,  according  to  this  doc- 
trine, must  be  the  most  damned  among  the 
damned,  and  while  this  doctrine  prevails, 
Christendom  must  continue  to  groan  un- 
der the  oppression  of  a  few  arbitrary 
despots,  without  any  hope  for  the  better. 
Paul  was  by  no  means  more  charitably 
disposed  toward  servants  or  slaves*  Be- 
garding  them»  he  says  (Ephes.  vi,  5): 

"  Servants,  be  obedietit  to  them  that  are 
your  masters  according  to  the  flesh,  with 
fear  and  trembling,  in  singleness  of  your 
heart,  as  unto  Christ ;  not  with  eye-service, 
as  men-pleasers ;  but  as  the  servants  ot 
Christ,  doing  the  will  of  God  from  the 
heart ;  with  good  will  doing  service,  as  to 
the  Lord,  and  not  to  men :  knowing  that 
"Whatsoever  good  thing  any  man  doelh,  the 
same  shall  1^  receive  of  ^iie  Lord,  whether 
ho  be  bond  or  free;" 

He  was  so  well  pleased  with  this  ad- 
monition that  he  repeated  it  literally  to 
the  Colossians  (iv,  1.)  This  says  not  that 
masters  should  set  free  their  servants  alter 
six  years*  service  or  any  time  (the  law  was 
a  curse  with  Paul,)  or  that  the  slave  should 
liberate  himself;  it  says,  servant,  slave, 
be  obedient  with  fear  and  trembling,  and 
do  the  will  of  the  master  as  if  it  was  the 
will  of  God.  We  have  no  doubt  this  was 
a  very  popular  text  among  negro  preachers 
in  the  late  slave  States ;  it  did  excellent 
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serviee  in  Russia  among  tbe  serfs,  and  in 
the  dark  f^es,  among  tl^e  stubborn  peas- 
ants who  may  have  cursed  their  masters ; 
but  it  is  a  direct  condemnation  of  every 
attempt  at  personal  freedom,  or  at  the  vio- 
lation of  the  established  relations  between 
master  and  servant. 

One  thinking  for  a  moment  over  these 
statements  of  Paul,  is  forced  to  the  conclu- 
sion, it  could  not  be  Paul's  intention  that 
the  doctriues  thus  pronounced  should  ex- 
ercise any  influence  on  a  lai^e  community, 
or  for  any  length  of  time.  He  could  only 
have  intended  them  as  provisional  meas- 
ures lor  the  time  being.  He  was  a  ftee- 
bom  man,  the  son  of  a  liberty-loving 
people,  and  had  grown  up  in  a  community 
which  sacrificed  itself  for  its  independence ; 
he  could  not  be  A  slave.  But  the  Jew,  on 
account  of  his  love  of  liberty  and  inde- 
pendence, was  odious  to  the  Koman. 
Therefore  Paul  declare<l  the  law  abrogated 
and  the  Boman  authorities  appointed  by 
God  ;  Imd  the  right  of  the  masters,  to  their 
slaves  as  something  quite  just.  He  must 
have  known  that  his  declarations  might 
be^me  a  curse  to  humanity;  but  he 
preached  the  end  of  all  flesh  to  be  on  hand, 
hence  all  power  was  to  go  any  how.  He 
did  not  want  them  to  squander  the  few 
days  before  the  end  in  any  worldly  im- 
provement, in  any  reform  of  social  or  po- 
litical relations.  Therefore  he  admonished 
them  to  uphold  the  statu  quo  in  every  re- 
spect.   This  is  the  only  Justiflcation  we  can 
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^\)^h  lU^.greAl  fnAll^i  W«  iire|tttty.p«e]^Ar«d 
t«.A>llowpp  ancl  ooatrolthe  atet«m6Bt»  of 
'/^Tlma  AAto  M  ooitoMoliacr  kirn.    W^  might 
a»a<9tocto  ikia .  oh^ter  with  Paol'f  own . 
VQircIs  pC  AntHh$ma  »n^  Mmt^anatbia  to  fill  > 
i«i^^i«rv«f»'.<I  Qpr;  xvii,  28)  or.tM  otiu^r 
CKI9^  wtUoii  lie  ^e§  fl!wa^»g(aii8(:)ite  ool-'. 
I^gu9«  c^f^iHi^tb  Mm  UuQpiuUm;  tot 
wiik40  nol  vlih  toittfnily  tbo  eotiw,  whose 
neryee  are  frequently  i^ery  aensiti^ei:  We 
H^Tile  4tiorous^   emiiliiiMtlon.  -It  ie  oar 
oQl^  aim  to.iHBi^e  tibe  muee  of  }ti»itbr  and 
w^  4oi  i t « tio  tfiQ  J^esl^  of  09M  ki^owle^m^   • 
:        '  /  ,  J        1,    i    *     »•    I-  '    ..       :>  ,.  I   f    .■-•'' 

-.,/■>       •  \t'      •      '    '    •     '  »        ' 

.4ii  ^Mn9iBciMKrfit)Wfusk4n  p»m«»o«e4:if  hare 
IN^ui  awt  fv«iwhA<r  Qheiililaiiity>  hli  ewm 
onlgiAgl  QoApel^  hMefll  oa  'tb€^  helief  ef  ^le 
ajP{)i*oach of  the«Qodora|l,£beeh*  tiiie  reeiur- 
ri»^ipQ  anci  the  leqtuu<lg|Eient«Tra«4ii^  Pa> 
mascus  he  WM'i;inftiieoee»lul».4H>  PO|igr«gii*^ 
tit^m  v.ee^i««au«ed(  ailcV  be^  Ule^  Und  opieii  :of 
<b>iri»Ma:at/Je]^ellOy  eeoff»ed  ilrem.  Uiet  eliy 
*)throagb  a  wiiir^fe(Mir  An  a  >baAfeelc?^  being 
<^M  do^n  by  tJle  vralV  a«  die  garrison  of 
thfigovemqr  ittich|cKing,Are(«l  deell>ed  to 
aiptpfelwndihinirf.  (li  Qof.  xt>  S£.>  Allhonf^- 
tb«;  strategy  in  ^ue  eaeap^  of  .Pahl,.  ae  an 

imitation  of  a  Scriptural  event,  looks  rather 
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Btrapicious,  and  may  have  been  a  figure  of 
spMcli,  <mtb«  part  t>f  Patfl,  to  deacii^  bfs' 
flight  from  that  city,  still  the  malty  fetotr 
tbftt-be  6r«l  pteaclied ' h to  Gokpel  iti  BatMW- 
cuB  amd  xiot  in  any  plkee  in  Jttdea  eail' 
hardly  b«  ctoubted.  (Oaiflft*  i,  17.)  Tt^ 
autiMor  of  ^  The  Ad*,^  boweiver,  ei0br«€ei 
this  op|»orlunity  to  piftt  tit  b.  iB4f«ct#,  aia#  «> 
slur  <iH  tlM  JewB  whom  he  did  •  nM  llli^. 
Wliil«  Fiul  says  Nothing  conoemfng  tiM' 
Jews  of  l>aim«»iis;'*^T|]«  Acts  "  state,  **AM' 
afler  that  many  days  wew  fulfilled,  ihe* 
Jews  took  counsel  to  kill  him:  But  tkefr 
laying  await  was  known  toSatil.^  (ix,  28.) 
If  thi»  was  4he  Isot,  we  akn  no«  see  why 
Paol  should  not  iia^«  ale  ted  it.  The  hais 
moniaeiv,  of  oonMe^  tell  nsj  Luke  kneW' 
what  Paul  did  not  state,  but  they  have  not 
the  least  proof  in  substantiation  of  their 
hypothesis.  Luke  is  always  eager  to  glo- 
rify the  Qentiles  4m6  to  d^bosethe  Jews,  be- 
cause one  of  hia  mainolijeotsf  is  to  «k6w 
thiM>  tbeiQeBtlts^  by  the  Gespel^  »r«  the 
hptlrv  of  the  eoveiNine.  Thevitoi^  he  ne^Nrr 
fbrgets  to  Sntroduee  some  devout  Q«BllIe> 
and  te  adfUinislier  a  slur  on  the  Jews.  ThUt- 
is  the  reason  of  kis  addition,  in  this  tn- 
staiaeey  to  tbeatatemeni  of  PahI. 

The  aihrade  which  Luke  nsMmtes' in  tMe^ 
coiineeliDn  imi^4  r^^vcNlw^ttan,  wlth^esdrtt 
embellfshBWttts,  of  Paul^'  preleMilon  (If 
Cor«.  Jdl^  1  >  te  kave  been  in  ike  f  hd  vd  k«ai^en 
or  in  Paitadtee.  K^iowiing)  the  preelsene*^ 
t««e  <>l  this  mitmale^ '  we  akK>  kno^thid- 
Paul' U4.doUbtedly»  Hketh^  Rakkta  Aldba^ 


*(Wgh>«,te!lsUn»^  FaolfllJedwithljatJad 
towAt4  tbe  N«zaieji««,  rc»'aeout«d  tiffoa  . 
•T6f?iwJa«r%  au4  weof  even,  to  VatuWfXK 
wUl^  letMrs  from  tha  Ugb.piiwl  ^ad  U>e. 

I^un^uus  and  to  bring,  ihem  In  eht|lq»ta 
Jafw^laai,    TiilspoitiiMiofUieatary.banqti 

ThURB  ^wre  no  CbrUHmw  ia  Da/amnf'  trt : 
that,  9arly  i^ioij,  there  ^um  ugn«  flnjr  i 
wtif)t«,9iitHM«  of  PakBtintt,  orelae  Pwilor 
•tl^aat  thMuuthar  of  "Tbe  Acta"  blnw^I/r 
n^i^t  bwTjB  wwtlopied  tbuin,wiiti>4Fl»M  W[ 
B^^^iv  totbeKlorjraftbeaidecapflMIaf),. 
In  tl)«  Mc<Hi4  ploqe,  bow  can  ope,  li^^giiKi 
that  tb^  li;i«li  pi^fM  »n(|iSanh«dBtatjaf  Jec«*: 
•aieiHi.^bfw*  power. ^t^a  red|Wi*d  at  bomi)  ' 
tq#«n4,alQiMt,  aould.»!tndH«  JurjsdlcUoA,' 
in :  a  jQt^lgfr  *ou»Uiji  oir»r„tba.  PWK^Wi  oft  a.  - 
king's Hubj^ar  jnUwtbinl  plaqcv  iffuHl" 
ba4.  g«o«  iwVli  avNit'  » t»uuaimUnn  ^U*  D«c 
niMWua.  lliefQ  in  not'ib«.J«iWt  caf»p,wbj,  b»- 
alfcpnld  nQt.hMTQ  sam  lo.  T^  wa«.evl' 
d^tl)f  }tat  it\  UtmixaeiUizf,tiie  nttfao^  On., 
tbe  ww,.the..n9rra^y««>nUaqea,  JMU»apn, 
P«W^  to  mnj  i«,an,WJT>(iFdinw7'TWoaj^ 
HDd,«^i^^d  bit)  tntn4,wt^  ()ie«eM»[ 


428  Origin  of  ' 

persecutor   was  stricken  with  bfidclness, 
and  eatue  treinblin^ly  and  siql^  to  Bamas- 
^  cxiBf  Wherd  one  Ananias  brought  him  the 

appointmtot  Of  Jesi^s  "^to  bear  my  name 
beifbre  the  Gentiles  and  kings  and  the  chil- 
dren bf  Israel,^  together  ^ith  the  Holy; 
Gfibst,  the  ridi^ratlon  ot  his  eye-si^t  andf 
hiis  health.  » 

The  air-castlen  which  Ml*. '  Kenan  builds 
on  ^iliB  story,  "^rithout  kny  historical  Ibosis, 
al*  trtily  amusing.    Pr^tfecfsibiKr  ITk^  tli^  * 
'vi^^nre,  fttdWed,  v*ry  common  in  that  age.' 
AtLuy  of  the  mystic  rabbis  narrate  that  the' 
pi!^l5het  Elijah    came*  to  them,  ansiR^erbd 
tl^it  querieo,  comnmnlcaied  to  them*  what; 
GM  ftad  imidon  raribtrs  occasions;  ancrhel<f 
!  fEMbfliar  Conversations  With  ^em,  dMongh ' 

I  EI^^  occupied  thie  sam^  position  in  heaven , ' 

'  adcio^fng  '  to  the   mystib  rabbts,'  "Whitlk' 

'  Jkitte  did  aoC6rding  to  >aul.    Therefor^* 

Fkul  miglit  Ittfve  mttd  oi^b«lleved  thlit  J^ris'  * 
ai^l^^arMtohini,  as  tfa^  thj^stfc  ralfbll^  Ulid'^ 
!  ctWcertrfig Blijkh.    Btlt- l>aui  iitii  no^ 'gay * 

it;4n  spe^ftttg  -df  the  ViidOilti  and^  reVela- ' 
tiWihirMch  heflirfd  (I Cor: xil.^  The rfiii^clie  ' 
;  b*giiis  with  <*  alight  li<6m  beaten;"  T&lilch' 

suddenly  «fetohe*  i*ouBdTMt.'  Thl«,  a  t^fld  * 

'  cdii  «ee/  in  aH  iinltaif6n  y>f  thW  fire  Mi  tb^  ^ 

'  buMi  whleh-MoMtf «aw, 4(«to^GMd  fitftt^ap-^ 

pettted*  to  hitri.    Mos«i  hid*  his  face, '••Pbr*' 

I  he'wto  afraid  'tol6<^  up*  to   God,**  and 

pi*«blsely    k>,     thd    Paul,    ^He    Itett'  tb 

thel  earth:"     God'cafled  twice '"  Mb^e^;*' 

hBmeny*  sb  aid'(r«rtis''CB»  t^Hie****  Paol;  * 

Panl!^    li  i^  the  Mune  s6ene  iinjcidusly.  iml-  * 


\ 
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alttaioag^'hd  was  the  greatest  propbet ; 
therefore  Paul  could  not  edcape  this'misery. 
2.  He  bad  to  come  blind  to  Damascus,  in 
order  that  Anauias  could  heal  him,  briag 
him  the' Holy  Ghost  and  his  commission 
'  from  Jesus,  so  that  Paul  be  not  altogether 
original  and  independent  of  all  those  Who 
were  Christians  before  him.  Unfortunately, 
however,  Paul  contradicts  this,  and  main- 
tains that  he  had  nothing  to  do  With  any 
man  in  receivlTig  his  Gospel  (Galat.  !,  12.) 
He  never  mentions  Ananias,  his  great  bene- 
factor, which  he  must  have  dotie,  If  thei^ 
was  any  truth  in  the  matter. 

That  this  story  is  fictitious,  based  upon 
Paul  hi  Paradise  story,  can  ha^ly  be 
doubted.  It  is  told  well,  in  thespfritof 
that  Age,  like  all  the  IBliJah  stories  in  ^the 
Tlftlmtid,  and  in  Imitaltion  of  Scrlptutttl 
scenes  and  passages.  '  But  the  moral  >6f 
the  story  is  misefafbie.  Like  the  pruAidilt 
king  of  a  constitutional  country,  Jestts 
takes  the  leader  of  the  opposition  iiito  hfs 
cabinet ;  God  takes  an  abject  fanatic  Who 
is  guilty  of  the  most  outrageous  crimes, 
and  on  %  suddeu  malres  of  him  an  apo^le 
und  a  firopbet;  the  benighted  fkn^lc'ife 
Mted  by  an  Yfnjust  Go«d,  and  elevated  h!^ 
AboVe  the  best  and  most  pi6us  of  hfs  age. 
This  is  a  nugatory  doctrine  to  encouragb 
tiiimeaud'nfabeliefl  ltf<^chofeiethebld6d- 
^ii^ty'PaUt  to  be  IJifi^  spedfal  tuessenger 
on  ^ar€h,Vhy  sbotild  his  iiot  deign  'ohe  ot 
I  Ihcaeiteys  ta  pick  /oot  oae  4jI  4be  ianflles 

.  of  a  penitentiary  and  make  a  dennl-'^od  Of 


) 
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kOm  t  Is  it  not  better  to  be  a  vulgar  -erim  - 
tefti,  thiiDa  ri^teoiM  pnan,  if  the  obances 
of  the  'foi9»«r  are  «o  much  better  before 

aod?' 

The  facta Ibj  tb©  oa»e>  bcmerer,  apipear  to 
bfi.itiiat.  tba  wbde  atcv^rfo  not  true;  tbat 
Jjake  bad  a  jKxn^  conception  ^  m6rals> 
ibal  Pa«l  in  writing  to  bis  Q^ntile  «oiigve. 
g«ao»aoTerdid>  bis  own  wioketoeaa  in  per- 
secuting 4be  ObdstlanS' la  former  <iay8,  in 
onder  to  enconmgo  the  sinful  beatbena  to 
hope  in  God's  mercy ;  and  tbat  Paul,  after 
laying  .«om<e  back  firom  Paradise  with  bis 
three  colieagoes,  went  to  Daviascus  and 
tb<&r»rMigfin  to  pmacb  Christianlty«  as  be 
qndemtood  and  4iiaped  %%•    How  long  Paul 
^^ppanied  «boi^  the   deaerta  and  aolitary 
wiKUhaHerbAbad  be9oiae.BQl()e^.to  that 
.  dreadful  and  a^f-deatruc|iy«^practi€e  of  the 
.xpjstic  Pharisees,  described  in  the.niQtb 
cl^ipter  of  thin  book*'  till  t^e  ooni»ntrat^ 
hi|iiPln4.4>pon  thctO^pel  which  he reaoiVed 
toprea^  annvvg  tb#  i^itUea^it  Isin^yoa- 
.aible  nowtat^eil^   Transi^i^SrwUb  ch^r^- 
AfMra  iilte  Paml^ ave Allen aadden  and  violent, 
saoitliat  thfS  very  extremea  meet  In  a  mo* 
mwUkm   Thus  aasMSh,  htm^w^itt  tft  certain  that 
^Mb  llrata|t«Bipt»at  ibe  c^veniVMi  of  the 

haaiheii*HOT«d^^l>>«i^^'*«  ^  ^^^  banar- 
arow^.  ^eseagie^  the  ^govenioy V  aoldinra  nt 
.iPAMiisona.  1  TUt»  Itilliire^  wostelUceiart  con« 
KMl  Fanl  of  hm  i^Mideqitate  paeparatlan 
>fi|eaatep«irt9at«;feafik^  Hb  mtm  sMMnig^xesa* 
ofiRM  aaA>lriai«Bacy,  bnt  her  had  dot  atadiad 
the  situation  and  the  means.    Therefore  be 


V 
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^ent  iDto  Arabia  and  ipent  there  three 
jB&rm,  where  he  did  nothiiii  that  .ipIus 
handed  down  to  posterity*  •  He  ^prej^nid 
himibelf  for  hit  mission.  Allevhewasltiyy 
prepared  and  had  laid  oat  his  plan  of  ao- 
tion,  he  went  up  to  Jerasalem  and  rematoed 
with  Peter  fifteen  days.  He  saw  also  James, 
tlie  brother  of  Jesus,  bnt  ^oae  'else  of  the 
apostles.  He  may  have  oome  to  some  xbt- 
derstaodiog  wil^  Peter  abont  his  plan  ^f 
aotion ;  bnt  it  must  all  have  been- of  a  pii- 
vato  natni^,  nothing  Of  which  has  rc^adidd 
posterity.  '-  ' 

This  is  Ify  no  means  marv^lotrs  enongh 
Ibr  the  author  of '•^The  Aots/>  noriiidit 
suit  him  Uiat  Pahil  acted  indepsnd^ititly ; 
Ihereibre  he^  undertook  to  oontradict 
Paul's  own'  statement  about  hftuMf.  He 
brings  Paul  from 'Bamasous  to  Jerusftleth, 

'  «<  and  h^  efi^say^  to  join  htmiieff  tk>  ih«  dis- 
ciples '^  wb<^  llielieVt9d  kiot  that  he  was  a  diis- 
ciple,  until  finally  Barnabas  brou^h^t  hiiii 

'  to  the  apostlmi  and.nniiod  him;  with  m^in, 
'BO that  h^  was  With  them  <)oi!ming!and  ^in'g 
out  Ht  J^tusalem*  Bo  Luke  recoihiites  oii^ 
morePsffil  atid  the  apes€le»by  BarnubMi, 

'  which  Is  not  tmo,  btft^  it  is  good  piAic^. 

Xhi  this  oeeasion  iw  adMMlistevB  aMUMr 
blow  on  the '  ^ews«  tbi9  G^tMioDS  mr^  ^lils 
time  ths-  tognes^'  wh^  -w«nt'  -a^ovt  4oiday 
^anl,  but  thsdiseiplBsdlifc<iv«|«dH  ioitme, 
and  M  Pa«l  arway  by  €estirear  to-fXimUi. 
B^br»th«t,  thoautlMMr^  '^The  Adlv^-  let 
Panl  stats  that  whilsiMtoyteg  to^hvtsuifle 

'bo^'wasin  »  tnai4o$"  t^^mmU^nm  mho 
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iJ^man^YW^  484.)  Tl^ifit  batEed-of  tb«  fi^oiari- 
.  t^jom  9g^lu9t  the  Cbiri^tifMis  ettnimued  to  Uie 
»]Vffir  59(^t  whiHk  Uie.ex<ioiiip»uni««£e4  Chris- 
,tii^Qe  ll^Bi»te<l  them  in  the  mufisaor^  of  the 
.QhrbtiuBS  of  Betii  Sbeou  «ku{i  Sy^h^m.  Ail 
this  sh^ws  that  the  4SaiBfixit>iuifr  were  not 
•fOATerted  hy  Fhilip,  Jior  Is  any  OhrlaUan 
poa9Si^S«tI<>'>  DoeBtioned  in4.fimar)«iria  beiore 
4he  t^rd  «entai^.t 

ItanQBt  n«t  be  fN^setlen,  altboiigh  Jesns, 

^MOoniimgto  Matthew*  chaiigodhii<to6i|des, 

*^ao  inta  iMoity  of  the  8a«ariDaiiB,"  wiiieh 

.««bows  no  gpreat  IHcwteidp  Amt  <thein»  and 

iBeithei!  Mtak.  nor  Bfatthe w  has  iamjithhig 

.Uk  s»y««beiitl  them ;  liulce,  in  U»  Gaspel, 

•]M0  aeverai  liigUy  JiTorahie  'notkMS'  'Of 

^Hi^mui    ^ohn»  alsoi  who  in   time  leUOM 

.«(liar.X4iilie,fSyai|^hiEeswllh  tik^  StaMicl- 

.  4ans»    Dai^wtijtfiately,  however,  he  shows 

llwo.^ssential  points:  1.  '£hat  lie  look  Ms 

«feovy  of  the  .Samsrritaas  <John  iv,  1^)  fcsBi 

the  story  of  Philip  in  the  Acto  (Viii)r  And 

S.  that  iM  <did  not  eonslderit  tme,  fbr  he 

CeUs  inreoisely  of  Jesus  and  the  conversion 

•of  theBfeimarttans,  what  ''The  At^"^teU 

-of  PMUp  in  the  same  connection.    Jesns, 

nke  Philtp,  cotties'^intoacity  of  Samaria," 

•r-wMoh  John  gives  the  nameflyofaaror 

i$tfdaMOi,  the  anoiefnt  coital.   Jesus,  fOSe 

Pbfllp,  eome*  to  Samas^ia  a  fka^ive  fto^ 

\J«miMlem.  -The  next  jxnrtidn  of  Jdhtt's 

tteiry,  Jesiiis  asking  a  dtinl^  of  a  Samaritan 

#Vii4»lBti«laalle  to  Utettm- 'SalaaAicncn  4»a«- 
eiSfftittfbtt*^B.  KfrclA^eHa. 
ILoke  U,  61 ;  k, » ;  zvil.  12. 
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woman,  is  taken  almost  literally  from 
linkers  firsfc  Samaritan  story.  Then  Jokn 
has'^ma&y  Samaritans^  oonTerted  toJb^ 
lieve  in  Je^us  who  prophesies  their  entire 
oonver8ion,exactly  as  Luke  sayv.^iilip  did, 
who  eonverted  many  Samaritans,  and  the 
apostles  after  him  converted  the  rest.  ' 

As  it  is  evidently  the  objeot  of  Johtt  hi 
telling  the  Samaritan  story,  to  have  Jesns 
himself  begin  their  conversion,  in  order -to 
overboil^  the  prejudices  of  the  ^le^ish 
Ohristians  against  them ;  so  it^Ss  Lulos's 
oiijieet,  in  hegianing  their  conrversion  nki- 
der  Philip  and  the  apostles,  to^  carve  *(mt^ 
gradual  tvansitioo  to  the  oonversion  of  the 
Gentiles  began  by  the  apostles  before  "Paul. 
Neither  John  nor  Luke  oo^ild  have  oon- 
stdearedthe  story  trae,  as  they  must  If «Vq 
latxmti  tlM  limall  nnmber  of  Samaritiaii 
Ohristians  'even  in  the  second  tcentOi!^. 
I  Kevertheless  each  had  an  ob$«ee  to  Tea<^, 

and  a  story  was  easily  foand  to  suit  tbe 
.  occasion.  ^,  ^    I 

The  conversion  lOf  the  Samarits^s^  ¥i|id,«: 
^he  auUMiritj-  and  co^opien^tion  of  tb^  apov- 
tles,  is  the  viaduct  for  Luke  ^o  lead  t^  the 
conversion •  of  unolrcuu^oisepl  .pervoDs. 
Ther^oxe  the  s^me  Philip  who  irToi^t 
miracles,  drove  out.  unclean  spiirit4,^.awi 

, healed  tbe  sick  b^  the  scores,,  wai^.diffec^d 
by  an  ang^l  tq  gp  tp  tbOiSouth,.  ^cmMd 

.  Gaga.**    On  t  h^  way  he  meets  the  treiu»wny 

**Tbe «a(tipr  of  the  ^u  vili,  2a.  explaiiui.  tli».wMtd 

yeiy  little  Hebrew,  fbr  Quth,  as  is  the  Hebrew  ftftme 
9t.  Qmztk,  meaiiAK  wlD*p»eni,  and  thatf  be  liii«w  aotb- 

-Cftfit,  . 


inff  of  the  Geography  of  Jade%  ft>r^Oi^i0.|t0|  fl^lMri^ 
of  Jerusalem ;  It  Is  Bast— south- 
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polDt«d  him  to  his  mlmlon,  as  tb«y  har^ 

been  appointed  ti 

thein  the  preceden 

make  tha'begiu  air 

Ovntlleii,  and  he 

sot^twitbtUe  c 

hi«  coDeagaee.    A 

apoMle,  had  wron 

mlraclM,  It  can 

that  b«  tell  theiK 

PMer  mum,  aa  a 

Pbillp  in  tniraclt 

version.    Thereft 

in  Ljdda  ae  a  q 

one  of  the  most 

bnt    Peter    heaU 

was    sick  abed  1 

with  the  palsy,  f 

calling  on  hint  in 

ftomhisbed.   "Andallthatdweltln'Lydda 

and  Sunn  aaw  him  and  tnmed  to  the  Lord." 

80  tliA  people  of  two  cities  were  convert«cl, . 

not  I^  an;  argument;  it  was  done  m^ch 

ole.    The  only  mistake 

Is  not  true ;  lor  Lydda . 

I  after  that  a  celebrated 

r  -with  one  of  the  largest 

m^»ud  played  a  proml- 

ih  matters  in  the  war 

rhe  "  Sages  of  Lydda,' 

•d  In  the  Talmud  for  cen- 

Henoe  not  "  all  ttjat . 

dwelt  in  Lydda  "  were  converted.    It  Is  not 

necessary  that  any  were  as  long  aa  ^ater 

wrought  a  miracle.    This  being  l»o  small, 
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Luke  transports  Peter  to  Joppa.  There  be 
must  pevlbrtti  hi  ftti  tipper  chiiiiil)er;  -where 
oneTabHIiiiislytngr  dead,  aod  he,  saying 
'^'TBbttlia^HBe,'*  reolaimed  h^r  from  deiith 
ta  Hf^  This,  as  a  matter  of  course/  was 
kttown  **  tttrovL^tmt  aM  Joppa  and  tnany 
heii«««d  -in  tfie  Lord .'^  HtAvfng  t tartts  UlliM 
DBlvteleB  iMtween  P^ter  and  Paul,  to  shoiir 
tlMtl  ot»*  was  as  great  as  the  other,  and 
Psisr  i«Mi«o  nmofa  greater  than  PhfHp,  the' 
B0tik!6t  Gt^  Th#e  Atits  "  returns  to  bis  main 
olifs^  the  oonterslon  of  the  Oentlles,  and 
teM  the  story  about  Cornelius,  the  cen- 
ttfrtbn,  (x,  1.) 

Tb^fltoiyrans  tlitnr:  Comcflitm,  the  Ro- 
m$m  dotnmander  of  the  Italian  band  in 
Oeesfrea,  a  pious  and  charitable  man,  as  al- 
mttiCallthe  Romans  of  ** The  Acts''  are, 
mioreorleiw,  hasavisiori.  Aii  angel  ap- 
peitts  to  him,  and  commandfi  him  td  send 
for  Peter,  lliis  is  quite  an  intelligent  an- 
gel', for  he  describes  minutely  and  exactly 
an  M)6iie  Fet^i  bo  thtct  C6metitili  dould  not 
li«]pianditig  him.  'thi«  angel  Is  the  proof 
that  thcf  conversfon  l»f  tb^Oehtilte  was  or- 
didned  itofm  6n  h  Igb.  Ckimelius,  of  course, 
obeys,  andiends  two  messengers  for  Peter. 

i7^  day  Petek' has  a  pecultAf  whim  to 
ascend  th^  h6use^top  and  ^*  to  pray  about 
tb^  si^^tta  liour,^  while  all  Jews  prayed 
morning  and  evening.  Peter  got  very 
hfxngrf^  iind  having  nothing  to  eat,  he  fbll 
into  a  trance,  as  it  was  tisual  among  mys- 
tiqs  in  tliose  4a^,  to  liill  into  a  trance  after 
having  Ihsted  long  enough.    This  trance,' 
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howevfr,  laaD.lniltMlou.pf  JPaiira  wdoani 
lu  Paradlae  to  lally  {hItmIm.  feter  Inn 
trunge  s9m  beHvea  open,  and  ooRiliig  dornt 
in  a  great  a^eet,  kuit  *t  tb«  four  ^orowsi . 
"  all  jnanaer  of  fbuivtooted  ti«Ml«  of  Ite 
MTtb)  Biul  wild  beuiBiiHUliiraepiBK.vUiiBS 
and  fowls  of  th*  air."  He.was-oajledupcm 
u>)clll  and  e«4|  t)u,tl)er«fua«drl[vtlMi«io(4i. 
of  Iha  Pfopbm  Kutfciat,  ta  a«« .  thlaca  om*-, 
mon  or  uDolaao.  Ti)e  Tolu*  laalo'tMted  hteiv 
"  Wbat  God  had  elaaii»«»d  thM  pall  net  tlww 
cominai)."  Tbe  vialoq  vanlahod,  tbs  umi 
of  Comelliia  arrived,  and  Peter  ^itb  ot>li4n  \ 
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e^Dctioa  from  on  high  hy  an  angel  and  a 
Tisioa.  To  make  oiit  his  oase  etrong 
enough,  Luke  introduces  Jewish  witnuaea. 
Tbe  Htory  haa  many  weak  points.  It  is 
on  imitation  of  Matthew'n  story  of  th« 
centurion  of  Capernaum  (MaltliBw  viii,  5^ 
of  whom  John  (iv,  46)  made  a  nobleman  of 
Capernaum,  changing  also  ^a'thew'a  ser- 
vant of  the  centurion  into  the  eon  of  tbe 
nobletuan.  Both  the  centurion  of  Matthew 
and  the  nobleman  of  John  are .  converted, 
because  Jeeus  by  his  commanil  healed  the 
servant  of  tbe  fbrmer  or  the  son  of  tbe  lat- 
ter. This  story  ^aa  enlarged,  adapted  to 
the  ■     " 

Mau 


storj 

Hovr   could  it  exist  among  the  dispersed 

Israelites?    How    oould    it    exist    among 
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commercial  men,  and  there  was  great  trade 
in  Jndea?  Tiie  prohitrftioti  of  intermar- 
riage and  eating  animal  ineat  with  heath- 
ens, was,  in  aftertimes,  extended  to  a  prohi- 
bition of  drinking  of  their  wine  and  eating 
of  their  bread  and  cheese ;  but  there  it 
stopped.'  8uch  an  unreasonable  and  im- 
practicable law  existed  in  the  brains  of 
Luke  only,  not,  indeed,  in  Peter  or  any 
other  Jew. 

This  story  says  that  neither  Jesns  nor 
the  apostles,  previous  to  this  vision  of ' 
Peter,  had.  an  idea  of  converting  Gentiles, 
because,  as  Lhke  thinks,  they  considered 
it  unlawful  ^*io  come  unto  one  of  another 
nation,"  or  to  •*  keep  company  "  with  hitn. 
Whatever  the  Gospels  state  about  Jesus 
having  charged  his  disciples  to  go  and  con  • 
vert  all  the  world,  and  whatever  theologi- 
cal writers  hav6  declared  on  this  subject 
—this  slory  flatly  contradicts  the  entire' 
statements,  theories  and  inductions. 

But  the  conversion  of  the  Gentiles  must 
be  sanctioned  by  a  synod,  by  the  Sanbed- 
riu  of  the  apostles,  previous  to  the  labors 
of  Paul.  Therefore  (Acts  xl,  1)  the  apostles 
and  brethren  in  Jqdea  take  the  alarm  that 
Peter  converted  Geutiles  and  ate  with 
them.  But  Peter  reheal^eid  the  whole  pro- 
ceedings to  them,  and  they  at  last  agreed 
to  this,  ^*  Then  h'atb  God,  also  to  the  Gen- 
tiles, jtranted  repentance  unto  life."  So 
the  s5^nod  was  agreed  that  although  heif<e- 
tofbre  no  one  had  thought  Of  converting 
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the  Gentiles,  it  yvsi^  nyw  (thep)  ^awfi^.l  to 
doit.  '  :        ^ 

ThiH  synod  depends  on  the  former  stpry^ 
If  the  conversion  of  Cornelius  is  true,  the 
synod  migl^t  he.  But  the  Cornelius  story, 
on  account  of  tjie  miracles  and  the  two 
weak  points,  ^ing  raf^her  donj^tful;  the 
synod  is  Still  more  so.  It  does  uot  at  all 
appear  likely  that  ^«t^r  ate  with  the  Gen- 
tilesk  aqd  confess^  it  \n  Jerusaljei;iaL,  wjbe^ 
afterward  in  Autjocih.  he  woiUd  not  do  ^t, 
out  of  fear  for  the,  of^essenger^  ol,Jsiff^^ 
Besides,  ti^ere.is.f^noth^ir  qi^ery.  If  .Gor^- 
nelinB.was  circumcised,  th^r^  ^^^  nothjlng 
left  to  discuss  about,  as  it  wa^  perfeo^j^ 
lawful,  and  thousands  hiesldes  the  kiags 
MuvAhas^  and  Jmtfif*  w«|:e  oircmpcised  ai^ 
accepted,  into  the  oov^naifit.  If  .he  ,was  not, 
this  very, point  mui^t.hi^ve  bee»  di^cuiise^i 
aa  indeed  it  was.  dppe  at.  a  ^u^u^^e  9ypo4i 
aDd  Peter  would  have.fir^t  been  charge^ 
with  acc^tii3g  v«ncir9amci9^  prqa^te^* 
Still  th^  author  of  "  T^  -^c^  "  so  fac  M^ 
reached. ^i&o^ect,  tl^  oojayj^raipu  of  Qexir 
tilea  was  sapctiooi^  ,l?iyn  ^ynod,  pxi^yUmiBi 
to  the  public  activity  of  ,Pa^l*.  Xrv^  or  not, 
it  matt^xa  l^tl/e,  it  in^vea  the  QonQ})m\Um 
policy,  to  heal  the  breach  l^etweeiji  t^^  G^nt 
tile  Qh^ii^ti^ps  and  tlie  Jew  Cl^r^ti^us.    , 

Tl^e  stage  being  prep^i^,  the  oe^  .bu^ih 
ness  is  to  introduce  P^ul  oa  ^t.  ,Th|a||i 
done  la  tho  following  j^aoner.  In^opni^ 
quenoe  of  th^  peraecutiion,  a9me  difiipipl^ 
had  reached  A^tio9)^  and  preach^  tq  the 

Jews.     Some    Qr^cian    Jewc^,  ho^^v/er, 
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preached  also  to  the  Gentfles  of  Aotiocfa, 
in  which  they  were  sooeesBfiil.  Tidings 
thereof  having  reached  the  apostleB  in  Jem- 
•alem,  they  sent  Barnabas  to  Andocdi  to 
oontinoe  the  work.  Barnabas  then  went 
to  Tarsus  and  brought  Panl  to  Antiodi,  to 
assist  him  in  his  mission  labors,  and  they 
worked  tliere  one  year.  In  Antioch  the  new 
sect  was  called  the  Christian.  The  elders 
of  Antioch  sent  Barnabas  and  Paul  to  Jeru- 
salem with  gifts  (or  the  oongn'gatisn.  On 
i«tnraing  to  Antioch,  Barnabas  and  Paul 
Were  sent  to  the  (Gentiles  by  the  prophets 
and  teachers  of  Antioch  and  by  the  Holy 
Ghost.    (Acts  xiii,  1.) 

According  to  the  statements  of  the  author 
of  ^  The  Acts,"  Paul  does  nothing  of  his 
own  account.  He  is  introduced  to  the 
Holy  Ghost  by  Ananias  of  Damascus,  to 
the  apostles  right  after  that  by  Barnabas, 
to  Antioch  by  the  same,  and  is  sent  from 
Antioch  on  his  mission  to  the  G^entiles,  as 
an  assistant  to  Barnabas,  by  the  prophets 
and  teachers  of  Antioch,  after  he  had  been 
sent  by  them  to  Jerusalem.  All  thU  Paul 
eonsistently  and  emphatically  denies.  He 
went  not  to  Jerusalem  and  Tarsus,  after 
his  conversion,  but  to  Arabia,  where  he  re- 
mained three  years.  He  was  not  intro- 
duced to  the  apostles  or  the  congregation 
and  saw  none  except,  after  three  years, 
Peter  and  James,  the  brother  of  Jesus.  He 
received  no  instructions  of  anybody,  con- 
sulted none,  was  sent  by  nobody,  and 
(Aaimstohave  done  uUd  said  everythitig 
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withoat  the  least  asaistanoe  from  any  man. 
Those  who  traveled  and  worked  with  him 
always  appear  under  his  charge.  His 
Qospel  is  not  theirs,  his. doctrines  are  not 
their  doctrines.  He  shaped  his  Gospel  and 
his  doctrines  for  the  acceptance  of  the  Gen- 
tiles. At  the  close  of  his  journeys,  after 
fourteen  years,  the  congregation  in  Jerusa- 
lem with  the  apostles  were  still  opposed  to 
him,  except  Peter,  James  and  John,  who 
acknowledge<l  him  as  the  apostle  to  the 
Gentiles,  claiming  for  themselves  the  apos- 
.  tleship  to  the  Hebrews.  These  difficulties 
of  Paul  with  the  original  disciples,  which 
gave  rise  to  the  epistles  of  Paial,  could  not 
have  existed,  if  the  conversion  of  the  Gen- 
tiles had  been  commenced  by  Peter  and 
sanctioned  by  a  synod  firovfona  to  Paul's 
public  life.  The  rt*ader  heirtg  under  obli- 
gation to  reject  either  Paul's  statements 
about  himself  and  his  mission,  or  those' 
made  by  the  anthor  of  "The  Acts,"  can 
only  decide  in  favor  of  the  epistles.  There- 
fore Paul  is  the  author  Of  Christtanltv 
which  he  named  in  Antioch  and  carried 
over  a  vast  area  of  land  In  the  Roman 
empire.  The  religion  of  Jesus  and  hta 
hnmediate  disciples  ended  with  theex^m* 
munication  of  the  Jewish  Christian  sects. 
Nothing  remained  of  It;  except  what  Paul 
remodelled  for  the  Gentiles  aiid  some  anec-» 
dotes  and  sentences  in  the  S5'noptics,  Whl<!!li 
to  distinguish  fW>m  the  later  additions  is  al« 
most  ah  impossibility,  ' 
The  anthor  of  "The  Acts'*  'beginning 


a  large  i^agnga- 
y  alter  the  cruci- 
y  rids  blmself  by 
He  iDTenU  perae- 
ecben,  to  get  Ihe 
Baletn.  He  must 
>tber  of  the  thoD- 
il  city.    Bui  now 

Pbillp  bad  doue 
lart,  before  PhuI 
by  bas  be  nothing 
iT  Here  another 
m  out  of  the  di- 
^rod,  the  king, 
vexed  the  church,  killed  Jamea,  the  brother 
of  John,  and  Peter  escapes  by  a  most  won- 
derful wonder.  He  found  the  naoiea  raadj 
made  in  Joeepbua  lAliquitien  xz,  v,  2i] 
Jamee  and  Simon  (or  FeU-r)  the  sods  of 
JudHS  of  Galilee,  who  were  crucified  hy 
order  of  Tiberius  Aleiauder.  Uaviug  coa- 
aulted  JoMpbue  in  making  ilie  speech  of 
Qamliel,  and  using  tberu  ihe  name  of 
Theudae,  he  stumbled  ulmoec  over  Ibeae 
two  names,  which  are  in  the  name  para- 
gisj)h  of  Joeepbne.  Herod  also  being 
mentioned  In  the  saiue  parsKrsph,  the  story 
was  Dk«de  in  ■  ntOBrient,  and  the  lli)(ht  of 
Peter  w*s  Hccouated  for  in  the  u^ore  con- 
yjSttiant  wByofauiirude.  "Andliedeparted 
wad  v^av  into  another  place ;"  so  he  dis- 
poses of  Peter.  The  Hoi}  Ghost  and  the 
uv»t>>  had  KoibjDK  (o  fmy  ibis  time.  This 
left  Paul  tbe  principal  actor  In   [he  great 
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4r;initi.  T^osei  left  ip  Jeruttalem  under 
James,  the  brother  of  Jesus,  w^e  satisfied 
with  the  money  which  Paul  collected  for 
tbein,  (Galat.  ii,  10)  and  were  not  prepared 
to  enter  with  Paul,  upon  the  arena  of  pub- 
Jic  discussion.  Therefore,  however  radi- 
cally tuey  ditfered  with  Paul,  they  could 
not  efficiently  oppose  him,  and  so  be  re- 
mained master  of  the  situation. 


CHAPTER  XII. 
Thk  Voyagiss  of  Paul. 

Paul,  on  returning  from  Arabia,  re- 
mained for  a  time,  he  says  not  bow  long, 
in  Damascus,  and  then  he  went  to  Antioch, 
where  he  met  with  decided  success  among 
the  Gentiles,  so  that  a  (H>nKregation  of  Jews 
and  Gentiles  was  organized, whom  he  called 
Christians.  He  did  not  call  them  new  Is- 
iraelites,  new  Jerusalem  or  any  other  name 
connecting  them  with  the  children  of  Israel 
and  their  outward  religion,  because  it  was 
from  the  start  his  intention  to  establish  a 
new  religion  on  the  ruins  of  Paganism. 
His  new  religion  was  an  abstract  of  Ju- 
daism connected  with  bis  salvation  scheme, 
Uift  Gospel,  the  latter  being  intended  to  be 
the  bearer  of  the  former  for  the  time  being. 
The  main  point  of  his  Gosp«4  being*  the 
Kessiafa  or  Christ  has  come*  he  could  call 
his  new  religloa  Christianity  only,  signify- 
ing that  system  ot  religion  which  flows 
from  the  doctrii^e  that  the  Messiah  has 
come. 

Three  years  after  his  conversion,  he  went 
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to  Jerasalem  to  see  Peter,  and  stood  with 
bim  fifteen  d'aya.  He  may  have  gone  tbei^ 
in  oompany  with  Bam&bas  with  contrfbn- 
tions  from  the  new  oonjp^gatlon  of  Antioch 
to  the  apostofio  congregation-;  on  this  oc- 
casion Barnabas  may  have  Introduced  him 
to  Pet€Jr ;  he  may  also  have  prayed  in  the 
temple,  as  the  author  of  •*  The  Acts  **  irtaitii- 
tains  he  had'  done  at  a  previous  time.  But 
all  this  is  uncertain  and  immaterial  after 
we  know  that  he  had  his  own  Gospel,  and 
by  no  means  wished  to  learri  anything  of 
the  disciples  of  Jesds.  On  the  contrary,  it 
nrus€  have- been  bis  decided  intention' to 
hn^e  no  coritteeflon  with  them  at  all,  att  h6 
thus*  d^uld  announce  hiniselfto  the  Oen- 
tile^  as  the  direct  messenger  ft-om  God,  and 
was  Uot' under  the  obligation 'to  strug^e 
against  all  the  prejudices  \^hich  the  beath- 
e'lis  harbored  against  tb6  J^ws  and  thi^ir 
laW,  and  tbe  apostolic  congregation  was 
Composed  of  Jews  only,  alad  strictly  lav^- 
4b(ding  ones  at  that.  Peter  was  in^uenced 
by  Paul  in  after  days,  and  yielded  a  Uttl^ 
from  bis  Phariseau  orthodoxy  J  but  Jame^ 
neVef  yf^ded  an  iota.  ^  • ' 

•  'Havifa^  returhfed  from'  iTerusalerii  to  Atif-' 
tibdh,  'Paul  in -company'  with '  Bkfu&blrs^ 
Statted  out  oh  hi^  hazardous  and  mbment^ 
^n  trifssion  to  the  t^entile^,  to  sh^kfe  tiib 
tdtterittg  fabtic  of  Pa^ktiisfiiianid  tolaytA6 
fduiidatipii  to  a  new  epoch*  iti  the  bistoiy  Cff 
niankihd.  He  started  out' in  bppofeitioiito 
aW  elcisting  systems  Of  religion,  declaring 
war  to  Heathenism,  war  to  the  entire  strnc* 
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ture  of  Judaism,  war  to  the  creed  of  his 
colleagues  in  Jerusalem  whose  master,  he 
glorified,  with  no  resources  outside  of  Ijim- 
self  and  no  allies  beside  the  signs  of  the 
time.  He  could  not  count  much  upon  the 
aid  of  Barnabas,  who,  lilce  Peter,  James 
and  others  in  Jerusalem,  was  a  very  pious 
man  with  little  energy  .or  genias,  who 
prayed  mueh  and  devoutly,  wrought  as 
•many  miracles  as  he  knew  how,  and  wAb 
sure  to  be  saved.  The  author  of  "  "JThe 
Acts*'  himself  who  was  quite  iSavorably 
impressed  with  the  saints  of  Jerusalem, 
must  have  had  this  opinion  of  Barnabag, 
who,  sent  to  the  Geptiles  of  Antioch,  A?ould 
do  nothing  with  them  witkout  Paul.  (Acts 
xi,'22to  26.)  Paul  could  expect  of  him  all 
the  benefits  which  a  good  and  faithful 
traveling  companion  affords  among  stran- 
gers in. a  foreign  land  ;  he  oould  not  expect 
more  of  liim.  Bravely  he  fticed  the  storm 
and  vanquished  its  fury.  Alter  a  la|!)S0  of 
many  years  he  complains  bitterly  before 
the  Corinthians  (I  Cor:  iv,  ^1) : 

"  For  I  think  that  God  hath  set  forth  us 
the  apostles  last  as.  it  were^ .  appointed  to 
death:  for  we  are  made  a  spectacle  unto 
the  world,  and  to  angels,  and  to  men.  We 
6re  fools  lor  Christ's  sake,  but  ye  are  wise 
in  Christ ;  we  are  weak,  but  ve  are  strong^; 
ye  are  bonoral)le;,  bul  we  are  aespiped.'  Even 
unto  tiiis  present  hour  we  both  hunger, 
and  thirst,  and  are  naked,  and  are  buffeted, 
and  have  no  certain  dwelling-place;  and 
labor,  working  with  our  ow^n  hatnda.  B^tng 
reviled,  we  Slessv  being  persecuted,  we 
suffer  it;  being  defamed,  we  entreat;  we 
are  made  as'tbe  i^lth  of  the  world,  and  are 
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the  off-scouring  of  all  things  unto  this  day.- 
I  write  not  fhesd  thmgs  to  shame  you,  but 
Mmy  beloved  sonar  warn  you.  Fort;hong^ 
ye  kava  ten  ttM>u9aad  in»tmotors  in.  Christ, 

Jet  have  ire  not  n^auy  fathers:  for  in  Christ 
esus  I  nave  begotten    you  through  the 
gospel." 

Again  hetellsj  thfe  same  congr^alion  (H 
OorinifaiBnft  xi«  23)  i 

''Are  they  ministers  of  Ohrist  ?  ( I  «pe»l^ 
asA  fool)  Inm  noore ;  in  laliMirs  more  al^nnU- 
ant,  in  .^tripes  above  measure,  in  prisons 
niore  frequent,  In  deaths  oft.  Of  the  Jews 
five  times  received  I  forty  stripes  save  one. 
Thrice  was  I  beaien  with  roda^  onoe  was  I 
atimed,  t)iii<;$e  I  suffered  shipwreck,  a  night 
and  a  day  I  have  been  in  the  deep ;  in  joar- 
neyings  often,  in  perils  Of  tCTiters,  in  perils 
of  rol>bei8.  in  periipr  by  mine  orwo  country- 
men, in  penis  by  tUe  heathen,  in  perils  in 
the  city,  in  perils  in  the  wilderness,  in  perils 
in  the  sea,  fn  perils  among  false  brethren  ; 
in  weariness  and  painAiin^ss,  f n  walchings 
often,  in  hunger  and  thint,  in  frafeiBgaoAen, 
in  cold  and  nalceduess/*  , 

How  could  it  be  other wi3e  7  Alone  and 
unprotected  in  the  very  midst  of  heathens 
he  declared  Paganism  an  accursed  false- 
hood, all  heathena  a  baai4  of  unnatural 
orimiuala,  Judaism  abroga^ed^all  that  was 
1u>ly  and  deal:  t6  anybody  a  li\B  and  a  crime ; 
it  is  tvonderful  enough  that  he  was  ^pt  ^a- 
aaaainate^L 

It  ia  trae;  Pan!  wa«  a  grte<roa9>Biiinar,  he 
•j^psecUted  persofas  oh  nccbuiit  *of  theik*  re- 
ligious l^elief ;  but  he  sufiered  for  ii,  and 
aufieringa  punfied  liim,  especially  aa  tie 
like  all  pious  PhaHs^ea  refoke^  in  IM  anf- 
ferings  as  being  hfs  very  oceans  of  elevation. 
<*  Therefore  I  take  pleasure  in  infirmities, 
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in  reproaches,  in  necessities,  in  persecu- 
tiona,  in  distresses  for  Christ's  sake:  for 
when  I  am  weak,  then  I  am  strong."* 
(II  Cor.  xii,  10.) 

He  sacrificed  himself  for  h;is  wickednesfl^ 
and  devoted  his  life  to  a  great  cause.  This 
wad  sufficient  saqriiioefor  all  the  sins  of  hiis 
earlier  days^  and  it  appears  they  were  not 
few.  He  had  a  thorn  in  his  flesh  and  the 
messenger  of  Satan  buffetted  him.  (Ibid* 
xii,  7.) 

It  is  no  less  true  that  all  the  Jews  from 
Abraham  to  Paul  belietned  in  the  flnal 
downfall  of  Heathenism  and  the  triumph 
of  truth  over  fiilsehood,  that  very  truth 
which  was  preserved  in  the  shrineof  Israel. 
It  can  not  be  denied  that  the  Mes»tonie 
speculations  which  were  entertained  at  that 
time,  and  the  progress  which  Judadsm  had 
already  made  among  the  heathens,  con- 
siderably increased  and  strengthened  that 
Mth.  But  Paul  did  that  which  ethem  be- 
lie ved^  thai  it  would  come  to  pass.  They  be- 
lieved and  he  did.  They  con  verted  pemone, 
and  he  converted  communities.    He  could 


^Compare  to  numerous  passages  in  the  Talmud  on 
JIanKO  p")io^  and  |mo^  y^v  pa^an  an<X  especially 
"  It  is  sttid  of  those  who  are  put  to  shame  and  retal- 
iate not,  who  hear  tliemselves  Mproached  and  make 
BOjreply, 'AndhiafHends  are  like  the  «an  rlalasla 
his  power.'"  (Sabbath  88.)  Or  this:  ** Those  who 
abase  the  mselves,  Ood  will  elevate ;  and  those  who 
exalt  themselves,  Uod  WUI  debase."  (ErtiblnlTft); 
of  which  tkaJBob^aA  makvs  this,  ^  My  debaaemetit 
lieeomeainyalevatkMi,  aiKl  my  exoltatton  beepmas 
my  degradation." 
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not  expect  any  considerable  success  with 
the  ceremonial  law,  and  he  did  without  it,  a 
step  which  the  Pharisean  rabbis  fully  justi- 
fied without  carrying  it  into  practice.  They 
prophesied  it  for  the  future,  but  Paul  said 
that  ftiture^  had  come  already,  the  Messiah 
has  come,  the  ceremonial  law  is  abolished. 
'He  went  too  far  into  broad  generalties,  but 
he  was  driven  to  it,  and  in  his  older  days 
he  faHy  explained  that  it  was  the  cere- 
-monial  law  only  against  which  he  spoke. 
•  It  is  true,  Paul  went  only  to  such  coun- 
<triies  Where  the  Jews  were  numerous  and 
^aaturalized,  and  Judaism  had  made  deep 
inroads  into  the  heathen  temples,  under*- 
mined  by  the  onward  march  of  Greciam 
literature^  philosophy  and  skepticism, 
ooul^ed  with  Roxnah  sensuality  and  cor- 
iBuption.  It  can  not  be  deated  that  devo^it 
Oeiitalea,'such  who  were  al^-eady  partially 
inelined  to  Judaism,.,  were  his  main  force. 
Nor  can  it  be  gainsaid  that  he  condescended 
to  superstitions  and  prejudices  unworthy 
of  a  great  man  and  a  sacredcause.  He  en- 
«oaraged  the  popular  belief  in  demons  and 
uBimtural  diseaseS)  the  prevalent  supersti- 
tion that  Jews  could  banish  the  former  and 
cure  the  lattei:,  and  thJB  expectation  that  all 
converts  should  possess  tLe  same  gifts  of 
grace.  .  H^.  encouraged,  at  the  start,  the 
superstition  of  "speaking  with  tongues,'* 
so  that  the  inarticulate  sounds  of  any  fool 
in  a  traiipe  were  considered  divine  revela- 
tions. Above  ali  and  everything,  he  an<* 
nounoed  the  end  of  all  flesh  to  be  uigh,  and 
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based  upon  ibis  fundamental  doctrine  his 
entire  scheme  of  salvation  with  Christ  or 
the  Son  of  God  as  the  herald  from  the 
realms  of  death,  that  the  end,  the  resurrec- 
tion, and  the  last  judgment  are  nigh ;  as 
the  temporary  lord  of  the  world,  for  the 
time  between  his  resurrection  and  the  day 
of  judgment,  and  as  the  judge  on  that  ter- 
rible day  of  change ;  and  he  must  have 
known,  at  least  after  a  second  sober  thought, 
that  the  end  was  not  yet,  hence  his  scheme 
of  salvation  was  not  true.  Still  all  these 
tubings  were  means  only  to  reach  his  ulti- 
mate object,  viz:  to  make  an  end  of  Heath- 
enism and  its  demoralizing  effects,  and  to 
carry  the  light  of  truth  int6  the  dark 
regions  of  benighted  pagans.  As  he  shook 
.ttieir  wickedness  by  the  terrors  of  the  ap- 
proaching end  of  all  flesh,  so  he  marshaled 
them  under  the  iSon  of  God  to  lead  them 
back  to  the  Father.  They  could  not  reach 
the  Father  without  a  son.  When  the  Is- 
raelites had  come  out  of  Egypt,  they  looked 
upon  Modes  as  a  mediator  between  them 
and  God,  and  when  Mose^  was  absent  for  a 
short  time,  they  forced  Aaron  to  make  for 
them  gods  which  would  go  out  before  them 
^nd  which  Would  go  in  before  theni,  "  Fot 
this  man  Moses,*'  they  clamored,  **who 
hath  brought  us  up  from  the  land  of  Egypt, 
we  know  not  what  has  become  of  him." 
TPhey  could  not  reach  the  abstract  idea  of 
an  infinite  and  absolute  Deity.  So  were 
the  heathens  in  the  days  of  Paul,  and  so 
they  are  to-day.    'Hieir  conceptions  were 
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too  materlatlstic  and  too  gross  ti 


rietic  ia 

J;  then 

id  after 

.lUbbl 
Strang^ 
"  I  win' 

'  This 
if  Paul 

w  abol- 
It  teUB 

s.    The 

heOen- 

fajUsujif 

Ix're  itB  tbousandfolt]  reward  and  aboanded 

with  unfathomable  blesaipg  to  mankind 

and  lo  bis  memory.  Bat  tbe  evil  which  he 
did,  tbe  aupersCitions  and  falaeboods  which 
he  enoouraged,  cherished  or  impoaed  upon 
bis  devotees,  wera  fraught  with  misery,  de- 
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gradation  and  bitter  curses  to  the  human 
fkmity,  in  all  th6  bloody  waii  and  persecu- 
tions^ tlie'detiiaseni^nt  of  tnati  tind  of  aian»«> 
u<id^rstand4n^,  and  are  a  chastisement  to 
the  Welttory  <yf  ^ul.  Tlife  truth  which  h& 
•tikught  has  become  the  common  property 
of  all  ciT!li2*»d  nations,  an  inci^btive  to  pro- 
^s^  and  a  bledsitig:  The' fictitioils  meians 
to  whfch  he  resetted  arfe  the  dau^e  of  sec* 
tai*iriHi6m,'  511  irilland  narrow  prejudices; 
apd  fade  away  before  the  suu  of  truth. 

It  is  certainly  doubtAsl  thut  Paul,  start- 
iir^outon  his  mission,  was  conscious  of 
its  hazardous  nature  or  the  magnitude  of 
its  InflYi^nt^  on  th«  history  of  mankind. 
Por  enterprrisbs  like  this  require  more  than 
oomftnon  ^thusiasm,  and  enthusiasts  are^ 
BotH*oibund  tbittke'rs.  They  are  too  much 
Mttdtet  DHeypresent  iu^uence  of  ideas  and  im- 
pttlsett,  an  uticontroUable^and  strange  pres-^' 
sure,  ibr"'wt^chr  philosophy  has  no  name; 
tobe  cajjable  of  pr6fbtmd  calculations  and 
(5<Jri*eet  t>oia61u^ioiis  from  duMsk  and  effect. 
Pftul  ^afllB  his  own  enthusiasm  revelations: 
from  oti '  hfgh,  aud'  he  musi  have  believed 
it,  or  else  he  coilld  not  possibly  have  befen 
the  enthtislast  which  he  was,  nor  could  he 
hstve  been  successful  as  he  was.  This  be- 
lief and  the  firni  conviction  of  doing  a  great 
and  good  Wbtk  for  its  own  sake,  in  the 
name  of  God  and  to  the  ble^sini^  of  man» 
'^ere  his  pow^r,  his  host  and  his  allies. 

So  ptepkied  Panl  appears  among  the 
Gentiles  a4  Elijah  did  on  Mount  Cftrme} 
before  Ah^lt)  and  his  host  of  priests  and 
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propbeto  of  Btml  mud  Aateite.  Like  • 
pillar  of  fire  be  trmverwd  tbed«eerte  of  be- 
olgbted  HeaUieDisiny  in  Syria,  Asia  Hlnor, 
Macedonia  and  Greece.  Within  the  abort 
apace  of  ten  years,  be  kindled  a  fire  in  tiie 
very  beart  ol  tbe  Roman  empire,  under 
the  eyes  of  tbe  aotbpritiea  of  Borne  and  of 
Jerusalem,  wbicb  in  a  few  centuries  oon- 
aomed  tbe  idols  and  tbeir  temples  from  tbe 
Oanges  to  tbe  Tiber,  and  from  tbe  Hber  to 
tbeXbames.  WitbaskUlfulbandbetbrew 
tbe  spark  upon  tbe  accumulated  combus- 
tibles of  error,  corruption,  and  slaveiy,  and 
tb^ancient  world  exploded  to  make  room 
for  a  new  civilization;  and  Jerusalem  in 
ber  fall  triumpbed  over  tbe  proud  queen  of 
tbe  eartb.  iU>me  succumbed  to  Palestine. 
.  In  all  bis  troubles,  and  perils,  Paul  was 
qot  so  mucb.- vexed  and  mortified  by  tbe 
Jews,  or  even  by  tbe  Heatbens,  as  be  waa 
by  bis  own  colleagues  from  Jerusalem, 
Tbey  could  not  forgive  tbe  three  transgrea- 
sions,  that  be  preacbed  the  salvation  of  tbe 
Messiah  to  the  Gentiles,  that  be  abolished 
circumcision,  and  that  he  declared  tbe  law 
of  Moses  abrogated.  All  the  conciliatory, 
attempts  of  the  author  of  "The  Acts,''  to 
hide  this  breach  between  Paul  and  bin  col- 
leagues of  Jerusalem^  are  in  vain  as  long 
as  the  epistles  of  Paul  are  in  existence. 
They  consist  chiefly  of  sharp  polemics 
i^ainst  his  colleagues  in  Jerusalem  about 
these  three  points.  The  author  of  **The 
Acts  '^  (XV,  1)  makes  an  attempt  to  have 
these  vexatious  questions  settled.    To  this 
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pnrpoae  be  oanrbles  that  Konie  of  tb«>  lect 
of  tbePbulaeea  whohad-turaed-ChribtianB 
iDBidted  upon  tbe  FStsntlon  01'  the  lav  aad 
clrcuini^Blon  also  tor  tb«  Oontlto  ChriaUana. 
The  PharlBaes  in  ttaia  paasafte  spring  fW>m 
the  ImaginatlOD  of  Luke;  for  Ihe  story  ia 
copioci  from  Paul's  words  (Gnlat.  li,  4) ! 
"And  tbat  because  of  false  brethren  up- 
awares  brought  ip,  who  caipe  in  prlvtly  to 
spy  out  our  Ubertj  which  we  have  In  Christ 

.  Jesus,  that  they  might  bring  ua  into  bond- 
age :  To  whom  we  gave  place  by  subjection, 

.  .no,  not  fbr  an  hour;  tha,l  the  truth  of  the 
Gospel  might  cDDllnue  with  you."  These 
"false  brethren"  were  baptized  into  Phari- 
sees by  "  ■  )ther  Jews 
were  lesc  Tbia  «ccu- 

'  sation  of  leii  in  sugh 

■  earnest  (  loatles  and 


away  Pa  their  dis- 

tant field  le  to  Jeru- 

salem, a<  re  is  an  ob- 

ject   in  _  1  wants  to 

make  us  rdere  frono 

■  Jerusalet  lo  trace  in 

any  of  tbe  epistles.    Paol   always  repre- 

,sents  himself  as  entirely  independent  .in 
all  he  aaid  or  did.  He  did  not  go  to  Jeru- 
salem.   Paul  stales  expremly  he  was  not 

.  there  till  after  fourteen  years  from  tbe  date 
of  bis  conversion  (Gal.  ti,  1]  which  was  at 
th«  end  of  bia  Journeys,  and  not  in  the 
middle  thereof.  Then  he  says  tbat  he 
went  there  "by  revelation,"  and   not  in 
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obedience  to  any  BBmmons.  Then  and 
tber«1^'tlM  first  llmo  b«  eoBimiintrsied 
unto  Ihena  (in  JnaealNn,)"  Tliat  Gospel 
wbtoh  I  preach  anaong  Ibe  QenlUes,"*  of 
wblob  they  hadd&linotvledge before. 

The  author  of  "  Tbe  Acts  "  then  holds  a 
synod  of  the  apostles  an{I  elders.  Peier 
makes  a  lotig  speech  In  favor  of  Paul's 
proceedings  among  the  Oentllea,  including, 
as  UHual,  a  falsified  quolation  IVom  tbe 
propbet.t  and  closen  with  the  proposition  : 
"  That  ve  write  liuto  them  that  they  ab- 
stain from  pollutions  of  idols  (Panl  per- 
mitted them  toeat  afsecrlQclal  mealsjaiid 
from  fornication,  and  fl-om  things  strangled 


abolished,  and  the  laws  of  slaughtering 
and  eating  no  blood  were  retained.  Tbis 
Is  absurd ;  bnt  tiuke  could  not  help  it,  tor 
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in  the  very  same  ei^lstle  frotn ; -which  he 
teok'the  iniit^rial  tomake  thiit  8toty>  Pet^r 
is  upbraid^  by- Paul  (GHil.  H,  11,)  because 
he  refused  to  eat  vrUh  the  "Ge^Atiles  on  ac- 
count of  the  preseiliie  x>r  ihesfeetig^rs  frotn 
Jftmes.  Luke  was  obliged  to  put  this  lib- 
surd  proviso  in  Peter's  tnouth,  although 
he  could  never  liave  talked  so  foolishly. 
Stranger  t^an  this  is  the  fact  that  P^ul 
never  mentions  and  never  cared  for  these 
provisos  In  the  apostolic  letter,  tind  re- 
peatedly spoke  against  all  laws  of  forbid- 
den ibod.  But  we  need  not  trouble  our* 
selves  about  these  contradi^ons,  tbr  If 
Pnul  told  the  truth  about  himself,  this 
syaod  did  not  come  off,  Hnd  th^s^  provisos 
were  not  made* 

Luke  anticipates  the  matter.  fThere  was 
a  meeting  in  Jerusalem  in  the  house  of 
James,  as  the  author  of  the  *'We  '^  portion 
states  (Acts  xxi,  18.)  It  Is  the  siime  to 
wfaleh  Paul  refers  in  the  aboVe-mentioned 
epistle,  via:  at  the  end  of  his  mission  Jour- 
neys, after  fourteen  years.  Burt;  then  the 
meeting  or  synod  did  not  resolve  any  such 
thing,  for  Paul  says  6f  that  synod, "  Bat^f 
those  \^ho  seemed!  to  be  i^omewhat,  what- 
soever they  T^ere,  it  umketti  no  matter  t^o 
me:  God  accepfeth  i;io  man's  pejcson;  for 
they  who  appeared,  to  be  S9mewhat,  l^ye 
adde4  nothing  to  me  "  (to  my  ko/^wledg^,) 
Only  Peter,  Jamefi^and  iJohn  a{;]piA^ledjgieid 
.  him,  a^tJie.f«i(l^f  {hi»jown^y,.fUi  a»  apos- 
tle (to  tlM  iC^dntilesy .not:  indeed  to  Jews; 

and  caused  him  to  denyiUI  JeneMiai«m>tfattt 
30* 


MTOMato  ftWD  bim  prison  Id  C««are*,  trtxa 
iooM  madevtn  alter  tbnt.  Thnvlbie  not 
1m  •badow  or  a.  doobt  sxlMa  thai  hi*  col- 
MgSea  bom  J«tiu»l«i»  vex«d  and  troablad 
lim  iDOi*  Ihao  tbe  Jews  sod  even  the 
leattaens. 
Ifolhliic,  haw0ver,  neither  opp<iaitioD  nor 
laoger,  conld  prevent  Paul  to  carr;  oat  Ua 
iMermiiiatlon,  He  foUoned  a  manilM 
leatiny  with  an  ortoomproicisiPK  finoB«ae 
ind  ferrent  enlbosiaani.  He  r>ared  no 
(tore  in  hla  ndaalon  fee  the  talnU  tban  for 
he  Saohedrln  of  Ji  rnaalem,  and  paid  no 
oore,  r««|wot  to  Pet«r  tlian  be  did  to  the 
ilgbprieat.  Like  all  men  oftfaie  dMcrip- 
\aa  ba  aaw  but  bin  mieaioo,  tTnBt«d  im- 
illeiUy  in  bt>  gonvictiona,  and  went  on  with 


>Tiew  them.  In  ordar  to  apptMcfate  tba 
KrltBoraoMwof  Inuke'aadtHtlDhs  to  the 
[|iitiM«.beftn«Um 
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Pfful's  first  journey, in  <»otnpahy  with  Bar- 
naban,  was  made  to  Cyprus  and  some  states 
of  Asia  Minor  (Acts  klii,  4.)  Having 
landed  at  Salamis  on  the  Island  of  Cyprus, 
and  preached  in  that  synagogue,  they  went  ' 
across  to  Paphos  at  the  other  end  of  the 
island.  There  they  met  Bar- Jesus  or  Ely- 
mas,  a  Jewish  sorcerer,  who  opposed 
Paul  before  Sergins  Paukis,  the  Roman 
proconsul  who  desired  '*  to  hear  the  word 
of  God/'  Paul  rebuked  and  cursed  the 
poor  man  >with  blindness,  and  blind-  be 
was.  This  induced  the  proconsul  to  be- 
lieve in  the  doctrines  of  PauU 

It  i^  not  only  (he  involved  miracle  which 
renders  the  story  suspicions  ;  it  is  rtlso  the 
fact  that  the  author  of  "  The  Acts"  here 
repeats  his  own  story  which  he  said  of 
Peter.  Peter,  in  his  firs^t  attempt  to  convert 
non-Israelites,  met  with  Sfmon,  the  magi- 
cian, and  converted  the 'Roman  Centurion 
Cornelius ;  therefore  Paul  also  muftt  meet 
a  Jewish  magician  and  convert  a  promi- 
nent Roman.  Our  author  proceeds  on  the 
special  plan  of  oounterbalonchig  Paul  fhid 
Peter,  to  which  end  he  is  obliged  to  Invent 
many  a  story,  of  which  this  4ppeai»  to  be 
one  without  any  evidence  of  truth.  If 
Paul  could  perform  miracles  so  easily  as  is 
maintained  in  this  atld  in  numerous  other 
cases,  w*hy  did  henot  tell  us,  in  hieepistles, 
of  this  particular  demonstration  of  his 
divine  mission?  and  why  did  he  submit  to 
so  much  suffering,  as, he  says  be  dld^  if  by 
a  little  bit  of  a  miracle  he  con  Id  getovar  it^ 
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and  qoD^viiaoQ  tena  oft^iouaaods  Like  Ser- 
gius  Paulua  tlMiit  lie  stood  under  direqt  or- 
demt  from  on  high  T  We  have  io  ask  these 
questions  against  every  miraole  of  Paul, 
narrated  by  the  author  of  *'  The  Acts." 
There  being,  however^  but  one  anawerto 
these  questions,  vie  :  henoe  those  miracilea 
are  tiie. inventions  of  Luke  or  soowbody 
else,  we  must  consider  all  sueh  stories  ^- 
tiUous. 

Up  to  this  event  Luke  calls  our  man  Saul, 
bttt  beve  (verse  9)  he  inserts  *'  who  also  is 
called  Paul."  The  reason  is  very  simple. 
The  journey  acro!9s  the  Island  of  Cyprus 
was  taken  from  the  notes  of  the  **We" 
writer,  Luke  only  added  storien  .and  mir- 
acles to  serve  his  purpose.  The  **We " 
writer  knew  no  Saul,  as  little  as  tlie  epistles 
do;  they  knew  of  Paul  only.  Luke  being 
ignorant  of  his  Hebrew  name  made  Saul 
of  Paul,  changiBg  P«  to  S.  Jt  appears  that 
Paul  waa  known  oaly  and  exclusively  as 
the  aposUe  to  the  Gentiles,  so  that  the  bio- 
gjraphical  notes  concerning  him  began  with 
hisM'ork  Jn  Cyprus.  Therefore  all  which 
the  author  of  **The  Acts**  states  about 
him  pr^*ious;to  this  event  is>  unhistorical ; 
while  in  the  following  tlte  uiain  points  of 
the  journey  are  histoorical,  and  the  embeN 
lishing  stories,  miracles  and  speeches  be- 
long to  ,Lu;key  whose  tendencies  and  aiais 
being  oonspietious  an-y  where,  deserves  no 
oonfldence. 

GoingiVom  Cyprus  t^Ajsia. Minor,  Paul 
and  Barnabas  traveled  over  the  countries 
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ot. I'awiftl^f/lia,  Paidiaani  Lyeaonia,  Tbey 
preached  in  the  syuagogues  wILIi  changiiig 
suucess,  ui  perse- 

more  re  e  forgets' 


not  do  '  le  blind 

or  latm  IB  dev-IlK, 

as  be  St  iler.    He 

inveubt  hes,  and 

tells   ut ..   ,„  ...jJewaof 

Anlioch  In  Psidia  (Acls  xlii,  IS)  ua  though 
Panf  could  speiiksuith  empty  plirasea.  But 
at  Lyslra,  in  the  country  of  Lycnonia,  our 
author  noes  a  littletoo  far  for  the  ordinary 
common  sense  of  u  reader,  who  knows  the 
old  laleof  Jupiler  and  Mercury  who  visited 
the  house  of  Philemon  and  Baucis,  in  that 
samecoiintry  of  Lycaonin.  On' the  strength 
ofthat  old  story,  he  hadPnul  and  Barna- 
bas heal  a  laule  niart  at  Lystra.  The  people 
seeing  this  miracle,  exclaimed,  "  The  gods 
are  come  down  to  us  In  the  likeness  of  men. 
And  they  called  Biiraabiis  Jupiter,  and' 
Paul  Mercurtus.  bpvanse  lie  was  the  chief 
speaker,"  The  priest  brought  oxen  to  sncr 
rifice  them  to  tjie^guesta.  No  wonder.  Peter 
hnvingbeeji  ivorshiped  by  Cornelius  and 
his  kinsmen^  PhiiI  must  h.ave,  the  same, 
honors.  Pe.l^t  refus^  tboee  honors,  and 
gru«ii>u4ly  maintained  tliat  bA.wa^ama^, 
only,  aodid  Paulnnd  B^mabas  tear  their 
garments  and  erie^   out  before  the  muitt- 
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tudess  **We  also  are  men  of  like  paealoos 
with  yoQ." 

Lake,  however,  did  not  wait  for  the  critic 
to  say  that  his  story  was  not  true  ;  he  says 
so  himself  in  the  seqael,  as  plain  indeed  as 
language  can  convey  it.  He  tells  us  that 
certain  Jews  firoin  Antioch  and  Iconium 
came  to  Lystra,  and  persuaded  the  people 
to  stone  Paul;  "And,  having  stoned  Paul, 
drew  him  out  of  the  city,  suf  posing  he  had 
been  dead/'  He  indeed  says,  **Once  was  I 
stoned,''  (II  Cor.  xi,  25,)  but  he  says  not 
that  it  was  in  Lystra,  and  Lake  had  to  fix 
the  place.  But  he  forgot  that  changes  as 
sudden  as  this,  that  one  being  worshiped  a 
god  one  day  is  stoned  to  death  the  next  day, 
are  almost  impossible.  A|;ain  he  forgets 
that  he  represented  Barnabas  the  chief  man, 
nevertheless  he  escapes  the  wrath  of  a  mad 
populace  and  Paul  alone  is  noted.  The  fact 
appears  to  be  that  Barnabas  being  a  mere 
traveling  companion  of  Paul  was  not  mo- 
lested, while  Paul,  indeed,  was  stoned,  and 
the  first  part  of  the  story  is  of  Luke's  own 
invention. 

Having  visited  several  other  cities,  he 
preached  the  Gospel,  and  **  ordained  them 
elders  in  every  church,"  they  returned  to 
Antioch  in  Syria.  This  first  voyage  of 
Paul,  it  appears,  was  as  successfal  among 
the  Gentiles  as  it  was  unsuccessful  amoiig 
the  Jew6.  Here  the  author  of  "  The  Act*"  - 
brings  !n  thi^  convention  of  tlEie  apostles  in 
Jerusalem,  with  Paal  and  Barnabas  ap- 
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peariBg  befiore  th^m,  which,  we  have  seen 
above,  did  noi  take  place. 

Bbortly  a^r  that  Paul  started  out  on  a 
seooDd  journey  in  company  with  Silas.  He 
went  through  Syria  and  Cilicla  to  Asia 
Minor,  traveling  over  Lycaonia,  Phrygia, 
Galatia,  Mysia,  up  to  Troas,  hence  through 
all  Asia  Minor  from  son th- west  to  the 
north-east.  In  Lystra  Paul  engaged  his 
faithfiil  Timotheus.  He  cireumcised  him, 
says  the  author  of  *•  The  A<jts,"  (xvi,  3>  ^ 
which  can  not  be  true,  if  the  epistles  and 
Paul^  opposition  to  ctrcnmeision  are  true. 
The  congregation  of  Gkilatia,  which  he 
must  have  founded  during  this  tour,  is  not 
mentioned  in  ^*The  Acts."  From  Troas 
Paul  went  over  to  Macedonia.  In  Philippi 
Paul  mixed  again  amotig  the  women.  He 
baptized  Lydia  and  lodged  then  in  her 
house.  Here  again  (Acts  xvi,  16)  Lulce 
puts  in  one  of  his  peculiar  stories*  A  man 
has  a  slave  damsel  possessed  with  a  spirit 
of  divinatiotUr  and  she  earns  much  money 
for  her  master  by  soothsaying.  Now  this 
damsel  fbl)olT»  Paul  and  his.  companions, 
crying  after  ilwm  day  alter  day,  '^These^ 
men  are  the  servants  of  the  Most  High  God, 
which  show  unto  us  the  way  of  salvation.' *^ 
If  it  is  strange  that  the  evil  spirits  on  this 
and  6^ome  other  bccasi6ns  knew  so  well  all 
about  Jesns  and  Paul,  it  Is  still  more  won* 
derfal  that  they  said  it,  as  evil  spirits 
usually  are  liars.  ^Paul  commanded  the' 
'demon  to  leave  the  damsel  an^i,  as  a  mat- 
ter of  course,  he  left,  and  the  soothsaying 
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wm«  all  gone.  Tbat  this  part  ot  the  story 
was  eDHcted  in  Luke's  ioiaiianaltoii  can 
hardly  be  doubted.  But  he  pMceede  wlHi 
a  piece  at  history.  The  rmaster  of  the- 
dasiBel  accused  Paul  and  Silaa  before  the 
megisrrate  of  preiicbiag  ivbeliious  doc- 
trines. The  D9a§iiBtistt«  "rest  oCl'  their 
clothes  and  caniiuaitded  lo  beat  them. 
And  when  they  bad  laid  bImuj  atripee 
upMi  tbetii,  tiwy  oaet  them  laio  prison." 
Why  did  Paul  not  pievem  ibis  sufferlDg  Of 
Silas  Midofblmieirby.eiBUii^iit  «DC«  i.hat 
he  was  a  Bonieu  citiEeu?  Because  l.ul£e 
warns  to  work  a  piiEODDHracleasaii  offset 
to  lt)«  ODie  of  Peter  iu  th^  laot  peraeoution,. 
At  Dildm^ht  "  ihere  wat  a  ijreat  earth- 
quake, so  tbut  tbp  A>undAtit)n8  of  the  prison 
were  sbakeni  aiid  '  <mmediii»ly>  all  the 
do>  m  were  opened,  and  every  oile'B  binds 
were  loosed."  This  was  a  new  kind  of 
earthquake  nlik'h  did  not  overthrow  the 
buildings  or  things  leatenea  to  ttae  earth ; 
it  merely  brok«. chains  wltho«t  tnjury  to 
those  who  bore  tbetn.  But  It  bad  Kb  eflfeat. 
It  converted  tbejellar  in  leea  than  no  t4nie. 
Next  day  Panl  r«ateintiercd  that  he  was  s 
Romao  citizen,  and  on  this  ground  be  was 
releMsed ,  ftom  cuiiitaity..   All- that  can  be- 
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In  The^salonlca  again  only  some?  Jews 
but  a  great  many  «*  devout  Or^elm  ^  be* 
lieved.    tiere   Luke    taaai    another  of  bis 
favorite  rows  among  the  Jews  enacted,  and 
has  a  Gentile  on  hand  to  a^ve  Paul  atid 
Silas.    They  went    to  Berea,  and    wCnld' 
have  met  thei^e  with  success,  If  it  had'n6t 
been  for  the  Jews  6f  Thessalonica  who  tol*-' 
lowed  them  and  forced  Paul  to  lewve  for 
Athens.    In  this  city  he  disputed  in  the 
synagogue  **with  the  Jews  and  wilh  the 
devout  persons!"    Alsb  ** in  the  market" 
he  disputed  daily  with  various  persotts^  sa 
that   stoic    and     e^yicur^an    phile^phera 
thought  h^  waj9  a  babbler,  while  others  ac** 
cosed  him  of  preaching  t6  them  sirange 
gbds,  because  he  spoke  of  Jesu9  and  l<he' 
resurrection.    Consequently*  ihey  broagfht 
him  belbre  the  AVeopagns,  the  superior 
tribunal  of  Athens,  where  he  in  the  speech 
quoted  before,  defended    hlmsHf  againstr' 
t^s  accusaticnvand  set  forth  bis  belief  In 
one    invisible    and     spiritnal   Gk»d.    ThB 
Athenians,  it  at)iiear^.  werfe  not  ^ppoBedto* 
this  doctrine ;  bat -when  he  cHOle  w4thtiis 
peculiar  doctrines  of  tiie  resurrection  of 
th»  dead  and  the  Gospel  contieoted  there* 
with,  **  Some  mocked,  and  others  satd,  Wri 
will' hear  thee  again  owt^te  matter.'^  *^nly  * 
tw6  pei-^ns,  it  appears  ^i^oN^tbe  A<;ts(jt^li^ 
34,)    Were    converted,   a-  woman    mvmed' 
Datnaris,  and'  iMonyshis,  th)B  AvM^agite* ' 
This  latter  name  hr  talceti  fromChrtstian 
legends,  aoeorditig  My  wtoich  one  Dk>nysi«iB 
was  the  first  bishop  4»i  Athens,  and    be* 
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WTQie  nmny  boekis.  The  fact  appears  to  be 
that  Paul  wan  in  Athens  and  met  with  no 
siieoeM  theire, ,  because  they  ooalcl  not  be 
peiauaded  to  believe  in  the  end  of  all  flesh 
to  be  on  hand,  hence  his  Gospel  was  super- 
4uoas. 

f'rom  Athens  Paul  went  to  Corinth,  where 
he.iyiet  with  better  sucoessy  and  therefbre 
he .  ren>ained  there  for  some  time.  The 
Jews  would  not  listen  to  him ;  the  Gentiles 
did.  Here  the  author  of  "  The  Acts ''  tells . 
us  a^in  one  of  hiA  peculiar  stories  (zviii, 
2.)  He  informs  i4S  that  Paul  **  found  a  cer- 
tain Jew,  named  A^uUa,  born  in  Pontus, ; 
lately  came  from  Italy  with  his  wife  Pris* 
cilia  (because  that  Qiaudius  bad  com* 
mancked  all  Jews  to  depart  from  Borne)  and 
caine  unto  them*  And  because  he  was  of 
the  saifie  craft,  he  abode  with  them  and 
wrought:  for  by  their  occupation  they 
were  tcmtmakers^''  Peter  having  been  a 
fi«herman,  and  mostall  the  apostles  having 
tca^des,  Paul  must  be  a  tentmaker.  Where 
aud,  when  he  learned  the  trade  in  another 
q4ieiBtio»#  Jf  he  was  brought  up  In  Jeru^ 
Sftlem,  ^  at  the  teet  of  Gamliel^"  (A  cts  xxii, 
8,)  was  then  engaged  in  either  persecuting 
the'OJhristians  or  in  the  conversion  of  the 
Genttles,  where  and  when  did  he  learn  that, 
trade?  Most  aU  the  rabbis  l^ad  a  trade^ 
they  say,  and  so  had  Paul.  <  But  it  is  not. 
tru««  ,^ome  of  the  poor  rabbis  had  a  trade, ; 
because  they  had  faKdlies  to. support;  bodt* 
Paul  had  none  to  support  .and  was  broi^t 
up  at  the  feet^f  GatnlieU.,  He  did  not.  begin' 
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-ble^todlM  In  an  adTttnmd  age,  like  Rabbi 
Akiba  and  others ;  be  was  a  j6ui)k  man 
when  be  left  Jernsatenf.  Tbe  (ent  making 
trade  is  aniuveDtlon  of  Luke  aR  ftn  ott»«t 
to  Peter  and  the  other'  aTmstles  who  wer6, 
-in  their  eu'ly  dayo,  ptior  laboirrs:  Besides 
-all  this,  tio  bletorlographer  mentions  tbe 
(bet  that  (jlandins  bantsbed  the  Jews  fVnm 
Rome,  hence  it  can  not  be  trde.'  This 
'  Aqnlla,  born  In  Pontas,  Is  thelnt-Dslatot*  of 
the  Pentateiieb  Into  tbe  Greek.  B*  w«s  a 
J«wiAh  prMelyte,  allhoagh  Ke  may  have 
'b«en  a  Christian  first  arid  thett  be  embraced 
Jndalsm,  as  some  of  the  fiitbers  of  -  tbe 
Ohurch  state.  This  Aqullli  whs  a  'ralaMve 
of  the  Emperor  Hadrian.  He  tmdsIlitM 
-the-pfentateach  sonteHmJe  In  the'beglnhloK 
.  of  tbe  second  centurj-';  Tienee  he-  Wrs  nto 
tebtDlaker,  and  Panl  «on1d'  hardly  uaVe 
met  hlrii  in  Corinth  toward'W  A.  G."" 


sur 
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apponent  of  (he  laWi  wbicb.  he  decLEurae  ab- 

ro^t«d,  had  the  Natttrite  vowon  hiahmd, 

.or  Uugbt  Aquitu  .to  ftafaroj  tbla  Uosalc 
law.  Bene  Ihs  :  hand  of  Liihe  is  vltJble, 
wbo,  for  the  eako  of  jwaoe, -nould  not  ad- 

-mit.ttaat  Faul  abrogat«dtbe]aw,  and  malMB 
Mre,.aa  in  the-  uaae  of  Timothy's  ulrRum- 

.lOlBlen,  a  hjpocilta.  of  tba  apostle  to  the 
Qeptllea. 

Laavlng  AqvUa  and  trie  wifeiu£ph«aus, 
Pas]  want  back  to  Aniioob* '  Here  again 
Lukesapa  be  vent  to.JeKuwlein  to  keepia 
£MBt(Aeu  xvlii,  Si)  wb^cb  be  adds  on  hU 
own  autboritj,  iflBhoir  that  Paul  .who  ab- 
roxated  tbe  Uw  obserr^  the  law,  .Be 
want  back  to  Antiocb.  :It  was  moet  Ulcely 
Ibpn,  when  he  cebukad  Pfitor  for  his  by-  - 
pporlsf,  eatiDgwitfa.  tb^  Gentiles  all  tbe 
time,  111!  mwwngecs  aana  from  James, 
whom  be  fctteed  and  tberefore  rferuaed  to 
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Luke  |orget9  not  to  ascribe  to  Puul  grei^t 
mkacl^s  which  he  wrought,  and  he  wrote 
it  in  hi8  £avorite  9tyle^    The  mo^- ludicrous 

,  anecdote  is  that  cxf  the  Jawi^  exorcists 
who  banished  «vil  spirits  by  the  nau^e  of 
Jesus  **  whooj  Paul  preacjhe^h."  Such  de- 
ception might  have  been  practiq&d.  Every 
thing  is  possible  with  impostors.  One  of 
the  evil  spirits,  like  the  one  which  was  In 
the  Macedonean  damseli  bj^oaches  the  se- 
cret. The  refractory  demop  being  accosted 
by  some  of  these  impostors,  suddenly  ex- 
claimed,  **  Jesus  I  know,  s^nd  Paal  Iknow ; 
but  who  ar"^  ye  ?"  The  poor  man  in  whom 
ih/st  deoion  was  leaped  on  the  ostracists  and 
handled  them  so  badly^  *'  that  they  tied  out 
of  that  honse  naked  and  wounded."  (Acts 
xix,  13.)  The  effect  was,. as  usual,  the  con- 
version of  uMiny,  apd  tj^e  nnost  wonderful 
part  of  th?  sU)ry  is,  that  th^y  l^irnt  their 
books  worth  fifty  thousand  pieces  of  silver. 
The  price  ol^  these  books  is  rather  high*  as 

.  the  knowledge  and  plpck  of  the  demon  are 
wonderful  liideed ;  bat  the  story  can  not 
betme« 

Next  follows  ithe  riot  of  the,  silversmiths 
of  Kphesus.  These  i^n  livf'd  on  n;ianu- 
/aoturiug  **  silver  uhrines/ for  Piaiia,"  aiid 
Paul 'in^rfered,  iionsiderably  with  their 
tarade  by  l^issuccessfuliopp^^ion  toPaigao- 
ism*  Dfimetriusv  one  of  t^«  iji^^lthy  ma^- 
ufae^uxeiif^rtConvo]^^  i}^  eraltsmen  and  ex- 

^clted  Ubem  to:  a  reT^;tt,  sq  41^t  tJbey  caught 
t^o  companU>ns.of  Paul,  and  dragged  Ah^m 

,  before  .  the ,  pul^lic  |brump>  ^he  d4s<»ple8 
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and  friends  would  not  permit  Paul  to  go 
there,  where  ooDftmiOD,  pasalon  and  rio- 
lenoe  appeared  to  reign.  In  the  noldat  of 
all  this  confosion,  however,  JJnke  forgets 
not  to  state  that  the  Jews  were  some  of  the 
chief  actors,  althongh  he  Ant  spoke  of  the 
silversmiths  only.  The  town  clerk  ap- 
peased the  rioters,  and  the  whole  row 
tamed  out  a  fiasco.  This  was  written  to 
gratify  Lake's  propensities  for  rows  and 
aiming  a  blow  at  the  Jews.  It  is  evident 
that  the  Christian  congregations  of  Asia 
Minor  in  those  eatly  days^  wei-e  hot  nnmer- 
ons  enough  to  endanger  the  tr^de  in  idols. 
liUke  anticipates  a  state  of  affairs,  which 
might  have  been  true  a  century  after  Paul. 
Paul  left  Ephestts,  leaving  his  l^ithftil 
Timothy  there'  to  take  charge  **  that  they 
teach  no  other  d6ctrine,*'  (I  Tim.  i,  3,)  went 
again  to  Maoeddnta  and  to  Oteece  and  re- 
mained there  about  thre^  months.  'Again 
Luke  tells  us,  the  Jews  laid  In  wait  for 
him,  and  he  could  not  return,  as  he  in- 
tended, by  the  way  of  Macedonia,  so  he 
was  obliged  to  go  the  other  way  to  Troas. 
He  left  PhWippi,  arrived  in  Tfolis,  and 
wt-ougbt  another  ttiraeie,  and'th^'n  went 
to  Assos  fhid  Mityletie,  Samos,  Miletus, 
ftota  thence  to  Ooos,  Rhodes  and  Patara, 
And  over  to  Tyre*.  Here^  the  dlsc^iples  cau- 
tioned him  not  to  go  to  Jerhsaleni,'  but  he 
fnsisti^  upon  going  tliere,  and  settle,  if 
possible,  his  difficulties  with  the  ai)ostle8 
in  Jeruialemi  A  prophet  came  to  him  «t 
CelMired,  and  cautioned  him*  again  not  to 
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gp  tpJ^osaXem  $  but  it  appears  ha  attached 
li^ttle  iipportance  to  prophets,  he  went  to 
Jerusalem  to  settle  his  diffloalties«  Kotbing 
el8e»  aa  ii^  evident  troxa  his  words  to  Tinoo- 
thy  (I,  i»  If)  was  the  cause  of  his  intense 
desire  and  firm  resolution  to  go  to  Jerusa- 
lexn,  e^Kcept  to -come  to  an  unflerstanding 
with  the  apostles^  who  put  more  obstacles 
i^  his  ^ay  than  at^y  other  party. 

jPaul  arrived  in  Jerusalen^  the  synod 
^odk  place  in  the  honse  of  Japaes,  *'  and  all 
the  elders  were  present.*'  They  heard 
what  he  had  to  say;  but  they  did  not 
settle  the  dimcuUies.  *'Thou  seest, 
brother^''  said  th^y  to  him,  **  how  many 
thousands  of  Jews  there  are  which  believe; 
and  they  are  a)l  zealous  of  the  law :  And 
they  are  informed  of  thee  that  thou  teach- 
est  ^U  the  Jews  which  are  among  the  Gen- 
tiles to  forsake  Moses,  saying  that  they 
ought  not  to  circi^mcise  their  children, 
neither  to  walk  alter, the  customs.  What 
is  i^  therefore?  th^  multitude  must  needs 
come  together :  (or  they  will  hear  that  thou 
art  come."  (Actsxxi,j2)0.)  Tliey  ^otonly 
(Qo^ld  notanu  did  not  justify  hi^  doctrines 
i^j^ning  the  law  and  ciproumcisioiiA  buf 
also  eautioned  him  that  the  Jew  Christians 

Sight. harm  Him,  and  therefore  advised 
m  it4  prapti^  hypocrisy,  |n  Jerusalem, 
although,  the  author  of  **  The  Acts  "  addii 
th^  iibs«ir<3ity  thajt  th^  had  w^^^i^  to  the 
GjCnM^es  to,  obaexve  only,  four  cpmmand* 
in^ts  ,90|)Gfii^:^ng  forbidden  fpod  and  forni- 

<^90.^  P,aul  ^in^elf  ^nf^r^As  us  that  be^ 
81 
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sides  Peter,  James  and  Joftn,  a  v^ry  i^tnafR 
minorttv,  none  reaohed  him  the  hadd  of 
brothertiood,  and  none  else  acknowled^d 
him  an  apostle  to  the  Oentlles,  atid  to  th6m 
only.  Tne  rest  opposed  him',  and  lie  did 
not  learn  mtwh  of  them,  he  saj^. 

Poor  man,  after  so  much  labor,  so  nii^ 
merons  toils,  su£F^in|i^,  perils  and  anxie- 
ties, he  had  no  IViend  outside  of  his  con^ 
▼erts,  no  a<*no tried gment  Arid  bo  emjotir- 
agement  from  any  side.  After  so  many 
years  of  toil  be  is  not  safe  in  Jerusaletxi 
among  those  whose  master  he  had  pro- 
claimed, and  whose  cause  he  had  promul- 
gated, and  is  advised  to  practice  mockery 
and  hypocrisy  in  self-prolection,  to  deny 
his  principles  for  the  sake  of  his  life.  This 
accounts  ibr  the  violence  of  passion  whlcli 
characterhBes  his  epis^ties,  especially '  wheii 
he  speaks  of  his  colleagues  atid  theit*  oppo- 
sitiun  to  the  Gospel  which  he  preached. 
However  disfigured  by  Luke,  the  facts  are 
undeniable.  Paul  was  assuocesSftil  amoug 
the  Gentiles  of  Syria,  Asia  Minor,  and 
partly  also  In  Macedonia,'  as  be  was  unsuc- 
cessful among  the  Jews  and  the  Athenians, 
He  was  cotisidered  a  babbler  by  the  pHil6i 
sophers,  as  we  this  very  day  estimate  trll 
those  who  imitate  Mm  in  prea<5hlng  the  ap^ 
proaching  end  of  allflesh.  The  Jfe#s  edn^ 
sldered  "htm  an  apostate  who  rejected  i!M 
laws  of  Moses  And  the  custom  of  TWrafel'. 
The  Jew  Christiaire  i^^cted  htm  as  a  dani 
gerous  innovator  and  antlcfarii^t:  ffls 
hand  was  against  every  oine,  und  every* 
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one's  band  was  against  him.  It  appears 
that  many  of  hi&dteOiplBii  liegan  to  suspect 
his  Soapel,  since  tlte  end  .which  he.pn>ipho- 
sied  did  not  comje^  and  he  preaches  hope 
land  &iitfa«  and  iiftitlikfnd  hope  Af^aJA,  ioihis 
^ifttlef^ ;  qeTerthetosa  Imiwab  oUigeil  .(o40- 
Mver  sooM^  to  Satan,  as  he  apjift  toiTimfilhsr, 
<aud  tnost  likely:  ipaiiy,  ittqre  <dn— rtod  his 
ohnr^hes.  So  we  meet  Pani^  alter  a  kmg, 
suooessful  atKi  brilliani  cweery  ^esevted, 
aknoet  alo.iie  in  ike  city  w^ev^  he  otice'  sMt 
at  the  «iet  of  GanlalleL 

This,  most  Hk^y,  iras.  the  sltuaUen  to 
whidi  the  rabbis  iiefei;  fn  the  jfolkxifkig  tnie. : 
Acher  or  Painl  narrated,  *f  I  once  rode  be- 
hind the  temple,  and  I  heard  ABathikdi, 
the  voice  of  the  Hofy  Ghost  lamMiJtaAsag, 
Becarn  aill  ye  ivowiird  cbildrto  <^of|>t 
Acher,  wlio- knows  my  -g^rf^  And  vebels 
agiUnst  me;''  It  lakes-nopartietilartttMloh 
of  Uae  InMiginatton  to  iniagine  ihe-bkl4r 
foeliogs  of  Paol,  when  he  sew  h^metf 
obliged  to  i^y  the  hypecvUe  in  ihe  temple, 
4inA  fotrad'  himself  deserted  f roni  ell  sftlee, 
alone  among  these  worshtpta^  crowids;  too 
^v-  adhreneed  In  his  system  to  reiilrq  ito 
those  evontid^hite,  «ad  too  s^aelttire  and 
sca*«fittlo<ie,  not  io  feel  4he  peiiiftrt  etthetien 
|itt  wl!»k!h  he  Was,  a  pH)d|gr  etaMi^i^  his 
't)eopTe,  ahd  his  success  amon^  tli6  CTetitilte 
was  fiy  no  ilieans'^ecur^^  h^yo^d' tltie  iM- 
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CHAPTER  XIII. 

VAMTVnBf    TbIAI*     AKD     DBFOBTA3?IOir    OF 

Pattzi^' 
Paul  mxmt  have  •|>f>eaTed  ralber  «iiiall  in 
bis  own  MtlBaationy  e»  walking  ii|»  to  ttie 
temple  in  >  company  <)f  tbe  Ibur  meti,  whose 
oxpenaoa  3ie/ paid,  to  purify  bimitelf  and 
^  bo  lit  ehargea''  withtbom,  that  they  may 
BbaYO  Uieir  beads :  *'and  all  may  itnow 
•tliat  those  tbinga,  whereof  they  wiere  in- 
formed conoemiDg  thee  (Paul,)  are  nothing ; 
but  that,  tbon  tbyaaif  al^o  walheat  orderly 
.  aad  keepest  the  law.  Mr.  WiaUoenus  and 
•other  oritioa  think  this  ia  an  addition  of 
XiUke  to  the  original  uotea;  but  there  is  no 
goodbeason  why  Paul  :diaeomfited  before 
:tho  i^nodi  jind  be  tells  us  be  bad  but  throe 
of  the  whoie  asseipbly  in  his  la^or  in  xo- 
gasd  to  Gentiles,  and.  none  in  reptardto 
Jews— should  not  have  submitted  momen- 
itaril^  at  least  to  the  dictates  of  that  synod, 
in  oorder  to  get  off  in  peace,  fie  had  oome 
to  Jornsalom  tocooMi  to  an  understanding 
with  his  fellow  Christiana^  in  oirder  to  be 
opposed  <  no  longer  by  their  messengens 
among  tbt  aentllea,  mo  othf  rt  tea^u  ul  the 
wodd  ean  he  assigned  to,hM»  l€giv»hltent^ro- 
-aplvjB,tOiii?isit  JFprnfilttl^m.  Tbi^  ^en^d,^ 
<)f  f^,  a  j^Uo,  Qon£BsaiQn  that  bo  adherf^ 
to  the  l^Wy,  and^  jlike  numerpus  pr^latQS 
after  him  under  similar  circumstances,  be 
yielded  to  appease  his  fallow  Christians  and 
fbr  the  sake  of  his  own  safety  in  Jerusa- 
lem. Like  Gkdileo  he  abjured  his  tkith  for 
a  moment  and  then  exclaimed,  the  earth 
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niQV«6l  WUeo  be>w«s.9u(  of  Jerusalem 
again,  be  cM^ended  his  t^eoriea  with  the  ii^« 
dlgnalion  of  offended  manllnieAs,  but  mo- 
mentarily he  yielded*  PanI  was  none  of 
those  imprudent  enthusiaslis  who  sacrifice 
themselves  to  emergencies  which  might  be 
overcome  bV  outflanked.  "         '• 

'The  synod  had  iioth!h^  to  feat  of  the 
.  Jews  of  Palestine,  because  they  did  not 
know  Paul.  They  certainly  must  have 
heard  of  his  activity  among  the  Gentiles, 
this  or  that  merchant  visiting  those  coun- 
tries might  have  seen  him,' very  fftw  any- 
how ;  but  passing  abroad  as  he  did  underr 
the  assumed  name  of  Paul,  they  could' only 
^ess  who  he  might  be,  without  knowing 
it  with  any  degree  of  certainty.  Fourteen 
years  ago  he  was  one  of  the  thousands  of 
young  students  Avh*  frequented  tlie  schools 
of  Jerusalem,  and  could  not  have  a  very 
extensive  acquaintance  in  the  cit3'^  as  those 
young  students  usually  associate  an^ong 
tbemselves,  so  that  now  but  a  few  could 
have  recognized  him,  without  knowing, 
however,  that  he  was  the  man  called  Paul. 
The  apprehension  of  the  synod  was,  that 
the  Jew  Christians  who  must  have  known 
more  about  him,  and  must.  n>  cessarily 
learn  his  presence  in  Jerusalem,  "must 
needs  oome  together,*'  and  might  do  hip^ 
harm.  They  only  speak  of  the  Jews  who 
believed  in  Jesus  (verse  20)  and  that  they, 
being  informed  of  his  course  among  the 
Gentiles  (verse  21,)  might  congregate 
against  him  (ve^e  22.)    The  Jews  them* 


tt  id  ejo  mtidi  more  liki^ly  tti<Ai  P«itil  cdB^ 
fiftf^red  it  tmidbnt  ^nS  |»ttltitibal  t<^  yIeM  t6 
ibe  d^tfafitid  dtttie  syndd,  and  a«4airieikl- 

Besides  this  the  sjnod  had  Just  cause  to 
dr^d  the  ebngregating  of  multitudes,  ev^n 
if  they  had  no  intention  to  harm  Paul ;  beh 
q^Vtse,  as  Jo^phus  chronicles  repeatedly^ 
the  slightest  disorders  of  a  multitude  were 
welcome  pretexts  to  the  bloodthirsty  Ro- 
man procurators,  or  a  barbarous  massacre, 
or  the  crucifixion  of  individuals  as  impo^* 
^rs  or  rebels.  Paul  must  have  known  this 
and  adopted  every  means  of  precaution  to 
prevenMny  and  every  demonstration  for 
or  against  iiimself.  Had  Jesus  been  as 
prudent  as  Paul  was,  be  would  not  have 
been  crucified^ 

Nobody  can  tell  why  Paul  remained  in 
Jerusalem  after  the  session  of  the  synod, 
whether  he  waited  for  a  second  eohvocation 
of  that  body  and  resolutions  more  favor- 
able to  his  cause ;  or  whether  he  consldei^d 
it  prudent  to  remain  there  sonie  time,  in 
order  to  convince  his  disciples  of  the  peace- 
£lble  solution  of  the  existing  difficulties  be^^ 
tween  him  and  his  colleaguesi.  It  could 
not  be  mere  curiosity,  nor  could  it  be  at* 
tacfbm^nt  to  the  Mosaic  laws  and  infltita-^ 
tfons,  or  a  sudden  impulse  of  ^atric^ism. 
tVe  ai^  only  told  that  he  remained  there 
and  did  penance,  and  can  see  in  this  act 
only  the  submission  of  Priul  to  the  synod. 


,.Fpr  ^ofufi  (|ayi^  aU  went  lyelK  But  when 
i^e  seven  d^^s  o^'  jf^irification  were  almost 
^l^ad,  JewQ,  &ojp^  AsiiL  recogmzed  Jtiim  in 
U^e. temple,. laid  iiauds  on  bim»  nnd  cried 
out,  *^  Tbis.  i^  the  man  ,  tUat  le^cbetb  all 
Bae^Qverjjr-whei^e.i^ainsI;  the  people^  and 
the  iaw,  .ai:yi  .  Jihis  place:  and  further 
l^foug^t  Groek/s  ais^  into  the  temple,. and 
ba.tl|  p9ll\itefi  ,|hi^  4a9ly  place."  Th«  first 
o^  tj^es^e accusations  was  correct,  the  second 
waft  ^S^K ;  it  r^sul^ed  i'rom  a  m  istake.  Th  is, 
ticcor^ii^kg.to  tl;e  author  of  *'  The  Acts,''  was 
the  si^ij^ii  to  one  o/  his  iavoiiie  rows»  among 
the  Jews  with  a  noblv  Homan  stepping  up  :n 
du^.time  to  (jLueil  it.  Here  (Acts  xxi,  30) 
the  author  deserts  the  historical  ground  en- 
tirely and  returns  to  it  with  the  beginning 
Q^  the  twenty-seventh  chapter,  "And  when 
it  was  determined  that  we  should  sail  into 
It^y^"  <&^c.  The  who].e  portion  of  the  nar- 
i^atiye  between  those  two  points  is  more  or 
hsss  fictitious^  Bfi  we  shall  see  in  the  sequel. 

T 

.  The  cry. and  double  a(?cusation  of  those 
Jews<£roni  Asi^  against  Paul,  says  Luke, 
had  the  j^eirribie  efiect  that  *'  all  the  city 
nopvedt"  as  i^  Jerusalem  had  been  a  small 
tow,p,ori<^wdies,  "  and*  the  people  ran  to- 
g^hoi^i  ^Q<1  they  tiQQtk  Paul,  and  drew  him 
out  9f  the  tejpAplv:  and  forthwith  the  doors 
7ir«V9  shu^t''  ^Mh  tt^  intention  to  kill  him» 
'^km  i»  not  ei^actly  tryxe,  because  It  was  not 
ackjeasyatafikto  alarm  the  whole  city  of 
Jtttoaiiikem ;.  Pan]  eould  not  have  entered 
the  temple  before  his  seven  days  of  purifi- 
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catioa  were  over*  and  ttfe  do6i*8  of  the 
temple  were  never  closed  In  day  time.  'If 
a  demonstration  against  Panl  aotually  toolc' 
place  somewhere  about  the  temple,  it  i&r 
embellished  by  Luke  to  suit  his  notions. ' 

"And  as  thev  went  tibout  to  kill  him  ** 
(Paul,)  the  author  of  "The  Acts  "contin- 
ues, **'  tidings  came  unto  the  chief  captoin 
of  the  band,  that  all  Jerusalem  was  in  att 
uproar:  Who  immediately  took  soldiers, 
and  centurions,  and  ran  down  unto  thcfm  t 
and  when  they  saw  the  chief  captain  and 
the  soldiers,  they  ceased  beating  Paul.'^  If 
it  is  strange,  very  strange  Indeed,  that  all 
the  people  of  a  large  city  without  previous 
consultation  unanimously  resolved  to  kill 
a  man,  and  all  of  them  could  not  get  done 
killing  him  before  the  Roman  soldiery  in- 
•  terfered,  things  impossible  in  themselves ; 
it  is  still  stranger  that  such  a  genefral  row 
was  possible  in  a  city,  whose  citizens,  Ibr  a 
thousand  years  previous,had  i)een  governed 
by  the  laws  of  Moses.  Law  and  law  again, 
a  law  for  every  possible  emergency,  is  the 
principle  charge  made  against  the  Phari-* 
sees;  while,  according  to  Luke*B  stories, 
there  is  no  shadow  of  a  law  anywhere 
among  the  Jews.  Any  sensible  person  is 
obliged  to  admit  that  so  large  and  olda  eifty 
as  Jerusalem  was,  visited  continually  by 
so  many  thousands  of  strangers,  if  she  bad 
not  been  governed  by  the  laws  of  Mo»es, 
must  have  had  police  regulations,  ft>r'tbe 
security   of  life  and  property.,   UiifertiH 

*Leyitlcu8  yl,  9,  lo,  and  rabbin,  commentartes  ibt^. 


OH-BisnAanrr.  481 

lamMy  Ui«  iawa  of  (bianieBOKiptieii  are  eava* 
fully  pifeterve^  in  Uie;  l^knud,*  a»d  da* 
QMMiatrate  pradpni  and  minvta  ltfi^]attoii« 
In  a  ctty,  gpovemed  bgr  the  Moaaie  law,  and 
by  a  syat^m  of  police  regutetiona,  «vow 
like  tlM  one  -described  :l3y  Ijoke  ia  nttevly 
impoaaible.  If  a  Iking  oooid  l>eivorae  tbaa 
impoaaibley  Ikia  alary  would  oertainly  ke 
ao ;  beoanae  aaide  of  all  the  above  oonaU 
devaliona,  one  peraon,  Mid,  lo  aay  the 
waxBi,  one  who  tanght  a  religion  ootitrar;^ 
to  their  noiiona,  could  not  poasSbly  have 
tkrown  a  whole  city  into  aucb  r^jtasma^  auob 
fitaof  inaanity,  tkatall  ran  amoek  to  kill  one 
peraon^  did  not  have  acooinpliahed  tkeir 
purpoee  before  the  Roman  aoldiery  had  in«> 
terfared* 

Aaide  of  allthese  conaiderationa,  two  ee«> 
aential  pointis  muat  be  borne  in  mind.  '  The 
firatiathia:  All  known  soureea,  be  they 
Jewfek  or  G^entile,  of  ^fleen  centnri^  of 
Hebrew  hlatory,  from  jy)ahua  to  Hfidrian,' 
niake  no  n»e«tion  of  the  ekeoution  of  a 
aingle  peraon  on  atMxmnt  of  kia  religloua  or 
hia  political  oplniona  ^^rpreatod  in  tbte  or 
that  way.  Once,  and  once  only,  wo  are 
informed  of  the  peraeculion  of  witokea  by 
King  Saul,  and  once  In  the  time  of  a  Mae^ 
oabean  ruler.  If  there  had  not  been 
granted  the*  wideat  aoope  to  rellgloua 
thought,  how  could  thoae  nimaeroua  aeota 
have  apmng  up  in  Paleatine?  The  Piuuri**- 
sean  rabbis,  with  all  the  impeirfiactioDB  upcm 

•Bee  **aeber  mftnches  poUcetllche  deateUnuOiselMD 
Bechts,"  by  Dr.  Z.Fraiikel,Moiiat8scbi1ftl88a,wliere 
many  of  the  sources  are  quoted. 


MB  .    Oaaonrev 

ikuAw  beads, -wierv  dpi^^Ated*  t(yelipitlil  pam* 
ishMQOC,  and  tkf  naJly  abdltobed  itim  Hk 
gnrd  te  polMktil  and  T^Ugkwm  oflitidem^ 
trHhcMU  B«taftitlitiag  «aMier  >HiQdeof  pan4 
iabsMQkt  Bdt  aU  at  cnod,  and  alios  is<H 
laMl  in  Ihe^Fahg^tontfeKNunoes  which  oouAa 
with  aloriascT  MHik  ftmattoisili,  la^lemiess 
add  balrbarismt  all  cbari^ed  apon  tlie^  Jewa^ 
aad  all  poaalble  mfeurcy,  raottei<laMid|>iet3r 
giVeQ  te  tba  Romaoa,  wh^se  ]ii8tor7y  #Hp»» 
oiaHy  «f  that  and  the  pravioda  oeatuiy^  ia 
fallDf  the  BKKit  yevdUtog  eatoagas  ob:  bo* 
manity*  Aay  pefaon  lookiag/  oaaefuilj? 
Qpoa  tkia  point' ia  tertiad  to>  the  fsaaolaaictta 
tMl  the  dviiqgalieal  aaanudta  14  regaid  to 
Jasaa  and  bia  disoipleaf  as  well  a»  In  regard 
to  Paul,  have  been  falsified  with  theafreoial 
itttention  to  Aatt^r  ik»  Boaiwnm  and  slaadBr 
the  Jewa.  TMs  is  aoppofted  by  tl^  IiaMn 
i^ooroea*  Taoitus  ( AiMoial4  xr )  saya  not  (iliaa 
the  j;ewfl  -eruciAed  ^eeus ;  h^  says  ol  ibiin^ 
*'  wbab  in  tbe  mg»  of  Tiberius,  waa  brongbt 
to  iHiQUbiBeitt  by  Pontlaa  PUate,,  the  pro- 
OHrator,"  In  Plia  j'a  ai^iatla  to  Tjn^an^  it  ia 
not  aaid  t4iaa  the  Jews  peraeeuled  the  Claris- 
Uaasaa  oae.of  th#ir  9eets;  it-aays  that  the 
anbonHoatea  of  Tngaa  wera  oaiinittaAded. 
by  ao  edict  to  do  it^aiid  did  itfnoatUQmar-* 
ciMAy.  Tha  same  Trt^Hn  who  wm  an) 
euuBOQ^  of  the  Jews  waa  aiao  aB.enefnajri  -o| 
the  OhristkuBB*  But  in  the  -avang^ieal 
stoviaa  all  these  relatioas  appear  in  an  ki->' 
varied  poslttoa.  : 

tS6e  »11  thbj>rovteo*8  in  rtg%Td  to  Saixn  Mamre  in 
the  Tatmad  JfjAhedrin,  or  in  ^Jtimonldes*  Fad,  /f. 
Mamrim, 


K^iW  1 16  ll»  days  of  the  Ifcgt  -Wftf ,  and  Ve 
Airt  tti^  pbAte  W*  irftHfliW  W  be  itl  thr6  fllrthi, 
■tJbkt'tlie  tMutJiktlcHid  6f  febDW  fetid  tfcf6  <5ilt- 
tt^es  bf  rii^i*  i)r^>t^ui^tcttt»  In  Judefl,  )gftve 
rl^e  td  ii^iH^ntis  feVolffe,  the  lekders  of 
wbioh  were  religious  pretender^,  itr  liidtiy 
'i^^,  p^pt^t^j  UmHAhis,  or  Su6h  btber 
tfmi  tlis  'ttfey  afteru  ol^,  like  JTudds  th^  GftK- 
l^n,  bl*  i^o  soils,  Ylietidas,  th^  i>rd](m^ 
froni  EJ^pt  rind  MAiiyirtore.  All  of  tbetti 
WW*  ptefeciMed,'  SOttite  chidflWl,  not  by  the 
JHvs,'  btr».  by  tb*  R^tabar^,  iifcd  everybodjr 
ft1tm>st  Wbd  rtiised  bis  voit-e  in  b^If  of 
tt  new  tdeii  80«Wfed  the  Hhme^M^.  Thou-i 
fi^tids'dlisd  Ob  th^  t-rotte.  Tn  illl  InSft^mieS, 
Without  ie^c^pti^;  the  Jewis  app'^iar  &»  tbte 
piftVs^ttiit^  part  fend  the  Koibans  as  tb« 
|>^ni€lcntoi;^.  In  the  evangelical  writing 
bfily/ih*  Jews  rik^  against  tbelr  own  sotil^ 
WM.  brbthe^.  and  the  Kobiftns  defend  tbem. 
l%e  rol^  are  strddebly  ebabg^  without 
iaoary  retoon  or  oausie.  History  suddenly 
bellies  b^fSelfJ  and  a  people  tui-ns  trea^ber- 
btisto^  ftselltV  The  thing  ife  iAipbssfble,  a 
dhnd  alnibbt  can  see  it.  The  er^ab^ellcal 
Writers  had  their  specikl  reasons  to  flatter 
'Cbe'Bonians  whom  they  l%ai^6d  ahd  whbse 
ftlVOrs  thiEly  courted,  and  to  insult  tbetfewS 
of  whom  they  had  nothing  to  fetir  or  to 

Tbte  lis  al6o  the  c^se  With  Luke's  account 
tfT  :Pttul«s  capture  and  trial.  It  fs  one  mass 
of  representations  to  flatter  the  Romffns 
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and  Insult  the  Jews,  tiw  samt  poUoy  wlikh 
we  iiave  noticed  aU  along,  C/ornel^ucfy  S^r- 
gius  Panlua,  Dyonisia3pf  AUienHf  thetowi^ 
clerk  of  £pbesH9,  ^e.  judgea  of.  Coi^int^ 
and  aU  the  other  Gentilea,  are  perfect  an- 
gels ;  and  every  Jew  we  meet  in  "  The 
Acts,"  Uftmliel  excepted,  is  a  perfect  devil. 
!rbis  can  not  be  true..  , 

It  may  be  and  it  may  not  l^  that  apme 
Jews  of  Asia  denounced  Paul  spD(iewhare 
about  the  temple,  there  is  no  proof  on 
record,  and  in  consequence  thereof  a  tu* 
multous  crowd  gathered  avound  hiiOv 
which  getting  somewliat  louder  than.  Ro^ 
man  ordera  permitted,  a  squad  of  soldierp 
dispersed  the  ci^wd  and  arrecfted  Paul.  It 
is  sure  that  the  Romans  arrested  him 
under  the  impression  that  he  was  spring 
leader,  for  the  Roman  captain  did  ^ot  rear 
cue  him;  he  **  commanded  him  to  be  bound 
with  two.  chains,''  '*  to  be  carried  into  tha 
castle,"  and  there  asked  him,  '^  Art  not  thou 
that  Egyptian  (the  prophet)  which  before 
these  days  madest  an  uproar,  and  led'st 
out'into  the  wilderness  four  thousand  men 
that  were  robbers?''  If  the  peo{>le  had 
beaten  Paul  or  had  demonstrated  any  in- 
tention to  kill  him,  the  Roman  c^^ptain 
could  not  have  suspected  him  to  be  themiw 
whose  avowed  intention  it  was  to  free,  Je*- 
ru8£^lem  from  her  Roman  usurpers., 

Paul  was  led  to  the  castle,  and  the  mujbli- 
tude  followed.  He  having  spoken  to^  the 
captain  and  obtained  permission  to  addreM 
the  people,  spoke  to  them  from  the  stales 
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Of  the  oastle;  so  -  Lnke  narrates.  Faal 
"  beekotted  with  the  himd  t6  th^  people," 
tb  the'exdted  multtttrde  who  a  Itew  mtn- 
ttteei'  Before  we^  abotit  to  kill  him,  and 
"there  Waa  made  a  great  silence.**  This 
traniritton  ia  as  unnatural  as  is  the  other 
pari  Of  tiici  narrative,  vizt  that  Paul  who 
had  been  ibereileaely  beaten  by  the  crowd, 
now  all  afc  once  is  recovered  and  makes  a 
speech  to'  the  mob.  IDither  the  pbpulace 
was  not  as  excited  as  Luke  sasrs,  or  they 
were  not  silenced  so  easily,  filther  Paul 
was  not  beaten  by  the  poptriace  or  he  made 
no  speech.  We  apprehend  both  statements 
are  untrue,  to  What  purpose  could  Paul 
have  addressed  the  populace.  Could  he  ex- 
]^>ect  of  them  liiat  they  should  rescue  him 
from  the  power  of  the  Hotnanst  tJerfatnly 
not,  even  if  he  c6uh)  convince  them  of  the 
justice  of-  his  caifse,  he  cOdld  not  expeci 
any  such  thing  of  them  who  were  power- 
less belbrer  the  Hbman  giirrisbn.  Did  he 
sp^aK  merely  to  jubtify  himself  before  his 
assailants Y'  Itte  not'bnly  Unnieitural  fbr  a 
UMn  Who^'Wte'^  ivhiie'  ago  beaten  and 
albused'iy^a  thdb,'to  addness  them  as  dfs« 
pttsslooatiely  as  lilikM  «/p^0<fli  tm-thi8ti>cca<^ 
Blbnls,  Who^i^iWiidMriti'hte  qtim-rdom,  so 
tbAt  liobody  win^  eX|)ect  ^ven  bf  'PiEiul  tb'be 
so  efi^eiy  ^hiM  ofthe  trsttal  bMikifpas- 
lA^Hi  buf  inti  altKHt^ntrueffafki^P^l  ^poke 
Hie'wtMhi  'whffch  tittke  aaioHbes  to  Mm.'  In 
tA^  fltsi  ili¥ab6,link^  ftays'they  we^  gri^tl-^ 
«*d  *td  htfeai^Wmf'speakllrf  t!he-Uebrew 
tohgiie;    (^otsktn,&V  liidthftyiiotkiiOW 
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tbmX  he  wm  a  Jew  7  a^d  knowing  tbat  1^ 
was  a  Jew  Bp9aki«^  %o  J6ir«»  inm  ootiM^i 
they  exptc^  hto-lo  «n^ak  o|liecwf«9  Uum  ^ 
tliair  ow^  (li^eel?  ^ad  wJMi  th^.«iig>«o|;yir 
tioQ,  how  ooold  they  be  ao  piHstiimliurlsr 
graUiied  ?  This  QQ^po  iraa  .ey|<]^u^  pi^ 
In  by  one  w^,  unapqaait^^  wifJhr  tfie  {uc^r 
cise  state  of  things*  Ibpogh^  the  jG^^s^k  Wf^ 
spoken,  in  Jeftvial/Bin  as  fnqf^T^yt  ^s^  t^ 
peculiar  dialect  of  t^e  comjitiry,  oifly  t^i 
t^e  poppl%ce  prel^ted  the  ^tV^^ . 

The  story  whijcjl^  ocpup^  bere  ifi  ^^^'^ 
sj^eech — oX  hja  goiqg  to  Daeia^Ms  to  bnng 
(he  Cbrjstiane  boop^d  to  Ji^m^en(i.tQg9M);W 
with  the  visiQP  he  iia4  on  his  i^^ay  ip  Dj^mf^ 
cvis— we  l^lv^  seen  ^ijboye  is,  not  tri^e,  ii^^f^ 
not  F^^ul  bnt  LnkjQ  s^^  it.  He  is  ^|tf>9^ 
to  have  s^id^"  tl?e  ftig^l  jPWst  4p^  ^W.Wft 
wftnefss,"  imd  sj^jjuiWi^.  befiRfe  t^  hjgjf 
pwettf  ,(4.<?t^  P^*,iU^  5,)  hesiMiJ :,  ".I  T»rist  noff 
b^h^rjBn,  ^t  fi^  ]Wf^a  tbe  bJig^  p?^(>"  9^ 
l^e  <|^d  no^  Kno)v^  Wp^  Wk^  yff^^M  ^  bif 
wi^^efls•  The  oonnqAeiit^ioro  ^^M^  ^  i?^ 
femwd  ^  4Qpoi^9tfk,^4tb  jl^  b^  i^f^'« 
S|gpat^l« ;  if  Ive,  in4faf4*  %>m:t^nywwa«R 

h4id  no^,  it  i4  ii^on^iiin^.tli^ h^  k9i^  4^.^ 
P^'f.    ^t^,Re^J|erhj8^yr|^;9^0|rhift,5^ 


to  aifgiAf . .  Bi9  d«  tlie  .s«q«i^»  ibid  wild  itooi^ 
feratiojBWfc  and  tba  t6Wfibl6  cowkwt  Oti^ 

jlnHi  fflr  I  wUli^f^pd  tji^.&ri  JxQitf^  unto 
tM©(Je3Ulee/'— Uiw|i!^t1^W  ffWe^ny^ftui 
>lMy  vfOHid  not  ;li3l«iiai3^  ion|tfr,«8  if  Ifm^X 

or  tb^  to  Ah6  aendlfisi  f>ri.aft  if  Ibsyi  Juud 
iboqjdbt  tJidif .  w«B.-a.  erfau^  ift  Me|  gpping.  46 
tbe  .Q€«tUi»s...Tbifi  is  .^vid^tlT)  Lnke^ 
private  opinioB  <«rhieli  ,l|e  kad^alnNid^rtpnt 
i^Ho  ih^  ttiowlh  of'tPe^y  sfieaking  to^jToiv 
nciiaa,'  *      •-:<:-:''     .  .    .^ 

lilike^  si>eecfh  feeing  d€^iver«d  litttd  <mer  of 

Ws  ftkVdritfe  rowfe  b^lhfe  ddbecl,  the  cap^ttfu 

(*o»imf»nd«  thftt  Paiil*  ^  «xato!tieiEl  **'bif 

»co«*g4tog "ill  the  wyl^  of  Bowmn  jvm(Iij«, 

witlrwtifeh  Mr.  Kefian  in  ^  weDpleaMd. 

Paul  pleads  his  being  a  Roman  citilfen^  am4 

th^  eiit)tah)t  wtisf  satisfiM  with  ke^i^l^  ^blm 

In  etiBt^^,  in  ^ettatnir  *  of  'tfonne.    OJlie  leap^ 

tain,  how^fver,  *tv*«6  lilanhNBdMNit  Ii#1la4iii^ 

TefttM  tthd  ^bKm^a Kiiinirii  oltliiew,  as  #f 

thai  had' ii«v^hiip|wned  bMbte^    VkM^- 

foMi  the- inext  momtai'h^ 'eAl1e#  ^  tUi»QM«f 

^esls  «Bda^4Milr  o0«nMll*^ito>  tlie  leaitie 

toiMeetwin  whM9«»l  IUd)aoiBew.  Vkiwii^ 

oevtkinlsr  awv^  tiMlA  &taa*n{»«a«0r  «^. 

oHted  i(ioaM  ti»'Aoiii  Mioin.ttl&^y>^lilid«te- 

|lti««d  r^'"'-itT-inTifftftitn.ri fiwii  TiitonanT^ 

OlftiiilliilPtoHaMmi  wrt  Aha#^  Wia^  msm  •  mn 

I •  Kni  Mwl  liw— 111  i dUii  QcBM  1  aniMdiwp 


by  /e wtrti  inrtigatlottt.    TbeUiiligdOMtiot 
MMuid  likely;  tMit  Luke  wanted  ft  m^ 

lOmwmt  eiilldlili  plm»  <if  ta^ontioti  is 
ttie  B^xt  IMkKHiig  trisL  It  beglOB  with 
the  (MMiA  sUiftemeot  tbat  tk»  M|itehi  of 
tlie  uBiMOf  aneffioer  of  inlbiiM'  rank^  **  ooH- 
MAHDB9  tW  ^def  piriMtB  and  aH  tbeir 
oawicil  to  appear^^  among  thmm,  of -eotiiae, 
the  hjgii  print.  The  MglMat  aeelMiastiaal 
dignUariea  of  a  eoimftry,  andauiong  theoii 
the  high  jMieat  who  was^lao  piMimHy  the 
-flaoat  importaat  peaonago  in.  the  iaad,  are 
eoomuuMled  to  appear  heirae.4i  militavy 
officer  of  a  lower  grade ;  and  they  do  i^ 
pear.  The  prisoner  is  not  led  into  the  oomrt 
room;  the  coort  fa  bvooght  before jfehe  pcia- 
oner*  Preeedenta  and  paniU^  oaaea  in 
/ewiah  hii^i^y  oan  not  be  foimftd.  Th^ 
ooQiMil  ie  AOt  the  regular  Si^nhedrln ;  it  is 
the  coun^  of  prie^a*  as  in  ^le  oaae  of 
ftlepjtakeo* 

•  Jsk  the  morning  thB  hi^  priest  and  biB 
eonnoU  met  in  the  lower  pari,  of  the  eaatlei 
4m4Faiil  wtas  pineed  before  them;  The 
Immlem  pmoeedlnga  begin,  not  wUh  mi  aer 
•eoagttoa  attdthoteatUnony^/agrtaablo  te 
Je«riala  lair,  FMil  ofMui  the'  omuli.tlMap 
^  Men  <ilnd>  brethraa^  I  ^v»  lhf»d  -ha  >  aU 
goad:«Dnaflie*c*faifiMia«odiiuiiU  thiaday*'^ 
l!Ms,itodeed».teaftM  UMh  mom  UkmBmad 
•Ittaft  lifcoiitiha}  ahd  haahoat  Ukely  ia&diao 
ek'ScnMi  o4ciai^nr''bttt:lHib*a9ii*hh^  twkiel^ 
BMretitaobvlftoei;j  Tiwi baihgtien loK Jilgb 
ptIhMlj.fhoapafer/  irtlaiaafwwhtaiMllsd  at 
tttt  shMgaa'pig»oltl— sUti nin  that, 
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mands  somebody  to  ismite   Paul  on  the 

BKnitli.' '  What  a  pade^  uoooQth  and  bar- 

baokifia  imn  {  iind  he'  vms  the  high  priest  of 

tke  J^ewiM4baJt  is  Imke'a  objecl^  In  this  un- 

pleasfiUt  ^l^iYdption,    fegardleaa  of  law, 

ountotn,  dignity  or  position.    John  in  his 

Ooepel  txViii,  19)  oopied  this  entire  scene 

into  the  trial  of  Jesns.    He  implied  ital- 

niost 'verbatim  to  bis  case.    TMs  infbrtas  us 

that  John  did  not  belt^e  this  statement  of 

Luke';  bbt  understanding  his  olD^^ecit,  to  aim 

a  blow  at  the  Jetrs,  he  Uiought  it  wonid  do 

just  as  well  in  the  eas^  of  Jesus  as  in  that 

of  Paul. 

Paul,  who  itas  a  lamb  yesterday,  made  a 

m)ld  and  calm  speeoh    to  the  populace 

which    beat,   maltreated    and  tried  very 

hard  to  kiU  him;   Paul,  fo^etful  of  his 

'master's  words,  **Wbo^ver  shall  smitejthee 

on  itky  right  oheekt  turn  to  lum  the  other 

also;''   the  prudent  and  sagacious  Paul, 

staikding  belbre  hi»  judges  with  his  life  in 

Jeopardy*  ifties  Into  a  passion  and  teUs  the 

ohief  man  of  that  court,  **  Gpd  shall  smite 

thee,  thou  whited  wall  i  for  sittest  thqu  to 

Judgeme after  the la.w  and commandost  me 

to  be  smitten  contrary  to  the  law  ?"    Luke 

made*  this  part  too  childish.    He    could 

hardly  expeet  anybody  to  believe  it. 

.    But  .he  getj*  worse  with  every  progressive 

step  in  the  story. ,  iN^ejtt  he  t^Us  us  that  one 

of.  the  bys^a^ders  z^ebuked  Paul,  **  Revilest 

thou  God's  high  priest  ?"  to  which  Paul  re- 

plied*  **  I  wist.not,,  brethren,  that  h#was  the 

high  .  priest :  lor  it,  1^  wi^tten^  Thou  shalt 
.32 
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notBpcak  evil  of  IImi  ruler  fit  tby  peciple." 
It  iiiay  be,  butit  J8  ikol  very  Uke^n'that 
Paulf  havitig  b^a  sevens,  cLay^  at)ovi1»  the 
temple,  4id&ot  know  (be  hif^  jMrifi#4j(er  be 
told  a  iilsebood  in  self-d^ei^ie. .  •  X^  w»y  he, 
altbfongb  it  la  not  very  likely,  tbat.  Paul 
conflijdered.it  necessary  to  quote  a  Mo8aic 
law-  to^  id^  selfrincrliiJioatioiit  ^Dd  ))efore 
men  wbo  are  uatiiYally  smippeied  to  know 
tbe  law.  But  it  i»  utterly  Improb^^let  that 
Paul  before  that  cowaoil  sbould  piake  a 
misquotatian.  Moees  said  (l^xodus  zxii, 
28,)  "Thou  Shalt  not  revile  God  {MUfhim,) 
nor  sbalt  thou  curse  tbe  prinpe  of  thy 
people."  Tbe  quotation  i9  Luke's,  ajad  not 
Paul's. 

The  eoumiil  took  no  farther  notice  of 
Paul's  behavior,  no  trial  foDowed^  ^»o legal 
proceedings  were  had,  Paul  played  them  a 
trick,  and  that  with  a  noble  Roman  step- 
ping between  the  patties,  settled  tbe  ques- 
tion. "  Pttul  perceived  that  the  one  partj^ 
were  Sadducees,  and  (he  other  Pharisees,'' 
says  Luke,  without  informing  us  how  he 
ascertained  this  fact ;  and  he  said,  ^'  I  am  a 
Pharisee,  the  son  of  a  Pharisee:  of  the 
hope  and  resurrection  of  the  dead  I  am 
called  in  question."  Luke%  moral  concep- 
tion wa«  rather  poor, '  we  have  seen  on 
former  occasions;  but  to  make  a  liar  of 
Paul  is  a  little  too  bad.  Pawl,  who  argued 
with  might  and  main  against  the  1aw«  said 
he'^Was  a  Pbariftee.  This  is  a  bare*DEiced 
falsehood,  whidh  Paul  •could  not  haFe  said. 
Standing  accused   from  the  start  of  this 
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a£fair  of  havinp^  preached  against  the  law 
and  the  temple,  and  haying  brought  an 
uncircumcised  Gentile  int4>  the  temple, 
Paul  says  he  was  accused  on  account  of  the 
resurrection  of  the  dead.  This  is  another 
falsehood  which  Paul  could  not  have  said. 
But  ihe  fun  of  the  thinjr  is,  the  judges  did 
not  know  of  what  the  prisoner  was  accused, 
that  is  original,  and  hearing  him  speak  of 
the  resurrection,  the  Pharisees  jumped  up 
in  his  favor,  and  nq^  one  of  Luke's  favor- 
ite rows  ensues  In  the  very  grave  council 
of  the  high  priest,  which  a  noble  Koman 
closes  quite  dramatically  by  the  soldiers 
taking  Paul  away.  The  Sadducees  and 
*  Pharisees  of  the  council  are  supposed  not 
only  to  have  been  ignorant  of  Paul's  career 
and  the  charges  against  him,  the  scribes 
are  also  brought  in,  and  the  melee  becomes 
amusing  and  ludicrous. 

Luke  had  no  more  knowledge  of  a  high 
priest  and  his  court  than  he  had  of  the 
man  in  the  moon,  and  did  not  know  how 
to  make  his  story  appear  aiiy  way  palpable 
or  probable  at  least.  He  tells  a  coarse  fic- 
tion in  a  coarse  manner.  The  storj'  could 
have  transpired  thus:  ^ul  having  been 
arrested  as  the  ring  leader  of  a  tumult, 
plead  innocence  before  the  Koman  captain. 
The  Asiatic  Jpws,  most  likely  arrested  with 
him,  may  hare  testified  against  him  that 
he  traveled  as  an  agitator  over  Asia  Minor, 
proclaiming  the  Messiah.  This  induced 
the  captain  to  send  him  away  to  the  pro- 
curator who  resided  in  Oesarea.  Whether 
32* 
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tbe  high  priaal  had  a  baud  In  it,  we  will 
decide  below,  BflerwealiBll  know  who  tliia 
Ananias  waa.  Thds  mucb,  bovever,  It  Is 
eBS7  to  decide,  that  the  trial  hetori  thebigb 
priest  ia  a  fictiop. 

Paul  made  np  bis  mind  in  ibe  nlgbt  to 
apjteal  to  Ihe  emperor,  wblch  Lulie  tella  ua 
(AcU  xxlil,  12,)  in  tbe  forui  of  a  vlaion. 
Hia  ^tualioQ  was  a  desparate one.  Ifoue- 
tenth  of  the  public  disturbaoceB  wbiob 
Paul's  iniBsloii  created  iu  the  various  pro- 
vluces  WHS  true  aud  kaowu  to  tbe  iuiperial 
officers  of  Judea,  be  necesaarily  must  have 
been  considered  a  dangerous  agitator,  es- 
pecially as  bis  MesHianic  doutrinfi  bad,  to 
the  uninitiated  at  least,  so  ]au<;h  the  appeai- 
ance  of  a  poliliual  eubeuie.  In  tho  loyal 
provinces,  the  Rouian  authoi'itiea  were  not 
BO  aasilj  alarmed  by  dlstiirbauoee  like 
those  of  Epbesus,  Coriutb  aud  elsewhere. 
But  in  Judea,  the  ever  rebellious  province, 
the  imperial  officers  were  much  more  sensi- 
tive and  much  easier  alarmed.  Felix  alone 
bad  thousauds  crucified,  impostors,  rob- 
bers, ecarii  and  their  followers,  an;  body 
almost  wbo  submitted  not  to  Rome's  au- 
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the  people,  a  tact  which  Luke  knew^  and 
tried  to  represent,  h\  his  own  waj?,  by  rows, 
speeches,', trials  and  a  noble  Hbman.  He 
had.  nothing  to  expect  of  the  Jew  Chris- 
tians, partly  they  were  powerless,  and 
partly,  or  probably  chiefly,  they  bated 
Pallas  innovations.  Not  one  of  them  shows 
his  face  any  where  during  the  trials  and 
the  captivity  of  Paul.  Not  a  word  was 
spoken,  not  a  measure  adopted,  according 
to  the  sources  before  us,  in  favor  of  the 
great  apostle  to  the  Gentiles  by  the  Jew 
Christians.  This  silence  is  ominous.  Mucli 
more  so,  however,  is  the  utter  silence  of 
the  Holy  Ghost,  of  all  the  angels,  and  of 
all  miracles.  Luke  does  not  tell  us  the 
whole  truth  in  this  matter;  his  silence, 
however,  oft'ers  us  a  fair  opportunity 
to  peep  behind  the  curtain,  and  inquire  with 
astonishment,  where  were  those  thousands 
of  Jewish  Christians,  the  Holy  Ghost,  the 
angels,  and  all  the  miracles,  during  the 
troubles  of  Paul?  Nowhere!  It  appears 
they  felt  no  particular  regret  for  being  re- 
lieved of  a  dangerous  innovator,  so  that  one 
is  almost  tempted  to  believe  the  Jews  from 
Asia  who  betrayed  Paul  were  Christians. 
There  is,  indeed,  a  Christian  legend  on 
record  that  one  of  the  apostles  killed  Paul. 
Having  met  his  opponents  a  few  days  pre- 
viously in  the  synod,  Pawl  must  have 
kupwn  that  he  had  as  little  to  expect  of  the 
Christians  as  he  had  of  the  Roman  or  the 
JeWidh  authorities.  He  must  have  d  readed 
the  high  priest  most,  for  which  he  had  un- 
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doubtedly  the  best  fbunded  reason.  Bat 
we  can  not  explain  this  point  before  we 
know  who  that  Ananias  actually  was, 
which  we  must  def«*r  a  little.  All  these 
points  must  have  been  well  known  to  Paul, 
therefore  he  conld  do  but  one  thing,  appeal 
to  the  emperor.  He  was  a  Roman  citizen, 
80  this  appeal  was  his  unquestionable  right. 

In  the  morning,  Paul  was  informed  of  a 
conspiracy  against  his  life.  His  sister's  son 
informed  him  and  then  also  the  captain  of 
the  castle,  that  during  the  night  about  forty 
Jews  banded  together  and  swore  an  oath  to 
assassinate  PauL  They  had  an  under- 
standing '*  with  the  chief  priests  and  el- 
ders," that  they  should  try  Paul  in  their 
court-room,  so  that  be  be  brought  out  of 
the  caitle,  and  they  should  have  an  oppor- 
tunity to  kill  him.  Here  the  questions  rise, 
how  did  **  Paul's  sister's  son  "  ascertain  so 
quickly  the  existence  of  that  conspiracy, 
as,  by  the  very  nature  of  the  thing,  it  must 
have  been  done  secretly  ?  Did  that  informer 
actually  know  or  did  be  only  suppose  to 
know  the  existence  of  that  plot  ?  Did  the 
informer  actually  say  so,  or  did  Luke  state 
it  on  his  own  authority  ?  The  understand- 
ing with  the  **  chief  priests  <ind  eld^*8 " 
looks  suspicious.  It  is.  not  at  all  likely 
that  the  principal  men  of  a  nation  enter 
into  a  plot  with  assassins.  It  appeals  much 
more  likely  that  the  author  of  **  The  Acts »' 
imitated  the  assassination  plot  of  Felix 
against  the  high  priest  Jonathan    which 
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Joseph  as  narrates.*  Luke  may  have  writ- 
ten tfefft  «t(Mry,' wbidfa  b«  repeats  afterward, 
iojxtMfy  t^4ipf)ii«heeBl«Ds  of  Patil^  to  be 
tried  before  a  court  of  his  own  countrymen 
and'by  the  lawa  of  his  own  peopl«4  ^e 
must  have  known  that  Paul  sharply  re« 
buked  the  Oovinthians,  (I  Cor.  vi,>  because 
**  brother  WMsfh  to  law  with  brother,  and 
thatbefodre  tb«^Ui»belie¥ers».''  ^nd  not  belore 
their  own  eoreli^nlbta ;  why  is  he  now 
guilty  of  the  same  offence  which  he  con- 
demnaso  emphatically  with  the  Corin- 
thians? He  must  bave  k^own  furtber- 
more  the  just  pr^ndices  of  the  Jews  against 
the  Boaian  courts  of  justice,  how  empha^ 
tically  they  ooiviemn^  an  appeal  to  them, 
(on*?jr  r^i«3"»?)  and  how  fully  Paul  emdorsed 
this  poc^udioe.  He  mui^  have  known  tbat 
an  appeal  to  the  emperor  was  an  insult  to . 
the  nation,  and: nkvist, have  roused  the  in- 
dignatkH)  of  the  -Ja'ws  and  the  J»w  Chiris- 
tians ;  fthefetore  Luke, .  or  Paul's  sister's 
son,  OMy  have  invented  this  assassination 
plot^espet^Hy  te^Jtialifjr  Paul's  Htep. be- 
fore!!«»;  Jewish  Ohristiaes. .  The  materials, 
were^M^liand  .ki  the  J'etiY  a;nd  Jonathan 
affairt  J^vertb^MM  IheisUMsy  may  be  true. 
Paul  nodoabtedly  had  plenty  jof  iSinactical 
enemlM  frmonp  J«W8  and  Jew  Cliristiana. 
The:iiigib  priostt  himself  may  hav^  been 
eager  la  gel  Paml  out'Of  tkA  way.  iicfpe- 
oially  altQi:  iiis  (appeal  to  t^  emperor  had 
become  knowur among  the  community,  his 
death  mua(  have  appeared  to  many  pre- 

•  All«lqMtl«i  x^ ,  Vill, ». 

i  .'  .    '  •  <j    -1  .  .  .   , "       * 
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ferable  to  w  dwumointiQB:  or  an  .a^oioiMMti^^  . 
agalDBt  the  U«ibrew  paopto  befo^  tlud  ^f»>^      i 
peror.  *   .  . »  ;  ■-.    i 

Paul  left  Jerusalem -a  captH^et^inder  ttte:<  • 
protection  of  two  htiti(lra4atl<llMrveiiCyaolw  i 
diers,  and  the  thotiAsiodsidr  OhtMrliMifr  dM'  • 
not  rewcuehim.    He  went  to  AnttpiKris  aM 
thenee  to  Ceaaifea; ' wheM  he  appaareA*  be-     i  < 
fore  the  governor  or.pr60QKaMr  of  JiMlea* 
the  hfjgheet  Roman  'oflleer  of  tbe  ptrovinci^; 

The  author  of  **  The  Aeta  "  qaQtea-a<mim*> 
ber  oi  Roman  namea  and  ^fflisial'  doo«i<>^ 
ments,  snob  as  the'  letter  of  the  captain  to 
the  governor  (Acts  xxtU,  26,)  whicH' aotne 
accept  as  antbentic,  although  they  ium  hot, 
and  Lnke  himself  eays  fn  regatpd  to- that 
letter,  that  it  vma  written  ^  after  thili  anuk-     > 
ner,*^  hence  not  Hierally  aoi    There  la  no 
reason  why  Lake  should  not  have  copied 
the  original  letter,  if  he  bad  beeii  in  posses^  . 
sion  thereof.    The  same  iH  thfe  oaae  with  aH  • 
the  speeches  up    to  the  <t)wanty^Mve«vlh .     - 
chapter,  where  tbe^  **Wfr"  writer  is  again 
quoded.    Luke  had   no  original.  n#  either      • 
befoiie  him  in  writing;^  The  Acta.'?  •  If  aiwab     ■ 
historical  documents  had  haeh  in  ezMCenoa    : 
in  tbe  imperial  arohive  a(^  CeMiraar^  Jsae**  .  t 
phuB-  or  Tacitus  mds t  have  known  and  said 
something  about  the  fomievatthecocorfiaion 
of  the  death  of  Janids,  and  theilirfter*io  his  .. 
notice  Oil   th^  OtarUthina  titider  Ket^'  If     • 
those  documents  had  be^  Iti'thl^  lianda  M 
Paul— but  we  can  riot  see  hbw  hebo6ld  get 
them,  or  rather  if  those  trials  bad  Uee«.4ia . 
Luke  describes  them— Paul  must  have  said 
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tioD^0  ^i^  tUis  Q^nm^tijpo  f^rQ  oot  tl^e  ip;^e9- . ,  . 
tioT)^  0^  liuk^.    AVft  iij^ye  proof  ppsit^ye^  .  , 
however*  tb£^(. either /l>e  q^me  of  Apapias^  , , 
the  Jjigh  prjest^  or  the  paipes  qi;  l^^lji^.and  .,  . 
Festus  must  be  stropped  as  uuhist^ical  in 
this,  cppnectlon.  .     . 

The, author  of  "  The  Acta"  sAf^^s  r«-,;  . 
peatediy  4imjt  tihe  itigh  pri^a^  l>Q|iw^  'wboq^ 
Paul  wa*  t^iecl  was  called  Apaniaa. .  Joae-i  .  , 
phiia  (neiitfoiia  thr^e  t»igb .  piiif«,tft  lOf  tbc^ . . 
saiQfi  Qfiin^    Tbafirat  iaAuDaiii^.AniMU0) , 
the.9pnof'Be!th,  wbo  ia  ii^^Uoo^d  in  the  . 
cruci^T^iftP.  ^Olry,  iu  co^oectiQn  ,w>t;^  Wsf./ 
son-^p*l^w,  Joeppluw  Caiaph^MS,  the  l^virth.,  , . 
high,  pr\«^H  fifter  tl^e  forjuoer.    The  ;sMBepn^,.,,. 
is  A^iinl^s,  ti^espp  of  I^etee<Jeup,.w>pp|9t^(J,  ,i 
by  Hftrp^,  BUpg  of -CJiai^-«i,  wjiei^  puipamif  , ,  . 

succ^^tit>er^vi&Alexaadei:,^j;o,Yeri>)9r,    .^ 
of  Judea,  abopji.  48.  A.  C.  C Josepl^,  Ai^tiquit,    . 
XX,. Vt  %.\ . .  Tfee  \.yx\x^  is ./Vnanus,,  the  sci|p  ojf,  ; 
Anc^i^uSf.V'^^^.^i^^P^i^t'Vhep  AlbiQUs  ,,  * 
cam^^  P,ale9tin?^  .un4€!r/wJbW^,pro<3ura-.,  , 
tor8j)i|>  J^^^e^  was  slain,,, al^ut  ,62  A«  Q^^^ ... 
(Ibid.  x?f,  !;«♦  1.)    Qf  .^bicb  pf  thpse  .t,bi;e€|,  , 
coujcjl  ^yke  pqssjlply  t^binlf  ?.  ,ft.e  cpu^d  noti,/,, 
thip^  of  the  ,^r8jl^  who  ,w^8  ^Xr^^^,  deposed 
wh^n  Je^p^^wa^  crucifti^^,  J^pd  figi^es  oply,  *  ^ 
on  ifip  si<^^  9f  Caiftpj?^.  wtiq,w^,,t/t^fthJ|;J;\,  ,', 
prieat  lf?en,    J^^   oould.  p9t,  .>h)pk^  of  the   ., , 

8ec9wi.  i>ew*pf^  hf^.Qopfw^.  i'p  (}9i?knejp^piv,.,, 
with  Tiberius    Alexander  and  Cumanns, 
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and  especially  with  Herod/ King  of  Chal« 
ois,  #lM)  apipofiifM  him,  and  ^Hm  6mih  of 
Herod  is  knemSoned  in  "^^lie  A<As  "  t»H,  29) 
as  baling  oocnrred  previons  toPanl's  jeut- 
neys.  Tlils  seeond  Ananias  is  the  bigh 
priest  who  figures  in  tbis  first  pers^utions 
of  Peter,  John  and  the  oth^rrs,  about  48  t^ 
60  A.  O.  Herod  died  49  A.  C.  8b  be  oould 
only  think  of  the  third  Anantis,  Annas  or 
Ananias  vhich  are  synonyms. 

None  of  these  three  high  priests  were 
cotenporaneous  with  Felix,  who  W€Ui  goT^ 
ernor  of  Jddea  ^r  nin#  years  belween  1^1 
and  00  A.  C.  The  hiitfa  priest,  on  whose 
recommendation  FeUx  was  made  ptt>cura- 
tor  of  Jndea,  was  Jonathan,  thesam^  whom 
Felic  had  afterward  assassinated  (Joseph. 
Antfq.  zx,  viii,  5)  and  this  Jonathan  was 
the  successor  of  Ananias,  if  JoSephtts 
omitted  none  between  them.  But  if  Jona-^ 
than  even  succeeded  Ananias  in  the  b^ 
ginning  of  J^lix's  administration,  #hicb 
is  qnite  unlikely,  as  Josephus  expressly 
states,  ''He  (Jonathan)  it  was  who  had  de- 
sired Osesar  (o  send  him  (Felix)  as  procura- 
tor of  JudeA/»  which  infidence  with  the 
emperor  could  be  expected  only  of  the  high 
priest — still  if  we  lay  no  stress  upon  this 
and  adbiit  that  Ananias  was  high  priest 
when  FeKx  came  to  Jndea ;  it  does  not 
change  the  <»Se,  fbr  JonaVhan  must  have 
soon  fbllowed  him,  and  Paul  Is  supposed 
to  have  been  before  iPelii  toward  the  end 
of  his  administration.  Again  Jonathan 
was  Slain  Tong  before  the  sedition  nnder 
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%  Paul's  arrest  took  place  after  the  eze- 
'  c\xiU>n'  6f  Raines.  '  F6r'  had  Jatnes,'  the 
*  brothe(r  of  *^Jesua,  beert  illive,   he  would 
fiave  beeti  th<^liead  of  the  apostolic  ootljp^re- 
gatioD.'"  fn  tills  6a6e  the  author  6f**'The 
-'  ^(^  "  would  not  hav6  s^fd  plainly  (Acts 
'  xzl,  18)  ilie  syn<!>d  took  place  In  the  house 
of  Jame^y  he  must  have  add^/the  br6ther 
of  Jesus,  as  there  were  thi*ee  of  the  same 
naine  in  the  apostolic  <iolleg€f.    Still  if  the 
author  6t^  The  Actte  *♦  hrid  forgotten  this 
'  eitplanatory  phrase,  Paul  hims^f  c6uld 
hot  well  forget  IS  (Qalat  .11,  ^  since  he  bases 
'  hi6  apostbllc  authority  upon  the  thi-ee  llien, 
'whom Tie  names  thew, '  viz':  Jhmes,  Peter 
and  Jbhh  ;  especially  as  he  dbes  tlot  jfo^get 
to  meiition'*^thebnother  ofthfeLord  "(ibid. 
^    1, 19)  in  [^peaking  of  his  first  visit  in  Jbru- 
salem,  and  on  oth^r  occailidni^.   'Hie  James 
We  find  at  the  time  at  thiei  head  of  the  apos- 
tolic congregation  is  the  is^me  who  figures 
in  the  Talmud  fis  thte  rej)re6€lhtative  of  the 
congregation  under    the  name   of  Jacob 
C Jiimes)  of  Oap^rsamla,  who  tras  still  alive 
in  thO  days  of  Trajan,  ahd  was  the  author  of 
"thfe  epistle  Whfch  beared  M*  name. 

3.  Had  Paul  been  accused  by  the  high 
prlent  bef6r6  Fblix  6t  btifore  Ji^stbs,   of 

'  being  "  a  mover  of  sedition  among^  all  the 
J^^i^  througboftt  tiie  >Arorld;  and  a  ring 
leader  of  the  sect  of  the  Nazarenes  '*— no 

'  ^p^eaVtoatl  th^  empet'ors  living  or  dead 
^uidhAve  ^avfed  his  Itife. '  Those  tMro  pro- 
'cui^ators  were  insatiable' hyenas,  in  ^com- 
Ip^risoh  to  whom  all  the  gi^atid  in^Juifeltors 
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of  bloody  memory  were  beoign  lamb^iiift. 
Whoever  dared  to  expreMi  an  idea  or  do 
anything  not  agreeable  to  the  notion3  of 
the  procurator  was  a  prophet,  an  impostor 
or  a  robber,  and  he  was  sure  to  be  cruQf  fied 
or  his  life  was  otherwise  disposed  of.  With 
those  men  it  was  not  avarice  which 
prompted  them  to  those  diabolic  crimes ;  it 
was  the  usual  design  of  tyrants  to  spread 
terror  and  to  enforce  UDeonditional  sub- 
mission, coupled  with  a  bloodthirsty  dis- 
position. Josephus, , being  an  eye-witness 
of  that  terrible  time,  naust  have  known 
correctly  the  unnatural  crimes  pf  those 
procurators,  and  writing,  as  he  did,  under 
the  very  eyes  of  the  Roman  aristocracy, 
has  certainly  not  overwrought  theip* 
Nevertheless  every  paragraph  of  his  his- 
tory concerning  those  men  fills  one  with 
abhorrepce  against  those  inexorable  ty- 
rants, who  were  reckless,  merciless,  with- 
out any  human  feeling  for  the  people.  Had 
Paul  been  delivered  into  their  hands,  with 
the  accusation  of  sedition  made  by  the 
high  priest,  no  earthly  power  could  have 
saved  his  life. 

4.  The  author  of  "  The  Acts  **  ascribes  the 
long  retention  of  Paul  in  Cesarea  to  avarice. 
He  says,  "  He  (Felix)  hoped  also  that 
money  should  be  4given  him  pf  Paul  that 
he  might  loose  him :.  whefefore  ,he  sent  for 
him  the  oftener,  and  communed  with  him.'' 
All  this  looks  more  like.  Albinus  than 
Felix,  "Albinus  ooucealed  his  wicked- 
ness, and  was  careful  that  it  might  not  be 
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cUacoT^^led,tp^)^  »ien  "  (jTo^ph,  3^4.  xi,  1.) 
UpQ»  tbe  pe^itiQU  of  tM  ^i^wa,  ^fier  J^mes 
hacl  been  ?laip^  '*Albinu»  pompUed  Tvith 
what  Vbey.  sai^^  anfj  wrote  in,  .anger  to 
Ananus,  and  threatejacfi  that  be  would 
brin^  him  to  punishtnent  foj  wh^kt.be  bad 
doqe."  (Ibid,  xxr  ix,  U)  Mone^  was  the 
main  object  of  Albinus.  He  |;pok  money 
of  almost  any  body,  of  the  deposed  high 
priest  A  nanias  (ibid-  3 ;)  of  tbe  robbers  and 
other  prisoners  (ibid.  5.)  He  was  so  avari- 
cious that  he  robbed  with  the  robbers  and 
was  an  arch-robber  l^imseV.  (Wars  ii,  xiv, 
1.)  This  is  the  man  of  whom  it  might  nat- 
urally be  ex^pected  that  he  protected  Paul, 
and  that  he  expected  money  pf  him. 

**  But  after  two  years"  (Aots  xxiw.  27) 
points  not  to  Paulas  havji^g  been  two  years 
in  prison,  it  points  rather  to  t^e  two  years 
of  .Albiuus.  He  wa§  governor  but  tw'O 
years, 

We  can  pot  tell  liow %ul^e  came  to  make 
this  mistake,  but  a  mistake  it  oertamly  is, 
by  the  correction  of  which  tbe  whole  affair 
adjusts  itself  into  a  historical  shape.  Paul 
went  to  Jerusalem  after  James  and  his 
companions  had  been  executed,  therefore 
the  precaution  of  the  apostks,  the  voice  of 
the  disQiplesand  the  prophet  to  Paul^  not  to 
go  therew  He  was  aniested  by  tUe  Qomans 
on  the ,  accusation  of  some  Asiatic  Jews, 
^nd,  kfipwipg,  ashe  did»  the  wickedn^^  of 
Aqajp^iaf  y  he  appealed  to  tb^  emperox  and 
waft  sent  t,o  Cesare^.  ,  ^uke  wl^o  was  well 
aware  of  the  ilict  that  the  law-abiding  Jews 
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who  were  so  much  opposed  to  the  execution 
of  J^e^\  bftiyt  aU6  tiaVe  'bd«tf  bi^]M»^  to 
dblii^  any  ^'rdiig  'to  PaUiy  Utit  hcJ  tirbuld 
fiot  trill  it  ito  pWin  wordsi  He  pi'rifert 'Writ- 
ing i'he  far<^  <5f  fi  irial  to  rea^li  thc»i(iame 
6bject  by  ia  toiv  among  Saddncees  and 
^Pharisees  hi  the  cbnnf^il.  Thfe  brln^  us 
ag&in  to  Cesarea,  but  not  before  ^dlix ;  it 
brings  us  before  Alblnus  with  Paul  and 
AndnUs.  * 

Five  days  after  Paul  had  arrived  in  Ce- 
sarea, his  accusers  made  th^ir  appearance. 
Ananias,  the  high  priest,  With  the  eiders, 
and  an  orator  named  T^i-tullus,  wer^  the 
persons  who  accused  him  to  be  "a  mbver 
df  Sedition  among  all  the  Jews  throuj^out 
the  World,  and  a  ring  leader  of  the  sect  of 
the  Kazarenes :  Who  also  hath  gone  about 
to  proftme  the  temple;"  to  which  "  the 
Jews  also  assented,"  meaning  those  who 
had  come  with  the  high  priest.  The  fact 
that  a  speaker  was  deemed  necessary  shows 
that  thfe  governor  was  a  strangelr  to  them, 
hence  tt  was  not  Felibc.  The  charge  of  fiedi- 
tion  among  all  the  Jews  throughout  the  world 
is  abfiitii^,  and  could  never  have  been  made 
ofBciaHy.  ':6ut  it  mu^  fM  be  forgotten 
that  we  hafve  no  <^]ginals  before  us  *  we 
'  read  what  tiUkd  thought  proj^er  to  tell  us. 
Another  absurdity  in  the  case  is  tliat  the 
accuser*  came  without  witniessesi. 
'  Paul's  Bpeeeh  is  the  prodtiCtfon  of  Luke, 
wit^  ^ttie  beiitencefs  from  Piul,  Paul 
'C<!mldn6th8lve^aJdthftt  he  <*belleved  all 
thtn^s  w^ich  Wwe  wrttten  fh  th^  Ifcw  and 
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in  the  prophets,"  when  the  abrogation  of 
the  IriM  >eas  one  of  his  principal  objects. 
Kor  cbuld  be  have  said,  **  Now,  alter  many 
years^  I  cAme  to  britig  alms  to  my  nation, 
and  offer^pgs,*^  when  the  object  of  his  com  • 
Ihg  was  qtxite  anMher,  and  lie  was  opposed 
to  all  offerings,  which  means  sacrifices  in 
the  temple.  The  fact  is,  he  denied  all  their 
charges  and  admitted  enly  one  jk)int,  viz: 
that  he  was  a  Christian.  **  The  way  which 
they  call  heresy,  so  worship  I  the  Gh)d  of 
my  fathers.**  The  governor  adjOtti*ned  the 
ease,  to  be  informed  of  the  captain  of  Je- 
rusalem concerning  it  {  bitt  the  case  was 
never  tried.  Ananias  was  removed  from 
oflSce  in  consequence  of  the  popular  com- 
plaints against  his  bloody  fanaticism  (Jo- 
seph. Antiq.  XX,  ix,  1)  and  his  successor 
Jesus,  tne  son  of  Damneus,  did  not  prose- 
cute the  case.  Luke  confesses  this,  but  he 
does  it  in  his  own  peculiar  ihanner.  He 
has  Paul  brought  before  Agrippa  and  Ber- 
nice,  where  he  must  deliver  a  speech,  which 
he  could  never  have  delivered  on  account 
of  the  Damascus  story,  narrated  again  and 
contradictory  to  former  statements;  and 
because,  he  says  not  one  word  of  the  ease 
itself,  he  only  speaks  of  his  belief  in  Jesus, 
when  he  stood  chiefly  accused  of  sedition 
among  the  Jews  in  preaching  against  the 
law  and  the  temple.  Still  Luke  took  the 
trouble  of  writing  the  speech,  having  it 
delivereil  by  Paul,  in  order  to  let  Agrippa 
say  *' Almost  thou   persuadest  me  to  be  a 

Christian,**  which  he  most  likely  did  not 
08 
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say.  But  the  governor  aiui  A^rippa  may 
have  agreed,  **Tl)ia  man  doeth  ootbing 
worthy  of  death  or  bonds/'  and.  Agrippa 
may  have  added,  ''  This  man  might  have 
been  set  at  liberty,  had  he  not  appealed  unto 
Ctesar,"  If  Agrippa  said  so,  the  high  priest 
would  not  say  otherwise,  for  he  appointed 
and  removed  the  high  priests.  Neverthe- 
less Paul  was  afraid  of  a  trial  before  the 
priests,  for  Ananias,  though  no  longer 
high  p|*iest,  was  a  mighty  man  and  a  friend 
of  the  governor.  ( Ibid.  2. )  Paul  had  many 
enemies  in  Jerusalem,  no  doubt,  and  he 
oould  have  no  oonfidenoe  in  bis  l^llow 
Christians  who  did  nothing  for  him.  From 
his  prison  in  Cesarea,  loaded  with  chains, 
he  thundered  against  them,  with  unre- 
served anger,  standing  tirmly  by  his  own 
Gospel,  and  denouncing  them  in  the  lan- 
guage of  an  offended  man.  Besides  all  this 
he  had  appealed  to  Csesar  right  at  the  begin- 
ning, and  he  would  not  change  his  opinion 
now.  He  had  been  retained  io  Cesarea 
by  a  mercenary  governor  who  speculated 
on  his  purse;  but  in  vain.  Another  gov- 
ernor came,  and  he  was  sent  to  Rome  65 
A.C. 

This  appeal  to  C»sar  must  have  estranged 
him  to  the  Hebrew  people,  both  t<;>  Jews 
and  Christians.  It  was  contrary  to  his  own 
doctrine  preached  to  the  Corinthians,  and 
very  offensive  to  the  Hebrews.  He  alion- 
ated  himself  trom  his  people.  It  appears 
to  us  that  he.  took  this  step  deliberately  and 
purposely,  in  order  to  appear  before  the 
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aeDtllc«.til>«BBted  from  ble  p«opl«,  to  stand 
among  tbun  ma  one  of  tbem,  free  of  Iheir 
in-^judlcas  againat-th^  Jews  and  thalrlawB. 
Having  nothing  U>  oxpaqt  from  the  up^a- 
tolio  congregation,  b«  threw  himaelf  «d- 
tlrdy  litto  the  ctnbnuM  of  bis  Gentile 
mends.  Tbie  is  •vldeul  from  tb»  epiMlea 
whlob  be-  wrote  Ikam  C«Mur^  ftnd  Ai»n 
Rone,  in  wbich  be  la  moat  violent  agaittet 
tils  oolleagues  tn  J«ru«alein,  and  moet,  out- 
apolten  against  tbe  law,  circumcision  and 
everytliing  Jewisb. 

Tacitus  is  OUT  leslimouy  tbat  Paul  did 
not  rescb  Rome  before  the  spring  of  66  A. 
C.    Hemnst  bave  come  there  In  tl 
of  tbe  emperor  Nero,  eiUier  eliortlj 
the  conflagration  of  Rome  (Christla 
nologiata  waver  l>etnreen  Q2  or  63  A 
ft  cousiderable   time  after  it.    If  tl 
mon;  of  TEicltaB*  deserves. credit,  tl 
Christians   were  considered   in   Ro 
race   of  men  detested   for  their  evil   prac- 
tices," OQ  account  ot  their  belief  in  "a  dan- 
gerous superstition,"  and  It  was  dangerous 
to  the  Roman  paganism,  so  that  it  appears 
quite  natural  that  itsupposed  tbe  primitive 
Christiana  harbored  "  asulleu,  hatred  of  tbe 
whole  human  race,"    Undec  such  clrpum- 
stances,  it  isc|uite  natural  to  suppose  tbat  no 
Christian  congregation    existed  in   Rome, 
and  nobody  Iiad  undertalten  it.publicjj  to 
promulgate  Christianity,  although    many 
Christians  from  Jndea  and  other   Roman 
provinces  had  come  to  the  capital,  '  Many 
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ytan  aftertllls,  theObrisUao  eongr^atioo 
asiiuch  was  unkaown  in-Rcnae;  it  was  a 
Meret  flKK^ety  known  fiuMiidy  as  a  barlal 
aflSodaU^ta.  Had  Pan!  been  larougbt  be- 
fore N^fro  befbre  or  shortly  after  the  «oiiflsg: 
ratlofi,  and  aecdsed  as  tsb  promulgator  of 
CtafiBtiaiiltyanioni;  the€rentiles,  thus  raaeh 
fs  certMn,  netiiibg  ooold  have  saved  his 
head.  The  process  would  have  been  brief 
<md  Kei-onfc;  death  was  inevitable.  But 
after  the  con'ftagration,  when  Nero,  on  the 
evidence  "  of  profligate  and  abandoned 
wretches,"  not  only  put  to  death  many 
■  Christians,  In  his  own  gardens,  **  with  ex- 
quisite cruelty,"  but  also  added  to  their 
sufferings  **  mockery  and  derision,"  then, 
as  is  almost  invariably  the  case  under 
such  circumstances,  **the  cruelty  of  these 
proceedings  filled  eVefy  breast  with  com- 
passion. Humanity  relented  in  favor  of 
the  Christians."  Therefore  only  after  the 
"Neronic  persecution  it  is  possible  that  Paul 
was  permitted  to  live  in  his  own  hired 
house  in  Rome,  unmolested  by  the  author- 
ities, and  to  escape  unhurt  from  the  hands 
of  Nero. 

It  is  one  of  the  strangest  errors  of  Chris- 
tian critics,  having  before  themselves  two 
authentic  statements,  the  one  of  Josephus, 
that  the  better  class  of  Jews  condemned 
the  unjust  proceedings  of  Ananias  and  his 
co-adjutors  against  James  and  the  Chris- 
tians, and  the  other  of  Tacitus,  that  the 
Romans  did  hate  the  new  Christians,  ac- 
quiesced In  their  torments,  in  the  unparal- 
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leled'   barbarity  of  N^m   agaftisl  ^  thma; 
until-  H  b^cartie  too-  «hbokitig,   tin&  tls»y 
were  led  to  blplte*^'  tbat  tho8©  C%H9tia«s 
"  fell  a  saevifice,  oot  fbr'  the  pttb*ft}  ^ocnI^ 
b«t  to  glnt  this  rage iirr^<'riielfy  of  on€»  matt 
ott^y':"  and  k'howing;  a^  they  must,  Ibai- 
these    two  stHtementt;  can  not'  'be  diM^' 
garded  ;  tievertheles*  they  credit  the  sta^^* 
ineiitM'Of  the  author  of  >*  The.A/e*A',*''aceatd*^ 
ing  Ui  wfiioh  the  JWwa,  atid  the  Ji^^  bnJty, 
pereeeiit©d  the  nascetit  €hr'wii«wis;and  t^e/ 
RiMTiann  In  all  cases  protected  thcttii  so  that* 
even  wicked  Peine  becott>tSpa'S«1tit-ali4i<s#l 
in  the  hands  of  Liokej    lioW  IS'lt  possible; 
we  nsk  wUb  8nrprli»e,  thi^t' those  critics  did" 
not  see  that  Tjuke'safm   Was  to  gain  the' 
fav6r    of  tire'  Romtitn*   fbr   Olirlftfcianity ? 
They  hhving  eroclfiled    J^isos,  as  Tacitus 
states,  and  began  to  dd^fy  him  in  irtle  days 
of  Tittke,  tbey  having  slaughtered-  ho  inaily : 
Christians,  to  whom  they •aifterwak'd  looked* 
up  as  great  rettchevs 'and  maTtyim^  Tyivloe'at^ 
tempted  to  perfeos^et))€>ii¥  that  tlMr  patrl« 
cian  aricefet^s  t^'^et-e  admirers  of  iJ«*srii»  and 
his  disciples/  ofBaul^and   his  fbllowera^ 
and  protected  them  agaimt  the  vlolenoeandi 
wickedness  of  :tbe  Jetvs,    ^in  a  'ttiystferyi 
to  us  how  critics  oodld  p6s«tbly  over&jok: 
t^is'fact*  -    •    ."    i:        I'.  .      *.'.•! 

In  the  ^prittp*  65  A .  C/.  Paii^l  was  'seAt  to- 
Rome,in  company  wMh  otlVer  pfWdivdirrt.-  TA& 
main  notices  concefniug  4hab-  vioyage  Itaer^ 
autlmr  of  **The  Acts^*'  ctupied  fWwi  tb^: 
"We  ^'  wrltefr.  He  enit^eTltehes  tWetti,  htwM*.- 
ever,  with  childish  rt1ii^^l(^;' b^itg  befit- 
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upon  uiftkiog^  a  ^uack  and  a  juggler  of 
e^ery  oneof.bis  hejr^Mds*  Paul  propkesiec^i 
healed  the  siok,  wag  wonderfully  saved  in 
t^itestorin,  aiid  did  plenty  of  qcuraclea  to 
ceuulerbalanoe  Peter's  reputation.  The 
story  of  the  serpent^  ivhich  **  fastened  on 
lUml^hand"  and  which  '*he  shook  into 
the*  fire; -and*  felt  no-  harm/'  we  have 
stilled  above^/ is  t  taken  from  a  rabbinieal 
tale  of  Bahbi  Haninah  ben  Dosa  and  the 
veaiomoua  aerpent  wbioh  died  by  biUug  the 
rabbi's  hoel«  The  brief  noles  of  his  jour- 
ney to  Homaare  void  of  interest,  except  to 
the  ecclesiastical  historiographear.  He  ar- 
rived safely  in  Ronae^  was  met  by  brothers, 
and  without  any  trial  or  tnolestationf  he 
'*  dw^t  two  whole  years  in  his  own  hired 
bouse,  and  reoeivod  all  that  came  in  unto 
him."  He  preached  his  doctrines  privately 
to  his  visitors,  ^'  no  man  forbidding' him." 
This  could  only  have  been. the  case  after  the 
Norooian  pensecadoui  wben  the  people  i3e- 
gan  to  sympathize  with  the  Christians. 

So  far  the  author  of  '*  The  AeU  "  leads 
us ;  here  his  accounts  end  without  any  clos- 
ing remarks  or  any  form  of  finishing  a 
boKdc.  This  leadb  to  the  supposition  that  a 
portion  of  *'  Tbo  A  cts  *'  has  been  lost.  There 
was  a  tradition  in  the  church  that  Paul 
stood  twice  b^orei  Nero  (II  Timothy  iv,  22) 
which,  if  true«  Luke  must  have  mentioned 
and  embelliBhed.  It  was  sitpposed  that 
Peter  was  the  ^rst  bishop  of  Borne,  it  so, 
Lake  must  have  known  it  and  passed  some 
remarks  on  this  important  event,  especially 
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as  be  drops  him  rather  unceremoniously 
after  the  death  of  the  fir«t  Jahnes.  Not 
having  heeh  an  acknowledged  portion  of 
the  Canon  as  lale  as  407,  it  is  not  strange  at 
all  that  as  additions  \i'«re  made  to  its  nar- 
ratives, portions  of  its  end  <*specially  mej 
have  been  Tost,  as  it  actually  appears  to 
have  been  ( he  case.  The  authors  of  legends 
seized  vipon'this  vacuum  and  filled  the  bal- 
ance of  the  tirst  century  with  tales  attd 
epistles  so  utterly  incredible  and  crude  that 
the  #arly  Christian  critics  rejected  them* 
It  is  fVom  sources  of  this  description  that 
the  martyrdom  of  Paul  and  Peter  is  de* 
lived.  We  will  examine  those  legends  in 
our  neart  ehapter,  as  also  the  rabbinical 
nbtes  concerning  Acher  or  Paul,  for  the 
consideration  of  thehistoviographer,  whom 
we  hope  to  have  assisted  in  the  separafei«m 
of  the  grain  from  the  chaff  in  the  Christian 
sonrces.  May  it  also  enlighten  the  teachero- 
and  professors  of  religion. 


CHAPTER  XIV. 
The  Last  Days  of  Paul. 
The  apocryphal  portions  of  the  New 
Testament  were  excluded  tVom  the  Scrip- 
tural canon,  because  they  are  pseudoay* 
mous;  they  were  written  centuries  after 
and  by  other  authors  than  those  -whose 
names  are  connected  with  th«  respective 
books.  The  cabalistic  writers  of  the  Jews 
have  committed  the  same  A-auds  in  pub- 
lishing, from  and  after  the  thirteenth  cen- 
tury, books  of  Rabbi  Simeon  ben  Yochai, 
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of  Kabbi  Akjba,  of  Jdoaes  and  of  Father 
Abrabfuoit  containing  a  couglomeratioD  of 
iiftysteriefi  which  are  a  pasquil  on  the  un- 
derstaadiug.  The  cabalist»  iimited  their 
falsehoods  to  the  angels  and  the  demons, 
aside  of  their  mystic  speculations  on  the- 
olbgy  and  onthology*  Christlau  writers 
eat  tended  their  powers  of  invention  also  to 
tblB  phywical  world)  so  that  Euseblusas* 
suree  os  that  Mome  bodies  of  holy  martyrs 
havimg  been  devoured  by  wild  beasts^  were 
ibund  alive  and  wh4»le  in  Ihe  very  stomachs 
of  these  beasts,  which  were  strangled  ;*  and 
8t.  Augustia^  in  hia  thirty-4hird  sermon^ 
tells  his  audience  that  he,  being  bishppi  of 
Hippo  Kegios,  had  preached  the  Gospel  to 
a*iMition  of  jwcsons  wbohad  no  beads,  and 
bad  their  eyes^in  their  bosoms,  and  iju  coun*> 
tries  furthet  South  to  a  people  of  persons 
who  had  iHit  one  eye  eiteh^  and  ithat  in  the 
middle  of  the  forehead.  After  the  apostles, 
the  most  terrible  darkness  and  ignorance 
l>eset  the  Cyhrlstiaii  writers,  wrote  very  il- 
literately and  the  most  extravagant  im- 
probabilities* 

The  pious  and  orthodox  Dr/jyiosheim,  in 
his  ecclesiastical  history f  treating  on  tl^ 
Apocryphtes  of  the  N«w  Te^itament, ^fter 
iMTving  informed  us.^xyii),  tba^  their  Jesus 
stories  were  i^  full  jof  pious^f^uds  and  fal^u- 
lous  wondecsr"  whose  .>y.ritei;s  betrayed 
'*  the  greatest  ftup^rstiti^^l  aud  igt^oranc^/' 
he  oontinaeSf  *^  Produotiopa  i^p^^ieared  whif^ 
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were  ImpoHed  upon  tbe  world  by  ftaiidtl- 
lent  men  as  the  n-ritin(rs  of  th^  holy  apoe- 
tlea."  Then,  after  having^  reviewed  tbS 
literary  reniulnn  from  the  apOMollc  (bthera, 
he  conies  to  the  foIl.iwliiK<»ncIii8ion{xxU): 


ignorant-e  and  Buperatltlon  which,  among. 
the  Geatile  ChiiBtlaos,  tbllrtweiS  arteC  (he 
a)>ostles.  Moflhelm  laboM  utider  the  nil ^ 
take  that  tJie  canonical  Gospels  and  "The 
Scls**  were  fdmplled  prevlons  tO  that  ag6 
Of  dark nesir,  which  no  ♦ehicloiis'  critic  will 
adinit.abdftolntielligent  reader  will  W^leW. 
That  wa*'the  'very'flhK'  when  tlie'Goap«l 
stories  of  the  apoi^les  WKi-ecr.IieciBd  by  the 
'v^rloiis  compilers;  tlierefpfe  ihey  ac6  sa 
they  are.'  '■    '"       '    ' 
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Ignorance  and  ita . 
I  among  the  Qea-, 
the  preaching  of 
ill  the  knowledge 
bnge  crime  which 
This  hart  the  effect 
r  from  tlie  heathen 
lod  Roman  litera- 
erary  persons  who 
Jd  by  Paul,  must 
lacy  with  heathen 
ig  a  thousand  could 
Ige  of  the  Bible,  of 
scarce,  and  those 
lore  so.    Jherefore 
be   imtniial    eonae- 
qnenoe.    The  Gospel  stories  ncd  the  apos^ 
tollc  stories  were  told  and  retold,  modeled 
and  reuiodi-led  in  those  days  of  ignorance, 
unlil  they  Anally  appeared  in  their  present 
form.    They  were  selected  from  a  number 
of  compllai  ions,  as   (he  beat  of  the  whole 
pile,  as  the  least  fraudulent,  least  supersti- 
tious, and  leagf  illiterate  ;  Ihe  balance  were 
rejected. 

The  martyrdom  of  Paul  and  the  other 
apoallee  rests  upon  the  sole  authority  of 
those  rejected  books,  concerning  which  we 
have  quoted  Mosheim's  pious  and  ortJaodoz 
verdiet.  Ther«  is  no  cause  whatsoever  to 
bellev.e  any  of  those  statements.  Clement 
jRomanus,  the  fifth  blahop  of  Rome,  in  bis 
epistle  to  the  Fblllppiana,  a  production  de- 
clared apnrious  by  Mosheim,  and  the  "Acts 
of  the  Apostles  "   byAbdias,   a   book  long 


ago  rcie^t;e4  as  Xi^iui^eiitaiid  full  oi^ .  falae- 
hoodSy  are  tb^  ^urcea  uppu  which  Djoro- 
tbeua,  l^JAhop  of  T^re  al^out,  366  A.  G„ 
fbuodecl  bia  '*  Lives  of  the  Apostles."  H^ 
says  of  Paul )  '*  He  w^  beheaded  at  B^om^ 
under  Nero,  the  third  kalends  of  ^July,  so. 
died  a  ipartyr^  and  lietb  there  buried  with 
Peter  the  apostle."  Abdias  says  thftt  Pfiul 
w^^  beheaded,  and  ipilk  flew  from  his  bpdy. 
IjiMead  of  blood. 

All  these  stories  are  perfectly  worthless. 
Paulj  in  his  epistles  written  from  Home, 
e;xpresses  not  the  remotest  omen  that  his, 
life  was  in  danger.  The  closing,  lines  of 
'*The  Act^  "  suggest  that  be  was  entirely 
unmolested  in  Rome.  Hence  those  who 
added  the  names  of  the  writers  and  the 
place  to  the  epistles,  and  the  author  of  **  The 
Acts,"  could  not  have  believed  in  the  mar- 
tyrdom of  Paul. 

^^side8,  two  cha,ractpristic  points ,  of 
Paul's  epistles  must  here  be  taken  into  con* 
8}4^ration«  He  writes  to  established  con<^ 
gregatioDs  with  oompiete  ecolewiastical  or^* 
gai^izations,  having  eldenM^eacons,bi8hopS| 
wrexy  thipg  ooJOfiplete  and  finisbe^.  Thip 
could  n<At  possibly  all  have  been  aocoi;n* 
pliat^ed  in  the  short  period  of  ten  years* 
T^  converpion  came  tirat,  the  oongrefoa- 
tional  organization  followed  in  tb^progresa 
of  timOk  Most  oC  his  jB|risUes  have^  no  traoe 
that  they  were  written  at  any  tin^e  prior  to 
tb»  destruoUQu  of  the  temple  of  Jerusalepa, 
The,  epi^le  to  tbe,  64 latins  was  written 
HOber,|^is  ci^ptujre.^  fJerusalem»  that  is  cer- 
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In  the  Bane  rank  wttb  Jemxalem  which  Is 
in  lM>n<!age  with  lier  RhilHren."  So  the 
nrifpnni  r(>ads.  and  this  points  dlreclly  In  a 
time  Bfler  Ihe  deslrucliori  or  Ihat  city,  wh*n 
It  t-ouW  be  compared  to  the  desert  or  Ara- 
bia, and  it  conid  be  said  It  wae  in  bondage 
with  its  cMtdren.  Still  later  11  Timothy 
was  written,  in  which  he  bleHies  Quest- 
phorus,  who  had  visited  him  in  Rnme  and 
was  nut  ashamed  of  his  bonds  (i,  '-''.  16.) 
In  thai  same  pajaBge  he  declares  Ihat  all 
Cbristlnns  in  Asin  Alienee  also  the  Gala- 
flAns)  had  defierted  his  Gospel;  conse- 
quently hfs  epistle  to  the  (?»latians  was 
fiiiltless.  The  lust  words  or  Ihis  epistttt 
are  those  Of  an  old,  tired,  disappointed  and 
deserted  mati ;  they  must  have  been  wrW' 
ten  long  afler  the  days  of  Nero.  Panl 
writes  to  Timothy,  "I  nm  bow  beinp;  oO^t- 
Mf ,"  MS  he  cnll^  dying  f n  fclth, "  and  thfa 
ttme-of  my  departure  is  at  hand,  r  have 
fhnght  the  (?ood  flRht,  I  have  mushed  my 
coitrae;  I  Hdve  kept  the  Ihtth  i  HeiMwfoHh 
there  Is  laid  up  fbr  me  the  crown  of  rlght- 
eonsnesB,"  Ac.  Then  ho  Complaint  that  all 
hut  TjUke  hnd  deserted   hiftij   therefhre  he 
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ve<|ii6ato.Tlmo(by  to  com«  to  him  aii$i  bring 
MwQwiUiklihiibefbf^Uiewiatpr.  TUiawas 
not  writlem.lty  ono  oondewiied  to<iaiilbb,  for 
be  WMnto  to  s^  Mare,  **  for  ha  is  oneful  to 
me  in  my)O^Qftoer"  Wbat  o^&eea  bMsaiOon- 
jdMnned  loan  toaUand  to  ?  He  wiinto  **  the 
cloaJk  (or  book^oaae)  w^ch  he  leftia  Tnoas, 
the  boo^saiMl  the  p^rchmenta  ;^^  wbal^good 
are  they  to  a  oouvicted  n^n  ?.  or  is  it  at.  all 
likely  that  the  execotioQer  would  wait  till 
Timotliy  and  Maro ,  should  avriye  from 
A  wa  with  all  those  articles  ?  He  says  fur- 
ther OD,  '*  At  my  first  asawer  (responsibility, 
trial  or  defence)  no  man  stood  with  i;ae,but 
all  men  forsook  me.''  This  may  refer  to 
his  trials  in  Jerusalem  and  Rome.  The 
Christians  evidently  deserted  him.  Never- 
theless^ he  says  as  clear  as  language  can 
convey  it,  he  was  not  lost  in  Rome,  and 
still  lived  aftor  that  tioie^  **  Notwithstand- 
ing the  Lord  stood  with  me  and  strength- 
ened me,  that  by  me  the  preaching  might 
be  fully  known ;  and  that  all  the  Qentiles 
hear  that  I  was  delivered  out  of  the  mouth 
of  the  lion.  And  the  Lord  shall  deliver 
me  from  every  evil  work,  and  will  preserve 
me  Ibr  his  heavenly  kingdom." 

Paul  was  not  k)ng  in  Rome,  it  appeals. 
Qe  traveled  through  Italy  to  Illyrieum 
(Romans  xv^  X9)  which  he  could  have 
visited  only  after  he  had  been  dismissed  in 
Rome,  went  back  to  Syria,  most  likely  to 
Aotiooh,  which  appears  to  have  been  his 
home,  with  the  intontion  to  go  to  3pain. 
£ut  on  retuarning  ha  found  his  converts 
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fttlliog  off  from  bim  by  Hie  hiflttenoe  of  bis 
colleagues  in  Jemsalem  -wbo  taught  tb»m 
the  law  and  oitCBmoisiotiv  and  bj  oUier  in- 
finenoes,  and  he  was  obliged  to  stay  at 
bonae  and  secure  bis  bisboprick.  This  is 
abont  the  time  of  the  fall  of  .lemsalem 
which  left  the  Jews  in  a  helpless  condition 
of  despair,  the  law  and  its  Institittions  de- 
feated, the  nationality  violently  broken  op, 
all  hopes  and  theories  of  salvation  van- 
ished. This  is  the  time  when  Christianity 
could  hope  to  meet  with  success,  and  it  ac- 
tually did.  This  is  the  time  whsn  Paul 
wrote  most  of  his  epistles  against  the  law, 
the  circumcision,  the  nationality  and  the 
covenant  of  Israel.  In  that  time,  it  may 
be  said,  he  bad  good  cause  of  defending 
and  promulgating  doctrines  as  Paul  held 
them. 

It  is  childish  to  suppose  that  his  epistle 
to  the  Romans  was  written  before  he  was 
in  Rome,  nevertheless  he  knew  all  the 
people  whom  he  ^eets  and  salutes  in  the 
sixteenth  chapter;  when  he  begins  with 
greeting  Priicilla  and  Aquilla,  who  were 
with  bim  in  Ephesus  till  be  went  up  to 
Jerusalem,  and  undoubtedly  went  with 
him  to  Rome,  so  that  he  could  justly  say, 
"Who  have  for  my  life  laid  down  their 
own  necks :  unto  whom  not'  only  I  give 
thanks,  but  also  all  the  churches  of  the 
Gentiles."' 

A  thorough  examination  of  the  epistles 
will  give  abundant  proof  that  those  pas- 
sa^s  which  ai^e  considered  spurious,  be- 
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cause  they  are  imitations  of  passages  in 
Joseph  us,  or  because  they  must  necessarily 
have  been  written  after  the  fall  of  Jerusa- 
lem, are  much  more  one  of  the  proofs  that 
most  of  the  epistles  were  written  after  that 
eventful  time,  when  Judaism  by  that  ter- 
rible shock  had  been  thrown  off  entirely 
from  its  ancient  basis.  Only  two  Jewish 
sects  survived  the  catastrophe,  the  Phari- 
sees and  the  Christians,  the  rest  were  sub- 
merged in  either  of  them  of  in  Koman 
paganism.  Now  the  struggle  began  for  the 
religious^acendency.  The  Pharisees  started 
out  from  the  principle  of  the  expected 
restoration  of  the  Jewish  people  in  a  short 
time,  and  exerted  all  their  energies  to  save 
every  national  law,  custom,  observance  and 
trait  of  character.  With  the  most  rigid 
firmness  they  enforced  the  will  of  the  ma- 
jority of  the  Sanhedrin,  now  an  ecclesias- 
tical court,  as  the  law  of  God,  to  which  all 
teachers,  judges  and  leaders  were  obliged 
to  submit,  in  order  to  prevent  dissentions 
and  sectarianism  which  was  one  of  the 
great  causes  of  their  misfortune.  They 
went  so  far  that  they  excommunicated  the 
great  Rabbi  Elieser  ben  Hyrcanos,  because 
he  submitted  not  to  the  majority.  They 
succeeded  so  well  in  preserving  and 
strengthening  the  patriotic  hopes  of  the 
Jews,  that  one  of  the  most  terrible  rebel- 
lions which  Rome  had  been  called  to  crush, 
was  made  by  those  vanquished  Jews  in  the 
time  of  Hadrian.  It  failed.  The  rabbis 
who   had  created  that  new  system  of  rab- 
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binisni  fell  as  martyrs.  Tbeir  words  became 
the  unalterable  law  to  future  generations, 
and  their  system  the  foundation  of  the 
rabbinism  of  all  generations,  always  upon 
the  same  basis,  •*  the  restoration  of  Israel 
may  come  to  pass  every  day,  and  then  all 
the  laws  of  Moses  will  be  in  force  as  they 
were  heretofore." 

The  Christians  started  out  from  the  prin- 
ciple, the  nationality  of  Israel  is  at  an  end, 
the  national  laws,  customs,  *kc..  are  abro- 
gated, and  the  world  of  Gentiles  is  with 
Israel  heir  of  the  religious  and  moral 
truths  which  were  hitherto  encased  in  Is- 
raePs  nationality.  The  approaching  *end 
which  Paul  preached  was  the  lever  to  rouse 
the  Gentiles  to  repentance.  The  Son  of 
God  whom  he  proclaimed  was  his  instru* 
ment  to  prove  the  truth  of  resurrection  for 
the  time  being,  to  console  the  alarmed 
heathens  after  they  had  become  conscious 
of  the  approaching  end  and  their  own 
wickedness,  to  lead  them  to  the  Father 
whom  they  did  not  comprehend,  by  the  son 
which  was  a  familiar  conception  to  them, 
and  to  bestow  upon  them  the  religious  and 
moral  trea«»ures  of  Israel.  The  words  and 
the  symbols  are  different,  but  the  sense  is 
always  the  same.  The  Jesus  of  Paul  is  no 
more  than  the  superintendent  of  the  catas- 
trophe which  was  then  to  come  to  pass,  and 
after  which  he  should  be  subject  to  the 
Father  and  God,  should  be  again  all  in  all. 

Both  of  them  suceeeded.    As  the  Phari- 
sean  rabbis  succeeded  in  the  preservation 
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of  larael  and  bis  treaeures,  so  Paul  snd  hl> 
co-laborers  suoeeeded  in  the  demolitioQ  of 
pagaDiain  and  the  prooiulgatioo  of  relig- 
loiu  and  moral  truUi.  Thu  errors  came 
aftM  tbem.  As  tho  Jews  tenaciously 
dinging  to  Ibe  idea  of  restoration,  adhered 
faittafullf  to  the  rabbinlsm  tiased  upon  it, 
and  spun  It  out  into  six  hundred  and  thir- 
t«en  principal  laws  with  several  thousand 
auxiliary  ones;  altboagh  tbaldeaofrestor' 
ntion  was  liHelf  auxiliary  only  :  so  did  the 
CbrlstianBinafter  tUnasoUnts  totbe  auxil- 
iary ideas  9(  Paul  and  spun  out  ctTdes  of 
doftmas.on  the  trinity,  lhe!ncarnatiou,  the 


ooouneDtaries  and  Biib-uomraentaries  are 
svbsiantlaUy  the  aanie,  many  words  about 
the  iQsans  and  few  on  the  substance. 

Both  wei^  nwessory,  or  aloe  they  could 
itot  anooead,  Sahblaispi  preserved  the 
Jew.  enorvMtl&ii  hini  wjtb  the  imp^netijible 
•bell  of  Lhouaand  laws  and  observances, 
Tbe  Jaw  presersed  tlu.maUi  pripciples  of 
religion  and  eUMcs  in  their  priiuitlv»  puritj-, 
trad  s«Bo»sd  the  Bible  together  with  bis  ' 
rational  views  qd  tiie  asme,  ftnm  tbede- 
.  stmativs  rsToLutlouM  ot  eighteen  oeoturies. 
OoguatioCbflMlaBity  preventad   the   re- 
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int  rod  action  of  paganism  after  the  migra- 
tion of  natiouSf  because  it  gave  to  those 
semi -barbarians  a  sensual  religion  whioh 
they  could  understand  in  part  at  least, 
being  heathenism  on  the  outside  and  Ju- 
daism inside.  It  preserved  the  moral  truth 
in  the  indigestible  crust  of  medieval  chris- 
tology,  iti  the  midst  of  all  the  ignorance, 
violence  and  rudeness  of  the  Middle  Agen, 
and  protected  the  nucleus  for  better  days. 
It  gave  a  reliidon  to  those  who  were  inca- 
pable of  grasping  the  abstract  id^as  of  €k>d. 
Immortality,  morals,  justice,  freedom,  and 
humanity. 

Both  must  fall.  Rabbinical  Judaism 
and  dogmatic  Christianity,  being  extensive 
codes  concerning  the  means  of  religion, 
must  finally  yield  to  the  progress  and  tri- 
umph of  the  religious  idea  itself;  tbeti. God 
will  be  again  all  in  all,  to  speak  with  Paul, 
or  then  God  will  be  one  and  his  name  one 
as  the  prophet  has  ft.  Wlienever  they 
shall  have  done  each  its  ftill  service  to  the 
cause  of  religion,  they  will  di8ap|>ear.  In- 
telligent men  in  our  days  need  neither  rab- 
binism  nor  chridtology ;  the  pure  d€>eirtnes 
of  God,  Immortality  and  morals,  as  the 
wise  Creator  has  impreMed  them  on  the 
human  consdenoe  and  conikiKwsneas,  are 
sufficient  for  the-happineM  of  every  hidi- 
vidnal,  the  peace  and  the  prosperity  of  so- 
ciety. Thoughtless  masses  need  the  anti- 
quated means,  the  (^ild  musrt  be  coaxed  to 
school ;  but  it  is  the  duty  of  «rery  good 
man  to  diminish  the  number  of  thoog^ii- 
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less  individuals  by  spreading,  light,  in- 
formation, genuine  piety,  eternal  truth,  to 
wean  and  to  educate  the  child.  Let  this 
be  done;  let  the  means  lall,  and  the 
breaches  be  repaired. 

But  we  return  to  the  historical  point. 
The  representative  men  of  the  Pharisees 
after  the  fall  of  Jerusalem,  the  very  foun- 
ders of  rabbinism,  were  the  rabbis  Johanan 
ben  Saccai,  Gamliel  II,  Tarphon,  Hauina 
ben  Dosa,  several  Joshua,  Ishmael,  Eliezer 
and  Eliazar-^The  main  and  most  active 
representative,  however,  was  Rabbi  Akiba, 
whose  most  distinguished  opponent  was 
Acher,  and  Acher  is  Paul.  Rabbi  Akiba 
represented  the  new  rabbinism  and  Paul 
the  new  Christiauit^y.  Both  traveled  over 
the  same  countries  precisely,  undoubtedly 
preaching  in  opposition  to  each  other,  each 
advocating  his  own  cause.  Both  of  them 
claimed  to  have  been  in  Paradise,  **  caught 
up  to  the  third  heaven,"  and  to  knpw  all 
about  the  mysteries.  Paul  opposed  the 
whole  law,  and  Akiba  could  prove  a  new 
law  from  every  dot  in  the  Bible,  and  ex- 
poundeil  ''heaps  upon  heaps  of  them,''  as  the 
rabbinical  hyperbole  states.  They  undoubt- 
edly siimi^^ated  each  other.  The  more  sa- 
gacity one  exhibited  ia  expounding  laws, 
the  more  the  other  strained  his  energi^i^  to 
pifove  the  abrogation  of  all  of  them.  So 
they  pushed  each  other  to  extremes*  Paul 
taught.,  as  one  of  the  toeans  of  salvation, 
baptism  .  in    the    naqae  ,  of  Jee^s ;  and 

Akib4  said :  "  Blessed  are  you,  O  Israel ! 
34* 
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for  before  whom  do  you  purify  yourselves? 
and  who  purifies  you?  Your  Father  in 
heaven,  as  the  prophet  said,  *And  I  will 
sprinkle  upon  you  purifying  water,'  &c.,  as 
the  bath  purifies  the  impure,  so  God  puri- 
fies Israel."  This  is  in  direct  opposition  to 
Paul's  baptism  and  his  theory  of  salvation. 
God  does  that  to  Israel,  what  Paul  sa3rs, 
the  blood  of  the  son  does  to  the  Gentiles. 
Without  multiplying  instances,  as  we  can 
not  fully  carry  out  the  subject,  we  believe 
to  be  entitled  to  the  observation  that  Paul 
and  Akiba,  if  thoroughly  examined  in  their 
method  and  substance  of  instruction,  ex- 
plain each  other.  They  are  counterparts  of 
the  same  age,  the  same  field  of  labor,  with 
the  same  object  in  view.  Akiba  whose 
main  basis  was  patriotism  naturally,  came 
in  conflict  with  JRome,  prepared  the  tre- 
mendous rebellion  under  Bar  Cochba,  and 
died  by  the  hiand  of  the  executioner,  if  the 
rabbinical  accounts  of  his  end  are  true. 
They  are  very  much  embellished  however. 
Paul  who  yielded  to  lloman  authority  and 
Opposed  the  Jewish  pajbriotism,  it 'appears, 
tired  to  a  good  old  age  and  died  ^'natural 
death.  Aooording  to  the  rabbinical  records 
Akiba  spoke  never  disrespectfoUy  of  Acher 
orPattl,  and  he  dpoke  respectfully  of  Akiba^ 
so  that  fio  enttiit^'is  perceptible. 

Tk«  nibbiniciil  as  weH  as  the  Ohristiati 
eliron^ogy  aad  histdry  lof  the  first  and 
second  centuries  ttte  «o  uneertaln  and  un- 
reliable, they  were  so  mneh  inclined  to 
Btmke^hldtery  of  pAraMes,  legends  and  vi- 
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skHiA,  and  spoke  of  events  »^  entirely  with- 
out regard  to  ohrono)o|^  that  it,  is  next  to 
an  imposeibiiity,  to  distinguish  truth  fk*om 
fiction.  Nobody  can  sav  with  any  degree 
of  certainty,  when  and  where  either  Paul  or 
Akiba  was  born,  or  wlien  Bn<1  wliere  eitlier 
of  them  died.  No  cotemporary  luMtoHan 
or  chronozrapher  wrote  aljout  theui.  There- 
fore nobody  c«n  sny  whetb<»r  the  following 
narratives  are  actnally  true.  Still  they 
serve  one  purpose,  viz :  to  show  what  the 
rabbis  of  the  Talmud  t  bought  of  Pnul»  and 
in  what  relation  they  considered  him  to 
his  cotemporary  doctors. 

It  has  been  mentioned  l>efore  that  the 
rabbis  make  Rabbi  M air,  who  was  the  great 
light  amonor  the  Jewish  doctors  of  the  sec- 
ond century,  and  both  in  learning  and 
liberal  doctrines  one  of  the  most  remark^ 
able  men,  to  the  pupil  of  both  Akiba  and 
Paul  or  Acher.  This  may  be  allegorical 
altogether,  to  repj:^sent  the  mututil  in- 
fluence on  the  mind  of  the  next  generation. 
This  very  Rabbi  Mair,  of  whom  they  said 
that  there  was  none  Hke  him  in  his  genera- 
tion, that  his  sagacity  was  unlimited,  and 
that  he  was  so  expert  in  exponnding  the 
law  that  he  could  prove  in  forty-nine  dif- 
ferent ways,  why  a  reptile  was  unclean, 
then  ag^in  in  forty-nine  other  ways,  why 
the  same  reptile  wns  clean— this  Rabbi 
Mair  was  not  acknow  iedged  as  an  authority 
in  legal  decisinns,  altiiough  he  was  supe- 
rior to  all  his  c  >lleagues,  and  was  oblip^ 
to  retire  into  private  life  (he  died  in  Asia 
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Minor,)  altboagb  he  had  done  most  for  the 
reBtoration.of  the  law  and  the  study  there- 
of after  the  death  of  Hadrian.  The  cause 
of  this  apathy  to  Rabbi  Mair,  on  the  part 
of  the  doctors,  is,  accordingly  to  the  Talmud, 
his  disputes  with  the  prince  Simon  ben 
Gamliel,  the  legitimate  snccessor  to  that 
dignity  from  the  Hillel  family,  who  stood 
far  l)elow  Mair  on  the  intellectual  scale. 
But  the  very  cause  of  these  disputes  was, 
or  at  least  it  has  been  ascribed  to  the  fact 
that  this  Mair  was  a  pupil  also  of  Acher  or 
Paul.  One  of  the  rabbis  of  a  later  day  met 
the.  prophet  Elijah,  whom  he  asked  what 
God  was  doing,  to  which  that  angelized 
prophet  is  supposed  to  have  replied :  "  He 
repeats  the  verbal  laws  after  all  the  rabbis 
except  after  Rabbi  Mair,  because  he  has 
learned  tbem  of  Acber  "  (or  Paul.)  (Hagi- 
gah  15  6.)  Other  rabbis,  however,  take  the 
part  of  Mair  very  liberally,  and  prove  from 
several  passages  of  Scripture  that  he  was 
perfectly  right  to  receive  lostruction  of 
Acher.  **  He  retained  the  kernel  and  re- 
fused the  shell." 

It  is  highly  interestinj;  to  study  the  mu- 
tual influence  of  Akiba  upon  the  primitive 
Christians  who,  down  to  the  third  century, 
clung  to  many  of  his  laws  and  doctrines, 
and  especially  to  his  peculiiir  exegese,  and 
of  Paul  upon  the  development  of  rabbinism 
which  the  Talmud  allegorizes  in  the  person 
of  Rabbi  Mair,  the  pupil  «»t  those  two  rep- 
resentatives of  two  divergiui?  systems,  al- 
though it  may  be  true  that  Mair  was  the 
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pupi)  of  both*  8tUl  it  is  not  our  sphere  to 
folWw  up  this  iDstructlve  theme.  We  can 
only  call  attention  to  it  for  the  benefit  of 
those  who  will  hereafter  give  tiieir  atten- 
tion to  the  subject,  and  compare  the  Chris- 
tian and  rabbinical  literature^  of  those 
centuries. 

The  intercourse  of  Mairand  Paul  iu  after 
days  is  illustrated  in  the  following  anec- 
dotes:* 

Paul  asked  Main  ''How  doest  thou^ under- 
stand the  Terse  *Also  this  opposite  that  hath 
God  made?*"  (Booles.vii,  14.)  Mair replied: 
'*  To  every  thing  which  God  made,  he  made 
a  counterpart.  He  created  mountains  and 
valleys,  seas  and  rivers,"  <fcc.  Paul  objected 
thus:  *'Tby  teacher  Akiba  did  not  explain  it 
so ;  he  said,  God,  created  the  righteous  and 
the  wickied,  also  paradise  and  hell.  Each 
has  two  portions,  one  in  paradise  and  an- 
other in  hell.  If  he  be  righteous,  he  takes 
two  portions  in  paradise,  his  own  and  that 
of  his  wicked  neigh lK>r ;  if  he  be  wicked, 
he  takes  two  portiotis  in  hell,  his  own  and 
that  of  bis  righteous  neighbor."  This  is  a 
fair  exposition  of  Akiba's  d6ctrine  c6n- 
ceming  reward  and  punishment  in  strict 
accordance  with  man's  doings,  to  which 
Paul  object**  and  teaches  jostiUcation  by 
faith. 

A  nother  time  Paul  asks  Mair :  **  How  dost 
thou  understand  the  verse,  *And  the  Liord 

blessed  the  latter  days  of  Job  ?'  "    Mair  re- 

•— "."^^"^ 

♦Vide  Yertishalmi,  Hagigah  11,  l ;  Babli  do.  15  a  and 
the  MUk*a9ht.m  •»  quoted  nboTe. 
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plied :  "  I  understand  it  by  tbe sequel,  ^Aild 
the  Lord  gave  him  double  of  all  ;*  he  re- 
stored doubly  his  lost  property  to  hina." 
Pftul  objected :  "  Thy  teacher  Aktba  says 
otherwise,  he  says,  on  account  of  the  virtue 
and  righteousness  which  was  in  Job  at  the 
beginning,  God  blessed  his  latter  days.** 
This  story  has  the  same  tendency  as  above, 
only  that  it  refers  to  this '  Hfe,  wbile  the 
above  reters  to  the  life  hereafter.  Akiba 
holds  God  blessed  Job  at  t4ie  end,  because 
his  righteousness  d*  served  it,  while  Paul 
thought  Job*s  faith  deserved  this  blessing. 

Again  he  asked  Mair :  **How  understaad- 
est  thou  the  wordii  *  the  end  of  the  thing  is 
better  than  its  beginning  ?'  "  Mair  replied : 
'*  It  may  be  better*  If  one  bwd  children  in 
his  younger  days,  they  died  however,  and 
he  gets  children  iu  his  older  days.  If  one 
acquired  knowledge  in  bis  youths  forgot  it, 
and  studied  again  in  his  advanced  age.  So 
the  end  may  be  better  than  the  beginning.'' 
Paul  objected  and  translated  that  verse: 
*'  *  The  good  of  the  end  of  a  thing  (or  per* 
son)  depends  on  its  beginning,*  if  the  in- 
tentions were'  good  at  the  beginning,  if  the 
motives  were  laudable,  the  end  were  good*'' 
Here  he  narrates  the  circumcision  story  to 
which  we  relierred  above.  In  this  case 
Akiba  is  not  mentioned,  and  the  doctrine 
involved  is  evidently  the  anti-gnostic  Chris- 
tian one,  oppQse<1  to  the  rabbiniealdeclsioii 
about  nsr^  k^s^  which  Akiba  ^felpsed. 

Furthermore  be  asked  Mair:  **Howunder- 
standest  thou  the  passage  (Job  xxviii,  17,) 


CHBisTiAirrrT.  589. 

*Sbe  can  not  be  eistimated  after  gold  or 
glass;  aod  not  in  exchange  for  ber,  oaiv 
VHBaele  of  fine  gold  be  taken  T' ''  Mair  re* 
plied;  "  This  re^Bra  to  the  words  of  the  law, 
which  are  difficult  tojattain  like  fine  gold, 
and  easily  lost  iiJke  glaHS,''  Paul  ob- 
jected:  "Thy  teacher  Akiba  said  thus,  if 
tl^e  learned  forget  their  knowledge^  they 
may  easily  regain  It  (as  the  gold  is  easily 
cleaned,)  even  if  they  go  astray  they  niay 
easily  be  recalled  to  the  jmth^of  virtue." 

Here  the  Babli  puts  in  the  interesting 
notice  that  this  was  on  a  Sabbath,  Paul 
was  riding  horse-back,  Mair  followed  him 
on  foot,  and  Paul  suddenly  stopped  him 
with  the  words,  *^  Return  Mair,  to  this 
point  is  a  Sabbath  way,''  as  far  as  it  was 
allowed  to  walk  on  Sabbath.  "  How  doest 
thou  know  it?"  Mair  asked.  "I  counted 
the  steps  of  the  horses,"  said  Paul.  This 
was  to  show  either  Mair's  strict  adherence 
to  the  rabbinical  rule,  or  Paul's  respect  for 
Mair's  conscience,  or  both.  Mair  ex- 
claimed, "As  thou  art  so  wise,  return  also 
thou  "  (to  Judaism.)  Paul  replied,  "  I  can 
not,  for  as  I  have  told  thee  before,  I  once 
passed  the  sanctuary  of  Jerusalem  on  the 
Day  of  Atonement  which  was  on  a  Sab- 
bath, riding  horse-back,  and  I  heard  a  Bath 
kol  issuing  from  the  sanctum  sanctorum^ 
"Return  all  ye  froward  children,  except 
Acher  who  knew  my  power  and  yet  re- 
belled af^ainst  me." 

Here  the  t^o  Talnauds  dlfifor  in  the  nar- 
rative to  the  very  extreme.    The  BaJbU  has 
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Paul  end  in  remorse  and  auieide,  and  the 
Yt^rushatmi  has  the  dSrecc  contrary.  After 
he  had  asked  several  pupils  on  several 
occasions,  after  the  biblical  verses  they 
bad  Just  learned,  and  such  answers  were 
something  akin  to  the  reply  of  the  BcUh  kol, 
and  all  of  them  answered,  as  he  under- 
stood it,  in  condemnation  of  himself;  he 
committed  suicide.  The  Yerttshalmif  how- 
ever, has  the  stor^  thus :  Acher  being  very 
sick,  Mair  came  to  see  him  and  found  him 
very  low.  He  again  admonished  him  to 
return.  Paul  asked,  will  I  be  accepted  in 
God's  grace,  if  I  return?  to  which  Mair 
replied,  tbftt  man  may  return  to  his  Maker 
to  the  very  last  moment  of  his  life,  and  ex- 
pect the  grace  of  the  Most  High.  '*  In  that 
hour  he  (Paul)  wept  and  died.  Mair  re- 
joiced and  said,  it  appears  to  me  that  he 
died  a  repenting  sinner.  A  fire  came  from 
heaven  and  his  grave  burnt.  Mair  went 
out,  spread  his  cloak  over  the  grave  and 
said :  *  Tarry  here  all  night,  tarry  in  this 
world  which  is  like  unto  night ;  and  it  shall 
be  in  the  morning,  this  is  the  life  to  come 
which  is  all  morning ;  if  he  will  redeem 
thee,  the  Good  shall  redeem  thee,  this  is  God 
of  whom  it  is  said  God  is  good  to  all  and 
His  mercy  extends  over  all  His  works;  and 
if  He  shall  not  redeem  thee,  I  shall 
redeem  thee,  as  sure  as  God  lives.*  *'  This, 
it  is  easily  understood,  could  have  been 
addressed  to  Paul  only,  and  refers  clearly 
to  his  theory  of  redemption,  which  the  Tal- 
mnd  opposes. 
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This  remarkable  story  is  told  somewhat 
ditferent  in  the  Bahli ;  both,  however,  agree 
tliat  Mair  redeemed  Paul  and  led  him  to 
heaven.  So  they  were  really  liberal 
enough  not  to  condemn  him,  as  modern 
MCiariee  would  do  nnder  similar  oircum- 
stanoes.  **He  was  saved,"  they  main- 
tained, *'  on  account  of  his  leamiuK*" 

This  and  similar  stories  in  the  Talmud 
ahow  that  they  knew  Paul's  grave.  They 
also  speak  of  his  daughters,  hence  he  must 
have  married  after  his  return  from  Rome* 
It  appears  that  he  led  a  retired  life  in  his 
advanced  age,  when  all  but  Luke  had  de- 
serted him,  and  Timothy  was  far  from  him. 
Tlie  whole  tone  of  that  epistle  talleys  with 
these  talmudical  tales,  not  that  he  repented 
his  course,  but  that  he  was  greatly  disap- 
pointed by  the  desertions  from  his  ranks, 
and  the  opposition  from  the  apostles. 

Furthermore  these  stories  show  the  high 
respect  which  the  rabbis  paid  to  Paul's 
learning,  and  how  they  tried  to  suppose  he 
returned  to  Judaism  in  the  last  moments 
of  his  life,  although  Mair  would  not  say  so 
for  BBre.  These  stories  show  an  entirely 
different  spirit  between  Paul  and  the  Jews, 
from  what  the  author  of  "The  Acts" 
states,  who  was  an  enemy  of  the  Jews. 
This  ftilly  agrees  with  Paul's  epistles  who 
never  speak  ill  or  harsh  of  the  Jews,  of 
whom  he  says  salvation  oome&;  on  the 
contrary,  it  is  always  with  pride  and  hope 
that  he  speaks  of  them.  **  My  brethren, 
my  kinsmen  according  to  the   flesh,"  he 
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gaySf  "who  are  Israelites,  to  whom  per- 
taineth  the  adoption,  and  the  glory,  and 
the  covenants,  and  the  giving?  of  the  law,** 
Ac.  (Homana  ix,4.)  "Isay  then,"heaa3r« 
on  another  occasion,  **  fiare  they  stntnbled 
that  tbey  should  fnIlT  God  fr>rbid:  bot 
rather  (hrongh  their  fall  salvation  was  to 
come  nnto  the  Gentiles,  for  to  provoke  them 
to  jealhusy.  Now,  if  the  fall  of  them  be 
the  riches  of  the  world,  and  the  diaiiifsh<« 
ing  of  them  the  riches  of  the  Gentiles ;  how 
much  more  their  fullness."  ♦  ♦  ♦  •«  For, 
If  the  first  fk*nit  be  holy,  the  bimp  is  also 
holy :  and  if  the  root  be  holy  so  an»  the 
branches.  And  if  some  of  the  branches 
be  broken  off,  and  thou  being  a  wild  olive- 
tree,  wert  grafted  in  among  them,  partakeat 
of  the  root  and  fatness  of  the  olive-tree ; 
boa»t  not  against  the  branches.  But  if 
thou  boast,  thon  beareet  not  the  root,  but 
the  root  thee."  (Ibid,  zi,  11.)  That  spirit 
of.  enmity  and  misrepresentation  which 
made  the  Gospels  and  **  The  Acts  "  so  ob- 
noxious to  the  Jews,  is  not  of  Paul  nor  of 
any  other  of  the  apostles  ;  it  was  engen- 
dered in  foreign  lands  by  Gentile  Chris- 
tians in  the  second  century,  and  enirrafted 
on  the  Gospel  stories.  Therefore  the  Tal- 
mud shows  no  particular  enmity  to  Chri»* 
tians.  although  iUftthe  second  century  the 
enactment  of  laws  had  become  necessary 
to  protect  Judaism  against  the  encr^ch* 
ments  of  growing  Christianity.  But  these 
laws  ooncemed  the  Jews  and  not  the 
Christians.     Intermarriage    anoong  Jewat 
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and  Christians  was  not  prohibited  by  Jews ; 
it  was  dohe  by  Coristian  authorities,  eocle* 
siastical  and  worldly. 


We  are  done,  and  must  leave  it  to  others 
to  continue  this  task,  to  compare  the  New 
Testament  with  the  cotemporary  portions 
of  the  Talmud.  It  is  a  laborious  but  re- 
munerative task.  The  results  of  our  re- 
search, may  guide  others  far  beyond  our 
landmark,  and  we  hope  truth,  the  holiest 
cause,  will  be  benefited  by  this  new  road 
of  research  which  we  suppose  to  have 
opened. 

Christianity  originated  in  its  age,  and 
bears  the  impress  of  the  same.  The  angels 
and  the  demons,  the  messianic  specula- 
tions, the  belief  in  miracles,  wondrous 
cures,  supernatural  diseases,  necromancy 
and  sorcery,  the  frequent  appearance  of 
angels  and  the  speaking  of  the  Holy  Ghost 
or  Bath  hot,  are  all  the  products  of  that 
morbid  and  overltoaded  age.  Its  solid  basis 
is  an  abstract  from  Moses  and  the  Prophets, 
strongly  Intermixed  with  rabbinical  views. 
The  Christianity  of  Peter  and  the  other 
disciples  of  Jesus  exists  no  more ;  Paul, 
especially  after  the  fall  of  Jerusalem,  op- 
posed and  defeated  it.  '  Modern  Christianity 
has  more  ^t  Paul  than  of  Peter  and  Jesus, 
although  in  the  dogmas  Paul  also  is 
scarcely  traceable.  It  is  probably  the 
strangest  phenomenon  In  hlstpty.  Pete^ 
proclainis  JeSus  the  Messiah,  it  costs  his 
life.    After  his  death  Peter  proclaims  his 
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seeond  advent  and  the  hope  connected 
therewith,  viz:  the  restoration  of  the  Da- 
vidian  throne,  and  finds  some  though  few 
believers.  Then  comes  Paul,  uses  this  idea, 
and  that  of  the  end  of  the  world  approach- 
ing,  as  the  means  of  converting  the  heath- 
ens to  pure  Judaism.  The  second  advent 
never  came  tp  pass,  the  world  did  not  come 
to  an  end,  there  was  no  last  day  of  judg- 
ment, hence  no  savior  was  a&yet  necessary, 
and  Christendom  still  adheres  to  the  belief 
^f  those  who  were  addressed  by  Paul,  add- 
ing thereto  numerous  dogmas  of  which  he 
knew  nothing,  although  Paul's  christology 
was  intended  for  the  time  being  only,  and 
not  for  the  future.  If  Paul  and  Peter 
would  come  into  one  of  our  modern 
churches  and  re-assert  their  doctrines,  they 
would  surely  be  excommunicated.  The 
Christianity  of  to-day  has  no  similarity  to 
that  of  Peter  and  very  little  in  common 
with  that  of  Paul.  They  knew  nothing  of 
the  trinity,  universal  depravity,  or  redemp- 
tion by  grace  in  the  form  of  thle  church ; 
nothing  of  the  pope  and  his  hierarchy,  of 
the  saints,  the  mother  or  grandmother  of 
God ;  nothing  of  purgatory  or  hell,  of  the 
condemnation  of  all  who  believe  not  in 
Christ,  of  the  power  of  the  church  to  for- 
give sins,  or  of  the  wonderful  efficacy  of 
the  wine  and  the  bread  at  the  Lord's  sup- 
per; nothing  of  the  Christian  Sabbath  or 
holidays,  mass,  or  prayer  through  Christ 
to  God ;  they  knew  nothing  of  all  Chris- 
tian dogmatics.    If  the  pope  is  a  Christian, 
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Paul  was  none;  if  any  of  our  modern  oon- 
gregatlDns  are  Christian,  the  apostolic  oon- 
gregatipn  of  Jerusalem  was  heretic  Or- 
thodox christology  is  the  product  of  ages 
of  darkness,  and  has  nothing  in  common 
with  the  lessons  of  Jesus,  as  propagate 
either  by  Peter  or  by  Paul.  It  is  at  war- 
fare with  philosophy  and  science,  and  sus- 
tained by  constant  appeals  to  credulity 
and  ignorance.  It  stands,  because  thou- 
sands know  no  better. 
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